Aizhamal Muratalieva

FROM KIRGHIZ TO KYRGYZ: ETHNIC IDENTITY DISCOURSES OF KYRGYZ
FEMALE MIGRANTS IN RUSSIA



Corvinus Doctoral Schools
Doctoral School of Sociology and Communication Science
Communication Science Doctoral Program

Supervisors: Réka Benczes, DSc, Judit Sass, PhD

©Aizhamal Muratalieva



Corvinus University of Budapest
Doctoral School of Sociology and Communication Science

Communication Science Doctoral Program

FROM KIRGHIZ TO KYRGYZ: ETHNIC IDENTITY DISCOURSES OF KYRGYZ
FEMALE MIGRANTS IN RUSSIA

Doctoral Dissertation

Aizhamal Muratalieva

Budapest

2026



The page left blank



DECLARATION
related to the independent intellectual property and form,

for submission of the PhD dissertation

I the undersigned (name): Aizhamal Muratalieva
PhD candidate of the Doctoral School: Sociology and Communication Science
Program/Specialization (field of science): Sociology and Communication Science

hereby declare that the PhD dissertation I submitted to the Doctoral Office of the
Corvinus University of Budapest

at the date: 31 August 2026

with the title: From Kirghiz to Kyrgyz: Ethnic Identity Discourses of Kyrgyz Female
Migrants in Russia

having 371 pages,
is the result of my research and the whole of my dissertation is my own, independent

intellectual property using only the indicated sources.

Clearly, by indicating the source, I have marked all the parts, including my own previous
work, that I have taken from another source, literally or in the same sense, but reworded.

I also declare that I have not previously submitted my doctoral dissertation to another
institution, it has not been rejected, I have not had an unsuccessful doctoral defence within
two years.

Regarding the form and structure of my doctoral dissertation, it is (please underline the
right one):

- an article-based dissertation

- a non-article-based dissertation

Date: 31 August 2026

Signature:




Table of Contents

List of Figures and Tables 5
Acknowledgements 6
1. Introduction 1
1.1 Post-Soviet Migration and Central ASiQ................ccccooeveoiioiioieiiiiiiiiiiiiiiseee e 1
1.2. Female migration from KYFEYZSIAN..............ccoccoviiiiiniiiiiieieieet ettt 3
1.3. Language as a marker 0f BEIONGING .............cccccociiiiiniiiiiiiiiiieit ettt 4
1.4. Research gaps and reSearch QUESHIONS...............cccccoevevuiciioiiiiiiiiit et 5
1.5. SIPUCHUTE Of THE TRESIS ...ttt 6

2. Kyrgyz Migration to Russia: Historical background 8
2.1 IEFOAUCTION ...ttt ettt b e et a et a e e s e bt e e eteesbeeseenseeseenseeneennas 8
2.2, KYr@yz-RUSSIAN FEIATIOMNS. ..ottt ettt 8
2.2.1. Understanding RUSSIICALION .......ccuerveiiieiiiriirinieeiciestesete ettt et 12
2.2.2. Russification process in KYTrYZSTan ..........ccccvvrieriirieniieieiieieeetesee ettt eeeseeeaeseessesseesesseeneens 15
2.2.3. Russian language status in KYTZYZStan ...........ccccoeeiririniineneneieieieeeeeesesiese st 17
2.2.4. Linguistic decolonisation and de-RussifiCation .............ccevveieriiecieniesieniee e 18

2.3. Central ASian Miration 10 RUSSIA .............ccccccueciiiiiiiiiiiiiiiiiieeie sttt 20
2.3.1. Kyrgyz migration to Russia: FEMINiZation .............cceeveieriieienieieneeieseeee e 26

204 SUIINATY ...ttt ettt 33

3. Approaches to ethnic identity and language 35
3oL IRIFPOGUCTION ... et ettt ettt at ettt be e eae e b e s se e s e st enbeens et e 35
3.2. Understanding €tRNiC ideNLILY .............cccooiruioieiiiiiieiii sttt 35

3.2.1. Essentialist approach to ethnic identity.........cccccvevirieriieienieieseeeee et 37



3.2.2. Constructivist approach to ethnic IdeNtity ..........ccceecierieieriieierieceee et 38

3.2.3. The present aPPrOACK .......ccueeuieeiieieie ettt ettt ettt esseensesseensesseensesseensesseensens 39
3.3. Language and ethnic IdENLILY ................ccoevueiiiiiiiiieiiiit ettt ettt 41
3.4. Migrants’ identities and acculturation StratEZIES ...............cccouvciuvererierierieiiieietit ettt 44

3.4.1. Berry’s model 0f aCCUItUIAtION .......c.couveiiiiieiieiieiieeeieeee ettt s seenaeneeas 44

3.4.2. Various factors in the acculturation PrOCESS ...........ccuerveeierieeriereerieneeeeseeseeseeesaeseeesseseensessnensens 48
3.5. Migrants’ multiple identities and transnAtionaliSM .................cc.ccoecveviiiiiieiieieeieee e 49
3.6. Multiple identities of female MIPANLS ................ccccceciviiioiiiiiiiiiiieeeeeeee ettt 52
.7 SUIIUATY ..ottt et ettt 55

. Methodology 57
1. IRIPOGUCTION ... ettt ettt ettt at e bt et eebe e s e saeensesseenseeseenbeensene e 57
4.2. The ethnographic level: Qualitative Semi-Structured iRterVIEWS .............ccccoueeveoeeciioiiiinininineneneenne 57

4.2.1. Pilot research: Online observation and teSt INTEIVIEWS ......cc.eoveverieieirireneneneneesrene e 58

4.2.2. Interviews: Final questions and format............c.cceceririneneninienieneieieeeeeesese e 59

4.2.3. Pre-intervieW QUESTIONMNAITE ........eeveeveereeteeeieteeeesaeesaesseeeesseesesseessesseessenseessesseensesseessesssessesssesses 61
4.3. Sampling and reSEArCR IRICS..............cccouiviiiiiiiiiiiii et 62

4.3.1. Participant recruitment and SAMPIE.........ccceeceririiririninineneeeetetee e 62

4.3.2. Ethical CONSIACTATIONS ......ccveviieiiieiieieiteiieieei sttt ettt b et se et be st e eenees 63

4.3.3. Final sample and participant profiles ..........cccocveceriroieririenieie et 66
4.4. The discourse level: Critical DiSCOUrSE ANQLYSIS............c.ccociroiriiiiriiniiiiiieieetet et 68

4.4.1. Van Dijk’s Socio-Cognitive Approach (SCA)......ccoecveririierieiecieieeieie ettt 69

4.4.2. Wodak’s Discourse-Historical Approach (DHA) ........ccoeoeririieiieieeieeeee e 70

4.4.3. Fairclough’s Dialectical-Relational Approach (DRA)........ccoocviiiriiiieieieeeee e 71
5. SUMIATY ...t ettt ettt ettt et ettt 79

Results and discussion 82

5.1. TREFOAUCHION ... e ettt et 82



6.

7.

8.

5.2.

5.2.1.

5.2.2.

5.2.3.

5.2.4.

5.2.5.

5.2.6.

5.2.7.

5.3

53.1.

5.3.2.

5.33.

5.3.4.

Conclusion

Ethnographic level: Qualitative semi-structured iNterViews ...............cccccveveeeveeeseeceeniaeenennss
IMIIALION STOTY ...veuviriitietitentent ettt ettt ettt sa ettt ettt et b e ebe e bt sbe b s b sa et aenaennen
MIGIAtiON EXPETIETICE. . .c.veuveeintiatenienieiteiteueettett et st et st see sttt e e e et et ebeebe e bt saeebesbesaesbeseneennen
Acculturation: Interactions with the Russian ethnic group ..........cccoceevevvevenieienieceeiene
Acculturation: Interactions with the Kyrgyz ethnic group.........c.ccoecvevevveceniesenieeeeene
241N (O T4 153 1151 2P
IMIZIAtION PLAINS ..ottt sttt ettt ettt st b e b et ne e

Ethnographic level: General diSCUSSION .......ccereruiririirinienienieieieteteeeee e

Discourse level: Critical DiScourse ANGLYSIS ............ccocoveiiriniiiiiiiieitieee e
First dimension: Text (MICTO-18VEL) .........ccevirirriiiieieriee e
Second dimension: Discourse practice (meSo-18Vel) .........cccveverieriirieiinierieeee e
Third dimension: Sociocultural practice (macro-1evel) ...........cecevievieriecienieierieeeeee

Discourse level: General diSCUSSION..........ccvvvievuveeicreeeeeeeeeeeeeeeeeeereeeeereeeeeaeeeeereeeereeeeanens

O.1. QULTINE Of TRE SHUAY ...ttt ettt

0.2. Ethnographic 1evel fINAINGS.............c.cooiuiiiiiniiiiiiieteete ettt

6.2.1. Ethnic identity and belonging: scalar and situational ............cccecvevienierininienicnieninenenenenceen

6.2.2. Alternative ethnic identity and gender iIdentity ...........cceeveeierieiienieiere et

0.3. DiScourse 1evel fINAINGS ...........c.ccocuiiiiiiiiiiiiiicie ettt e

6.3.1. Language as a marker Of DEIONGING ......cceecveriieiiiriieiieieieeiee ettt ees

6.3.2. Discourse as SOCial MErarchy ...........coocerieiieiiriecieiee e

0.4. LimitQtions Of the STUAY ...........ccccciiiiiiiiiiiieiieee ettt

6.5. Theoretical, methodological and practical impliCAtions....................cceveiiecieicieciiieeeiee e

References

Appendices

Appendix 1. Pilot Research — Ethnic Identity Scale...............c.ccccocuiiiiininiiniininiiiieieeeecteeee e

122

122

123

123

125

126

126

127

128

129

131

157



Appendix 2. Corvinus Research Ethics Committee Approval .................c.cccoccoivcoincoincoiicniiicnecneeen, 160

Appendix 3. Participant INOFMation SHEEL .................ccccoucoieciiiiioiiiiiiiiiiieseseeeee ettt e 161
Appendix 4. Demographic QUESTIONNAITE .............c..cc.ccueoueieiiiiiiieist sttt 163
Appendix 5. INterview QUESTIOMS ...........coeriririeririeieet ettt ettt ettt sttt ettt 164
Appendix 6. Interview TranSCrIPE I ..........cc.cooiiiiiriiiiiiiiiieietet ettt ettt 166
Appendix 7. Transcript TransIQtion 1 ..........c..c..ccoeoiiioiiiioiiiiiitiietse ettt e 178
Appendix 8. Interview TrANSCHIPE 2.........cccociuiiiiiriiiieieieeet ettt ettt 189
Appendix 9. Transcript TransIQtion 2 .............ccccocoeeeueviioiiieiiiit ettt 201
Appendix 10. Interview TranSCrIPE 3 ........ccccooiiiiiniiieieieieeetet ettt ettt 212
Appendix 11. Transcript TranSIALION 3 ............cccccovuiiiiiiiiiiiiiiiiit ettt 223
Appendix 12. Interview TranSCEIPE 4 .........c.ccoieiririiiiieieieet ettt 233
Appendix 13. Transcript TranSIALION 4 .............ccccovuiiiioiioiiiiiiiit ettt 242
Appendix 14. Interview TranSCrIPE 5 .........c.ccoiiiiiriiiiiiiiiieetet ettt 251
Appendix 15. Transcript TrARSIALION 5 .............ccccoouiviiiiioiiiiiiiiictete ettt 261
Appendix 16. INterview TraNSCEIPE 6 ...........ccooeuieiriiiiiiiiieietet ettt 270
Appendix 17. Transcript TrARSIALION 6 ..............ccccoooviiioiiiiiiiiiiiitiiete ettt e 281
Appendix 18. INterview TrANSCEIPE 7 .........ccccoeiiririiiiiiieieiet ettt 291
Appendix 19. Transcript TrARSIALION 7 ...........ccccocovuiiiiiiioiiiiiiiit ettt 300
Appendix 20. Interview TranSCrIPE 8.........c.coiiiiiriiiiiiiiiicetet ettt 308
Appendix 21. Transcript TrAnSIALION & ............cccoovuiiiiiiiiiiiiiiiit ettt e 316
Appendix 22. Interview TranSCrIPE 9.........c.ccoeeieiriiiiiiiiiieietet ettt ettt 324
Appendix 23. Transcript TranSIQtION 9 .............ccccooeoioiioiiiiioiiiiiititeest ettt 332
Appendix 24. Interview Transcript 10)............cccccoceviiiiiioiiiiiiiiitetee sttt e 340

Appendix 25. Transcript TranslQtion 10 ................cccccocoioiioiiiiiiiiiiiiineee ettt e 351



List of Figures and Tables

Figure 1. Map of Turkestan (Kyrgyz were located in the Syrdarya, Semirechye, and Fergana). ..10
Figure 2. Berry’s Acculturation Model (1997).......cooveviiiciieciieieieeeesieeieeeee et 45

Figure 3. Norman Fairclough’s three-dimensional analysis............ccccecevininienenieninnenenceeene 72

Table 1. Interview participants’ Profiles. ......cverierierierieiieriieeee e seesieeste e seeseesseeseeens 66



Acknowledgements

I would like to extend my heartfelt thanks to my academic supervisor, Dr. Réka Benczes, for
this call to adventure and for the guiding hand and heart, which is making me brave and bold
every day (I am still in the process!). To Dr. Judit Sass for sensitive and compassionate
learning. To Dr. Jessie Labov, Head of the Doctoral School and a mentor, for creating a space

for radical forgiveness and radical growth.

My gratitude to my institutional and PhD colleagues, whom I look up to: Dr. Lilla Szabo, Dr.
Admilson Veloso da Silva, and Dr. Beste Naz Bice. To Dr. Mustafa Coskun, for paving the
way to academia. My dearest friends in different parts of the world: Eugenia Strakhova, Dilbara

Niiazalieva, and Alsu Zaynutdinova — for their presence in my life and never-ending empathy.

To my parents, Idirisbek Murataliev and Gulya Muratalieva, and my siblings, Adilet
Murataliev and Aitolkun Coskun, for raising and supporting me all these years. To my partner,

Kirill Koroteev, for unconditional love and acceptance.

I am grateful to my respondents, Kyrgyz female migrants in Russia, without whom this study
would not be possible, and to all the bravest and greatest women I met during my migration

journey, which began 10 years ago and continues to this day.

This one is for mom, the woman who taught me how to read



1. Introduction

Migration has become one of the most significant social processes in the contemporary world.
The movement of people across borders changes demographic structures, labour markets,
cultural landscapes, and influences political debates in both sending and receiving societies.
While migration is often analysed through economic or demographic indicators, it also raises
broader questions related to belonging and identity. Individuals who migrate navigate multiple
cultural environments, institutional structures, and systems of meaning, which can reshape how
they understand themselves and how they are perceived by others. Migration, therefore,
constitutes both a process of mobility and a social experience that shapes how identity is
interpreted and negotiated. Scholars across sociology, anthropology, and social psychology
have emphasised that identity is not a fixed or stable attribute but rather a dynamic and socially
constructed process (Brubaker and Cooper, 2000; Jenkins, 1997; Verkuyten, 2019). According
to this stance, individuals continuously interpret their identities in relation to other social
categories, historical narratives, and everyday social interactions. Migration intensifies these
processes by placing individuals across multiple social, cultural, and institutional contexts
simultaneously. Living in between these contexts can make previously stable understandings
of belonging more contested, requiring individuals to renegotiate their relationships to ethnic

identity and language.

1.1. Post-Soviet Migration and Central Asia

The effects of migration are particularly visible in contexts shaped by historical and political
relationships. A prominent example is the post-Soviet space, where contemporary migration
patterns emerged from the legacies of the Russian Empire and the Soviet Union. Following the
collapse of the Soviet Union in 1991, newly independent states experienced political,
economic, and social transformations. Economic restructuring and increasing inequalities
between states generated migration flows across the region. Russia quickly emerged as the
primary destination country for migrants from several former Soviet republics, particularly
from Central Asia. For many decades, Russia has remained among the world’s top three largest

migrant-receiving countries, hosting more than 15 million foreign workers from both



Commonwealth of Independent States (CIS) and outside (McAuliffe and Triandafyllidou,
2021).

Migration within the post-Soviet region differs from many other migration systems because of
its origins. The relationship between Russia and Central Asia developed during the period of
imperial expansion in the nineteenth century and was later institutionalised during the Soviet
rule (1918-1991). During the Soviet period, Central Asian republics were incorporated into a
centrally planned economic system, and Russian became the dominant language of
administration, education, and interethnic communication (Pavlenko, 2008; Kosmarskaya,
2015). These institutional arrangements produced long-lasting effects that continue to

influence migration patterns today.

The legacy of these historical relations remains visible in contemporary migration dynamics.
Knowledge of the Russian language continues to facilitate labour mobility within the post-
Soviet space, while institutional arrangements such as visa-free mobility and economic
integration agreements within the Eurasian Economic Union (EEU), comprising post-Soviet
and Central Asian states, further support migration flows (Muratalieva, 2024; Ryazantsev,
2016). At the same time, migration from Central Asia to Russia occurs within the social
hierarchy shaped by historical relationships between the imperial centre and peripheral regions.
Scholars have shown that migrants from Central Asia frequently encounter discrimination,
racialisation, and xenophobic attitudes in Russian society (Chapman, 2018; Bessudnov, 2016;
Kubal, 2016) — experiences that shape migrants’ everyday interactions and influence their

social positioning.

Within this broader migration system, Kyrgyzstan is an important case, particularly given the
official status of the Russian language in the country and the economic ties with Russia.
Following the collapse of the Soviet Union, Kyrgyzstan experienced significant economic
challenges, including unemployment, declining industrial production, and limited labour
opportunities. Migration emerged as a primary strategy for dealing with these conditions.
Remittances sent by migrants working abroad now constitute a substantial share of
Kyrgyzstan’s economy and play an important role in supporting households and local
communities (Laruelle, 2007; Ryazantsev, 2016). Despite the extensive literature on labour
migration from Central Asia, much of this research focuses on remittance flows, constantly
changing migration policies, labour-market structures, and the shadow economy. While these

studies (Laruelle, 2007; Ryazantsev, 2016; Reves, 2013; Schenk, 2010) contribute to



understanding the structural dimensions of migration, they pay less attention to migrants’ lived
experiences and identity formation, often reducing them to a homogenised group, typically

framed under the broad category of “Central Asian” migrants.

1.2. Female migration from Kyrgyzstan

One of the important transformations within Kyrgyz migration concerns the increasing
participation of women. Earlier migration flows from Kyrgyzstan were predominantly male
and often associated with temporary labour migration in sectors such as construction or service
industries. However, since the 2000s, the composition of migration has gradually changed,
with a growing number of women participating in labour migration (Reeves, 2012; Schenk,
2018). Women now constitute a 40% of Kyrgyz migrants in Russia. The feminization of
migration reflects broader social changes within Kyrgyz society. Economic restructuring,
limited employment opportunities, and rising poverty have prompted women to engage in
labour migration to support their families. Scholars have described this phenomenon as the
“feminization of poverty,” referring to the disproportionate impact of economic hardship on
women and to their increased participation in income-generating activities (Fukuda-Parr, 1999;

Chant, 2008).

At the same time, migration offers women new opportunities for economic independence and
social mobility. By working abroad, women may gain access to financial resources and
experiences that challenge traditional gender roles. However, female migrants face specific
vulnerabilities related to their gender and migration status. Research has documented various
challenges encountered by Central Asian female migrants in Russia, including precarious
employment conditions, exploitation by employers, and exposure to gender-based violence
(Abdukadyrova and Studenko, 2023; UN Women, 2018). Women migrants must also navigate
complex social expectations associated with family roles and cultural norms. Even when
women become the primary breadwinners for their families, they are often expected to maintain
traditional caregiving and family obligations. As a result, female migrants frequently balance
multiple roles simultaneously, including those of worker, mother, daughter, and spouse
(Thieme, 2008). In addition, female migrants face social pressures within their own
communities in Russia. Research has shown that Kyrgyz female migrants may be subject to

social control, public shaming, sexual assaults, and threats by male compatriots who perceive



certain forms of behaviour as violating cultural norms (Gabdulhakov, 2019; Ibraeva,
Moldosheva, and Ablezova, 2015). These examples illustrate how migration experiences are
shaped by relations with the host society and by internal community dynamics. Understanding
the experiences of female migrants, therefore, requires analytical frameworks that consider the
intersection of gender, ethnicity, and migration. Intersectional approaches emphasise that
social categories such as gender, ethnicity, and class interact to produce complex forms of
social positioning (Crenshaw, 1989; Yuval-Davis, 2006). Applying this perspective enables
researchers to examine how different social dimensions simultaneously influence migrants’

experiences.

1.3. Language as a marker of belonging

Another important dimension of identity construction in migration contexts concerns language.
Language plays a central role in shaping social interactions and perceptions of belonging.
Sociolinguistic research has demonstrated that language functions beyond being a solely
communicative tool and serves as a symbolic resource through which social identities are
expressed and negotiated (Bucholtz and Hall, 2005; Silverstein, 1976). In migration settings,
language often becomes a key marker of difference. Migrants may be identified by their accent,
linguistic repertoire, or patterns of language use. These linguistic features may signal
membership in particular ethnic or cultural groups and influence how migrants are perceived
by others. At the same time, migrants themselves may strategically use language to position
themselves within different social contexts. The role of language is particularly complex in the
case of Kyrgyz migration to Russia. Due to the historical legacy of Russification and the Soviet
education system, many Kyrgyz citizens are bilingual in Kyrgyz and Russian. Russian remains
widely used in education, administration, and interethnic communication in Kyrgyzstan
(Kosmarskaya, 2015). As a result, knowledge of Russian becomes one of the main reasons for

migration to Russia and gaining access to employment opportunities.

However, the relationship between language and identity is not straightforward. While Russian
may provide economic and social advantages, the Kyrgyz language is often associated with

ethnic belonging and cultural heritage. Migrants may therefore experience tensions between



linguistic practices associated with economic mobility and those associated with ethnic
authenticity. This process makes language an important analytical tool for examining identity
construction and articulation among migrants. Sociolinguistic studies have shown that
bilingual speakers may engage in practices such as code-switching to navigate different social
environments and express multiple aspects of identity (Blommaert, 2005; Besemeres, 2020). It

may function as a symbolic act through which speakers signal belonging.

The present study, therefore, examines language as a discursive practice through which
migrants negotiate identity and belonging. From a theoretical perspective, the research is
grounded on constructivist approaches to ethnic identity, which argue that ethnic identities are
socially produced through interaction and boundary-making processes (Barth, 1969; Brubaker,
2004; Jenkins, 1997). The study also takes a postcolonial perspective in order to situate
migration experiences within broader historical power relations. Postcolonial scholarship
emphasises that contemporary social hierarchies are often rooted in historical processes of
imperial expansion and colonial governance (Said, 1978; Bhabha, 1994). In Central Asia, the
presence of the Russian Empire and the Soviet Union continues to shape ethnic and cultural
representations and linguistic hierarchies. Applying this perspective allows this research to
examine how migrants’ identities are in connection to historical narratives and symbolic
hierarchies that position Kyrgyzstan in relation to Russia. This perspective also highlights the
importance of analysing migrants’ own voices and narratives rather than relying solely on

institutional or statistical representations.

1.4. Research gaps and research questions

The originality of this research lies in several aspects. First, the study focuses specifically on
Kyrgyz female migrants, a group that has received limited attention in existing migration
research. Second, it examines identity construction through migrants’ narratives and linguistic
practices rather than solely through quantitative indicators. Third, it integrates sociolinguistic
analysis with migration research by examining how code-switching and interdiscursivity
reflect negotiations of ethnic identity. Finally, the study situates these processes within a
postcolonial framework that considers the historical relationships between Russia and Central
Asia. The empirical material consists of 101 pages of interview transcripts collected through

semi-structured interviews with highly skilled bilingual Kyrgyz female migrants living in



Russia. The focus of the study is not on statistical generalisation but on understanding the
complexity of identity negotiation processes in migrants’ narratives. The qualitative depth aims

to reveal aspects of identity construction that remain invisible in large-scale migration studies.
The study addresses the following research questions:

RQI (Identity). How do Kyrgyz female migrants in Russia construct and interpret their ethnic

identities?

RQ2 (Belonging). How do Kyrgyz female migrants’ experiences and acculturation strategies

shape their sense of belonging?

RQ1.2 (Discourse). How do Kyrgyz female migrants’ language practices and discourses reflect

their ethnic identities?

To answer these questions, the research employs an interdisciplinary qualitative methodology
that combines ethnographic interviews grounded in Berry’s Acculturation Model (1997) and
Critical Discourse Analysis. Ethnographic interviews examine migrants’ lived experiences and
personal reflections on ethnic identity, while discourse analysis examines how these
experiences are articulated through language. Critical Discourse Analysis is applied following
Fairclough’s three-dimensional framework (1992), which conceptualises discourse as
comprising textual, discursive, and sociocultural dimensions. This approach allows the
research to analyse linguistic features within migrants’ narratives while situating them within

broader social and historical contexts.

1.5. Structure of the thesis

The thesis is structured as follows. Chapter Two examines Kyrgyz migration within the broader
context of Central Asian migration to Russia, providing the historical and socio-political
background for contemporary processes. It traces Kyrgyz—Russian relations from the Russian
Empire to the Soviet period and analyses Russification and its impact on linguistic hierarchies,

including the role of the Russian language in employment and migration. Distinct sections



examine key economic, political, and institutional drivers of Central Asian migration. Specific
attention is given to feminisation of Kyrgyz migration, which is discussed with a focus on

labour conditions, discrimination, and gendered vulnerabilities in Russia.

Chapter Three presents the theoretical framework for examining ethnic identity in a migration
context. It presents key perspectives: essentialist and constructivist approaches, as well as
postcolonial and intersectional views on identity. It then discusses the role of language in the
construction of ethnic identity, focusing on bilingual and multilingual migrants who develop
hybrid identities. The migrants’ identities are further linked to the acculturation strategies they
employ and to the phenomenon of transnationalism, which involves living in two societies
simultaneously. The chapter concludes with the gendered dimensions of migration, focusing

on female migrants and their multiple identities.

Chapter Four presents the methodological approach to the study. It explains the
interdisciplinary approach, consisting of two levels that combine ethnographic and discourse
analysis. The chapter describes in detail the ethnographic level, based on semi-structured
interviews with Kyrgyz female migrants in Russia, including research procedures and ethics,
and the discourse level, based on Critical Discourse Analysis (CDA) of the interviews,
examining how identity is constructed through language across text, discourse practice, and

sociocultural practice.

Chapter Five presents the research findings, starting at the ethnographic level, analysing
narratives organised around migration experiences, feelings (ethnic relations), practices
(acculturation strategies), identity, and future plans. It then proceeds to the discourse level,
applying CDA to examine identity discourses across textual, discourse, and sociocultural

dimensions. Each level concludes with a summary, followed by general conclusions.

The final chapter synthesises and critically discusses the study’s results at two levels. It
demonstrates how combining perspectives from migration studies, sociolinguistics, and
postcolonial theory provides a more complex picture of how ethnic identity is constructed and
articulated within female migration contexts shaped by historical relations, linguistic
hierarchies, and gendered experiences. The chapter reflects on the study’s limitations and

further discusses its theoretical, methodological, and practical implications.



2. Kyrgyz Migration to Russia: Historical background

2.1. Introduction

The present chapter examines the causes and context of Kyrgyz migration by situating it within
the broader framework of Central Asian migration to Russia. The chapter is structured to
provide the historical and socio-political background necessary for understanding
contemporary migration processes. It begins with section 2.2, which traces the historical
development of Kyrgyz—Russian relations, from the incorporation of Kyrgyz territories into
the Russian Empire to the political, economic, and cultural transformations of the Soviet
period. The chapter then discusses the process of Russification in section 2.2.1 and 2.2.2,
examining the Russification policies introduced during the Russian Empire and the Soviet
Union, while section 2.2.3 focuses on the current status of the Russian language in Kyrgyzstan,
its role in employment opportunities and migration patterns and contemporary attempts of
linguistic decolonisation and de-Russification. The following part of the chapter turns to
migration dynamics. Section 2.3 explores Central Asian migration to Russia, outlining the
economic, political, and institutional factors affecting migration flows. Finally, section 2.3.1
discusses specifically Kyrgyz migration and the growing feminization of migration,
highlighting the challenges faced by Kyrgyz female migrants, including precarious labour

conditions, discrimination, and the dual vulnerabilities associated with gender and migration.

2.2. Kyrgyz-Russian relations

To understand the migration from Kyrgyzstan to Russia, it is important to overview the nature
of the relationships between the two countries. Russia and Kyrgyzstan have a long history of
relationship that traces back to the late 16th century during the Russian state’s conquest of
Siberia when the Siberian (Yenisei) Kyrgyz, ancestors of modern Kyrgyz who lived near the
Yenisei River in southern Siberia (now known as the Krasnoyarsk Krai of Russia), accepted
Russian citizenship. According to Ploskikh (2022), the Kyrgyz became acquainted with
Russian troops at the end of the 16th century, during the Russian state’s conquest of Siberia,
and the first Kyrgyz Embassy to Russia was established in 1785, establishing formal relations
between Kyrgyzstan and Russia. In the mid-19th century, the Russian Empire began expanding

into Central Asia, including Kyrgyzstan, as part of its broader imperial ambitions (Kara, 2013).



This period saw the gradual incorporation of Kyrgyz territories into the empire. The period was
characterized mainly by reforms introduced in the early 20th century under Interior Minister
Pyotr Stolypin. Focused on land restructuring, the reform aimed to eliminate agrarian tensions
in Russia by promoting the resettlement of peasants to sparsely populated areas, including
Kyrgyzstan. This policy led to demographic changes, including the settlement of Russian and
Ukrainian farmers in Kyrgyz territories, often resulting in tensions over land and resources

(Ymanbekova, 2021).

The interest of Russia in Central Asia was motivated by economic resources and scarce
populations (Ahmad, Hussan and Shah, 2017). Abazov (2008) claims that Russia also saw
military advantages in expanding into Central Asia, which would help to protect Russia’s
southern borders from the British Empire. The period between 1813 and 1917 is called the
“Great Game” — the term introduced by the British army officer Arthur Connolly and
popularized by the writer Rudyard Kipling that characterizes the rivalry between the two
powers (Chotaeva, 2016, p.77). Between 1855 and 1864, the Kyrgyz tribes from Lake Ysyk
Kol and nearby regions sought protection from the oppressive rule of the Kokand Khanate, a
multiethnic state located in the parts of modern-day Kyrgyzstan, Uzbekistan, Tajikistan, and
Kazakhstan and including various ethnic groups living on its territory (Chotaeva, 2016, p. 72).
The Kokand Khanate imposed heavy taxation on the Kyrgyz tribes and employed forceful
measures to assert its dominance over the region. This resulted in a situation in which the
Kyrgyz tribes sought assistance from Russia, entering into a special treaty with Russian
authorities. This decision undermined the interests of the Kokand Khanate and allowed Russia
to strengthen its position in eastern Central Asia, blocking Chinese attempts to invade the
territory (Abazov, 2008). However, Osmonov (2008) indicates that other internal factors led to
Kyrgyzstan’s annexation by the Russian Empire. For instance, intertribal conflicts (constant
conflicts between the Sarybagysh and Bugu tribes) and the lack of statehood would provide
stability and peace. Therefore, most of the Kyrgyz in the Northern part of then-Kyrgyzstan that
were placed in Syrdarya, Semirechye and Fergana (Fig. 1) voted to join Russia and become a
part of a larger Turkestan region: the majority favoured Russia over Kokand, since Russia was
more politically and economically developed, and its geographical remoteness was seen as an
advantage. It was expected that Russian interference in regional affairs would be minimal
(Chotaeva, 2016). However, the south of Kyrgyzstan resisted the Russian invasion and started
a rebellion that was later suppressed (p. 81). The southern part of the country was thus annexed

to Russia through conquest.
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Figure 1. Map of Turkestan (Kyrgyz were located in the Syrdarya, Semirechye, and
Fergana).

(Source: Chotaeva, 2016)

After the annexation, Russia introduced a new system that can be considered semi-military.
The country was divided into sub-regions: oblasts (provinces) and uezds (districts) that Russian
military officers governed, and smaller territories like volosts (small rural districts) and ayils
(villages) were ruled by local people chosen through elections (Chotaeva, 2016). The studies
(Morrison, 2019; Sokol, 2016; Kara, 2013; Ymanbekova, 2021) argue that apart from improved
living conditions and agricultural production, the annexation created economic and social
disruptions. According to Chotaeva (2016), the economy after annexation “followed the
classical colonial pattern” (p. 82) — the region became a supplier of raw materials and consumer
of Russian goods. Moreover, the region was introduced to the taxation system: nomads were
obliged to pay taxes for yurts (portable tents made of felt), grain lands, and vegetable products.
Kara (2013) emphasizes that Russian and Slavic settlers were favoured over Kyrgyz settlers
who were displaced from their territory. Moreover, Russian settlers who constituted 6% of the
population possessed 58% of the land, while 94% of locals possessed 42% (Osmonov, 2008).
The land seizures and colonial policies became reasons for two main uprisings: the Andijan
Rebellion in 1898, which was suppressed by the Russian army, and the 1916 Rebellion
(Urkiin), which was suppressed and resulted in the killing of 200,000 Kyrgyz people
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(Osmonov, 2008). The remaining Kyrgyz made attempts to flee to China, and many died on
their way due to harsh weather conditions in the mountains, starvation, and illnesses (Chotaeva,

2016).

After World War I the Russian Empire faced revolution — the February Revolution in 1917 was
provoked by a lack of freedom and oppression of minorities and aimed at overthrowing the
monarchy. The revolution resulted in the collapse of the regime and the establishment of a new
government. Thus, between 1918 and 1991, Kyrgyzstan was under Soviet Rule. The period
was marked by political, social, economic, and cultural changes (Abazov, 2004; Chotaeva,

2016; Osmonov, 2008).

One of the main ideas of Soviet rule was industrialization — a shift toward machinery, with old
plants renovated and new factories built. Central Asia was a supplier of raw materials in mining
and processing (Morrison, 2019; Sokol, 2016; Kara, 2013; Ymanbekova, 2021). Another
significant shift was collectivization, when individual farms owned by peasants were forced to
integrate into collective farms. This was accompanied by the process of raskulachivanie
(“dekulakization”) when kulaks, wealthy landowners, were eliminated as a social class. Their
property was seized, and along with their families, they were deported to remote areas like
Western Siberia and Kazakhstan to work in construction, forestry, and mining (Chotaeva, 2016,
p. 99.). This was also followed by repressions of individuals who were opposed to
industrialization and collectivization and were considered enemies of the Soviet Union. The
persecution, arrest and execution of the “enemies” were initiated by Stalin and resulted in mass
murders (Chotaeva, 2016; Osmonov, 2008). Kyrgyz political figures, intellectuals, and
clergymen were accused of various charges, including being members of opposition
movements or collaborating with nationalist leaders. They faced punishments, including
execution and imprisonment. Among them were Kyrgyz Communist Party official Torokul
Aitmatov, political activist and historian Abdykerim Sydykov, the first chairman of the Council
of People’s Commissars, Yusup Abdrakhmanov, and chairman of the Kara-Kyrgyz
Revolutionary Committee, and chairman of the Supreme Court of the Kyrgyz, Imanaly
Aidarbekov. According to Osmonov (2008), out of a population of 1.4 million, 40, 000 people

were subjected to some form of repression.

The Soviet period was also characterized by its religion and language policy. In 1918-1920,
there were attempts at anti-religious campaigns. During this period Islam was practiced by the

Kyrgyz as part of the broader Central Asian Muslim community. One of the parts of the anti-
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religious campaign was introducing civil marriages formally recognized by the government
and considering nikah (Muslim marriages) illegal. Muslim courts were replaced by civic courts,
and mosques and Muslim schools were closed. However, later, the government took a more
tolerant attitude, and in 1941, the official Islamic body, the Central Asian Spiritual Board of
Muslims was created in the Central Asian region. This permitted people in Kyrgyzstan and in
neighbouring countries to practice their religion and obtain religious education. In 1941,
Kyrgyzstan, which had used the Arabic script and later the Latin script, switched to the Cyrillic
alphabet. The government aimed at the “eradication of illiteracy” and the “development of
culture” which included wide access to primary and secondary education, and the establishment
of cultural institutions, such as theatres, museums, music schools as well as state-sponsored
newspapers, radio stations, and literary magazines (Chotaeva, 2016). This period also resulted
in the establishment of elementary, secondary, and higher education systems where instruction
in the Russian language was introduced. This process, known as Russification, will be

discussed and elaborated in the next section.

2.2.1. Understanding Russification

The Russian language is widely spoken in Kyrgyzstan and across Central Asia. One of the main
reasons is the presence of the Russian Empire (1860—1917) and the Soviet Union (1918-1991)
(Kosmarskaya, 2015). During the Russian Empire, the government implemented measures
aimed at the acculturation, assimilation, and integration of various non-Russian ethnic groups
in colonized territories such as Siberia, Poland, Finland, the North Caucasus, and Central Asia.

The process of unification became known as Russification (Khalidova, 2024).

The topic of Russification is crucial to discussions of language domination in Central Asia and
has been examined by both Russian and non-Russian researchers (Abashin and Jenks, 2015;
Kosmarskaya, 2015; Khalidova, 2024; Korth, 2005; Li, 2017; Ramet, 1978). According to
Ramet (1978), Russification was one of the main topics of the Soviet agenda, which was
characterized by a triad of Sovietization, Russianization, and Russification (1918-1991), three
distinct but interconnected processes. While Sovietization was focused more on urbanization
and modernization, Russianization involved the internalization of the Russian culture, and

Russification introduced policies to strengthen the position of the Russian language. The
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distinction between these concepts is also emphasized by Weeks (2010), who states that
Russification was not limited to the Soviet period as occurred with Russification in Tsarist
Russia (1860-1917), and Sovietization does not necessarily entail adopting the Russian
language and culture. The latter distinction is crucial for understanding the varying degrees of
economic, cultural, and linguistic dominance of both the Russian Empire and the Soviet Union
in Central Asia. However, the term “Russification” has been used ambiguously in the literature.
First, in a broader sense, it refers to processes of cultural imperialism and assimilation that
extend beyond language and include the adoption of Russian cultural, religious, and social
norms (Khalidova, 2024), as discussed further with examples. Second, in a narrower sense,
Russification refers specifically to linguistic policies and practices that strengthen the status,
institutional use, and social position of the Russian language (Ramet, 1978). The distinction is
important since the thesis mainly focuses on language domination and does not examine the
full range of Soviet nation-building, even though these processes influenced one another

(Weeks, 2010).

Russification can be theoretically placed within the framework of linguistic imperialism
proposed by Phillipson (1992, 2009). Phillipson (2009) states that linguistic imperialism is a
structural and ideological process of establishing a dominant language. It is structural in that
material resources and infrastructure are directed toward the dominant language, and
ideological in that it spreads beliefs and attitudes that glorify the dominant language while
stigmatizing others. The colonizer’s language becomes hegemonic, meaning it is internalized
and naturalized and thus considered “normal.” Phillipson (2009) illustrates this with the cases
of English, which became a global language, and French, which became the lingua franca of
Europe, both expanding at the expense of indigenous languages through glotfophagie, a process
of linguistic cannibalism, in which one language consumes others. This process happened
through the glorification of the dominant language, the stigmatization of other languages, and
the rationalization. For instance, French was established and projected through the idea of
logic, reason, and human rights after the French Revolution (1789-1799), while English was

part of the “civilizing mission” in British colonies!. Considering that the Russian language,

! The expansion of English began with its 16th-century imposition in the British Isles and intensified
globally between 1815 and 1914 through mass emigration to settler colonies in North America, Australasia, and
South Africa, as well as through colonial educational mandates in the Indian subcontinent, Africa, and the
Philippines (1898—-1940) (Phillipson, 2009).
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over time, became dominant in Central Asia and the Soviet region, the concept of linguistic

imperialism is highly relevant to this study.

Rannut (1994), who applied the framework of linguistic imperialism to the Soviet context,
noted that, apart from the imposition of the Russian language in Soviet Estonia, where non-
Russian people were “forced to sacrifice linguistic rights” (p. 179), Russification evolved
through three main phases beyond the linguistic. Moving from physical violence to
psychological and structural dominance, it happened through mass deportations of ethnic
minorities, erasure of historical memory, and linguistic cleansing such as burning books,
renaming public places, and exclusive use of Russian as the jazyk meZnacional'nogo
obscerenija (“language of international communication”). Rannut (1994) states that all phases
were part of the Communist ideology aimed at “linguistic genocide” and the eventual

establishment of monolingualism in Russian.

Khalidova (2024), who examined Russification in the North Caucasus, mentioned that religion
was a crucial element in the process of Russification and promotion of Russian identity
(Khalidova, 2024). Adherence to the Orthodox faith was regarded as one of the key markers of
the Russification process. Special emphasis was placed on the missionary activities of the
Orthodox church. According to Khalidova (2024), Russification happened in three ways: 1)
promotion of the religion; 2) coexistence of Russians and Caucasians; 3) incorporation of the
Russian language as the official language. At the beginning of the 20" century, there were
attempts to forcibly introduce the Russian language into official record-keeping in the North
Caucasus, which led, in 1905, to an uprising in the village of Dagestan (Khalidova, 2024).
Fierman (1991) suggests that Russification was not the Soviet Union’s initial language policy
and happened at a later phase that displaced earlier efforts to promote local languages and
established Russian as dominant by replacing the alphabet and script. During the 1920s, the
policy of korenizatsiia (“nativization”) promoted Uzbek as a literary language and replaced the
Arabic script with the Latin alphabet to support the development of local languages. Only in
later decades did the policy shift toward Russification, replacing the Latin alphabet with
Cyrillic.

Given the variety of examples demonstrating how Russification unfolded differently across
regions and went beyond the linguistic imposition, it is important to state which understanding

of Russification this thesis adopts. Russification here refers specifically to policies that
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strengthened the status and use of the Russian language, as opposed to the broader economic
and social modernization of Sovietization or the cultural assimilation of Russianization. The
thesis follows Ramet’s (1978) definition, extending it through the critical lens of linguistic
imperialism (Phillipson, 1992, 2009). From this perspective, Russification is considered both
a structural and ideological process of producing and reproducing Russian linguistic
dominance. Structurally, the material resources and social rewards, such as education,
employment, and career advancement (Duncan and Mavisakalyan, 2015; Korth, 2005) were
distributed to Russian speakers and disadvantaged local language speakers, creating a hierarchy
of languages. Ideologically, the Russian language was normalized as a legitimate language in
employment, education, and public life, with local language marginalized. This positioning is
also consistent with recent Central Asian scholarship that frames Soviet-era linguistic and
cultural policies in Central Asia as a colonial project (Kassymbekova and Marat, 2022), as

discussed in the following sections.

2.2.2. Russification process in Kyrgyzstan

The main contributing factor to Russification in Kyrgyzstan was the settlement of Russians and
Russian-speaking individuals (Slavs), who were dispersed across both cities and rural areas
(Kosmarskaya, 2015). In Kyrgyzstan, these settlements occurred in Bishkek (formerly Frunze),
the country’s present capital, and in the Issyk-Kul region. In 1926, Russians and Ukrainians
made up 11.7% and 6.4% of the population, respectively (Li, 2017). During the Soviet Union,
resettlers comprised engineers, scientists, artists, and other workers of Slavic descent. They
were sent to Kyrgyzstan and the Central Asian region to establish and develop new factories

and enterprises, and to contribute to the development of science, education, and the arts.

The period is marked by the emergence of museums, theatres, an academy of science, and
universities (Abashin and Jenks, 2015), which are usually perceived as beneficial. However,
Abashin and Jenks (2015) indicate that the role of the Soviet Union in this transformation was
distant — Central Asia was perceived as a “cultural and territorial periphery” (p. 361). There
was a lack of effort by the Soviet government to research and understand Central Asia. In
addition to Slavic ethnic groups, there were others who became the object of a forced migration
initiated by Stalin in the 1930s. Kurds, Armenians, Koreans, Germans, Ingush, Chechens,

Balkars, Kalmyks, Meskhetian Turks, and Crimean Tatars living in the Far East, Northern
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Caucasus, the Baltic Republics and the Crimea were resettled to Central Asia. During this
period, the Russian language became important as an interethnic language (Abashin and Jenks,
2015). Given that there were over 80 ethnic groups residing in Kyrgyzstan (National Statistical
Committee of the Kyrgyz Republic, 2022), Russian became the common language that helped

groups maintain communication in everyday life.

Meanwhile, the Kyrgyz language underwent a pattern of externally imposed script reform.
First, in the 19" century, it transitioned from Arabic to Latin and, later, Cyrillic during the
Soviet period (Abylkasymova, 1997; Rubio, Roberts, and Kim, 2025). Additionally,
Russification introduced the widespread use of the Russian surname suffixes -ov and -ova,
bringing Kyrgyz names into line with Russian naming conventions. Their use was enforced
through official documents, passports, and school records, making these endings an
administrative requirement (Dzhenyshpekova, 2025). Kyrgyz toponyms also bore Russian
names, often after Russian figures; for example, the capital of Kyrgyzstan was named Frunze
after Soviet revolutionary and politician Mikhail Frunze and was renamed Bishkek after the

collapse of the Soviet Union.

Another contributing factor to the country’s Russification was education. Instruction in the
Russian language during the Soviet period became available in kindergartens, schools,
colleges, and universities (Chotaeva, 2016). The transformation of the education system meant
that the capital of Kyrgyzstan had become mainly Russian-speaking under Soviet Rule, and the
use of Kyrgyz was limited to rural areas. For instance, the knowledge of Russian was crucial
for employment in the State apparatus and increased market opportunities: it would guarantee
a job and career promotion (Duncan and Mavisakalyan, 2015). It provided access to better
education and information (Orusbaev, Mustajoki and Protassova, 2008). In the capital and

urban areas, Russian-language schools were preferred to Kyrgyz-language schools.

The spread of the Russian language created a hierarchy of languages (Pavlenko, 2008;
Solchanyk, 1982; Korth, 2005). Korth (2005) indicated that Russian in Kyrgyzstan became
more dominant than Kyrgyz during and after the Soviet period, and despite politicians’ attempts
to promote the Kyrgyz language, those who knew little Russian were disadvantaged in
professional and educational opportunities. The Russian language continued to be a marker of
social and economic status, while the promotion of the Kyrgyz language has been seen as part

of a national identity project (Chevalier, 2006; Pavlenko, 2008). Korth (2005) argued that, from

16



a long-term perspective, the hierarchy of languages can lead to linguistic tensions when one
language is dominant and a non-dominant language is threatened. Especially if language
policies do not adequately protect linguistic diversity (Ricento, 2005) or support minority
languages, the divide between dominant and non-dominant languages can widen (Canfield and
Paleczek, 2011). This stance corresponds to what Phillipson (1992) describes as subtractive
language use, when proficiency in the dominant language is gained at the expense of the
minority language. It also reflects his concept of linguicism, whereby speakers of the dominant

standard language are privileged over others, in ways similar to racism and sexism.

2.2.3. Russian language status in Kyrgyzstan

Kyrgyzstan is one of the few post-Soviet countries where the Russian language is officially
recognized today. The country legally recognizes two official languages: Kyrgyz as a state
language, mandated by law and used in all state institutions, including parliament, courts, the
army, and the science and cultural sectors; and Russian as the official language used in
everyday language, educational settings, and state institutions as a second language. While
Kyrgyz holds a higher symbolic status, the Russian language plays a significant role in
education, employment, and communications between various ethnic groups (Kosmarskaya,
2015). The country is perceived as the most “Russified” among other Central Asian countries,
compared to Uzbekistan and Tajikistan?, the main sources of migration to Russia (Chekhlyaeva

and Pavlov, 2023).

Even after the collapse of the Soviet Union and Kyrgyzstan’s independence in 1991, the
Russian language’s status as dominant remained unchanged. The capital of the country,
Bishkek, is frequently described as highly Russified: Russian functions as the main language
of daily life and has a greater social prestige. The dominance is also reinforced by the media
landscape: Russian-language outlets are estimated to account for roughly 70% of Kyrgyzstan’s
mass media (Aidarov, 2021), which helps maintain everyday Russian use in the country. Many

educational institutions, especially in science, technology, and higher education, still prioritize

2 In Tajikistan, the Russian language is constitutionally designated as the language of interethnic
communication, while in Uzbekistan and Turkmenistan, it has no official status (Chekhlyaeva and Pavlov,
2023). The Russian language holds official status, allowing its equal use with the state language in all areas of
public life, also in Kazakhstan. However, Smagulova (2008) demonstrates that Russian continues to prevail in
urban and professional life in Kazakhstan, a pattern observed in Kyrgyzstan.
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Russian-language resources, textbooks, and academic programs. Russian proficiency is often
seen as an asset for students aiming to access higher education or pursue careers with
international organizations or Russian-speaking countries. The qualitative research by Gul
(2019) demonstrates that Kyrgyz university students prefer Russian to Kyrgyz as the language
of instruction due to a lack of scientific resources in Kyrgyz and limited job opportunities. This
preference is evident in continued mobility in higher education: many Kyrgyz students started
pursuing their studies in Russia, perceiving Russian universities as offering a stronger

education than domestic institutions (Aidarov, 2021).

However, in recent years, there has been a decline in the Russian-speaking population and a
gradual loss of Russia’s former prominence (Chekhlyaeva and Pavlov, 2023). According to
Checkhlyaeva and Pavlov (2023), the bilingualism typical of the Soviet era (Russian and
Kyrgyz) is evolving into multilingualism, with languages such as Kyrgyz, Turkish, English,
and Chinese becoming more common. Russian is no longer a priority for the population in the
regions, especially among the youth. For instance, in Bishkek, 68% of students choose to take
the Unified State Exam in Russian, while only 12% in the Osh region (south of Kyrgyzstan)
do the same (Chekhlyaeva and Pavlov, 2023). This can be explained by differences in the use
of Russian across regions of Kyrgyzstan. In Osh, which has a larger Uzbek population, Kyrgyz
and Uzbek languages are more commonly spoken, reducing the necessity for Russian. It is
worth noting that Russian is the most widely used in urban areas and in the north of the country,
while the south, situated closer to the border territories of Tajikistan and Uzbekistan, is more
Kyrgyz-speaking (UNFPA Kyrgyzstan, 2021). The Kyrgyz-speaking population is growing
annually in both the regions and the capital (Chekhlyaeva and Pavlov, 2023). The overall
growth in the Kyrgyz-speaking population is partly due to internal migration from rural to
urban areas. This migration has led to the replacement of the Russian-speaking population in
cities by migrants from rural areas, contributing to the overall increase in the Kyrgyz-speaking

population (UNFPA Kyrgyzstan, 2021).

2.2.4. Linguistic decolonisation and de-Russification
Kyrgyzstan, like many countries, after the collapse of the Soviet Union, began implementing

programs to promote its national language and national identity (Chekhlyaeva and Pavlov,

2023; Duncan and Mavisakalyan, 2015). The state first introduced a bill on the national
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language (Chekhlyaeva and Pavlov, 2023), under which all official documents in the republic
must be in Kyrgyz. Kyrgyz was designated a state language® by the Constitution, while Russian

remained recognized, but not mandated by law (Chekhlyaeva and Pavlov, 2023).

In July 2021, President Sadyr Japarov established the National Commission on the State
Language and Language Policy, which implemented policies to promote the Kyrgyz language
(Kudryavtseva, 2021). The effort aimed to promote and preserve the Kyrgyz language at the
national level, ensuring it remains a central part of national identity and culture. Kyrgyz must
be used in all state institutions, including parliament, courts, the army, and the science and
cultural sectors. Additionally, television and radio channels, both public and private, are
required to broadcast at least 60% of their programming in Kyrgyz, despite the popularity of
Russian-language media. The law also mandates that all state employees, including
government officials, lawmakers, central bank staff, law enforcement, judges, prosecutors,
defence lawyers, and notaries, be fluent in Kyrgyz (Najibullah, 2023). This reinforced the
discourse on the importance of the Kyrgyz language, as reflected in the speeches of government
officials, who say it is the “duty of the citizens” to know their native language. For instance,
the Kyrgyz Parliament speaker, Nurlan Shakiyev, in his speech from 2023, declared (translated
from Russian by the author): “Every citizen of Kyrgyzstan should know their native language.
Not knowing another language is not shameful, but not knowing your native language is”

(Kaktus, 2023).

These public statements and attempts to mandate proficiency in Kyrgyz for all public officials
have been met with criticism from Russia. Russia’s Foreign Minister Sergey Lavrov said that
the law is “undemocratic” and “discriminatory”, and Russian is being squeezed out in
Kyrgyzstan (Najibullah, 2023). Despite the external criticism, a recent poll from the
International Republican Institute (2024) revealed that 76% of adults in Kyrgyzstan support
the law that mandates the Kyrgyz language to be used in government and private bodies
(International Republican Institute, 2024), viewing it as a significant step toward reinforcing
national identity and cultural heritage. In 2023, Kanybek Osmonaliev, chairman of the

National Commission for State and Language Policies, proposed de-Russification,

3 The status of the Kyrgyz language is defined by Article 13 of the Constitution of the Kyrgyz Republic
(Ministry of Justice, 2021).
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transitioning Kyrgyz to the Latin script (Kyrgyzstan remains one of the last* former Soviet
Turkic-speaking Central Asian republics to officially use the Cyrillic script). The move was
opposed by President Japarov; however, the dispute escalated to the point that Russia
suspended imports of Kyrgyz dairy products after Osmonaliev’s announcement (Rubio,

Roberts, and Kim, 2025).

The de-Russification initiative and government efforts to promote the national language are
part of a broader shift in how Central Asia reflects its Soviet and Russian colonial past.
Dzhenyshpekova (2025) describes this as “linguistic decolonisation”, creating a tension where
local initiatives framed as a tool of cultural sovereignty are interpreted by Moscow as a threat
to Russia’s status and influence in Central Asia. Marat and Arystanbek (2026) document a wide
range of contemporary decolonial initiatives, including memory-studies activism that revisits
Soviet-era historical narratives, language activism on social media, art installations, and
transnational networks that challenge Russia’s hegemony over national identity formation.
However, Kyrgyz attitudes toward the Russian language and script are inseparable from
attitudes toward Russia itself (Rubio, Roberts, and Kim, 2025), which are shaped by economic
and political dependence as well as migration across its borders. Knowledge of the Russian
language and culture remains a decisive factor in the choice of migration destination: many
migrants consider Russia more accessible in terms of its familiar linguistic and cultural context
(Ryazantsev, 2016). Each year, Kyrgyz citizens migrate to Russia for employment, with
proficiency in Russian affecting access to employment and shaping migration experiences, as

discussed in the following chapter.

2.3. Central Asian migration to Russia

Russia is a major destination country for international migrants (Gerber and Zavisca, 2020).
According to the World Migration Report (McAuliffe and Triandafyllidou, 2021), it rounds up
the top 5 destination countries with around 12 million migrants residing in the country.
However, in contrast to the impressive US and Western European literature on migration to the

US and Western Europe, the country does not have a rich social scientific background and

4 Kazakhstan initiated the transition from the Cyrillic-based alphabet to a Latin-based script in 2017 with
plans for gradual implementation and completion by 2025 (BBC, 2017). However, due to alphabet revisions, the
country continues to use Cyrillic as the dominant script.
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evidence-based studies on migration (Gerber and Zavisca, 2020). Migration flows in Russia
mainly increased in the 2000s and for a decade until 2014 when the economic crisis started in
Russia. Exacerbated by Western sanctions following the annexation of Crimea, the crisis led
to a depreciation of the ruble and impacted migrant labour dynamics (Migration Policy
Institute, 2017). The number of labour migrants shrank, but despite these challenges, Russia
continued to attract labour migrants, particularly from Central Asian countries such as
Kyrgyzstan, Tajikistan, and Uzbekistan, due to existing linguistic and cultural ties. The number
of migrants in Russia is growing annually despite such obstacles as the COVID-19 pandemic
which disrupted migration movements due to border closures and health concerns for a short
period of time. For instance, the Ministry of the Internal Affairs of the Russian Federation
(2021) claimed that during the January-October 2021 period, the number of foreign citizens
who crossed into the country and completed migrant registration reached 10.5 million (10 616

980). For the equivalent period during 2020, there were 8.32 million people.

Migration has been a recurring theme in Russia’s history, with people relocating to the region
for various reasons, such as economic opportunities, political stability, and conflicts in
neighbouring countries (Abashin, 2013). However, if we focus on the last few decades, there
have been three distinct waves of migration identified by Mukomel (2006). The first wave
occurred in the early 1990s and was mainly comprised of individuals forced to flee their homes
due to war and conflicts, as well as those returning from their migration to Western countries.
The second wave, from 1992 to 1995, was primarily composed of individuals returning from
the Commonwealth of Independent States (CIS) and Baltic countries. The third wave, which
occurred in the 2010s, was more diverse and included short-term labour migrants from CIS
countries who chose to stay in Russia. If at first migration to Russia was dominated by ethnic
Russians whom the Russian government encouraged to immigrate throughout the period in a
status of “compatriots” as well as forced migrants and asylum seekers, the source of late
migration was primarily the Central Asian states: Tajikistan, Kyrgyzstan, and Uzbekistan
(Gerber and Zavisca, 2020; Abashin, 2013). The last decades until 2024 Central Asia remains

the main source of migration (Federal State Statistics Service, 2023).

According to the Russian Federal State Statistics Service (Federal State Statistics Service,
2023), for the 2023 over 15 million people arrived in Russia. Among them are migrants from
CIS and outside of the CIS region such as China, Vietnam, Afghanistan, North Korea, Somalia,
Sudan, Ethiopia, Iran, Iraq, Turkey, and Poland (Federal State Statistics Service, 2023).
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According to this data, 4.5 million stated “labour migration” as the purpose of their arrival,
among which around 2 million migrants from Uzbekistan arrived in Russia for employment,
followed by over 1.1 million from Tajikistan, over 700 thousand from Kyrgyzstan. It should
be mentioned that the counting of labour migrants still remains imprecise since they can
indicate other purposes when crossing the border and are required to re-enter the country after
the expiration of their first registration within 90 days (Abashin, 2013). Therefore, estimating
the exact number of migrants living and working in Russia is a challenging task (Abashin,
2013; Malakhov and Simon, 2016). Abashin (2013) suggested that the only tool for counting
Central Asian migrants in Russia is the number of migration cards issued at the border, which
does not include those who have been living in Russia for over a year. Moreover, despite many
attempts to simplify procedures over the last decade, the migration policy itself and poor
legislative base creates opportunities for corruption, with a thriving market of document forgers
and intermediaries who help migrants obtain legal documents for staying in the country
(Muratalieva, 2024). Therefore, unofficial sources (Azattyk, 2021) suggest that the actual

numbers of migrants from Central Asian states could be twice as high.

For Central Asian states, Russia became attractive after the fall of the Soviet Union (USSR)
when independent countries experienced economic decline, job shortages, and high levels of
unemployment (Ryazantsev, 2016). Russia offered better living standards as well as higher
salaries. Additionally, the country’s geographical closeness to Central Asian states and lingua
franca status as well as absence of visa requirements for Uzbekistan, Tajikistan and Kyrgyzstan
contributed to easy migration processes (Ryazantsev, 2016). The establishment of the Eurasian
Economic Union (EEU) in 2015 which included Central Asian states, also significantly
contributed to migration processes from Central Asia to Russia (Muratalieva, 2024). The
requirements for migrants of the EEU countries were made easier, such as freeing from
obtaining a patent for work and entering a country with a national ID. As Malakhov and Simon
argue (2016), those preferential conditions helped Russia to control migration flows from EEU
countries and strengthen the power of the country in the region. The same year government
introduced a system of migration quotas, which regulate the number of foreign workers
entering the country (Kuznetsova and Round, 2019). The quotas were determined based on
several factors, including the needs of the labour market, economic development goals, and
national security concerns. Quotas were established for each industry and region, and the
government set the overall number of work permits (patents) that will be issued annually. The

allocation of migration quotas among countries was based on agreements and negotiations
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between Russia and the countries in question (Kuznetsova and Round, 2019). For example, in
2021, the largest quotas were allocated to workers from Uzbekistan, Tajikistan, and

Kyrgyzstan.

Russia has a demand for foreign workers due to demographic shortages and a declining
working-age population (Kasyanov, 2017). In 2012 the government approved the Concept of
a State Migration Policy (CSMP) until 2025 (Kremlin, 2018). The document serves as a
roadmap and suggests a “unified approach to creating a legal framework” targeting different
groups of migrants (Mihaylova, 2017). The main idea of the Concept is to address internal
issues of the country among which economic competitiveness, impacts of the country’s
demographic decline, addressing the shortcomings of the domestic labour market, and keeping
skilled foreign workers are mentioned (Mihaylova, 2017). However, the labour market mostly
consists of jobs that do not require professional experience or a higher education such as works
in construction, retail trade, transport, house maintenance, and catering industries that are low-
paid and require manual labour and seasonal employment. This is one of the reasons why
Russia is unattractive for highly skilled foreign workers (Malakhov and Simon, 2016). The
structure of the market works in the way that labour migrants who have a higher education are

forced to do low-skilled jobs (Yudina, 2005).

One of the primary motivations for Central Asian migrants to move to Russia is the availability
of better job opportunities — remittances from migrants support families back home and are a
significant contributor to the economies of countries (Ryazantsev, 2016). According to Laruelle
(2007), the average migrant arriving in Russia in 2000’s was a “young married male with a
secondary education”. Laruelle (2007) divided the Central Asian migrant population in Russia
into two groups: young males in their twenties and older males in their forties. While the first
group was motivated to collect money for their own wedding or a home purchase, the second
had almost the same economic motivation, but for their children. However, starting in
the 2000s, the composition of the Central Asian migration started to change: it began to see a
noticeable increase in female migrants although it became more pronounced in the 2010’s
(Reeves, 2012; Schenk; 2010). Economic hardships in Central Asian states, political turmoil

(Kyrgyzstan leaved through two revolutions®), coupled with high unemployment and low

5 Kyrgyzstan went through two revolutions during this period: 1) the Tulip Revolution in March 20035,
which ousted President Askar Akayev because of allegations of corruption and authoritarianism, and 2) the
April Revolution in 2010, which was a result of mass protests over corruption and rising energy prices, ending
with the ouster of President Kurmanbek Bakiyev. The April revolution was followed by tensions and violence in
southern Kyrgyzstan between Kyrgyz and Uzbek ethnic groups (Cherniavskiy, 2010; Temirkulov, 2010).
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wages, pushed women to join the workforce abroad to support their families. It contributed to

the increasing number of migrating families and children born and reared in Russia.

Many of the migrants from Central Asia encounter police harassment, racial profiling, and
extortion, have difficult living conditions, and experience mistreatment by employers (Kubal,
2016). Kubal (2016) indicates that the list of abused human rights is long, starting with daily
xenophobic attitudes and racial profiling for document checks by police and ending with unsafe
conditions and denial of wages. According to the latest research of the Levada Center
%(Gudkov, 2022), two-thirds of the Russian citizens believe that it is necessary to “limit the
influx of migrant workers” from Central Asia and support entry bans and other restrictive
measures. Based on the long-term study of Levada, xenophobic sentiments towards “Others”
remain dominant for the last decades. Even though the level of xenophobia towards “Others”
increased in the 1990s and reduced in the 2010s when public attention was focused on the
Western representation of Russia and Ukraine, it increased again in 2015-2016 and remained
stable until 2018 (Gudkov, 2022). The recent example from the aftermath of the terrorist attack
in Moscow in March 2024 that led to the deaths of at least 144 individuals and injured over
500 others demonstrated existing attitudes towards Central Asian migrants (BBC, 2024a).
Although Russian officials first suggested possible links between the attackers and Ukrainian
intelligence services, when the main suspects were claimed to be migrants from Tajikistan and
responsibility of ISIS (Islamic State) was confirmed, it led to mass police raids, and
deportations of Central Asian migrants as well as the rise of hostility towards them in traditional

and social media (Fuentes, 2024).

Migrants from Tajikistan, Kyrgyzstan, and Uzbekistan are frequently subjected to document
checks, detentions, and sometimes extortion by police officers (Kubal, 2016). These actions
are based on stereotypes that associate migrant groups with criminality, undesirable behaviour
and absence of legal documents. In 2021, Russian Deputy Interior Minister Alexander Gorovoy
stated that of 5.5 million migrants living in the country, 800,000 were illegal (Kommersant,
2021), meaning they lacked documentation and had no legal basis to remain in the country.
Some undocumented migrants come to Russia to be with family members who are already

living in the country. In other cases, migrants may be unable to obtain legal status in Russia

66 The Levada Center is a Russian non-governmental polling and sociological research organisation that
conducts regular monitoring of public opinion and research for companies, universities, NGOs and international
companies (Levada, 2024). The centre started its work in 1987 in the All-Union Center for Public Opinion
Research (VCIOM). In 2016, the centre was labelled a “foreign agent” by the Russian Government (BBC,
2016).
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and may end up living in the country illegally as a result (Kubal, 2016). One of the key factors
in staying undocumented in Russia is the difficulty of obtaining legal status. The Russian
migration system have significant legal and administrative barriers and complex rules
(Muratalieva, 2024). Moreover, the cost of obtaining the necessary documentation and permits
to work in Russia can be expensive, particularly for low-wage workers. As a result, migrants
choose to work without legal documentation to avoid these costs. In addition, many Central
Asian migrants may come to Russia through informal channels, such as labour brokers or
smugglers, who do not provide them with the necessary documentation or support to obtain
legal status (Kubal, 2016). These migrants end up working in the informal sector, where they
are less likely to be registered or recognized by the authorities, and experience mistreatment
by employers and denial of wages. An example of this mistreatment is the Golyanovo slavery
case, an incident of human trafficking and exploitation that gained international attention
(Fomin, 2015). The victims were female migrants from Uzbekistan, Kazakhstan, and
Tajikistan, who were forced to work in shop for nearly 21 hours a day under threat of violence
and were not allowed to leave their confined spaces. The women suffered severe conditions,
including deprivation of food, lack of access to toilets and medical care, and regular physical
and sexual abuse. The case gained attention of human rights organizations and was submitted
to the European Court of Human Rights (RBC, 2016) which in 2024 made the decision in the
favour of victims (European Court of Human Rights, 2024).

Although recent study (Gerber and Zavisca, 2020) emphasized some improvements in
conditions, the problems remain. Last several years (2020-2024) Russia made attempts to
protect migrant workers and their rights: the government introduced a national minimum wage
which is applied to migrant workers, passed a law that allows migrant workers to access
healthcare services in the country and increased inspections of businesses to ensure that they
are complying with labour laws (Muratalieva, 2024). However, corruption at different levels,
ranging from individual to national, further exacerbated the problem with the last point.
Regular checks from the police at the workplaces only lead to the need to pay bribes at every
stage. Malakhov and Simon (2016) explain that the corruption in the migration system of
Russia is wide-spread and driven by the lack of dependence on public opinion and non-

transparent decision-making processes.
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2.3.1. Kyrgyz migration to Russia: Feminization

Kyrgyz migration is usually examined in the context of Central Asian migration to Russia.
Many of the studies mentioning migration from Kyrgyzstan are dedicated to labour migration
and its reasons, impact, and consequences on the economics of sending and receiving countries
(Eraliev and Urinboyev, 2020; Laruelle, 2007; Ryazantsev, 2016). The second type of work is
dedicated to legal aspects of migration and rights: migration policies change, and law
enforcement (Kubal, 2016; Malakhov, 2014; Reeves, 2013). Third type of work is related to
health issues of migrants (Amirkhanian et al., 2011; Kashnitsky and Demintseva, 2018; King
et al., 2020). Distinct works consider xenophobic attitudes in everyday and media discourses
(Bessudnov, 2016; Chapman et al., 2018; Kosmarskaya and Savin, 2000; Malakhov, 2014;
Kuznetsova, 2017), and diasporas of migrants, transnationalism, and social practices (Abashin,

2013; Glukhov, 2017; Olimov, 2019; Ruget and Usmanalieva, 2011).

Few studies reveal the experiences of Kyrgyz migrants. For instance, research by Gerber and
Zavisca (2020) compared migration experiences of various ethnic groups. Ukrainian migrants
sensed they were received more favourably than Central Asians for being Slavic. It is important
to note that the 2014 annexation of Crimea and full-scale war in Ukraine that Russia started in
2024 influenced the migration dynamics. While some Ukrainians have sought refuge in Russia,
many have sought asylum in Western countries. However, as noted by migrant lawyer
Valentina Chupik (BBC, 2024b), individuals with non-Slavic facial features still face
heightened discrimination. Slavic migrants tend to blend in more easily due to their shared
ethnic characteristics, which can mitigate immediate recognition as foreign. It is noteworthy
that Kyrgyz migrants, despite not being Slavic, experienced lower levels of xenophobia
compared to other Central Asian groups (Gerber and Zavisca, 2020). Migrants from
Kyrgyzstan believed they were treated better by Russians in comparison to migrants Tajikistan
and Uzbekistan. The main reason for that was the knowledge of the Russian language and a
higher level of education. Another study comparing Central Asian migrants in Saint-Petersburg
(Gurieva, Kdiv and Tararukhina, 2020) concluded that even though Kyrgyz migrants had a
higher level of education (61% had a degree of higher education or unfinished higher
education) and performed more qualified work and had stronger feelings of economic safety,
they demonstrated low self-satisfaction and a high degree of anxiety. Compared to migrants
from Uzbekistan and Tajikistan, they had fewer social contacts, which could enhance feelings

of uncertainty and anxiety (Gurieva, Kdiv and Tararukhina, 2020).
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There is a significant feminization of migration from Kyrgyzstan. Women make up nearly 40%
of Kyrgyz migrants in Russia (Karabaeva, 2024; Tukubasheva and Purdilova, 2023; United
Nations Kyrgyz Republic, 2019), compared to less than 20% among Tajik and Uzbek migrants
from their respective countries. Estimating the exact number of Kyrgyz female migrants in
Russia is difficult due to irregular migration and limited data. However, the latest reports
(Abdukadyrova and Studenko, 2023; Global EDGE, 2023; Migration Data Portal, 2024)
consistently indicate that women represent around half of the over one million Kyrgyz migrants
while earlier migration from Kyrgyzstan to Russia was male dominated. Migration processes
affect women across Kyrgyzstan between the ages of 20 and 40 and include women with
different professional and educational backgrounds, as well as financial, social, and marital

status and political views (FIDH, 2016).

Despite the growth and change in migration, female migration is not a new phenomenon in
Kyrgyzstan. In the 1990s, women were engaged in small-scale international trade of industrial
goods in neighbouring countries (FIDH, 2016). During the Soviet era, many Kyrgyz women
worked in agriculture, social services, and healthcare, making them among the first to lose their
jobs following the collapse of the USSR. There are several reasons for the increase in women
in migration, such as the lack of labour opportunities in the country and the “feminization of
poverty” (FIDH, 2016, p. 23). Feminization of poverty is defined by the representation of
women among the poor, whose poverty is caused by more factors than men. According to
Fukuda-Parr (1999), it is not only about lack of income but also about lack of opportunities
caused by gender inequality, bias, and societal and gender norms (Fukuda-Parr, 1999; Chant,
2008). In case of Kyrgyzstan, following the 2010 Kyrgyz Revolution that started with protests
over government corruption and authoritarianism and led to the overthrow of the government
under President Kurmanbek Bakiyev and inter-ethnic conflicts in the south of the country
(Azattyk, 2010; Cherniavskiy, 2010; Jones, 2011; Temirkulov, 2010), poverty in Kyrgyzstan
rose to 38% since 2012, with a growing share among women. This economic instability caused
by political events has led women to work abroad independently, although, in patriarchal
family structures, married women often stay home (typically with their husband’s families)
while their husbands migrate for work (FIDH, 2016). The feminization of poverty is connected
to the increase in divorce rates (National Statistical Committee of the Kyrgyz Republic, 2023).
In cases of divorce initiated by the husband, women face significant financial challenges,

especially if they must leave their in-laws’ home, raise children alone, or if the husband refuses
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to pay child support. Particularly it is difficult for women in unregistered religious marriages,

as they struggle to obtain financial support from former spouses (FIDH, 2016).

Another factor contributing to the inclusion of women in migration is an increasing demand
for labour in trade and services in these countries. The most common areas of employment for
women in Russia are services, the food industry, garment sewing, and domestic work as
household help (Karabaeva, 2024). However, it is important to note that, like male migrants,
Kyrgyz female migrants are also employed in the shadow economy, lack proper
documentation, and hold low-skilled jobs even if they have higher qualifications. The Report
of the International Federation for Human Rights on Female Migration from Kyrgyzstan to
Russia (FIDH, 2016) states that while migration can serve as a means for women to expand
their economic opportunities, it also places them in situations where their rights are at
heightened risk. Later studies (Abdukadyrova and Studenko, 2023; United Nations Kyrgyz
Republic, 2019; UN Women, 2018) confirm that Kyrgyz women in Russia continue to face
challenges related to their economic instability, labour protection and exposure to violence. For
instance, the COVID-19 pandemic increased the vulnerabilities of Kyrgyz women migrant
workers (Abdukadyrova and Studenko, 2023). As many were employed in service sector jobs,
they faced an increased risk of virus exposure, and their financial stability was impacted by the
closure of service industries, widespread layoffs, and the contraction of the informal economy.
Moreover, most Kyrgyz migrant women worked in low-wage jobs, often unrelated to their
qualifications, such as janitors, shop sellers, or caregivers, leaving them unable to secure a
decent quality of life or send remittances home. More than half lack employment contracts,
relying on verbal agreements, which leave them vulnerable to exploitation, including unpaid

overtime, delayed wages, or no payment at all (United Nations Kyrgyz Republic, 2019).

Men and women both face high risks of abuse, exploitation, rights violations, and violence in
Russia. However, women face double vulnerability: as women and as individuals involved in
migration. The decision-making process leading to migration is particularly complex for
women, as they must consider a wide range of factors (especially those migrating alone). These
include professional opportunities in destination countries, the presence of relatives or
acquaintances, safety concerns, marital status, childcare responsibilities, and their reputation
within their home community (FIDH, 2016). This risk is especially important in rural areas of
Kyrgyzstan, where residents may fear that women, away from the strong social “control”, could

engage in extramarital relationships, “lose their honour”, “disgracing” their family and
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community (FIDH, 2016, p. 22). Women who have experienced migration may face judgment
upon their return, especially if their migration experience was unsuccessful. If they migrate
alone and wish to marry after their return, they may encounter challenges within local

communities where their “honour” can be questioned (FIDH, 2016).

Kyrgyz female migrants are also subject to gender-based violence from their fellow Kyrgyz
male migrants (Abdukadyrova and Studenko, 2023; Gabdulhakov, 2019; Ibraeva, Moldosheva
and Ablezova, 2015; The Asia Pacific Forum on Women, Law and Development, 2021). There
were several occasions that became public between 2011 and 2016 when female migrants were
beaten, sexually assaulted, and threatened by Kyrgyz male migrants identifying themselves as
“patriots” (Abdukadyrova and Studenko, 2023; Gabdulhakov, 2019; Ibraeva, Moldosheva and
Ablezova, 2015; Kasymalieva, 2012). The processes of assault were filmed and spread online
in public groups and social media. In the footages, apart from physical and emotional assault,
women were pushed to reveal personal information such as names and home addresses. One
of the main “justifications” for the conducted assaults was the so-called improper behaviour of
the Kyrgyz female migrants and their relationships with men of other ethnic groups
(Gabdulhakov, 2019; Ibraeva, Moldosheva and Ablezova, 2015) for which they were called
“traitors” and should have received punishment and shaming from fellows; the spread of the
footage was justified as “punishment” and “lesson” for other Kyrgyz women (Gabdulhakov,

2019; Ibraeva, Moldosheva and Ablezova, 2015).

The cases first became famous through the reports of the Azattyk media outlet, Radio Liberty
in Kyrgyzstan (Kasymalieva, 2012), which addressed issues of female migrants and violence
against them. One of the cases that shocked society in 2012 involved Sapargul, a woman caught
in a café in Moscow with a man from Tajikistan. A video of the incident showed young men
publicly stripping, threatening, and interrogating her. The men behind the camera forced her to
reveal her addresses in Kyrgyzstan and Russia, insulting and humiliating her with obscene
language while the camera recorded her naked and shaking from the cold. The violent act
gained the attention of human rights organizations and activists who expressed concerns and
advocated for the safety and rights of Kyrgyz female migrants in Russia (Elkeeva, 2024). The
term “Sapargul” in the public discourse became synonymous with female migrant victims
labelled by “patriots” as “traitors” of the nation. The Russian police after the case publicly
reported that seven members of this group of “patriots” fled to their homeland, Kyrgyzstan,

while the others were released due to a lack of evidence. Kyrgyz police did not pursue the case,

29



stating that the crimes were committed in another country and no complaints had been filed by
the victims (Elkeeva, 2024). Since there were no consequences, the trend persisted and
appeared publicly even after a decade. In December 2024, another video was released by a
group of young Kyrgyz citizens from Russia, claiming they intended to punish their female
compatriots for “inappropriate behaviour” (Elkeeva, 2024). The 2012 case involving Sapargul,
and other female migrants serves as an example and precedent of violence and public shaming
with no consequences. The 2024 case that happened a decade later, demonstrates the
persistence of the pattern where public humiliation of women remains a form of control and
female migrants are still objects of abuse. While first case initiated public debates, the latter
one remained unnoticed with one publication that demonstrates patriarchal attitudes that
perpetuate gender stereotypes and social stigma towards female migrant workers (The Asia
Pacific Forum on Women, Law and Development, 2021). These occasions can be explained by
high level of gender-based violence in Kyrgyzstan and the promotion of “traditional values”
by government bodies that regulates the role of women and limits the discussion on violence
(Amnesty International, 2023). For instance, compared to 2020, there was a 30% increase of
domestic violence (Amnesty International, 2023). According to UN Report on Violence
Against Women (UN Women, 2020) 47% of women in Kyrgyzstan indicated that they or other
women they know have experienced a form of violence (verbal, physical or involuntary

isolation) and 45% of the respondents reported they feel unsafe walking alone at night.

Gabdulhakov (2019) states that gender biases “travel” across borders and are accompanied by
vulnerabilities and hostility, originating from xenophobia and hostility in the host country,
which turns to acts of violence. Ibraeva, Moldosheva and Ablezova (2015) explain that the
violent acts of “patriots” reflect a general trend of negative portrayal of female migrants as
those who offend cultural norms and traditional codes of behaviour. It is important to note that
violent acts of male migrants may be inspired by the acts of the neo-patriotic group Kyrk-Choro
(Forty Knights), whose idea is to “maintain the honour and dignity of the Kyrgyz people”
(Aitkulova, 2021). They derive their name from the traditional Kyrgyz epic of Manas. Despite
their ideological focus on nationalism, the group’s approximately 5,000 members include
numerous middle-class professionals, such as physicians, professors, and lawyers.
Additionally, they are known to have established connections with Kyrgyzstan’s Interior
Ministry (Global Voice, 2021). The group conducts patriotic raids in foreign companies and
clubs in Kyrgyzstan and are known for their nationalistic views. For instance, between 2011

and 2014 the group hunted down illegal migrants from China to Kyrgyzstan and attacked
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female sex workers in the clubs to detain them to the police (Suyarkulova, 2020). In 2019,
members of Kyrk-Choro disrupted a Women’s Day march in Bishkek, which was intended to
advocate for women’s rights and equality (U.S. Department of State, 2020). The group held a
counter-protest, opposing the inclusion of LGBTQ+ groups in the event. The group’s actions
were widely condemned, and some members were fined for their involvement in the violence.
In 2021, Kyrk-Choro conducted raids on Chinese-owned businesses and markets, accusing
them of “undermining national interests”. These actions were part of a broader nationalist
movement that viewed Chinese economic influence as a threat to Kyrgyz sovereignty (Global
Voices, 2021). The group’s actions towards women and continuation represents belief in
Kyrgyzstan that it is acceptable for men to use violence against women if they fail to fulfil their
supposed responsibilities or when their behaviour transgresses social norms. Gender-based
violence also take many forms in Kyrgyzstan, including domestic violence, economic violence,
bride kidnapping, early marriages (UN Working Group on discrimination against women and
girls, 2021). The research on femicide in Kyrgyzstan (Kloop, 2021) highlighted that wide-
spread domestic violence led to femicide when women got killed by their husbands or partners.
It was found that the main causes of femicide were not meeting cultural expectations,
consequences of bride kidnapping, a woman refusing an intimate relationship or marriage, a

woman attempting to leave an intimate relationship (Kloop, 2021).

Early marriages and bride kidnapping have been identified as significant push factors for
female migration (Hofmann and Chi, 2023). Bride kidnapping is a practice where a woman is
forcibly taken from her home or a public space and brought to the home of a potential husband,
where she faces intense pressure to marry him. While the coercion may sometimes involve
threats of physical or sexual violence, more frequently, the social stigma associated with being
kidnapped and not marrying the abductor forces women to consent to the marriage (Hofmann
and Chi, 2023). It is practiced in several countries including Kazakhstan, Armenia, Ethiopia,
and South Africa and common for countries with extensive labour migration. The study
(Hofmann and Chi, 2023) found that kidnapped women are also involved in labour migration:
households headed by a man or woman who married by kidnapping are more likely to include
current female migrants. While these issues are also present in other CIS countries, the extent
and impact may vary, leading to differences in migration patterns and motivations among

female migrants across the region.
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Thieme (2008), who examined the experiences of middle-aged Kyrgyzstani female migrants,
stressed that women migrate to Russia not only for economic reasons, and educational
opportunities, but also to escape traditions. The latter includes expectations of caring family
responsibilities as well as being married. Moreover, an increasing religious fundamentalism in
Kyrgyzstan puts more pressure on women to be more obedient and submissive (UN Working
Group on discrimination against women and girls, 2021). The phenomena are not unique to
Kyrgyzstan. For instance, similar trends were observed in India and Turkey, countries
characterized by a patriarchal structure, where women are traditionally expected to assume
domestic roles (Eryar, Tekgiic and Toktas, 2018). Female labour migration from these
countries serves as a way for empowerment for women originating from patriarchal societies
(Chowdhory et al., 2022; Eryar, Tekgii¢c and Toktas, 2018). Empowerment is understood as the
process by which women gain autonomy, financial independence, and social mobility, often
facilitated through opportunities such as wage labour, education, and active participation in
community life (Chowdhory et al., 2022). For example, Chowdhory et al. (2022) highlights
that many single Indian women migrate primarily to Western countries to access education,
employment, and escape traditional gender norms, which often restrict their opportunities in
their home countries. Similarly, research on internal female migration in Turkey (Eryar,
Tekgiic and Toktas, 2018) indicated that moving to urban areas enhanced women’s socio-
economic status. Through urban migration, women gained access to new skills, higher-paying
jobs, and greater independence, although challenges such as a persistent gender wage gap
remain (Eryar, Tekgii¢, and Toktas, 2018). These studies suggest that migration offers women
significant opportunities for empowerment, although barriers related to gender inequality

persist across different contexts.

Apart from the devaluation of their education and skills in the host country, and the violence
from male compatriots, Kyrgyz female migrants face the additional challenge of combining
several roles and balancing the expectations of their home society, such as being a breadwinner,
mother, wife, and daughter-in-law, while supporting both the older and younger generations
they leave behind (Thieme, 2008). Female migrants from Uzbekistan and Tajikistan may face
similar difficulties, however, the inclusion of women in migration from other Central Asian
countries is comparatively lower than in Kyrgyzstan (Rocheva and Varshaver, 2018), which
means that the experiences of female migrants in these countries are less documented and less
visible in the broader migration discourse. The impact of migration to familial roles differently,

with women often experiencing a double burden of employment and caregiving duties is
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reflected in the latest reviews (Anastasiadou et al., 2024; Christou and Kofman, 2022). Migrant
women often maintained familial ties while working abroad compared to men (Christou and
Kofman, 2022). They tended to carefully plan their migration plans and were tied to household

decisions or family-related considerations (Anastasiadou et al., 2024).

Male hegemony and marginalization by both societies add a layer to their experiences: they are
forced to navigate between different roles and social contexts under pressure. Avdashkin
(2023) who examined Kyrgyz male and female migrants’ experiences, concluded that Kyrgyz
migrants compared to other migrants have no institutionalized support system in the form of
diaspora — it is either absent or incomplete depending on where migrants are geographically in
Russia. It was found that support from compatriots is limited by sending and receiving parcels,
document processing, and employment support. At the same time, a significant number of
migrants (22.3%) reported receiving no assistance at all. Some of the female migrants reported
that they prefer to avoid contact with compatriots and resolve most issues independently in
Russia (Avdashkin, 2023). This self-reliance is often intensified by social stigma and cultural
barriers, which isolate migrant women and limit their ability to seek help or build support
networks (Freedman et al., 2023). Additionally, the lack of adequate legal and social
protections not only leaves them more vulnerable to exploitation and mistreatment but also
adds another layer to their self-reliance, as they are often forced to navigate these challenges

independently (Sullivan, Block and Vaughan, 2021).

2.4. Summary

This chapter examined the historical, linguistic, and socio-economic context that shapes
contemporary migration from Kyrgyzstan to Russia. It demonstrated that current migration
patterns are closely linked to the political and cultural relations between the two countries,
which developed during the periods of the Russian Empire and the Soviet Union. These
historical processes transformed the region’s economic and administrative structures and
introduced institutional changes that continue to influence social relations today. In particular,
the chapter highlighted the role of Russification and the establishment of Russian as a dominant
language in education, administration, and interethnic communication, which contributed to
the formation of linguistic hierarchies and continues to affect migration choices and

opportunities.
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The chapter also discussed the broader dynamics of Central Asian migration to Russia,
emphasizing the economic, political, and institutional factors that sustain migration flows from
Kyrgyzstan. Labour migration has become a solution for dealing with unemployment and
economic instability in the sending country, while Russia’s labour market demand, geographic
proximity, visa-free regime, and shared linguistic space facilitate mobility. At the same time,
the analysis demonstrated that migration to Russia is accompanied by structural challenges,
including legal insecurity, precarious employment, and xenophobic attitudes toward migrants
from Central Asia. Particular attention was given to the increasing feminization of Kyrgyz
migration. The chapter demonstrated that women constitute a significant proportion of Kyrgyz
migrants and that their participation in migration is influenced by a combination of economic
pressures and gender inequalities. Female migrants often migrate in search of employment
opportunities and financial independence but simultaneously face gendered vulnerabilities,
including labour exploitation, discrimination, and exposure to gender-based violence from their
male counterparts. In addition, women navigate multiple social expectations, balancing
economic responsibilities abroad with familial and cultural obligations in their home

communities.

Altogether, the historical legacy of Kyrgyz—Russian relations, the linguistic and institutional
effects of Russification, and the contemporary economic and social dynamics of migration
influence the broader structural context within which Kyrgyz migrants’ experiences and
identities develop and transform. The latter will be examined in the subsequent chapters of this

thesis.
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3. Approaches to ethnic identity and language

3.1. Introduction

The present chapter outlines the theoretical framework for examining ethnic identity in a
migration context. It begins with the concept of ethnic identity and the main theoretical
perspectives, including essentialist and constructivist approaches, as well as postcolonial and
intersectional views that highlight the role of historical context and power relations in shaping
identity (section 3.2). The chapter then discusses the relationship between language and ethnic
identity (section 3.3), focusing on how linguistic practices function as markers of belonging.
The following section addresses migrants’ identities and acculturation strategies (section 3.4)
and presents theoretical approaches that explain how migrants adapt to new cultural
environments while maintaining ties to their culture of origin. The chapter then examines
transnationalism (section 3.5), which explains how migrants maintain connections across
borders and develop multiple identities and forms of belonging. Finally, the chapter discusses

the gendered dimensions of migration by focusing on female migrants (section 3.6).

3.2. Understanding ethnic identity

The academic literature on identity is vast and encompasses many definitions and
conceptualizations across disciplines such as philosophy, sociology, psychology, and
anthropology. The word identity derives from the Latin root idem, meaning “the same”
(Gleason, 1983). The Oxford English Dictionary (OED) defines identity as “the same of a
person or a thing at all times or in all circumstances; the condition or a fact that a person or
thing is itself and not something else; individuality, personality” (OED, s.v. identity). Personal
identity is described as “the condition or fact of remaining the same person throughout the
various phases of existence; continuity of the personality” (OED, s.v. personal identity).
Identity is not as modern a concept: it has existed throughout human history and has been
developed under the influence of historical, geographical, and technological changes. The
concept of identity has a long history: it derives from the philosophical works of ancient
Greeks, Aristotle, and Plato. Lemert (2012), in his essay “History of Identities,” discusses how

well-known ancient concepts such as psyche (“soul” ), cogito (“ mind” ), and even Buddhist
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principles of life contributed to the understanding of identity. However, the introduction of the
term into the social sciences and public discourse occurred in the United States between 1950
and 1960 (Brubaker and Cooper, 2000; Gleason, 1983). It appeared in the works of
psychoanalysts, particularly in Erikson’s work, as an “identity crisis,” which described the
period of uncertainty and struggles individuals experience during different stages of
development (Gleason, 1983), after which it became a key term in sociology. Erving Goffman
and Peter L. Berger helped popularize its sociological meaning, with Goffman shifting from
“the self” to “identity” in his seminal work Stigma (Goffman, 1963). By the mid-1960s,
“identity” was used broadly and ambiguously in the social sciences, making it difficult to trace
its origins across contexts (Gleason, 1983). Moreover, global events such as world wars,
technological revolutions, and migration had a significant influence on its development,
transformation, and the emergence of new identities (Lemert, 2012). Despite its extensive
usage and development, there is still no singular definition of identity (Brubaker and Cooper,

2000; Verkuyten et al., 2019).

The lack of consensus on the definition of the term “identity” leads to conceptual ambiguity
and confusion (Verkuyten et al., 2019). Brubaker and Cooper (2000) define several key
ambiguous uses of the term: 1) identity as a basis of social or political action — opposed to
“interest,” which implies actions driven by rational self-benefit; 2) identity as a collective
phenomenon expressed through perceived sameness and solidarity; 3) identity as an aspect of
individual and collective selthood; 4) identity as a product of social and political processes;
and 5) identity as a product of multiple and competing discourses that highlight the fragmented
nature of the self (p. §). Brubaker and Cooper (2000) argue that these meanings are often
contradictory: while some definitions emphasize sameness and stability, others emphasize
change and multiplicity. They therefore suggest using related concepts such as identification,
self-understanding, and commonality to clarify analytical distinctions. However, although
these concepts help differentiate processes of belonging, they do not fully capture the
complexity of human experiences of identity (Verkuyten et al., 2019). In this sense, identity
continues to function as a broad umbrella term for understanding how individuals relate
themselves to social groups and how belonging is interpreted and negotiated in different

contexts.

Identity theory, mainly grounded in psychological and sociological approaches, examines

identity at two levels: the individual level, which answers the question “Who am 1?”, and the
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social level, which addresses the question “Who are we?” (Burke and Stets, 2022; Branaman,
2009; Korte, 2007; Stets and Serpe, 2013). However, the concept of identity extends beyond
these two dimensions and encompasses broader social and cultural dynamics, including socio-
political processes (Moran, 2018; Novac, Zahn and Blinder, 2021), historical narratives
(Oksuzoglu, 2024), cultural practices (McLean and Syed, 2016; McLean et al., 2018), and the
relationship between individual and collective experiences (Hammack, 2008; Moazami, 2017).
In anthropology, identity is frequently examined in relation to ethnicity, focusing on how
individuals align with or are categorized through ethnic markers and how boundaries between

groups are maintained in social interaction (Brettell and Sargent, 2006).

For the purposes of this thesis, identity is broadly viewed as a complex relational and
processual phenomenon where individuals position themselves in relation to other social
categories. In this sense, anthropological view on identity is of main interest, where ethnic
identity is one of the key dimensions of identity in the context of global transformations
(Christian et al., 1976; Giles et al., 1976; Liebkind, 2006; Phinney and Ong, 2007; Taylor,
Bassily and Aboud, 1973; Quintana, 2007). This aspect of identity becomes particularly
important in migration contexts, where individuals live in societies different from those of their
birth. Migration raises questions of belonging, cultural heritage, and difference, shaping both
self-identification and perceptions of otherness. In the literature, approaches to ethnic identity
are commonly divided into two broad theoretical perspectives: essentialist and constructivist
(Bader, 2001; Beach, 2013; Gao and Wan, 2013; Schraml, 2014; Varshaver, 2023). The

following sections outline each perspective and set out a position adopted for the present study.

3.2.1. Essentialist approach to ethnic identity

The essentialist approach considers ethnic identity as relatively fixed, associated with shared
ancestry, culture, language, and religion (De Angelis, 2024; Haslam, Rothschild and Ernst,
2000; Verkuyten, 2003; Wagner, 2024). These characteristics are linked to local social
arrangements and influence norms, beliefs, and social practices (Wagner, 2024). Early studies
sometimes conceptualized ethnic identity as a biological feature, suggesting that individuals
possess inherent attributes and phenotypical characteristics that distinguish them from others

(Allport, 1954; Campbell, 1958; Sherif, 1948; Medin, 1989). However, anthropological
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research challenged this interpretation and shifted toward a biocultural perspective,
emphasizing that ethnic identity is shaped by shared beliefs about common origin, historical
narratives, and cultural practices rather than biological essence (Billinger, 2007; Blakey, 2020;
Clausing, 2017). These critiques highlighted that ethnic identity cannot be understood solely
as an inherited characteristic but must also be analysed in relation to social and political

contexts.

One of the most influential contributions to this shift was Barth’s (1969) work on ethnic
boundaries. Rather than defining ethnic groups through shared cultural traits, Barth argued that
the key element of ethnicity lies in the boundaries that distinguish one group from another.
These boundaries are maintained through social interaction and processes of categorization, as
individuals define themselves and others in relation to group membership. Barth emphasized
that ethnic boundaries are not static but can change in response to historical, political, and
social conditions. Later research has further developed this idea by examining how boundaries
are produced and reproduced through social and institutional practices, a process often

described as boundary work (Lamont and Molnar, 2002; Wimmer, 2008).

3.2.2. Constructivist approach to ethnic identity

The constructivist approach views ethnic identity as dynamic and socially produced. According
to constructivists (Anderson, 1983; Bhabha, 1994; Brubaker, 2004; Gellner, 1983; Hutchinson,
1987; Jenkins, 1997), the flexible nature of ethnic identity is evident in its transformations
across contexts. Identities are constructed within specific historical and institutional settings
(Brubaker, 2004), maintained through interaction, and shaped by broader social processes such
as state formation, migration, and globalization (Gellner, 1983). Anderson (1983) and Smith
(1986) also highlight the role of shared narratives and symbols that circulate through education,
media, and collective memory. From this perspective, ethnic identity is relational and context-

dependent rather than fixed.

Later research further emphasizes that ethnic identity is shaped by broader historical, political,
and cultural contexts (Chandra, 2012; Varshaver, 2023; Wimmer, 2008). Cultural

environments refer to broader systems of meanings, practices, and social norms through which
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individuals interpret belonging and difference. These include traditions, collective memories,
historical narratives, and everyday cultural practices that shape how ethnic groups understand
themselves and are recognized by others (Jenkins, 1997; Hall, 1990). In migration settings,
these elements become particularly visible, as individuals navigate multiple cultural
environments and renegotiate their identities in relation to new social boundaries and
institutions (Brubaker, 2004; Lamont and Molnar, 2002). This view was complemented by the
concept of racialization, which refers to the process through which social groups are
categorized and treated as fundamentally different based on perceived physical, cultural, or
geographical characteristics (Garner, 2010; Omi and Winant, 2014). In migration contexts,
ethnic differences may become interpreted through racialized categories that structure social
hierarchies. Scholars have shown that such processes are visible in post-Soviet societies, where
migrants from Central Asia are frequently categorized through visible and cultural markers that
distinguish them from Slavic populations (Laruelle, 2015; Round and Kuznetsova, 2016).
Furthermore, the intersectional approach (Anzaldua, 1987; Collins, 1990; Crenshaw, 1989)
highlights that ethnic identity intersects with other social categories, such as gender, class,
religion, and sexuality. This perspective emphasizes that identity cannot be understood in
isolation but must be analysed in relation to overlapping social positions and structural
inequalities (Anthias, 2012; Yuval-Davis, 2006). In the migration context, intersectionality can
help examine how individuals may experience ethnic identity differently depending on their

gender and social position.

3.2.3. The present approach

In this thesis, ethnic identity is approached primarily from a constructivist perspective,
complemented by postcolonial views on power relations, representation, and historical
hierarchies. This theoretical positioning allows identity to be examined not as a fixed attribute
but as a socially constructed and historically situated process shaped by interaction and
discourse. Postcolonial scholarship highlights how identities are produced within systems of
representation that distinguish between dominant and subordinate groups (Hall, 1990; Bhabha,
1994). Said’s (1978) concept of Orientalism demonstrates how societies construct
representations of “the Other” in ways that reinforce cultural hierarchies and relations of power.

Although originally developed in relation to Western representations of the East, similar
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symbolic hierarchies can also emerge in other post-imperial contexts. For example, in the
context of post-Soviet migration, identities are not only negotiated through social interaction
but are also influenced by historical relationships between former imperial centres and
peripheral regions. This is demonstrated in Koplatadze’s (2019) reflections on Russia’s status
as a “colonizer” and in Laruelle’s (2021) works on how Central Asian states continue to
negotiate their nationhood and identities in relation to the “centre,” as presented by Russia and
its dominance in the region. Migration from Central Asia to Russia occurs within a historically
layered relationship shaped by the legacies of the Russian Empire and the Soviet Union, which
continue to influence linguistic hierarchies and social stratification in contemporary Russian

society (see Chapter 2).

Several theoretical frameworks complement this constructivist and postcolonial perspective.
Social Identity Theory (Tajfel and Turner, 1979) lays a foundation for a constructivist
perspective and explains how individuals construct their self-concepts through their
membership in social groups. According to this theory, identity develops through processes of
social categorization, identification, and comparison. Individuals classify themselves and
others into groups, adopt the norms and values associated with those groups, and compare their
group with others. While Social Identity Theory provides an important explanation of group
belonging, critics (Brubaker, 2004; Wimmer, 2008) note that it focuses primarily on
psychological processes and pays less attention to historical and structural power relations.
Therefore, combining Social Identity Theory with constructivist and postcolonial perspectives

allows for a more nuanced understanding of identity formation.

Applying these approaches helps to view ethnic identity as a complex, multifaceted construct.
However, while existing studies have extensively examined the dimensions of ethnic identity,
fewer have explored how these processes become visible in migrants’ everyday narratives. This
thesis, therefore, approaches ethnic identity not only as a theoretical concept but also as
something that is articulated and negotiated through discourse and language. The following
section, therefore, explores the role of language, focusing on how linguistic practices function

as markers of belonging and as resources for negotiating ethnic identity in migration contexts.
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3.3. Language and ethnic identity

Language plays a critical role in the context of ethnic identity and migration. Scholars
emphasize that, in addition to being a tool of communication, language is also a socio-political
construct and an instrument of power, shaping social hierarchies (Butcher, 2008; Lippi-Green,
2011). In sociolinguistic research, language practices are often understood as markers of
belonging and difference that reflect broader relations of power within society. For instance,
Bourdieu (1991) argues that language operates as symbolic capital, where certain linguistic
varieties acquire greater prestige and authority than others. These hierarchies become visible
when migrants are forced to navigate linguistic expectations in the host society. A prominent
example is the debate over integration across Europe and the United States (Curdt-Christiansen,
2018; Edwards, 2016), often centered on migrants’ language acquisition and use. Acquiring
language skills in the host country is a prerequisite for migrants to gain citizenship and
naturalization (Stella and Gawlewicz, 2020). Moreover, language functions as a social marker,
with migrants identified not only by their legal status or phenotypic characteristics but also by
their language or accent. Linguistic differences often serve as indicators of cultural and ethnic
otherness, leading to social and racial exclusion (Davis and Moore, 2014). As a salient marker
of ethnic identity, language plays a significant role in how individuals are perceived and how
they navigate their ethnic affiliations (Fishman, 1999; Labov, 1972). Language can both
connect individuals to their ethnic group and distinguish them from others (Birnie-Smith, 2020;

Cho, 2000; Dekeyser, Puschmann and Agirdag, 2019; Ekwere, 2022).

From a constructivist perspective on ethnic identity discussed in the previous section (3.2.2),
language can be understood as one of the mechanisms through which identities are constructed
and negotiated in social interaction. Linguistic practices not only reflect group membership but
also actively produce social boundaries and meanings associated with ethnicity. This
perspective aligns with sociolinguistic approaches that view language as an index of social
identity (Silverstein, 1976). Through specific linguistic choices, speakers signal their affiliation
with particular communities, social groups, or cultural backgrounds. Similarly, Le Page and
Tabouret-Keller (1985) describe language use as a series of “acts of identity,” through which
individuals align themselves with particular social groups and construct their social

positioning.
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Language is a fundamental aspect of identity, closely connected to ethnicity, and both influence
each other (Gudykunst and Schmidt, 1987; Fishman, 2000). There is a substantial body of
literature, beginning in the 1980s, dedicated to the interrelations between language and identity,
highlighting the role of language in identity construction. The literature has highlighted the
important role of language in the construction of ethnic identity (Bucholtz and Hall, 2005;
Fishman, 1989; Kramsch, 2002; Lave and Wenger, 1991). Earlier research in the field has
found that members of ethnic groups feel closer ties to those who share their language than to
those who share their cultural background (Giles, Taylor and Bourhis, 1973; Hogg, Joyce and
Abrams, 1984). Studies mainly from English-speaking countries have documented this
relationship between language and ethnic identity among various migrant groups, including
Chinese Americans and Chinese Canadians (Feuerverger, 1991; Kiang, 2008; Noro, 2009;
Rosenthal and Feldman, 1992; Zhang and Slaughter-Defoe, 2009; Mehri, 2011), Korean
Americans and Korean Canadians (Feuerverger, 1991; Lee, 2002; Hong, 2010), Armenian-,
Japanese-, Mexican-, and Vietnamese-Americans (Chinen and Tucker, 2005; Bankston and
Zhou, 1995; Phinney et al., 2001; Maloof, Rubin and Miller, 2006; Imbens-Bailey, 1996),
Latin- and Asian-Americans (Oh and Au, 2005; Oh and Fuligni, 2010), Italian-, Portuguese-,
Ukrainian-, and Jewish-Canadians (Feuerverger, 1989, 1991), Turkish and Hispanic
Australians (Yagmur, Bot and Korzilius, 1999; Gibbons and Ramirez, 2004), and Bangladeshi
and Welsh British communities (Giles and Johnson, 1987; Lawson and Sachdev, 2004).

A meta-analysis of 43 datasets from 18 studies (Mu, 2015) concluded that there is a moderately
positive correlation between a sense of ethnic identity and proficiency in heritage language —
the language that is other than the host country’s language and which is associated with
individuals’ cultural background. Since the meta-analysis included studies from various socio-
cultural contexts, different methods, and diverse ethnic groups, it can be concluded that
language remains a significant factor in ethnic identification. However, as the connection was
positive but moderate, the author (Mu, 2015) notes that other factors such as race, gender, age,

social class, family, generation, and relationship can influence ethnic identity.

It is important to note that migrants use multiple languages, raising questions about diversity
in ethnic identities, bilingualism, and multilingualism. A growing body of research (Alba et al.,
2002; Besemeres, 2020; Diskin, 2020; Fang, 2020; Fiedler and Wohlfarth, 2018; Flores, 2019;
Karpava, 2021; Rehner et al., 2024) is dedicated to second- and third-generation migrants who

employ multiple languages or employ the language of the host country but do not speak the
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heritage language. While second-generation migrants try to balance assimilation into the host
society with maintaining a strong connection to their heritage language, the third generation
tends to lean towards the host country’s dominant language. For example, a lack of proficiency
in the heritage language contributed to the intergenerational conflict and fading sense of ethnic
identity of Asian American and Indian American migrants in the United States (Mu, 2015).
Other studies (Panicacci, 2019) have shown that migrants’ length of stay in the host country
and legal status are not directly linked to their acculturation or integration; rather, their use of
both heritage and host languages influences their sense of belonging. Studies of Italian
(Giampapa, 2001) and Polish migrants (Temple, 2010) revealed that migrants presented
different ethnic identities across domains, using Polish and English. Similar findings were
observed in studies of migrants from various ethnic backgrounds in Canada (Cervatiuc, 2009),
who created hybrid identities in response to their migration experiences. Constructing hybrid
identities was one of the coping strategies used to respond to discrimination in a host society.
It is noteworthy that bilingual speakers can successfully maintain their first ethnic identities
while learning a second language and acquiring cultural practices associated with that culture,

demonstrating their fluidity and adaptability (Cervatiuc, 2009).

More recent sociolinguistic research emphasizes that language practices are embedded in
broader systems of social hierarchy and power. Blommaert (2005) argues that linguistic
resources function within “orders of indexicality,” meaning that different languages, accents,
or styles acquire different social meanings depending on the context in which they are used.
As a result, migrants’ linguistic repertoires may function simultaneously as resources for
expressing identity and as constraints shaped by social inequality. These studies demonstrate
that language is not only a marker of ethnic belonging but also a medium through which
identities are expressed and negotiated in social interaction. From a constructivist perspective,
linguistic practices contribute to the formation and maintenance of social boundaries, affecting
how individuals position themselves in relation to other ethnic groups (Bucholtz and Hall,
2005; Silverstein, 1976). Thus, language functions not only as a communicative tool but as a
symbolic resource through which meanings of belonging and difference are articulated. As a
result, analysing language use provides a framework for understanding how ethnic identities

are constructed and interpreted within specific social and cultural contexts.
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3.4. Migrants’ identities and acculturation strategies

One critical aspect of migrants’ identity construction is acculturation strategies — how
individuals adapt to foreign countries. Acculturation is a multidimensional, complex process
of change that individuals undergo after contact with the host culture (Berry, 2006; Berry and
Sabatier, 2011; Andronic and Constantin, 2024). More broadly, acculturation occurs when
groups of individuals having different cultures come into continuous first-hand contact,
resulting in subsequent changes in the cultural patterns of either or both groups (Phinney et al.,
2006; Sam and Berry, 2010). The process of change touches on the elements such as
individuals’ attitudes, behaviours, lifestyles, and cultural identities (Andronic and Constantin,
2024), as well as communication practices, social relations, and perceptions of belonging

within the host society.

3.4.1. Berry’s model of acculturation

Berry (2007) categorized individuals’ adaptation strategies into two main dimensions: the
degree to which migrants seek to maintain their culture of origin and the degree to which they
seek interaction with the host society. Based on these dimensions, four strategies are identified:
separation, marginalization, integration, and assimilation. Berry’s Acculturation Model (Fig.
2) is presented in a square format, with different combinations of these dimensions producing
distinct outcomes. In this model, separation occurs when individuals reject the host culture to
preserve their culture of origin, which often occurs when migrants settle in ethnic enclaves or
diasporic communities. Marginalization describes a situation in which migrants reject both the
host culture and their culture of origin. Integration refers to a process in which individuals
adopt elements of the host culture while preserving important aspects of their original culture.
Assimilation occurs when individuals adopt the cultural norms of the host society while

abandoning their culture of origin.
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Interaction with Host Society

No Yes
Separation Integration
Yes
Maintaining own culture, Maintaining own culture,
rejecting host culture embracing host culture
Maintaining
Culture
of Origin Marginalization Assimilation
N Rejecting both cultures Adopting host culture,
2 rejecting own culture

Figure 2. Berry’s Acculturation Model (1997).
(Source: own creation)

These strategies reflect different ways migrants adapt within the host society while maintaining
ties to their culture of origin. The main question asked was ‘how’ and ‘how well’ migrants
integrate into the host society. To identify these dimensions, specific scales have been
developed. For instance, in research on immigrant youth acculturation, Berry et al. (2006) used
a scale measuring: 1) cultural attitudes in different domains such as traditions, language,
marriage, social activities, and friendships; 2) cultural identity that measured individuals’ sense
of belonging and positive feelings about their ethnic group; 3) language proficiency and
language use — measuring the ability to understand, speak, read and write in their ethnic
language; 4) ethnic and national peer contact — the interaction frequency with members of
ethnic and national groups; 5) family relationship values — statements measuring attitudes
toward parental authority; 6) perceived discrimination — frequency of being treated unfairly,
threatened, or feeling unaccepted because of ethnicity; 7) psychological adaptation — measuring
life satisfaction, self-esteem, and psychological difficulties such as anxiety or depression; and

8) sociocultural adaptation — measuring behavioural adjustment in everyday life.

In further research using this scale (Berry et al., 2006), discrimination played a significant role:
when young individuals experienced discrimination, they were more likely to reject the host
society and strengthen ties with their own ethnic group (separation). Rumbaut (2008) called
this phenomenon “reactive ethnicity,” referring to the tendency of migrants to reinforce their
cultural heritage and resist adopting elements of the receiving culture in response to exclusion

or marginalization. Another prominent finding was that male participants had better
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psychological adaptation but poorer sociocultural adaptation than female participants (Berry et
al., 2006). However, when considering dual or multiple identities, Berry’s framework may not
fully capture the complexity of migrants’ experiences, as migrants may not strictly adopt a
single strategy but instead combine or shift among strategies depending on the social context
or life domain. Especially when identities overlap across contexts, as in the case of the German
footballer of Turkish origin Mesut Ozil discussed by Verkuyten (2019), a second-generation
migrant who simultaneously identifies with both the host society and the country of parental
origin. Such examples illustrate that migrants’ identities are often negotiated across multiple

contexts rather than following a single, stable acculturation pathway.

3.4.1.1. Critique of Berry’s Acculturation Model

Berry’s model remains foundational; it is empirically supported and provides a theoretical and
methodological basis for cultural and identity research. However, it has received both empirical
and theoretical critique. One critique concerns the model’s methodological limitations, noting
that the four-square split relies on artificial thresholds. According to Rudmin (2003),
researchers often force participants into the four squares, creating a categorization bias.
Rudmin (2003) argues that this procedure does not demonstrate individuals’ experiences and
produce pre-coded categories; therefore, it does not reveal how migrants understand and
develop their identities. The four categories themselves were questioned for being presented as
fixed, whereas in real life, individuals’ behaviours can change depending on the context,
domain, and audience. Schwartz et al. (2010) argue that migrants may switch strategies
contextually. For instance, a migrant may demonstrate “separation” in private settings, such as
family or religion, and at the same time display “integration” or “assimilation” at school or
work. Berry partially addresses these limitations in his research. He states that acculturation
occurs gradually over time and is influenced by a variety of contextual and individual factors
(Berry, 2006), indicating that the model is not strictly fixed and considers transformations. As
demonstrated above (section 3.4.1), in youth immigration research, Berry added specific scales
considering both various contexts and domains. Thus, the four strategies can serve as a starting

point and orientation for understanding migrants’ contexts.

Another critique mentioned the model’s lack of attention to the host culture. Kunst et al. (2021)

noted that Berry’s dimensions focus on how minority groups relate to the majority group and
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the host culture, while ignoring how members of the host culture respond. The latter is
important because broader societal contexts affect individuals’ acculturation strategies (Ward
and Kus, 2012). Ngo (2008) adds that in contexts where racism, xenophobia, and institutional
discrimination take place, minorities’ acceptance is limited. Thus, regardless of individuals’
preferences, the acculturation strategies are also constrained. In response to Berry’s critique
and gaps identified in a four-square Acculturation Model, Bourhis et al. (1997) proposed the
Interactive Acculturation Model (IAM). Drawing on social psychology theory, Bourhis and
colleagues extended the model by focusing on three main aspects: 1) acculturation orientations
adopted by immigrant groups, 2) acculturation orientations adopted by the dominant culture
towards specific groups of immigrants, and 3) interpersonal and intergroup relational outcomes
that represent combinations of immigrants’ and the dominant culture’s acculturation
orientations (Ngo, 2008). The revised model proposed two larger dimensions, each with two
sub-questions and five acculturation strategies. Berry’s marginalization was replaced by
anomie, as demonstrated by alienation, individualism, and dissociation. In the host culture
aspect, marginalization was replaced with exclusion demonstrated through rejection and
individualism, through perceiving minority group members as individuals. Five immigrant and
five host-culture orientations could generate 25 possible outcomes, grouped into three
categories: consensual, problematic, and conflictual. The IAM’s strength is that it offers
various combinations relevant to quantitative studies and can be used for comparative analysis.
However, despite the modernization of Berry’s model, the problem remained the same — the
second aspect, focused on host-culture orientations, still emphasized what migrants should do
to integrate into the dominant culture (Ngo, 2008). The limitations, indicated by Kunst et al.
(2021) and Ngo (2008) does not make Berry’s model irrelevant, but point to the need to apply
it with the attention to the social context as it was done in other research where other factors
affecting acculturation were included such as the amount of time spent in the host country, age,
social capital, and social networks (Andronic and Constantin, 2024) or the role of cultural
distance between societies, previous intercultural experience, and personality traits in
adaptation processes (Okpara, 2016; Kadam et al., 2021; Stoermer et al., 2021). This thesis
takes into consideration the historical background and societal contexts affecting identity
formation and acculturation of migrants discussed in previous chapter and further sections.
Therefore, the Berry’s model is viewed as a broad analytical framework with the possibility of
movement between categories and their combinations depending on various contexts and
domains, rather than as a stable categorization. It serves as a basis for extracting research data

for further interpretation, the application of which is explained in the Chapter 4.
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3.4.2. Various factors in the acculturation process

Researchers have also paid attention to factors such as language that can affect the process of
acculturation (i.e., how it unfolds) (Schwartz et al., 2010). For instance, shared language and
cultural similarities may facilitate adaptation: “a White, English-speaking Canadian person
who moves to the United States will likely have much less acculturating to do than an
indigenous migrant from Mexico or Central America” (Schwartz et al, 2010, p. 5).
Communication practices, therefore, play a key role in mediating cross-cultural encounters and
shaping migrants’ experiences of belonging and exclusion. Some scholars have also
emphasized the importance of intercultural communication in adaptation processes. Kim’s
(2017) dynamic model of stress, adaptation, and growth suggests that migrants initially
experience stress due to cultural differences but gradually adapt through communication and

learning, which ultimately leads to greater integration into the host society.

Recent qualitative research also highlights the importance of migrants’ subjective perceptions
of intercultural encounters. For instance, Malota et al. (2024) describe two ideal-typical
orientations toward the host society, referred to as “travellers” and “guests.” The “traveller”
orientation reflects a more exploratory and open approach toward the host culture, whereas the
“guest” orientation emphasizes respect toward the host society while maintaining a clearer
boundary between one’s own cultural identity and the receiving culture. These orientations are
not fixed categories but rather analytical tools that illustrate how migrants’ attitudes toward
adaptation may vary depending on their experiences, expectations, and interactions with

members of the host society.

However, if the fluid and socially constructed nature of identity is taken into account
(Anderson, 1983; Barth, 1969; Bhabha, 1994; Brubaker, 2004), the relationship between
identity and acculturation becomes more complex. Rather than a linear process of adaptation
to a stable host culture, acculturation can be understood as an ongoing and negotiated process
in which ethnic identities are reshaped, reinterpreted, and sometimes hybridized in interaction
with changing social boundaries and contexts of inclusion and exclusion. From this
perspective, acculturation is closely linked to broader processes of identity construction
discussed in the previous chapter. Nevertheless, Berry’s (2006) acculturation model remains
useful for understanding particular stages of identity formation and adaptation and can

therefore be used as part of an analytical framework that examines the complexity and fluidity
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of migrant identities. The dynamic nature of the acculturation process also contributes to the
emergence of dual or multiple identities among migrants, as individuals simultaneously
maintain ties to their country of origin while adapting to the host society. The concept of

transnationalism that explains this phenomenon is discussed in the following section.

3.5. Migrants’ multiple identities and transnationalism

Migrants and their descendants constantly face the challenge of defining and redefining
themselves (Brance, Chatzimpyros and Bentall, 2024; Verkuyten et al., 2019). This challenge
is driven not only by their personal desire for belonging but also by public debates and policies
surrounding migrants’ origins and integration (Verkuyten et al., 2019). Therefore, migration,
often places individuals in situations where they must navigate multiple cultural frameworks,
social expectations, and systems of belonging simultaneously. Second- and third-generation
migrants are often asked questions such as “Where are you from?” “Who are you?” or “Which
team/country are you supporting?”’, forcing them to navigate their identity and sense of
belonging (Verkuyten, 2019). As discussed in Section 3.3 on the role of language in defining
ethnic identity, migrants can adopt dual or multiple identities, feeling a sense of belonging to
both their country of origin and their host country. Verkuyten (2019) illustrates this with the
example of Mesut Ozil, a German footballer of Turkish origin, who said, “I am a German if we
win, but an immigrant if we lose,” after receiving criticism for a photograph taken with the
Turkish president Recep Tayyip Erdogan (The Guardian, 2018). Ozil, born in Germany to
Turkish-heritage parents, was an example of successful integration when his football career
succeeded and was recast by part of the German public for not being loyal enough after being
seen with Turkish president. Ozil’s experience demonstrates that the duality of migrant identity
and belonging to both ethnic groups can be contested, challenged, and become a source of
public debate or discrimination. This situation also motivated a response from the Turkish
migrant community in Germany, leading to the creation of the hashtag #MeTwo on the X social
media platform (2018), where “Two” symbolized dual identity and the simultaneous sense of
belonging to both cultures (Verkuyten, 2019). For migrants and their descendants, questions of
ethnic, national, and religious identity are therefore often inevitable. Research on multiple
identities (Berry et al., 2006) explores how migrants define themselves in relation to these

social categories, how their identities shift in different circumstances, and how they maintain

49



connections to both their country of origin and their host country. Such experiences illustrate
that migrant identities are rarely singular or stable but instead involve ongoing negotiation

between multiple social and cultural affiliations.

The concept of transnationalism offers a framework for understanding migrants’ dual or
multiple identities. Schiller, Basch and Blanc-Szanton (1992) define transnationalism as the
processes by which immigrants build social fields that link together their country of origin and
their country of settlement. Jones (2020) further explains transnationalism as a process “in
which immigrants and families build and sustain multi-faceted, back-and-forth contacts
between societies of origin and settlement” (p. 2685). In simpler terms, transnationalism
describes living across two or more social, economic, and political contexts simultaneously. It
includes a range of processes, from social and economic practices to personal and
psychological experiences that extend beyond national boundaries. Using this framework,
migrants are not seen as moving toward a final destination of assimilation, but as inhabiting
ongoing, dynamic connections between home and host societies. Early research on
transnationalism challenged classical assimilation theories, which assumed that migrants
gradually detach from their countries of origin and become fully integrated into the host society
(Glick Schiller, Basch and Blanc-Szanton, 1992; Portes, Guarnizo and Landolt, 1999). Instead,
transnational approaches emphasize that migrants often sustain long-term cross-border ties
while simultaneously participating in the social, economic, and political life of the receiving

country.

The term is often applied to migrants who remain actively engaged in two or more societies.
These “transmigrants” develop and sustain multiple relationships: familial, economic, social,
organizational, religious, and political that span national borders, forming identities that
connect them to multiple societies simultaneously (Dorais, 2005; Geldof, Schroote and
Withaeckx, 2017). They build social spaces that connect their country of origin and country of
settlement (Glick Schiller et al., 1992). Scholars have also emphasized that transnational social
fields may include not only migrants themselves but also their families, institutions, and
communities across borders (Levitt and Glick Schiller, 2004). Through these networks,
migrants exchange ideas, cultural practices, and social norms, creating shared social spaces
that go beyond national boundaries and build forms of belonging that are not limited to a single

society.
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Transnationalism also has political and legal dimensions. Baubdck (2003) distinguishes
transnationalism from international, multinational, and supranational frameworks:
international describes relations between states, governed by law and formal agreement;
multinational refers to several polities within a single state allowing autonomy for minorities;
supranational involves multiple independent states cooperating under a larger political entity;
transnational, in the context of migration, refers to overlapping memberships and practices in
which migrants participate in more than one political community simultaneously. Migration
becomes transnational when it creates overlapping memberships, such as dual citizenship, and
when it enables migrants to contribute socially, economically, and politically in both sending
and receiving countries (Baubdck, 2003). Sending countries may maintain ties for economic
reasons (for example, through remittances), human capital development, or political influence,
while receiving countries may engage with migrants through integration and regulatory
practices. Remittances, diaspora engagement policies, and cross-border political participation
are therefore frequently identified as key forms of transnational activity (Portes, 2003; Faist,

2000).

However, not all migrants engage with transnational practices in the same way. Carling (2008)
distinguishes between migrants who are actively involved in transnational networks and those
who are less engaged, though the distinction is often thin and context dependent. Engagement
may depend on factors such as resources, social networks, legal status, or personal priorities.
Some migrants maintain frequent cross-border communication and mobility, while others may
have more limited connections due to economic or institutional constraints. Basch et al. (1994)
note that transnational practices include a wide range of social, cultural, economic, and political
activities that allow migrants to sustain connections across borders. These practices, in turn,
shape migrants’ sense of identity and belonging, reinforcing dual or multiple identities and

highlighting the negotiated nature of ethnicity, nationality, and cultural affiliation.

Technology, social media, and global mobility also contribute to transnational engagement:
migrants participate in multiple societies without being physically present. Advances in
communication technologies allowed migrants to maintain everyday contacts with family
members, participate in cultural life in their country of origin, and follow political and social
developments. According to Vertovec (2003), transnational activities in which individuals are
involved affect people’s sense of belonging, creating multi-local identities and intensifying the

experience of living in multiple worlds.
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In the context of post-Soviet migration, transnational practices often develop within historically
specific political and economic relationships between sending and receiving countries.
Migration from Central Asia to Russia occurs within a shared linguistic, institutional, and
historical space shaped by the legacies of the Russian Empire and the Soviet Union (2.2 and
2.3). Scholars have shown that labour migration from countries such as Kyrgyzstan, Tajikistan,
and Uzbekistan is strongly embedded in transnational networks that connect households,
communities, and economies across borders (Laruelle, 2013; Reeves, 2014). Migrants
frequently maintain strong familial, economic, and cultural ties with their home countries
through remittances, regular travel, and digital communication (Ilkhamov, 2013; Abashin,
2014). These connections shape migrants’ identities and senses of belonging as they participate

in the social life of both sending and receiving societies.

At the same time, some scholars state that transnationalism should not be understood as a
universal condition of migration. Critics argue that the ability to maintain transnational ties
depends on migrants’ legal status, economic resources, and mobility opportunities (Waldinger
and Fitzgerald, 2004). Migrants working in labour sectors or under restrictive migration
regimes may face structural barriers that limit their ability to travel or maintain cross-border
engagement. As a result, transnational practices should be understood not as a fixed feature of
migration. However, understanding migrants’ identities through the lens of transnationalism
complements the constructivist perspective discussed in the previous chapters. Considering
that ethnic identity is shaped through social interaction and discourse, transnational
connections provide a social and institutional context for negotiating these identities. This way,
the concept of transnationalism helps to understand migrants’ identities and attachments. The
following section further examines how these phenomena intersect with gender and migration

by focusing on the experiences and identities of female migrants.

3.6. Multiple identities of female migrants

The topic of ethnic identity becomes particularly interesting in the context of female migration.
Numerous factors influence identity formation among female migrants, including the social
context of migration, societal structures, familial relationships, the role of communities,
gender, and patriarchy (Goulahsen, 2017; He and Gerber, 2019; Netto et al., 2020; Sedmak,

2018), which makes identity even more complex and multifaceted. Migration scholars have

52



long emphasized that gender shapes both migration trajectories and integration experiences,
affecting migrants’ access to employment, social networks, and cultural expectations within
host societies (Mahler and Pessar, 2001; Hondagneu-Sotelo, 1994). Female migrants often
navigate multiple frameworks simultaneously, including expectations associated with gender
roles in both their societies of origin and the receiving society. As a result, identity formation
among female migrants is frequently shaped by intersecting social structures, including family
obligations, labour market participation, and cultural norms surrounding femininity and

motherhood (Anthias, 2007; Kofman, 2012).

Sedmak’s (2018) study of second-generation female migrants from the former Yugoslavia to
Slovenia and their self-identification processes highlights the fluidity of identity, characterized
by constant negotiation among multiple identities. For example, one respondent from a
Slovenian ethnic community who spoke Slovene adopted a Bosniak identity after marrying a
Muslim spouse who did not speak Slovene. This marriage, along with the spouse’s religious
practices, played a critical role in revitalizing her Bosniak ethnic identity. Another important
factor was the divergence between state identity and ethnic or cultural identity. A 28-year-old
woman born to Orthodox Serbian parents identified her state identity as Slovenian, her cultural
identity as Orthodox Christian, and her mother tongue as Serbo-Croatian, yet she described her
ethnicity as Slovenian. For her, cultural and religious identity, particularly her Orthodox faith,
served as the primary marker of self-identification (Sedmak, 2018). These examples illustrate
how migrants’ identities may shift across different domains of life, highlighting the situational

and negotiated character of ethnic identity.

Another observation in Sedmak’s (2018) study was the emergence of hybrid identities. Initially
used to describe children of mixed marriages (Breger and Hill, 1998; Sedmak, 2001; Zadel,
2015), the concept has expanded to include migrants navigating dual, triadic, or multifaceted
identities (Fleischmann and Verkuyten, 2016; Simon et al., 2013; Verkuyten et al., 2019; Wiley
et al., 2019). Hybrid identity in the latter is not seen as a combination of two identities but as a
dynamic, context-dependent process in which individuals selectively adopt and emphasize
different aspects of their identity in different social situations. For female migrants, hybrid
identities often function as a “third space,” characterized by changeability, processuality,
contextuality, and situationality (Sedmak, 2018). The concept of a “third space” was first
presented in postcolonial theory by Bhabha (1990), who described it as a metaphor for the

space of cultural interaction where new hybrid identities emerge and evolve through processes

53



of blending and hybridization. Hybridization in this context is not considered a mix but an
expression of cultural combination and social power relations, the conflict between elements,
contradiction, and coexistence (Botalagici, 2004). Later, the concept was applied to explain
language mix that serves as a third space for negotiating global and local identities (Bhatt,
2008), a blend of professional and academic identities (Whitchurch, 2008), religious identities
(Mir, 2006), and racial identities (Botalagici, 2004; Brunsma and Delgado, 2008). These
perspectives demonstrate that identity construction often occurs in spaces where multiple

cultural frameworks intersect, making identity fluid and contextually negotiated.

Ethnic identities of female migrants are constructed at the intersections of multiple categories
such as ethnicity, gender, and societal expectations (Goulahsen, 2017; He and Gerber, 2019;
Netto et al., 2020; Sedmak, 2018). However, gender often plays a leading role. Intersectionality
scholars argue that identities are shaped through overlapping systems of power and social
positioning, where gender interacts with ethnicity, class, religion, and migration status
(Crenshaw, 1989; Anthias, 2012; Yuval-Davis, 2006). These intersections influence not only
how migrants experience belonging but also how they are perceived and categorized within the
host society. Female migrants may therefore experience identity formation differently from

male migrants due to gendered expectations in both the sending and receiving societies.

Research by Hamano (2014) on Japanese female migrants in Australia and on Polish migrants
in Germany effectively illustrates this phenomenon. In Hamano’s study (2014), Japanese
female migrants identified themselves through their gendered roles, such as their marital status
and motherhood, which became central to their migration experiences. Before migrating from
Japan to Australia, many did not strongly identify with any specific social identity but began
to develop one after becoming mothers. Ethnic identity, however, remained significant. One
respondent expressed feelings of “belonging nowhere,” symbolizing the identity loss often
experienced upon leaving one’s home country. Despite this loss, these women reconstructed
their identities around motherhood and community roles, actively participating in Japanese
“mom clubs” and drawing comparisons between themselves and Australians (Hamano, 2014).
For Japanese female migrants to Australia, identifying as Japanese mothers within an
Australian context provided a framework for redefining their identities while navigating the

dual pressures of integration and cultural retention.

Similar patterns have been observed among migrant women in other migration contexts, where

gendered expectations within families and communities influenced the negotiation of cultural
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belonging and identity (Kofman, 2012; Pessar and Mahler, 2003). Female migrants may
simultaneously reproduce cultural traditions within family environments while engaging with
new social roles in the host society, creating complex and sometimes contradictory identities.
These constant negotiations and renegotiations of identity and belonging illustrate how

gendered migration experiences contribute to the emergence of multiple and hybrid identities.

In Central Asian migration, gender has also been identified as an important factor in migrants’
social experiences and identities. Research on migration from Kyrgyzstan and other Central
Asian countries to Russia demonstrates that female migrants often navigate gendered
expectations regarding family roles, labour participation, and cultural norms within both
sending and receiving societies (Reeves, 2014; Laruelle, 2013; Schenk, 2010). At the same
time, migration may create new opportunities for women to renegotiate their social roles and
identities through employment, education, and transnational networks. Understanding the
identities of female migrants, therefore, requires an approach that considers the intersection of
gender, ethnicity, and migration within broader social contexts. As discussed in previous
chapters, ethnic identity is constructed through social interaction, language practices, and
transnational connections. For female migrants, these processes may be further reinforced by
gendered roles and expectations that influence how they express and negotiate their identity.
This perspective is relevant to the present study, which focuses on the narratives of Kyrgyz
female migrants in Russia, specifically, on how ethnic identity is constructed and negotiated at

the intersection of migration, gender, and different social contexts.

3.7. Summary

This chapter has outlined the theoretical framework for understanding ethnic identity in
migration contexts. The discussion demonstrates that ethnic identity cannot be understood as
fixed but rather as a dynamic, socially constructed process shaped by social interactions and
historical contexts. Constructivist perspectives emphasize that identities are produced and
negotiated through social boundaries, narratives, and everyday practices, and postcolonial and
intersectional approaches complement the constructivist framework by reflecting on
representation, hierarchy, and social positioning that contribute to the processes of identity

construction and belonging.
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The chapter also emphasized the role of language as an important element in the construction
and expression of ethnic identity. Language functions as a symbolic marker of belonging and
difference. Within the context of migration, linguistic practices reflect broader social
hierarchies and colonial relationships, influencing how migrants are perceived and how they
position themselves within particular societies. The discussion of acculturation theories further
illustrated how migrants navigate relationships between their culture of origin and the host
society. The acculturation model provides a framework for understanding migrants’ adaptation
strategies influenced by various factors such as institutional constraints and perceptions of the
host society. The chapter also highlighted that migrants’ identities often involve more fluid,
context-dependent processes of negotiation that contribute to the development of hybrid or
multiple identities, as further explained by the concept of transnationalism. It demonstrates that
migrants may maintain social, cultural, and economic ties to their country of origin while

participating in the host society’s social life, creating overlapping forms of belonging.

Finally, the chapter examined the gendered dimensions of migration, focusing on the identities
of female migrants. As studies show, identity formation among migrant women is more
complex, shaped by the interaction of multiple factors, including ethnicity, gender, family
relations, and social expectations. This illustrates that migrant identities are multifaceted and
negotiated across different social contexts. The scholarly discussion around identity
conceptualizes ethnic identity as a complex process influenced by social interactions, language
practices, migration experiences, transnational connections, and gendered social structures.
This theoretical framework provides the foundation for the present study, which examines how
Kyrgyz female migrants in Russia construct and negotiate their ethnic identities through their

narratives and everyday experiences.
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4. Methodology

4.1. Introduction

There is no established methodology for measuring and qualitatively analysing female
migrants’ discourses about their ethnic identity. The present research is therefore
interdisciplinary, encompassing ethnographic and discursive aspects of the experiences and
acculturation strategies of female migrants and how these experiences and strategies impact
identity through language use. Accordingly, two main levels of investigation will be
differentiated in the chapter: 1) the ethnographic level, based on qualitative semi-structured
interviews with Kyrgyz female migrants in Russia about their migration experiences and ethnic
identity (section 4.2) including research procedures and ethical considerations (section 4.3);
and 2) the discourse level, based on a Critical Discourse Analysis (CDA) of the interviews
(section 4.4), to examine how identity is constructed through language and how broader power
structures and ideologies are evident in participants’ discourse across text, discursive practice,
and sociocultural practice. The subsequent sub-chapters provide a detailed explanation of the

organization and application of each level.

4.2. The ethnographic level: Qualitative semi-structured interviews

Semi-structured interviews (SSIs) are a pivotal research method in migration research (Fedyuk
and Zentai, 2018). Compared to other methods, it enables the extraction of personal stories
from migrants, the examination of narratives, and the uncovering of issues that are overlooked
or hidden in numbers and statistics. For instance, studies on migration in Russia are usually
focused on migration policies, local citizens’ perceptions of migrants, and public discourse.
Very few works explore migrant identities, emotional experiences, and journeys (Cederberg,
2014; de Fina, 2003; Georgiou, 2018; Hedman and Magnusson, 2021; Verkuyten and deWolf,
2002). Thus, knowledge about migrants is often based on narratives produced by dominant
groups; meanwhile, migrants’ self-reflections and self-discourses are crucial for understanding

and interpreting their experiences.
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SSIs allow migrants to participate in the production of knowledge and elicit detailed narratives
about the research topic by bringing possible topics and raising open-ended questions. The
latter allows the interviewer to explore non-obvious topics and order, and to ask follow-up
questions if the meaning needs clarification. There are different types of interviews in
migration research: face-to-face, online, photo, and walking (Sun and Zhu, 2024). The last two
formats are designed to capture migrants’ current lives and realities, while the first allows for

the gain of general or specific knowledge on certain topics.

Developing semi-structured interview questions and a guide requires several steps. For
instance, Kallio et al. (2016) proposed a five-phase process for developing an interview guide,
based on a systematic review of methodological papers in several scientific databases,
including PubMed, CINAHL, Scopus, and Web of Science. The five phases include:
identifying the prerequisites for conducting semi-structured interviews; retrieving and using
prior knowledge; formulating a preliminary semi-structured interview guide; pilot-testing the

guide; and presenting the final semi-structured interview guide.

4.2.1. Pilot research: Online observation and test interviews

The first phase of interview development defined as identifying prerequisites by Kallio et al.
(2016), started with an exploratory pilot phase. The pilot research began with analysing the
target audience and the ways to reach them. First, I used the Instagram social media network
and focused on Kyrgyz migrant profiles, including visual and textual content, to gain a grasp
of their current lives. To collect information, I used the hashtag #kyrgyzinmoscow, the most
widely used Kyrgyz-migrant specific hashtag, under which 90,300 posts were published at the
time of the research. The observation drew my attention to the posts’ language, most of which
were in Russian. Self-narratives of the migrants publishing posts touched upon several main
topics: 1) success and leadership — overcoming challenges and focus on professional careers;
2) strong and independent women narratives; 3) patience, resilience, fight; loneliness as a status
or identity; 4) implicit representation of ethnicity. These topics provided a broader perspective,
confirmed the literature review’s findings on migrants’ hurdles, and raised further specific
questions about identity and acculturation strategies. The online observation was held between

September and October 2021, before the start of the Russian-Ukrainian war, after which
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Instagram and all Meta products were banned and deemed extremist in Russia (The Guardian,

2022).

Afterwards, in January 2022, based on online observations, a literature review, and previous
research on migrants and ethnic identities, I formulated a preliminary guide, including a
questionnaire, which was tested with five respondents recruited online via a snowball method
and discussed with field experts. The preliminary questions included a questionnaire based on
both Valk and Karu’s (2001) Ethnic Identity Scale and Bary’s (2002) Ethnic Identity Scale for
East Asian Immigrants (EAEIS) designed to measure dimensions of ethnic identity. Both scales
were widely used to measure ethnic identification, based on statements focused mostly on
ethnic pride and differentiation. They considered ethnic pride one of the facets of ethnic
identity, describing the feeling of attachment to the group, the emotions and attitudes associated
with group belonging, and interest in the group’s culture, history, and customs. The Ethnic
Identity Scale by Valk and Karu (2001) included 20 statements about ethnic pride and ethnic
differentiation. Barry’s (2002) EAEIS scale included 39 statements covering family values,
ethnic pride demonstrated in language, sense of belonging, and interpersonal distance. The
pilot questionnaire included 20 questions borrowed from both scales, such as “I have a strong
sense of belonging to my own ethnic group”, “ I am proud of my ethnic group membership” ,
or “ It is important for me which ethnic group a person belongs to” (see Appendix 2). After
pilot interviews and discussion, the scale was eliminated because most of the questions
predetermined respondents’ answers, leaving no opportunity for self-reflection. The questions

were reformulated into open-ended interview questions, as described in the next section.

4.2.2. Interviews: Final questions and format

The interviews were partially biographical, meaning that in the first part, respondents were
asked to tell their stories: their life before, during, and after migration to Russia. The second
part of the interview focused on ethnic identity, ethnic relations, and cultural practices. Based
on Berry’s Acculturation model (Berry, 2007), as described in Chapter 3, this part of the
interview was divided into three sections: feeling (ethnic relations and attitudes toward Kyrgyz
and Russian ethnic groups), doing (acculturation strategies such as cultural practices,

preserving traditions, and language usage), and being (ethnic identity, its definition and
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importance). The last part was dedicated to future plans. Examples 1-5 below include the main

questions of each part.

(1) Migration story: Tell me about your migration to Russia. What was the main reason for
your migration?

(2) Feeling/ Ethnic Relations: Do you interact with members of the Kyrgyz ethnic group in
Russia? Where in what context? How do you feel about them, and what is your
experience like when interacting with them? Do you interact with members of the
Russian ethnic group in Russia? Where and in what context? How do you feel about
them, and what is your experience like when interacting with them?

(3) Doing/ Acculturation: How do you connect with Kyrgyz culture (if at all) in Russia?
How do you connect with Russian culture (if at all) in Russia?

(4) Being/ Identity: How do you ethnically identify yourself? What aspects of being
Kyrgyz/Other are important for you? What is your definition of Kyrgyz/Other? How
do you think it means to be Kyrgyz in Russia?

(5) Closure/ Future: What are you hoping to accomplish in the future? Where do you see

yourself living long-term?

Overall, there were fifteen main open-ended questions, two to six per part, and twenty-three
additional questions. The main questions were broadly formulated and focused more on “what”
and “how,” giving respondents an opportunity to answer based on their own understanding.
Additional questions were more specific and were asked to 1) clarify details; 2) if participants
were brief and did not mention certain parts of their experience; 2) help participants in case
they did not understand the question. For instance, in the Ethnic Relations section, respondents
could be asked an additional question: “Have you ever been treated differently in Russia? What
was your reaction or response?” to provide contextual information if they did not mention it.
In the Acculturation Strategies section, where participants describe how they connect with
Kyrgyz and Russian culture, they could be asked which Kyrgyz and Russian traditions are
important to them, or whether they participate in Kyrgyz and Russian holidays and cultural
celebrations. In the Ethnic Identity section, participants might be asked about the role ethnic
identity plays in their lives and how important it is to them to disclose their ethnic identity to

others. All main and additional questions are provided in Appendix 5.
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With regard to the format of the interview, the questions were designed so that the interview
should last between 1-1.5 hours. Since the pilot research began during the COVID-19 pandemic
in October 2021 and continued after Russia launched a full-scale war in February 2022, the
interviews conducted between June and October 2023 were held online, with a video camera
and recording. The following communication tools were used to contact participants and
organize interviews: WhatsApp, Telegram, Zoom, and Google Meet. Each interviewee was
recorded on tape, and the remarks were transcribed and translated into English. The choice of
language was Russian with option to use Kyrgyz for several methodological and contextual
reasons: 1) the target audience was high-skilled bilingual migrants who use Russian regularly
in their professional and public life, therefore, choice of Russian reflected respondents’
everyday linguistic practices in Russia; 2) considering that some participants might not have
the same level of Kyrgyz, Russian was a practical choice to provide consistency in the
interviews and have comparability when interpreting them; 3) since the topic was about ethnic
identity and included sensitive questions, Russian as a working language could be better option
to avoid ethnical framework. All participants were informed that they could use Kyrgyz or any
other common language with the interviewer at any time if they felt it better represented their
experiences or emotions. It should be noted that the language choice is not neutral and may
have a priming effect on participants, potentially activating their Russian-speaking identities.
This may have influenced how respondents articulated their ethnic belonging and relationships
with both Russian and Kyrgyz ethnic groups; therefore, it is a methodological limitation that

should be considered when interpreting results.

4.2.3. Pre-interview questionnaire

Questionnaires are also often used in migration research (Bilsborrow et al., 1997). Usually,
they are used to gather statistical data and to conduct comparative research. Questionnaires are
a source of data for mapping internal and international migration movements, documenting the
pre-, during-, and post-migration phases, and collecting data on migration motives.
Questionnaires are used in migration health, human rights, and other research to collect large-
scale data on migration patterns (Hnatiuk, 2023; Mjelva et al., 2023). The method’s limitation
is that standardized categories often lack contextual data (Andrade, 2020; Sumption, 2020);
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therefore, in this research, questionnaires are used before the interviews to structure the

interviews and analyse them afterwards.

Prior to the interviews, it was decided to send a questionnaire to the respondents containing
basic questions and demographic data. The questionnaire’s goal was to support the interview
and help organize the interview data. Participants had to fill in their name, age, highest level of
education, employment status, and current occupation. One of the main questions was about
their reason for migration and number of years spent in Russia; another — level of language
knowledge and usage: no proficiency, elementary, limited, and high, as well as the context of
usage: which language they use with family and relatives to identify the priority and order. The

full version is provided in Appendix 4.

4.3. Sampling and research ethics

4.3.1. Participant recruitment and sample

As mentioned in previous chapters, the research was focused on bilingual Kyrgyz female
migrants in Russia. I defined migrants as Kyrgyz nationals who moved from their country of
origin to Russia for long-term purposes, such as work and study. As “long term,” I considered
12 months (1 year) or more, meaning that short-term, seasonal, or circular migrants were not
considered. There are two types of migrants examined in migration studies: vulnerable groups
and middling transnationalism (Andersson, 2019). The first group considers people with low
social and economic status: displaced people, forced migrants, labour migrants, refugees, and
asylum-seekers. The second group includes middle-class migrants, working holidaymakers,
tourists, festival goers, international students, as well as highly skilled migrants and expatriates
(Andersson, 2019). When recruiting participants, I was focused on the second group: middle-
class mobility, working in permanent jobs according to their skills; entrepreneurs with their
own small businesses; students at higher education institutions; and highly skilled migrants
hired and invited by Russian or international companies in Russia for higher positions. It is
important to emphasize that labour migration can also encourage high-skilled and educated
people who end up in low-paying and low-status jobs, even though they had a high educational
level or a high-status family background, because in the host country, they are affected by their

categorization as migrants from a developing country (Andersson, 2019). Therefore, the main
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factor in identifying highly skilled migrants was higher education. Since language usage was
among the main factors affecting ethnic identification, two categories were included: mainly
Kyrgyz-speaking and mainly Russian-speaking migrants. Migrants working or studying in
Russia could be bilingual and use two languages in different domains: Russian with colleagues,
Kyrgyz with family and friends, and vice versa. Therefore, by “Kyrgyz-speaking” and

“Russian-speaking,” I meant the use of these languages in the context of family and friends.

As for the recruitment of the participants, they were reached through the following channels:
1) cultural diasporas (non-official, official); 2) digital diasporas and social media communities
of Kyrgyz migrants; 3) organizations and activists working with migrants in Russia; 4) informal
connections and researchers’ personal contacts. There were two ways of reaching diasporas
and activists: 1) through posts on social media: Facebook and Instagram, where the volunteers
willing to participate left comments, and 2) through common connections, “snowball” when

the participants would recommend another participant.

The study participants were recruited online: seven via snowball sampling and three via
Instagram. The interviews were conducted via the media channels and messengers most
comfortable for the respondents. All interviews took place between June and October 2023 on
WhatsApp, Telegram, and Zoom. Before the interview, participants were informed about the
research goals, provided with an information sheet (see Appendix 3), and made aware of the
voluntary nature of their participation and the opportunity to withdraw at any stage of the
research. The research also considered ethical issues and the sensitivity of certain topics, which

are described in the next section.

4.3.2. Ethical considerations

Studies involving migrants, minorities, and vulnerable groups require careful preparation of
procedures. Since this study examined experiences of female migrants who are objects of abuse
in a host society and face double pressure as both gender and ethnic minority, the ethical
considerations were an important part of the research. The process of interview preparation,
participant recruitment, and data analysis was conducted in accordance with the Corvinus

Research Ethics Committee’s rules, which reviewed all documents and granted research ethics
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approval’ (see Appendix 2). Given the vulnerable status of the participants, careful attention
was paid to the following ethical considerations: 1) protection of the respondents’ rights,
including ensuring their anonymity, clearly explaining the purpose of this study, and how the
data will be used; 2) respect for participants’ voices; by giving them the choice to share or not
to share their experiences of rejection in the host society; 3) minimisation of participants’
burden, through flexible scheduling and communication methods, and by limiting interview
length or allowing early withdrawal when necessary. The research also followed Williams’
(2005) expanded principles of research ethics for ethnic and racial minorities, including three
key concepts: respect, beneficence, and justice. Respect is manifested through informed
consent to participants, which ensures the protection of respondents and their awareness of the
research’s goals, data use, benefits, and risks. In addition, Williams (2005) argued that research
involving ethnic and racial minorities should avoid sensationalism. It was suggested that
interviewees be treated as experts in this area. Beneficence is reflected in the principle that the
research should work for the participant’s good. Here, it is suggested that scales and questions
be culturally validated through consultations with community-based experts and that the
experience of race- or ethnic-based oppression be included. The last principle, justice,
according to which participation in the research could be burdensome and require extra effort

for people living in conditions of social deprivation; therefore, careful interviewing is required.

In accordance with the Corvinus Ethical Committee Requirements and the principle of respect
by Williams, participants received a participant information sheet (see Appendix 3) and sample
questions during the recruitment process. The information sheet included a research summary,
goals, conditions, the data collection and storage process, researchers’ biography, institutional
information, and contacts, all written in lay terms in Q&A format. Since participation was
online, no travel allowances were paid, and participants were informed during recruitment that
participation would be voluntary. It was indicated that the participants were not obliged to take
part, as they were not dependent on the researcher socially, psychologically, or financially. All
categories included in the participant information sheet were discussed before the interview,
after which participants completed the pre-interview questionnaire and signed (ticked a box in

an online form) to indicate their agreement to take part in the research

In order to address sensitive issues and vulnerabilities, the participants’ information sheet

included statements about 1) the uncomfortable questions — participants were free to skip them;

7 Corvinus Research Ethics Committee Approval KRH/221/2023 from July 5, 2023.
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2) withdrawal at any stage — participants could refuse and leave the research. This was crucial
since the research examined the identity issues and migration experiences that could include
identity threat, negative experiences in the sending and receiving societies, such as social
rejection, xenophobic attitudes, racial profiling by police, and other experiences, which could
be sensitive and traumatic for some of the participants. It is important to note that all the
questions were phrased in an open, general way, such as “tell me about your migration
experience” or “ what does it mean for you to be...”, so participants were free to choose whether

to address sensitive issues.

With regard to data collection and anonymity, the participants’ permission was requested to
record and keep the interviews for the period of the research before each interview. They were
informed that all collected data will be retained in a secure location protected by a password
for at least two years after collection, and that the recordings will be deleted six months after
the thesis defence. It was mentioned that all names and information that are particular to the
participant or any person that they mention will be kept private and removed from the publicly
accessible report. Anonymity will be maintained in presentations or publications about the
study: all participants will be quoted in the research by numbers as “Participant 1, Participant
2, Participant 3”. The socio-demographic data will be presented in general tables and
diagrams. All information that could reveal participants’ identities will also be deleted, such

as names of other people, work or educational affiliations, exact locations, etc.

In line with Williams’s principle of beneficence (2005), participants were treated as experts in
their field, as demonstrated by the use of open-ended questions that allowed them to articulate
their own understanding of ethnic identity and reflect on their migration experience. The
researcher’s positionality (Holmes, 2020), reflected in belonging to the examined ethnic
minority and sharing a migration background with the participants, was also acknowledged:
both as a potential strength and a source of bias. While this positionality may have helped to
build rapport during the interviews, it also required careful consideration to avoid assumptions
or unintentional framing of participants’ narratives. Therefore, all the stages were discussed
and reviewed with other fellow researchers and supervisors. One of the goals of the research
was to make migrant voices heard by giving them the opportunity to speak, thereby benefiting

respondents as they reflect on their experiences and speak up.
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4.3.3. Final sample and participant profiles

The final sample consisted of ten Kyrgyz female migrants who occupied white-collar and

creative roles and migrated to Russia primarily for education or family reasons. They all

obtained university degrees, with the majority holding master’s degrees, often from leading

Russian institutions. The occupations included specialists in journalism, marketing,

advertising, NGO, and the arts as presented in Table 4.1. For instance, Participant 2 was a

journalist, Participant 9 was an internet marketer, and Participant 5 worked as an arts project

curator. Participant 10 was an exception, working as a beauty specialist.

Table 1. Interview participants’ profiles.

. . Reason for Duration in . .
Participant Migration Russia Occupation Language Proficiency
P1 Family 12 years Journalist Russian / Advanced
Kyrgyz
P2 Educational 5 years Media Producer Russian / Limited
Kyrgyz
Educational / Russian / Advanced
P3 Work 3 years Reporter Kyreyz
P4 Educational 3 years Educator Russian / Elementary
Kyrgyz
P5 Educational / 7 years Art Curator (Not specified directly)
Work
P6 Educational 5 years Freelance Artist Russian / Advanced
Kyrgyz
. Marketing Russian / Advanced
P7 Family > years Specialist Kyrgyz
. . 1. . |[Kyrgyz / Advanced
P8 Family 2 years Beauty Specialist Russian
P9 Educational 4 years Graduate Student Russian / Elementary
Kyrgyz
P10 Work 6 years Mark'etl'ng Russian / Advanced
Specialist Kyrgyz
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A significant number moved to Russia specifically to pursue higher education and seek better
opportunities than they felt were available in Kyrgyzstan. For example, P9 moved because she
was accepted into a state-funded budget spot® at the Russian university. Some moved to join
family members already residing in Russia as P2, who migrated to follow her mother, who had
moved for work, or as P3, who first migrated for work and, a second time, joined her husband.
Others, like P10, had an opportunity for a career advancement and moved for a guaranteed job
offer in marketing in finance. Their experience of living in Russia ranged from two to over ten
years. However, it is important to mention that this was not a story of emigration; some of them
returned to Kyrgyzstan and then came back, such as P2, P4, P6, and P7. At the time of the

interviews, they were permanently residing in Russia.

Regarding linguistic background, most participants identified as Russian speaking, although
they had varying levels of Kyrgyz proficiency, ranging from “Elementary” (able to speak at
the basic level and explain simple things) to “Advanced” (able to speak and write freely). Six
participants identified their level of Kyrgyz language proficiency as high, whereas two chose
elementary, and one did not identify her level. Most of them reported using Russian in
professional settings (work and everyday interactions) and a mixed Russian and Kyrgyz

language when communicating with family or other members of the diaspora.

As for the participants’ socio-economic status, many characterized themselves as “privileged”
compared to typical labour migrants who move to Russia for seasonal work to gain money for
their families, might not have a university degree and face hardships such as living in high-
density apartments with other migrants, facing legal problems including obtaining
documentation, and having no opportunity for development and leisure time. Here, participants
were referring to common areas of employment for women in Russia, such as the food industry,
garment sewing, domestic work as household help, and service. For instance, P5 noted her
privilege comes from her network of contacts and legal knowledge, which allowed her to avoid
the more severe hardships faced by those without higher education. Others, like P3, P4, and
P6, emphasized their language knowledge and education as privileges that enable them to be

welcomed by representatives of the host country. However, apart from these privileges, the

8 The Russian Federal Government Agency (Rossotrudnichestvo), responsible for foreign aid and cultural
exchange and maintaining Russian influence in the Commonwealth of the Independent States (CIS), each
year allocates educational quotas for citizens of Kyrgyzstan to study at Russian universities.
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participants represented a group of independent women who largely chose to live
autonomously and obtained their education and employment through scholarships and early
work experience. Although most graduated from urban schools in the capital of Kyrgyzstan,

their family backgrounds did not indicate social or economic privilege within the country.

4.4. The discourse level: Critical Discourse Analysis

Critical Discourse Analysis (CDA) offers theoretical and methodological frameworks for the
study of language and social phenomena. It emerged in the early 1990s and was influenced by
the Frankfurt School’s Critical Theory, as well as the works of Michel Foucault, Pierre
Bourdieu, and Antonio Gramsci (Meyer and Wodak, 2016). Rooted in applied linguistics and
sociolinguistics, CDA analyses the relationships between language and society, particularly
how discourse is shaped and reproduced. Unlike approaches that examine language in isolation
from its social and political context, such as content and frame analysis, CDA is context- and
ideology-based. It offers interdisciplinary perspectives on how discourse sustains social
inequalities, including racism, sexism, and classism (Lin, 2014). In this sense, critical discourse
study centres around three main concepts: critique, power, and ideology (Reisigl and Wodak,
2017, p. 87). The discourse-analytical approach holds that identity, ideology, and inequality
are reenacted, reproduced, and legitimized through texts in social and political contexts
(Fairclough, 1992; Van Dijk, 2005). As such, CDA represents a problem-oriented and socially

committed research approach.

CDA is particularly useful for examining power relations that shape migrant experiences
(Baker et al., 2008; Krzyzanowski & Wodak, 2009). It is used to analyse relations between
members of the receiving society and migrants, and relations among migrants themselves
within the group. These interactions, which shape migrants’ experiences and journeys, are often
hierarchical; therefore, it is important to examine them through migrants’ self-discourses. Since
migration and migrants are highly context- and ideology-dependent, and because identity is
examined, CDA is used in this thesis to interpret the interview sections on ethnic identity. The
discourse units analysed are face-to-face online interviews and their transcribed narratives. The

main goal of the analysis is to examine how migrants’ discourses about their ethnic identity are
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structured, which social practices inform these discourses, and which ideologies shape

migrants’ attitudes toward their ethnic group and their reflections on it.

CDA is not a single method but rather a paradigm and a set of approaches that differ in how
they connect text to power. Prominent authors include Norman Fairclough (1992; 2001), Ruth
Wodak (2001), and Teun Van Dijk (1993; 2005), who made seminal contributions and offered
three distinct theoretical and methodological frameworks: socio-cognitive, discourse-
historical, and dialectical-relational (Lin, 2014). Over more than three decades, CDA has
evolved significantly, and additional CDA approaches have been proposed by other scholars’.
Nevertheless, for the purposes of this study, this thesis briefly discusses the
three foundational approaches developed by Van Dijk, Wodak, and Fairclough. The brief
discussion of each approach, its critique, and a justification for the approach chosen for this

thesis are provided in the next sections.

4.4.1. Van Dijk’s Socio-Cognitive Approach (SCA)

One of the three foundational approaches to CDA is the sociocognitive approach (SCA)
developed by Teun A. van Dijk, a principal contributor to the study of discourse. The socio-
cognitive approach has been widely adopted in CDA research and has shed light on racist
discourses in European, British, Australian, New Zealand, North American, Latin American,
and South African societies (van Dijk, 1993). Van Dijk focuses on how elites use symbolic
capital to authorize racist practices, drawing on Bourdieu’s concept of power and symbolic
capital. Symbolic elites are defined as those with access to public discourse, such as journalists,
politicians, and academics, who “manage the minds” of the masses through ideological

polarisation between “us” and “them”.

SCA proposes a three-layer model called the “Discourse — Cognition — Society” triangle. The
central idea of this model is that cognitive processes mediate the process between discourse

and society. Van Dijk states that discourse and social structure cannot be connected directly

9 Other additional CDA approaches have been proposed by van Leeuwen (2008), Jiger and Maier (2009),
Chilton (2004), and Krzyzanowski (2010). They are not considered in this thesis due to space limitations, and
for further review, see “Critical discourse analysis in applied linguistics: A methodological review” by Lin
(2014).
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because they are of different natures and can only be related through the mental representations
of language users (Van Dijk, 2016, p. 65). By integrating cognitive theories with linguistic and
social theories (Lin, 2014), he introduces terms such as “cognitive schemas” or “context
models.” Models, as defined by Van Dijk, are “mental representations of events, actions, or
situations people are engaged in, or which they read about” (Van Dijk, 2005, p. 19). These
models represent the beliefs, knowledge, and opinions people have about their everyday lives,
which are often referred to as experiences. These models are unique, personal, and shaped by

the biographical experiences of social actors.

The rationale behind this framework is that an analysis restricted to vocabulary, grammar, and
textual structure, while ignoring mental models, may describe textual meaning but cannot
reveal the mechanisms by which discourse produces social effects. Therefore, Van Dijk
provides a multi-step analysis framework consisting of social analysis, cognitive analysis,
divided into social cognition, personal context-free cognition, and context-dependent
cognition, as well as discourse analysis (Van Dijk, 2005). The social level focuses on
institutional structures and group relations, the cognitive level examines different forms of
social and personal cognition and mental models, and the discourse level analyses the structures

of text and talk.

One of the model’s strengths is its explanation of why individuals internalize and reproduce
dominant ideologies. However, several limitations and critiques of this model were identified.
The main criticism concerns the analysis’s focus on the reproduction of discourse rather than
its transformation. Another critique notes the model’s tendency to conceptualize power as
abuse imposed on passive subjects. Van Dijk’s framework also requires systematic evidence
of participants’ mental models, knowledge, and beliefs, which cannot always be extracted

solely from interview data.

4.4.2. Wodak’s Discourse-Historical Approach (DHA)
The discourse-historical approach (DHA) by Ruth Wodak first emerged from a study of anti-

Semitic stereotypes in the 1986 Austrian presidential campaign (Wodak et al., 1990, cited in

Reisigl and Wodak, 2016) and was further developed in “Discourse and Discrimination:
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Rhetorics of Racism and Antisemitism” (Reisigl and Wodak, 2001). Wodak’s latest works were
dedicated to the study of racism rhetoric (2005), the construction of national identities (1999,
2021), and right-wing populist discourses in Europe and the USA (2017). The main idea of
DHA is similar to Van Dijk’s in deconstructing dominant ideologies and power structures;

however, it differs from Van Dijk’s in its key methodological techniques.

DHA involves three types of critique: text-immanent (internal contradictions), socio-diagnostic
(persuasive manipulation), and future-related prospective (improving communication). DHA
is based on the principle of triangulation: a systematic combination of different data, theories,
methods, and researchers, which was described as a “quasi-kaleidoscopic approach” (Reisigl
and Wodak, 2016, p. 32). DHA also emphasizes argumentation analysis, identifying topoi,
argumentation schemes through which speakers justify claims and place discourse within four
layers of context: 1) the text itself, 2) its intertextual and interdiscursive relations, 3) the
situational context, and 4) the broader sociopolitical and historical context (Reisigl and Wodak,
2016). Finally, the analytical framework analyses five discursive strategies: nomination (how
actors are named), predication (qualities attributed to them), argumentation (justification via
topoi/fallacies), perspectivisation (the speaker’s point of view), and intensification/mitigation

(modifying the force of utterances).

The model’s complexity addresses the concern of circularity, often related to CDA, which
analyses selected texts and features that already fit the researchers’ political position.
Moreover, DHA provides a clear, highly systematic, and operationalizable analytical procedure
by combining methods, data, and theories. However, Reisigl and Wodak (2016, p. 56)
acknowledge that integrating multiple disciplines and data risks combining theoretically
incompatible approaches, and that complex social phenomena require more systematic

treatment than any single study can offer.

4.4.3. Fairclough’s Dialectical-Relational Approach (DRA)
Norman Fairclough’s dialectical relational model (2001) chosen for this study treats language

as a social practice “specified” by social conditions, meaning that the way people talk or write

is dictated by these conditions. According to Fairclough, language, power, and ideology form
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a “unitary system” (Fairclough, 1989, pp. 14-15), creating a discourse that is in a dialectical
relationship with other social elements. Thus, it both constitutes the social world and is
simultaneously constituted by existing social structures. Fairclough applied this idea to analyse
political discourse, specifically the language of New Labour and British political rhetoric
(Fairclough, 2000), and media discourse and its role in social change (Fairclough, 1995).

Earlier works included the study of medical and institutional discourse (Fairclough, 1989).

Fairclough’s framework is problem-oriented and is focused on the relationship between
language use and social practice. Fairclough argued that each “communicative event”
(newspaper article, speech, interview) should be analysed at three distinct but interrelated
levels. Therefore, the framework consists of three dimensions connected and related to each
other as shown in Figure 3, answering the following questions: what is said (description: text
analysis, micro-level), how discourse is produced (interpretation: processing analysis, meso-
level), and why discursive patterns occur in relation to wider social structures and power

hierarchies (explanation: sociocultural analysis, macro-level).

Description

(text analysis)

Text production and /
consumption /

Text d Inte ;
—— rpretation
|1
Discourse practice {processing analysis)
\\
______________._>~ Explanation

Sociocultural practice

(social analysis)

Figure 3. Norman Fairclough’s three-dimensional analysis.

(Source: Ahmed, Su and Ahmed, 2017, p.156)

The model goes from linguistic analysis examining vocabulary, syntax, and modality to

discursive practice, focusing on intertextuality when a text draws on elements of earlier texts,
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and on interdiscursivity, which examines different genres and discourses within the text.
Finally, the model examines the social practice in which the communicative event is situated
(institutional or societal context), considering whether the discourse reproduces the status quo
or transforms it. The main advantage of the model is that it connects micro-level linguistic

analysis to macro-level structures, making it applicable for the analysis of social change.

However, like any other approach, the dialectical-relational model has its own weaknesses.
One of the main critiques of the model is that it is difficult to delineate discursive and non-
discursive dimensions. Additionally, the model does not address the notion of circularity that
involves interpretive judgment and the risk of selectively identifying linguistic features.
Despite these limitations, Fairclough’s approach has been chosen for the purposes of the
present study, since neither Wodak’s discourse-historical approach nor Van Dijk's socio-
cognitive approach could be adopted. The main reason is that DHA relies on combining
multiple data genres, historical sources, and contextual analyses that go beyond an interview-
based research design, and demand more detailed linguistic operationalization, while SCA
requires systematic evidence of participants’ mental models, knowledge, and beliefs, which
cannot be examined using this study’s data. Van Dijk gives analytical weight to agency through
cognition, whereas Fairclough’s dialectical-relational approach prioritizes the relationship
between discourse and broader social structures and employs a more extensive level of
linguistic analysis. This makes Fairclough’s approach particularly well-suited to addressing
the research question, which concerns how migrants construct ethnic identity in relation to
power, both between migrants and members of the receiving society and within the migrant
group itself. In this sense, Fairclough’s dialectical-relational model is well-suited to examining
the interactions this study seeks to explore. This choice is consistent with the overall aim of the
present study, which is to explain how interview discourse relates to broader institutional and
social structures, rather than to reconstruct speakers’ cognitive processes or conduct highly
detailed linguistic analysis. The following sections discuss in detail every level of Fairclough’s

approach and how it was used to analyze migrant narratives.

4.4.3.1. First dimension: Text (micro-level)

The first dimension of Fairclough’s Critical Discourse Analysis focuses on the object of

analysis: texts within discourse, which may include verbal, visual, or both verbal and visual
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texts (Fairclough, 1992; Fairclough, 2001). At this dimension, the analysis focuses on
the linguistic features of the text, including vocabulary, grammar, and structure. It also involves
examining the texture of the text, such as sentence organization, intersentential cohesion. In
this research, the textual dimension focused on the verbal features of interview transcripts,
examining how participants linguistically constructed meanings about ethnic identity. To
address the issue of circularity mentioned above, the analytical categories, such as lexical
choice, modality, metaphor, and code-switching, were applied across all interview transcripts
rather than selecting isolated examples. In addition, before the textual analysis all interviews
underwent the three-stage coding and interpretation process: 1) identifying themes; 2) grouping
related themes into broader categories; and 3) analysing relevant linguistic instances within

those themes.

First, the analysis examined the vocabulary and evaluative descriptors participants used when
referring to ethnic identity and belonging. Particular attention was paid to labels and descriptive
expressions that positioned participants in relation to other groups or categories of belonging.
These lexical choices functioned as markers through which respondents articulated
authenticity, belonging, or difference. Second, the analysis examined metaphorical language
and symbolic expressions used in the narratives. Metaphors are important discursive devices
through which abstract social concepts are expressed and interpreted (Fairclough, 1992). In the
interviews, participants used metaphorical language when reflecting on identity, belonging,
and migration experiences in order to explain complex personal experiences and meanings.
However, metaphors were mainly analysed as discursive resources, rather than as an
independent object of linguistic analysis. Third, the textual analysis examined grammatical
structures and modality within participants’ narratives. Linguistic markers, including modal
verbs and evaluative structures, were analyzed. Expressions such as “I think,” “ maybe,” and
“it seems” were examined as indicators of reflexivity and uncertainty in discussions of identity.
These grammatical features helped identify how participants positioned themselves and

negotiated their sense of belonging within the discourse.

An additional component of the textual analysis involved identifying instances of code-
switching, treated here as a textual resource contributing to the meaning-making at the micro-
level. Code-switching is a sociolinguistic phenomenon in which multiple languages or dialects
are used within a single conversation, sentence, or discourse (Poplack, 1980; Myers-Scotton,

1993; Auer, 1998; Wulandari, Hadianti and Fhadilathusy, 2025). It has been a central topic in
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linguistics and sociolinguistics (Nilep, 2006) and frequently appears in multilingual
communities. Studies highlight that language choice in multilingual settings functions not only
as a communicative tool but also as a discursive mechanism and symbolic act (Rojas, 2025).
Language alternation can signal group affiliation, social positioning, or identity alignment.
Research on code-switching further emphasizes its role in identity construction and
negotiation, as speakers may use language variation to signal group membership, assert cultural
belonging, or perform particular social roles (Gumperz, 1982; Bucholtz and Hall, 2005).
Further studies also highlight the agentive dimension of code-switching, through which
speakers claim space or express hybrid identities within multilingual environments (Alim and

Pennycook, 2008; Bailey, 2007).

The literature distinguishes between intrasentential, intersentential, and extrasentential code-
switching (Poplack, 1980; Hoffman, 1991). Intrasentential code-switching occurs within the
boundaries of a single clause or sentence and often involves embedding words or phrases from
another language into the dominant grammatical structure. This type is often referred to
as code-mixing, as it combines elements from two grammatical systems within a single
utterance (Muysken, 2000). Intersentential code-switching occurs at sentence boundaries,
where one sentence is produced in one language and the following sentence in another.
Extrasentential code-switching, also known as tag-switching, involves the insertion of short
expressions or discourse markers from one language into a monolingual sentence (Romaine,
1995). Wardhaugh (2010) also distinguishes two types of code-switching:
situational and metaphorical. Situational switching occurs when language choice changes due
to a shift in the social situation, while metaphorical switching occurs when language choice
changes in relation to the topic or communicative meaning. As the interviews in this study were
conducted in a stable research setting, situational switching was not analytically relevant.
Therefore, the analysis focused on metaphorical code-switching, examining how respondents

shifted languages in relation to topic changes within the interview.

The interview transcripts were analysed according to language choice and thematic context.
Particular attention was paid to language switches during transitions between thematic
segments, including migration narratives, relations with ethnic groups, and reflections on
ethnic identity. Participants often switched languages when referring to culturally specific
concepts or expressions that were difficult to translate directly into Russian. Code-switching

instances were identified when participants alternated between languages during the interview.
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Russian was treated as the first language (L1) because it was the primary language of the
interview and part of the participants’ everyday linguistic practice. Kyrgyz was treated as
second (L2), functioning as a heritage language used selectively within the narratives. The
analysis followed a qualitative descriptive approach and focused on identifying when and in
which contexts language alternation occurred, as well as the structural type and discursive
meaning of each instance. To organize the data, several analytical categories were
used. Language shift referred to the direction of switching, most commonly Russian — Kyrgyz
or Kyrgyz — Russian. Context referred to the section of the interview in which the switch
occurred. Code-switching structure referred to whether the switch was intrasentential,
intersentential, or extrasentential. Finally, the analysis considered the discursive mechanism,
referring to the potential social or identity-related function of the switch, such as signalling
group membership, aligning identity, asserting cultural belonging, negotiating status, or
emphasizing meanings within the narrative. Through this textual analysis, this micro-level
examined how linguistic features of discourse, including lexical choices, grammatical
structures, metaphors, and language alternation, functioned as discursive resources through

which participants constructed and expressed their understanding of ethnic identity.

4.4.3.2. Second dimension: Discourse practice (meso-level)

The second dimension of Fairclough’s (1992) Critical Discourse Analysis framework focuses
on discourse practice, which examines how discourse is produced, distributed, and interpreted
within specific social contexts (Fairclough, 2001). While the textual dimension examines the
linguistic properties of the text itself, the dimension of discourse practice investigates how
individual narratives are built upon broader discourses and how different discursive elements
are combined within a single text. In the interview analysis, the discourse practice dimension
was used to examine how participants’ narratives about ethnic identity were shaped by wider

cultural, social, and institutional discourses.

The analysis at this dimension focused primarily on interdiscursivity and intertextuality, two
key concepts within Critical Discourse Analysis (Fairclough, 1992; Jergensen and Phillips,
2002). Interdiscursivity refers to the presence and interaction of multiple discourses within a
single narrative. For instance, participants’ narratives combined different discursive

frameworks in their discussions of identity and migration. These included discourses related to
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professional success and self-development, ethnic and national belonging, patriotism, global
mobility and migration, gender relations, and privilege. Identifying these discourses allowed
the analysis to capture the complexity of participants’ identity narratives and the multiple social
frameworks through which they interpret their experiences. Intertextuality refers to the ways
in which texts reference other texts, cultural products, or shared knowledge (Fairclough, 1992).
In the analysis of the interviews, particular attention was given to references to cultural
artifacts, media sources, literature, and shared historical knowledge. These references included
mentions of media outlets, literary works, films, and cultural concepts that were familiar within
Kyrgyz, Russian, or global cultural contexts. Such intertextual references were interpreted as
indicators of participants’ cultural background, educational experiences, and shared

interpretive frameworks.

Methodologically, the analysis at this dimension followed several steps. First, the interview
transcripts were read multiple times to identify recurring discursive patterns related to ethnic
identity, migration, and belonging. Second, segments of texts were categorized according to
the discourses they represented, such as nationalism, professional identity, global mobility,
gender norms, or privilege. Third, the analysis examined how these discourses interacted or
competed within individual narratives. This step allowed the identification of discursive
tensions, for example, between expressions of patriotism and willingness for global mobility,

or between individualistic and collective understandings of identity.

In addition, the analysis considered the context of the interview interaction, recognizing that
discourse is shaped by the communicative setting in which it occurs. As Wodak and Meyer
(2016) note, discourse should be understood as situated within specific social interactions.
Participants’ narratives, therefore, reflected both their lived experiences and the reflexive
process of explaining their identity and migration trajectories within the research interview.
Through this approach, the discourse practice dimension explored how individual narratives of
ethnic identity reflect multiple cultural and social discourses within post-Soviet societies,
migration contexts, and debates about identity and belonging. This meso-level of CDA also
served as a bridge between the micro-level textual analysis of linguistic features and the macro-

level examination of broader social structures addressed in the following section.
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4.4.3.3. Third dimension: Sociocultural practice (macro-level)

The third dimension of Fairclough’s Critical Discourse Analysis (CDA) framework focuses
on social practice, examining how discourse is embedded in broader social structures,
ideologies, and relations of power (Fairclough, 2001). While the textual dimension analyses
linguistic features, and the dimension of discourse practice investigates how discourse is
produced and interpreted, the sociocultural practice explains how discourse relates to wider
contexts: institutional, historical, and political. In this part of the interview analysis, the
sociocultural practice dimension was used to interpret participants’ narratives about ethnic

identity in relation to structural conditions affecting migration from Kyrgyzstan to Russia.

Discourse is understood as both constitutive and constituted by social practice, meaning that it
not only reflects existing social relations but also contributes to their reproduction or
transformation. At this dimension, the aim was to connect patterns identified in the textual and
discourse-practice dimensions to broader ideological frameworks and social hierarchies that
construct migrants’ experiences. The analysis focused on identifying the dominant social
discourses and assumptions evident in participants’ narratives. The focus was given to how
respondents positioned themselves within broader social categories related to migration,
ethnicity, race, gender, and social status. These narratives were interpreted in relation to
contexts influencing the experiences of Central Asian migrants in Russia, including migration
legislation, labour market division, media representations of migrants, and racialized

hierarchies in everyday social interactions.

Methodologically, this part involved interpreting discursive patterns identified during earlier
stages in relation to relevant historical and socio-political contexts. After identifying key
discourses in participants’ narratives, such as privilege, belonging, professional achievement,
and marginalization, these narratives were examined in parallel with existing academic
literature on migration in Russia and post-Soviet social relations between Kyrgyzstan and
Russia. This step allowed the analysis to place individual narratives within broader migration
processes, such as Russian migration regulations on registration, work permits, and
documentation that affect migrants’ access to employment, housing, and social protection. The
main idea here was to demonstrate how institutional frameworks shape not only migrants’
material conditions but also the ways migrants talk about belonging, legality, and position in

society.
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Another important analytical focus at this dimension was the role of racialized and ethnicized
categories of belonging within Russian society. Previous research has shown that migrants
from Central Asia are frequently positioned within racialized hierarchies in which visible
phenotypical differences, language, and cultural markers influence social inclusion or
exclusion (Zakharov, 2017; Reeves, 2013). The analysis therefore included the categories that
appeared in participants’ discourse and the ways they shaped respondents’ descriptions of their
experiences of belonging and difference. The macro-level analysis also considered
the historical context of pre- and post-Soviet relations between Russia and Central Asia, which
created shared language, educational systems, and cultural references that are rooted in the
historical processes of Soviet state formation and Russification (Hirsch, 2005; Khalid, 2007).
By situating participants’ narratives within this historical context legacies of which continue to
influence migration patterns and cultural exchange, the analysis demonstrated how

contemporary identity discourses are shaped by long-term political and cultural relationships.

Finally, this dimension considered contemporary geopolitical developments, particularly the
changing political climate in Russia following the start of the Russian—Ukrainian war in 2022.
CDA emphasizes that discourse is shaped by ongoing social change, and major political events
can influence how individuals interpret their experiences and construct narratives about
belonging and migration (Fairclough, 2001; Wodak and Meyer, 2016). Therefore, participants’
reflections on political developments were analysed as part of the broader structural
environment influencing their migration trajectories and identity negotiations. By connecting
personal narratives to structural conditions, this level of analysis demonstrates how migrants’
understandings of identity are shaped not only by personal experience but also by institutional

frameworks, historical legacies, and contemporary political developments.

4.5. Summary

This chapter presents an interdisciplinary qualitative methodology for examining the ethnic
identities of Kyrgyz female migrants in Russia. The research design first employed
an ethnographic level of analysis, followed by Critical Discourse Analysis (CDA). By
combining these two levels, the study aims to capture both migrants’ personal experiences and

the discursive frameworks through which these experiences are articulated. This approach
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allows the research to document everyday migration experiences while also examining how

ethnic identity is constructed and negotiated in discourse.

The ethnographic level focused on collecting and interpreting migrants’ narratives
through semi-structured interviews with ten highly skilled, bilingual Kyrgyz female migrants.
The interview design was based on Berry’s (2007) Acculturation framework, which guided the
thematic structure of the interviews. The questions were organized into three functional
categories: feeling (ethnic relations), doing (acculturation strategies), and being (identity). This
structure allowed the interviews to explore social interactions and individual reflections on
identity and belonging. The ethnographic stage of the research was supported by
a demographic questionnaire and a pilot study, which included online observations and pre-
interviews. These preliminary steps helped refine the interview structure and identify relevant
themes for the study. The final interviews followed a partially biographical structure,
comprising fifteen main questions and twenty-three additional questions, allowing participants

to describe their migration journeys, everyday experiences, and reflections on identity in detail.

Following the ethnographic analysis of migrants’ narratives, the study employed Critical
Discourse Analysis (CDA) based on Fairclough’s three-dimensional model (1992). CDA was
used to examine how participants’ narratives construct and negotiate ethnic identity at the
linguistic level. Fairclough’s framework conceptualizes discourse through three analytical
dimensions: text (linguistic features), discourse practice (production and interpretation of
discourse), and sociocultural practice (broader social and ideological structures). At the textual
level, the analysis focused on linguistic features, including vocabulary, metaphors,
grammatical structures, and evaluative expressions, used in discussions of identity and
belonging. The textual analysis was supported by a sociolinguistic analysis of code-switching,
particularly metaphorical switches between Russian (L1) and Kyrgyz (L2). These switches
were examined as symbolic acts through which participants negotiate identity and signal

cultural belonging.

Finally, the methodology followed ethical standards approved by the Corvinus University
Research Ethics Committee, taking into account the potential vulnerability of migrant
participants. The research prioritized anonymity, informed consent, and the principle of
beneficence, ensuring that participants’ identities were protected and that their narratives were

represented responsibly. By combining ethnographic and discourse-based approaches, the
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methodology provides the analytical framework for the findings presented in the following

Results and Discussion chapter.
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5. Results and discussion

5.1. Introduction

The present chapter discusses the research findings, following the structure outlined in the
methodology chapter by presenting the results obtained at each level of the study. It begins at
the ethnographic level by discussing the personal narratives of Kyrgyz female migrants to
Russia, collected through semi-structured qualitative interviews (section 5.2). The findings
follow an interview structure organized around migration story and experiences,
feelings (ethnic relations), doing (acculturation strategies), being (identity), and future
migration plans. The findings are presented accordingly in separate sub-chapters. The chapter
then proceeds to the discourse level, employing Critical Discourse Analysis (CDA) to analyse
discourses about ethnic identity and identify the power structures and ideologies reflected in
language across three dimensions: as text (what?), as discursive practice (how?), and as
sociocultural practice (why?) (section 5.3). At the textual dimension, instances of code-
switching are identified and presented to examine how language alternation reflects
negotiations of ethnic identity. Each dimension of the analysis concludes with a separate
summarizing sub-chapter, followed by a final section that provides general conclusions

(section 5.4).

5.2. Ethnographic level: Qualitative semi-structured interviews

As elaborated in Chapter 4.2, the ethnographic level of the research focused on collecting
personal narratives from Kyrgyz female migrants about their migration experiences, ethnic
relations, acculturation strategies, and ethnic identity. The main goal was to retrace stories,
understand the respondents’ backgrounds, experiences, and cultural practices, and examine
how ethnic identity is reflected. Since the research applied Berry’s Acculturation framework,
the ethnographic level is supposed to identify where Kyrgyz migrants are located on the
acculturation square (see Fig. 3.1 in Chapter 3): integration, assimilation, marginalization, or
separation from the society of origin and the host society. First, I provide general information
about participants, including their education levels and occupations, and discuss the reasons
for their migration, providing quotes from the interview. After that, I discuss the main parts of

the interview regarding ethnic identity and relations, analysing and interpreting the responses.
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Since the interviews were conducted in Russian, the author translated the quotes into English
and double-checked them with online translation tools. The original full Russian interviews ant

their English translations are provided in Appendices 6-25.

5.2.1. Migration story

The decision by participants to move to Russia, as described in the final sample and participant
profiles (see 4.2.6), was primarily driven by a search for opportunities, particularly in education
and professional development, often compounded by personal circumstances. There were three
main factors: educational advancement, professional and economic factors, and individual and
family reasons. Since the focus of this research was on highly qualified female migrants, the
most common reason for their migration was pursuing a degree. For many, a Russian university
represented a more accessible path to foreign education and a broader job market than
European or American options, due to language barriers and existing quotas, as emphasized in
Examples (1) and (2). The relevant fragments of the interview excerpts are highlighted in bold
to indicate the parts of the narrative that directly illustrate the analytical point discussed in the

text.

(1) “U nouyemy Poccus? Hy s3bIK, Hy camasi 1OCTYIHAsI CTPAHA MOJIY4YaeTcs B IUIAHE SI3bIKA, B NIJIaHe
o0yuenus. [Toromy urto ecnu 051 51 Toexana B Typrro wim EBporry, Bce paBHO Obla Ob1
TAHTHIPALIKOHN KaK B OakaiaBpuare [[I0sSCHEHHUE: YIUIIach Ha TYPEIKOM SI3bIKe], TOTOMY YTO TaM s
OblIa TAaHTBIPAIIKO U eJIe 3aKOHYMIIa Ha TPOHKH. B 001ieM, Ha TOT MOMEHT 5 cTana cooupaTh

JIOKyMEHTBI, IOa1ach, Iponuia u noxy4aercs B 17-m.” (P2)

“And why Russia? Interestingly, the language turns out to be the most accessible in terms of
education. Because if I had gone to Turkey or Europe, I would still have been a complete failure, just
as | was in my undergraduate degree [clarification: studied in Turkish], as I barely passed with a C. So,

at that point, I started gathering documents, applied, got in, and started my studies in 2017.” (P2).

(2) “Jlyumme mecTa, Ky/a st MOIJIa IOCTYNHUTh, 3TO PoccHiicKoe MPOCTPaHCTBO. S B Havaie 6e3
paszbopa BooO11e nocTymnana: MHe Ka3aioch, uto PYJIH — aTo xopommii yausepcurer, Harrpumep. Mol
e 3]IeCh JKUBEM B MU(oJIoreMax o ToM, kakoil MI'Y HeoCTHXKUMBIN OJIFMII, BBICIICE 0Opa3oBanue. B
9THX 00pasax. MHe kazanock, yro PYITH, MTUMO, MI'Y [...] Eme y MeHs ObLT BapuaHT moexath B
UYexuro, HO Yexus Bce paBHO MOpa3yMeBaja, 9TO Thl CHaYaNIa ¢/ICIIb, YIHIIh SI3BIK, TPATHIITH

JACHIOXKKY U ITOTOM, BO3MOXKHO, IIOCTYIAaCIlb. V meHs Bce PaBHO OBLIO MMpeaACTaBJICHUEC, KOTOPOC N0
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KOHIIa y4eObl COXPaHSIIOCh, YTO YCHICKOE — 3TO OUCHb Y3KHUH MHp, YCIIOBHO 3TO TOJBKO Uexws, a
poccwuiickoe oOpazoBanue, Poccus, pycckuii Mup, 3T0 Kak OyITO MUpe U JacT OOJbIIe

Ca

Bo3MOXKHOCTEH.” (P6).

“ The best places I could have applied to were in the Russian space. Initially, I applied without any
particular choice; I thought RUDN was a good university, for example. Here, we live in mythologies
about Moscow State University, an unattainable Olympus of higher education [...] It seemed to me that
RUDN, MGIMO, Moscow State University... I also considered going to the Czech Republic, but it still
implied that you first go, learn the language, spend money, and then, perhaps, get accepted. I still had
this notion, which persisted throughout my studies, that the Czech world was very narrow, roughly
speaking, just the Czech Republic, while a Russian education, Russia, the Russian world, seemed

broader and offered more opportunities.” (P6).

One participant viewed studying as a “very smooth way to emigrate, because you are not just
some kind of labour migrant abroad, but a student” (P3). Several participants moved to Russia
for work, either after being hired for a project in Moscow from Kyrgyzstan (P10) or after
retraining for a new profession (P7). Economic disparity was a key factor, with one participant
noting that she “could not psychologically accept” the salaries in Bishkek (P1). Personal and
family reasons were also prominent: family migration, either to join a parent (P1) or a spouse

(P8), was a significant motivator — see Example (3).

(3) “Most Mmama yexasia B KOHIIE aBr'ycTa — Havaie ceHTsI0pst (Mot Jemymika nocuuTai, 9To OyaeT Xopolio,
ecii Mama yezet). U st rox mpouiia B IOMe CBOETO JIEAYIIKH MTOTyqaeTcsl. XOTs Y MEHs BpOJie Kak
OblTa XOpoIas CUTYyaIus, Y MEHs ObUT JIIOOSIIMHN JIe/Ty1Ka, B 0011eM, MamMa IIOHUMaJIa, YTO HE CTOUT
Ppa3phIBaThCS HAZOJTO ¢ PeOCHKOM, XHU3Hb O4YEHb TsDKenas Obuta Tam [...] Yepes roa mociie

3MHUTrpanMM Moeii Mambl IMurpuponaa s.” (P1)

“ My mother left at the end of August — beginning of September (My grandfather thought it would be a
good idea for my mother to go to Moscow after my father’s death). Thus, I lived in my grandfather’s
house for a year. Although I seemed to have a good situation, I had a loving grandfather, but my
mother understood that it was not worth being separated from my child for too long; life was tough

there [...] A year after my mother emigrated, I emigrated too.” (P1)

For others (P3, P4), migration served as an escape from personal burnout, family pressure, or

a “toxic atmosphere at home” — see Example (4).

(4) “...Xotenock 9T0-TO, YTO OyIET HHTEPECHO M3y4arh. U emre ObLIa MOTPEOHOCTH, YTO MHE HY:KHO
r/Ie-TO MOKATH 32 Py0e:koM, MOTOMY YTO BHITOPAHHE HA Pad0Te, OTHONIEHHUS B CeMbe MOBJIHSIIH

Ha 3TO.. Hy B006Hle B Ka)K,HOﬁ CCMbC 3TO OTAC/IbHAA UCTOPHSA, HO IIPOCTO B MOCM CJiIydac 3TO OBLIO
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TakK, 4YTO AOCTATOYHO TOKCHYHAsA aTMOC(i)epa CJIOKWJIACh Y MCHA J0OMa, BOT, U A peIInja IpocTo

ITONCKATh KaKue-To [00pazoBaTenbHbIe] mporpaMmer.” (P3)

“...I'wanted to study something more interesting. I also needed to live abroad somewhere, because
burnout at work and family relationships had an impact. Well, it is a different story for every
family, but in my case, it was a fairly toxic atmosphere at home, so I decided to look for some

[educational] programs simply.” (P3)

One respondent noted, “I always knew I would leave... I still had this feeling that now I needed
to wait it out [...] and soon my life would begin, and I would leave” (P2). However, some
moves were less planned, evolving from a short visit into a long-term stay due to family

requests or emerging opportunities — see Example (5).

(5) “Oro pemenne [moexats B MOCKBY| 01710, HABEpPHOE, CIIOHTAHHOE, IOTOMY YTO HA TOT MOMEHT,
310 2018 roa, y MeHsi B cembe ObL10 TPyAHOE BpeMsi. Tam ciyuuiach rope, s norepsia mnaiy, a B TO
BpeMsi MOM POJIUTEINHN U cecTpa »kuiu B Poccun, B Mockse. Sl okaH4uBasia Kak pa3 yHuBepcureT. 1
BOT B 3TOT I'0Jl OKOHYMJIA YHUBED, 3aIIUTHIIACH, TOTOM IOCTIE JI€Ta MCHS TIPUTIIACHIIH [B MOCKBY],

9TOOBI ST HEMHOXKKO pasBesnace.” (P7)

“ This decision [to go to Moscow] was probably spontaneous, because at that time, it was 2018,
and my family was going through a difficult time. There was a tragedy, I lost my dad, and at the
time, my parents and sister were living in Russia, in Moscow. I was finishing university. Thus, that
year, I graduated from university, defended my dissertation, and then after the summer, I was invited

[to Moscow] to unwind a bit.” (P7)

These examples reflect the broader literature on female migration, which shows that women
are both involved in family migration and driven by educational and economic motivations. It
serves as an important pathway to empowerment, especially for women from patriarchal
societies (Chowdhory et al., 2022; Eryar, Tekgii¢ and Toktas, 2018). As shown in the examples,
for some participants, migration became a form of escapism that allowed them to avoid family
tensions, fight burnout, and cope with personal loss; for others, it was a goal of pursuing
education, trying something new, and an attempt to be part of the broader world. Migration is
viewed as a source of greater autonomy and social mobility through access to education and
labour opportunities. However, the decision-making process was not solely driven by
individual aspirations or personal ambition and was shaped by broader structural conditions
and contexts. The choice of Russia was influenced by the status of the Russian language as a

regional lingua franca (Duncan and Mavisakalyan, 2015), which lowers linguistic barriers for
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migrants. In the case of educational migration, respondents emphasized accessibility of
admission procedures, availability of scholarships, and the perception that Russian universities
offered a high standard of education. Geographic proximity and pre-existing familial or
community migration ties also influenced this choice, underscoring the role of social networks
in shaping migration decisions. The following section examines respondents’ initial migration

experiences in Russia, focusing on their first encounters with the host society.

5.2.2. Migration experience

In this section, migration experience refers to participants’ subjective accounts of migration to
Russia, covering various aspects of this transition: emotional, psychological, social, and
geographical. These experiences are examined as narrated by participants and extracted from
in-depth qualitative interviews, as outlined in Chapter 4. The excerpts demonstrate how Kyrgyz

women migrants in Russia live, perceive, and negotiate migration.

The transition to life in Russia, particularly Moscow, was frequently described by participants
as a period of intense difficulty and psychological adjustment. Considering that for many it
was the first experience of moving to another country, the experience was highly stressful, and
the differences between the home and host countries were drastic, ranging from the weather to
a sense of otherness in the new society. Participants mentioned geographical and climatic
differences, such as the sunny Kyrgyzstan and the gray Moscow, which lacks sun for months,

a shock that contributes to melancholy (P2, P3) — see Example (6).

(6) “Ecau yecTHO, MHe ObL10 0YeHDb IUI0XO0 [B MoOCKBe|, MOTOMY 4TO s MpHexaja B siHBape u MPOCTO
J10 anpeJisi He ObLJI0 COJHIA. DTO MPOCTO, HABEPHOE, MIEPBBINA IOK, KOTOPBIM UCIIBITHIBAET YEIOBEK,
KOTOPBIH NMPUE3KAET U3 COITHEYHOM CTpaHbl B MOCKBY, KOTJla IPOCTO TPU WIIM YETBIPE MECALIA HET
COJTHITA. DTO y>KACcHO | 5 OblIa MeTeo3aBuCUMON. [IepBrie moNTro/1a, OHM TPOIIUTH B KAaKOW-TO XaHape.”

(P3).

“To be honest, I felt really bad [in Moscow] because I arrived in January and there was no sun
until April. It is probably the first shock a person experiences when coming from a sunny country to
Moscow, when there is no sun for three or four months. It is terrible, and I was sensitive to the weather.

The first six months were spent in a kind of melancholy.” (P3)

Participant 2 mentioned the lack of mountains, as well as the scale and pace of the megacity,
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which was overwhelming, with fears of navigating the metro or the city itself — see Example

(7).

(7) “A, s mOMHIO, KOT/1a TOJIBKO IIpHexala, s1 00suIach, 51 ke HUUEero He 3Haua, 51 00sIach CITyCKaThCs B
Metpo. U st xoanna cobupaia rmocyry B okpyre rnpocrekra Mupa, s XoauJia ¢ proK3aKkoM U MemKoM
1o 2GIS [onaiiH-KapThI], MOTOMY YTO 00SIJIACH CMYCKATHCS B METPO, MOTOMY YTO OBLI0

HEeMOHSITHO, cTpamHo.” (P2)

“ And I remember when I first arrived, I was scared, I did not know anything, I was scared to go down
into the metro. And I went around collecting dishes around Prospekt Mira, I walked with a backpack
and on foot along 2GIS [online maps] because I was afraid to go down into the metro, because it

was unclear, scary.” (P2).

Despite the linguistic fluency, many experienced a profound sense of alienation. One
participant described the first two years as “in a fog,” struggling with a different cultural context
and a “different Russian language” (P6) — see Example (8). Participant 6 referred to it as a
different “language picture”, meaning different codes and references, such as mentioning local

political figures or using specific terms.

(8) “...mepBble ABa roja s 6bIJIa KaK B TymMaHe. Sl He OYEHb IIOHUMAJIA, TJE 51, YTO MPOUCXOIUT, IIOTOMY
YTO THI, 1, Y T€OSI pyCCKUH A3BIK, THl B COBEPLICHCTBE Ha HEM I'OBOPHILb, HO 3TO APYTrOi KOHTEKCT.
ITO ApYroi pyccKuil I3bIK, Ka3aJoch Obl, S3bIKOBasi KAPTHHA OJHA, HO OHA BCE paBHO Apyras [...] S
TIOHSUIA, YTO KyJIbTYPHBIE ITOJIsI BO MHE CTOJIKHYJHNCH [...] Tam Bce Bpemst obcysknann HaBansHOTO,

VY nanb1oBa, u st He ObUIA TOJIrOTOBIICHA K 3TOMY KOoHTeKeTy.” (P6)

« ...for the first two years, I was in a fog. I did not really understand where I was or what was
happening, because, yes, you speak Russian, but it is a different context. It is a different Russian
language; it would seem like the linguistic picture is the same, but it is still different [...] I realized that
my cultural fields were clashing [...] They were constantly discussing Navalny and Udaltsov, and I was

not prepared for this context.” (P6)

Another participant noted, “When you move... you leave that foundation [of connections] and
start from scratch. This period of adaptation often comes at a high cost” (P3). She described

RN 1Y

her first year as marked by “constant anxiety,” “panic attacks, accompanied by nervous
breakdowns,” and a feeling of grief for the life left behind. Others mentioned developing a
“small-country complex” or “ third-world complex” (P2, P9) as described in Example (9).
Here, the participant referred to the same issue as in the previous Example (8), where not

knowing local company names and acronyms often left her out of discussion and socialization.

87



(9) “He 3Ha10, 51 TOJIBbKO NpHeXaJia, y MeHsI ObLT KOMILIEKC MaJeHbKOH CTPaHbI, KOMILIEKC TPETHEro
MHpa, YTO fl He 3HAaJIa MHOrO0ro. 5, HanpuMep, He 3Haja, uTo Takoe JlemmBepu Kiad, koraa Toipko
npuexaina. TaM jxe paccka3bIBalOT Kelichl Ha yueOe, a s Takast “Uro Takoe nenuBepu knad’. Vi Bee
cobupanucsk B [1apke ['opbkoro, 1 B uate Harmucanu ‘Berpedaemcs B [117°; a 1 cTecHAIACH CIIPOCUTD YTO

takoe I1I" n He monuta Hukyna.” (P2)

“I don’t know, I’d just arrived, and I had this small-country complex, a third-world complex,
because I didn’t know much. For example, I didn’t know what a Delivery Club was when I first
arrived. They’re telling case studies there, and I’'m like, “What’s a delivery club?’ Or maybe everyone
was meeting in Gorky Park, and they wrote in the chat, ‘Let’s meet at PG, and I was too shy to ask

what PG was and didn’t go anywhere.” (P2)

The presence of relatives, dorm mates, or friends was consistently cited as a crucial factor in
surviving the initial adaptation period. As Participant 4 stated, “If it were not for them, I do not

know how I would have survived that adaptation period, because it was truly very difficult”.

These narratives about the first migration experience illustrate that migration was a period of
disruption marked by disorientation, loss, fear, and vulnerability, initially driven by
environmental and geographical differences. However, feelings of alienation came from
cultural and linguistic dissonance when being surrounded by residents in educational settings.
Here, participants mostly referred to the lack of knowledge of nuances, differences in discourse
and terms, different contexts, and the Russian language used in Moscow. All these factors
contributed to periods of stress, melancholy, and anxiety. At the same time, respondents were
referring to existing social networks, as support from relatives, friends, or co-residents, that
played a role in their coping. This suggests that migration is not only a change of location but
also a process of negotiating belonging in a new social context, as I discuss in the next sections,
where I examine migrants’ interactions with different ethnic groups and their acculturation

strategies.

5.2.3. Acculturation: Interactions with the Russian ethnic group

This section examines the social and cultural dimensions, with a particular focus on how

Kyrgyz female migrants navigated and negotiated relationships in the host society. It covers
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participants’ interactions with both the Kyrgyz diaspora and ethnic Russians, highlighting how
these relationships shape social integration, identity, and everyday life. The sub-chapter builds
on the previous discussion of migration experiences by moving from initial adaptation to the

ongoing process of acculturation and social engagement in Russia.

Navigating social relationships in Russia involved complex negotiations of identity with both
the Kyrgyz diaspora and ethnic Russians, resulting in layered experiences. Relationships with
Russians were multifaceted, encompassing close friendships but also instances of othering and
discrimination. Most participants’ primary social and professional circles consisted of
Russians. They reported forming deep friendships, being welcomed into families (P6), having
supportive colleagues (P7), and being involved in romantic relationships (P2). Many found
common ground through shared language, education, and a “Soviet” cultural background

(P10).

Despite positive ties, subtle forms of exclusion were common. For instance, compliments were
mentioned as the strategy of otherization. “Being complimented on good Russian skills is a
frequent microaggression that reinforces their foreignness” (P5). A participant (P4) was told,
“You are one of us” because of her language skills, but this did not translate into equal treatment
in her studies. Participant 2 reported being present when Russians mock Central Asian names

or use slurs like chuchmeks'®, meaning “uncivilized” and churka'!, meaning “ignorant” — see

Example (10).

(10) “OtxpsITOi arpeccuu M HEMPUHATHA HE ObLIO, OBLIO KOTa IPH MHE MOTJIH JIPYTHX
LEHTPAIbHOA3UAaTOB 00CHPATh, CMEATHCS HaJl HUMH U IIPU 3TOM s cuJiena psiioM. MoxeT ObITh OHU
MEHS HE CUMTHIBAIIM KaK IIEHTPAIbHOA3HATKY, MM HE BOCIPUHUMAITH, TN 3a0bIBaii [000 MHe], 1 5
Takas THIa MMM...4e. To-To cka3an Ha nape: ‘O, a KoMy X04eTcsl, YTO0bI Yy4MeKHU NMPHe3KAIH K
HHM B CTpaHy?’ WM KOT/ia y Hac B orce prkajii HaJl IMEHaMH TaKCHCTOB ‘Xaxaxa, 30ByT TaKCHCTa
Hacpyimio, kak cMemHo’, 3To ObUIO HENPHUATHO. .. J{aske KoTaa He Ipo MEHs TOBOPSIT, HE MHE TOBOPSIT,
MHE HENpPUATHO. Bee paBHO 1 2Ke YaCTh BCEro 3TOro MUpPa 4YypoK, sl TaKasl 2Ke KaK 3TH YypKH, Y
HAC TaKO0e 5Ke IPAXKIAAHCTBO, TAKAS 3¢ ITHUYHOCTD, IIPOCTO 51 60J1ee NPHBUJICTHPOBAHHAS U BCE.

To ectb y MeHs OoJIbIIIE TPUBUIIETUI YEM Y 3THX peOsT, HO 110 CyTH, OHH, OCKOPOJISISt X, OCKOPOJISIOT

10 Chuchmek — a derogatory term used in Russia towards people from Middle and Central Asia, as well as
the Caucasus, in a broader sense, non-Russians, or non-European-looking people. The term is rooted in the word
chichimeka, used by the Aztecs and Mesoamericans to describe nomadic people, and later adopted by the Spanish
Empire to describe “uncivilized, aggressive savages” (Bonner, 1994; Skalnik, 2022).

" Churka — a derogatory ethnic slur in Russian commonly used toward people from the Caucasus and

Central Asia. The term originates from the Russian word churka, which literally means (1) a block or chock of
wood, and in colloquial usage can also refer to (2) an ignorant or uncultured person (Luczyk, 2026)
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u Mens Toxe.” (P2).

“ There was no open aggression or rejection, but there were times when people would trash other
Central Asians in front of me, laugh at them, and I was sitting right next to them. Maybe they did not
recognize me as a Central Asian, or did not perceive me, or forgot [about me], and I was like, ‘Hmm...
what?’ Someone once said in class, ‘Oh, who wants chuchmeks to come to their country?’ or when
in our office they were laughing at taxi drivers’ names, ‘Hahaha, the taxi driver’s name is Nasrullah,
how funny,’...it was unpleasant...Even when they are not talking about me, not to me, I feel
uncomfortable. I am still part of this whole world of churkas, I am the same as these churkas, we
have the same citizenship, the same ethnicity. I am just more privileged, that is all. So, I have more

privileges than these guys, but essentially, by insulting them, they insult me too.” (P2)

A common experience was the initial negative reaction of Russians to an “Asian” appearance,
which changed only after they began speaking Russian fluently. Participants (P4, P9) noted
this shift from a look of “fear, disgust, unpleasant surprise” to acceptance once they spoke.
However, even when speaking Russian and being in the university context did not guarantee

acceptance, as shown in Example (11).

(11) “MBsI TaM 4TO-TO CHEIH, OOIIAIINCE, ¥ OAWH MapeHb PYCCKUH ¢ APYToH TPyMITb, HO C MOETO Kypca,
CKa3aJl MHE TaKylo BEIllb, 4TO, THUIA, ‘3a4eM Bbl, HHOCTPAHIIbI, IPHUE3KAETE 110 KBOTE, BbI
oTOupaeTe HAIIN OKKETHbIC MECTa, Yy POCCHSIH, BbI IIePpEeKPbIBaeTe HaM Kucaopox’. 1 nouemy-to
€ro CI0Ba TAK CUJIBHO MHE 3aCEJH B FOJIOBY, YTO Y MEHS C 9TOr0 MOMEHTA HA4aJICs KOMILIEKC HACUET
TOT0, 4TO 1 UHOCTPAHKA, YTO 51 HE CIIABIHCKOW BHEIIHOCTH, YTO BCE MPOXOKUE B MOCKBE cpasy 3TO
BHJIAT IO MoeMy nuiy. [Inroc B MockBe 0ueHb MHOTO TPYIOBBIX MUTPaHTOB U3 KbIprei3crana, 1 MHE

IIPsIM OYCHB HE XOTEIOCh, YTOOBI MEHS acconuupoBaiv ¢ HUMH.” (P9)

“ We were sitting there, chatting, and this Russian guy from another group, but in my year, said
something like, “Why are you foreigners coming here on a quota? You are taking away our state-
funded places, from Russians, you are cutting us off.” And for some reason, his words stuck in my
head so deeply that from that moment on, I developed a complex about being a foreigner, about not
having Slavic features, about everyone I met in Moscow. They can see it right away on my face. Plus,
there are many labour migrants from Kyrgyzstan in Moscow, and I really did not want to be associated

with them.” (P9)

Beyond social interactions, participants faced systemic and institutional discrimination, such
as finding an apartment, which was a significant challenge, with ads often explicitly excluding
non-Slavs. One respondent noted that “non-Slavs” were mentioned “ in almost every ad... it

was even difficult for us to find an apartment” (P5). Furthermore, another respondent noted
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that employers were often reluctant to hire non-citizens due to bureaucratic issues (P7).
Participant 5 described a system in which foreign workers were hired through a separate,
possibly fraudulent company, thereby denying them proper registration and tax contributions,
which constituted a “specific form of labour combination”. This environment created a sense
of being under constant scrutiny and needing to behave better than the locals (P2). “If I make
a mistake, they will say it was not me who made the mistake, but some Kyrgyz woman who

came over made the mistake... I felt within bounds” — see Example (12).

(12)“s nymaro, 4TO OHH TOK€ YYBCTBYIOT ce0sl 04€Hb CKOBAHHO, IOTOMY YTO HAIIIA MUTPAHTHI B
1[eJIOM, OHH 04YeHb CKPOMHO ce0s1 BeayT. Bot 31ech B KbIpreI3cTane o 09eHb pacxXiisiOaHHEIC,
MOTYT YTO-TO BBIKUHYTh Ha IOPOTY, OTHOCATCS K CBOEMY JJOMY KaK K KAKOMY-TO OTX0XXEMY MECTY, a B
Poccum Bce xonmiu no crpyHouke kak MHe kKaxeTcs. [Toromy uto B Poccuu ¢ 3TuMm cTporo: uyTh 4ToO,
nIenoprarus, mrpad kakoi-uuOyas. U na, To, 9To 1a, MpeaB3sToe MHCHUE, YTO B KAKUX-TO paMKaxX
HAXOJHWIIbCA U paMKaX UMCHHO 3aKOHHBIX, M B PaMKaX BOCHPUSATHS IPYTUX JIOACH, 1 (PHHAHCOBBIX.”

(P2).

“1 think they also feel very constrained because our migrants, in general, are very modest. Here
in Kyrgyzstan, people are very lax; they can throw things on the road, and they treat their homes like
some kind of outhouse. However, in Russia, everyone seems to walk a tightrope, I think. Because in
Russia, they are strict about that: at the slightest provocation, there is deportation, a fine of some kind.
And yes, yes, there is a preconceived notion that you are bound by certain boundaries — legal ones, the

perceptions of others, and financial ones.” (P2)

Interaction with Russian culture is often a byproduct of living in the country but can also be a
deliberate act of exploration. For migrants, Russian culture was an integral part of daily life,
evident in work, media, and public spaces. As one participant noted, “I was surrounded by it...
it was hard not to interact with Russian culture” (P2). Others expressed curiosity and actively
engaged with cultural institutions (P3, P6). “I think I have been to all the churches already...
because it is really interesting”. This includes visiting museums, attending theatres, and

observing religious services, such as Orthodox Easter — see Example (13).

(13)“Omna monpyra y mens u3 [Tutepa, y Hee 0UueHb HHTEPECHAS TIPaBOCIaBHAS CEMbs, U S K Hell e3nma 4
roza mozapsz. Jlo cux 1mop Mbl MOJIEPKUBAEM CBsI3b, U MHE ObLUTa HHTEpPECHA UCTOPHS €€ MaMbl,
HCTOpPHS ¢ MaIbl, Kak OHU (KuBYT). OHH OPTOIOKCAITBHEIC TIPABOCIABHBIC XPECThSIHE, M OHH IIPSIM
YTPOM BCTAIOT, MOJISITCS TIEPE] €101, Y HUX TaM MKOHBI. Ho OHHM He cTapooOpsALbl, OOBIYHbIC JIIOH,
HO OHM CTpOoro (KMBYT), y HUX HET TeJleBU30pa JoMa. MHe HpaBHJI0Ch Yepe3 TaKue MyTH
NOIPYKATHCSI B POCCHICKHII KOHTEKCT, M TOI/Ia f1 cCaMa YyBCTBOBaJIa ceds

9y

uccaenopareasunneii.” (Po).
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“T have a friend from St. Petersburg; she comes from a very interesting Orthodox family, and I visited
them every year for four years. We still keep in touch, and I was interested in her mother’s story, her
father’s story, and how they live. They are Orthodox Christian peasants, and they rise with the
morning, pray before meals, and have icons. However, they are not Old Believers; they are just
ordinary people who live a strict life, without a television at home. I liked immersing myself in the

Russian context through these means, and then I felt like a researcher myself.” (P6).

However, engagement does not always equal adoption. Participant 4, after a negative
experience following a church visit, joked, “I will not support Russian culture, certainly not
Orthodox culture” . Participant 6 criticized the constant comparison to the West in Russian

academia, suggesting a “colonized mindset” within the empire itself.

These quotes demonstrate various experiences in the acculturation process of Kyrgyz female
migrants. While some developed supportive relationships with ethnic Russians, these
connections coexisted with persistent othering, which was manifested in varied forms:
microaggressions such as excessive compliments on language skills indicating local residents
lack of knowledge about colonial relationships and Soviet past, ethnicized jokes and racial slurs
such as chuchmek and churka, initial adverse reactions to “ Asian” appearances, and systemic
discrimination in housing, employment, and bureaucratic processes that excluded non-Slavs.
This created an ambiguous dynamic: on the one hand, being exposed to such discourse could
be interpreted as a sign of partial inclusion, signalling that they were considered sufficiently
“integrated” to be present in these conversations; on the other hand, it reinforced symbolic
boundaries, reminding participants of their conditional and racialized belonging within the
social hierarchy. These experiences reveal that othering operated both interpersonally and
institutionally, producing a constant awareness of foreignness that participants had to manage
through their personal strategies. Linguistic fluency was the entry point; however, adaptation
also required deliberate exploration of Russian culture, including media, religious practices
such as attending church and celebrating, and visits to cultural institutions such as museums.
This provided opportunities for partial integration into the Russian society and symbolic

participation, but did not guarantee acceptance or eliminate outsider status.
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5.2.4. Acculturation: Interactions with the Kyrgyz ethnic group

This section examines participants’ interactions with the Kyrgyz diaspora in Russia,
highlighting the ambivalent role of ethnic networks in migrants’ social and cultural adaptation.
This is evident in the infrequent engagements with the Kyrgyz diaspora in Russia. Contact with
the Kyrgyz community in Russia was seen as both a source of comfort and discomfort. Some
initially seek out the diaspora for a sense of familiarity and support. One participant described
an early positive experience interviewing successful Kyrgyz migrants, which inspired her (P3).
Another stated, “When you have your own (people), you feel at home... If anything, my people
will help me out” (P4).

However, more frequently, participants expressed a desire to distance themselves from the
broader Kyrgyz community. Reasons included unwanted inquiries from compatriots, cultural
and intellectual gaps, and negative stereotypes. For instance, in the case of Participant 2,
unwanted questions from Kyrgyz in Russia about her marital status and other intrusive inquiries

led the participant to avoid cultural gatherings — see Example (14).

(14)“Kopoue, s crapanach He 00IIaThCsl BOOOIIE ¢ KBIPrbI3aMH. MHE Ka3alock CTpaHHO 00IIaThes C
JIIOABMH TOJIBKO IOTOMY YTO MBI M3 OJHOM CTpaHBI U BTOPOE, U3-3a HALIETO BOCIIUTAHUS, KOTAA ThI
MPOCTO CHANIIL B TYCOBKE, M TeOsl CIPAIIMBAIOT ‘A Mo4YeMy Thl He 3aMYyKeM’, ‘A KOrJa Thl

BBI/IelIb 3aMy2K’, Hy KaKas-To Takasi Obllla TOKCHYHOCTB M TIOATOMY I cpa3y He obmanacek.” (P2)

“ Anyway, I tried to avoid interacting with Kyrgyz people altogether. I felt weird interacting with
people just because we were from the same country, and because of our upbringing, when you’re just
sitting in a group, and people ask you ‘Why aren’t you married?’ or ‘When are you getting

married?’ There was a certain toxicity to it, so I avoided them right away.” (P2)

A sense of being different from other Kyrgyz students or migrants was also a strong theme.
Participant 2 found the events “cringe” — inducing and irritating, while another felt a disconnect
in mindset and interests, stating, “ all this national stuff started to seem marginal to me” (P6).
Participants often tend to distinguish themselves from labour migrants, with one admitting she
“really did not want to be associated with them” and wanted to “separate myself from this

group” (P9).

A recurring negative theme was interactions with male Kyrgyz male migrants, which often

worsened once a shared ethnicity was established. Several female participants reported that
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Kyrgyz men become disrespectful and overly familiar after discovering they are also Kyrgyz
(P1, P8, P10). This was manifested as harassment on the street (P8), aggressive questioning
about dating non-Kyrgyz men (P10), or a general lack of professionalism, as with a taxi driver

who became invasive after learning his client was Kyrgyz (P1) — see Example (15).

(15) “ C TaKuCTaMH S TOXKE 110 UMCHU Cpa3y NOHHUMaro, 4TO 3TO KbIPI'bI3, HO 51 CTAPAOCh HC BbIAATh, YTO
KBIPT'bI3Ka, IOTOMY 4YTO B KaKOM-TO MOMEHT CHUMAETCS 3TOT 6apbep, YTO 5TOT'O YCJIOBCKA MOXKHO
YBaKaTh KaK 4Y€JIOBCKA, KJIIMCHTA, HC 3HAI0, KAK Thl O6H12U'IC$I OBl C PYCCKHUM YCJIOBEKOM YCJIOBHO. C
MOMEHTA OHH Y3HAIOT, YTO Thl KBIPI'bI3, YTO BbI O}IHOﬁ KPOBH, HAYHHAKTCHA KaKHE-TO

(paMUIBSIPHOCTH, KBIPTbI3CKOE MH---001bcTBO.” (P1)

“ With taxi drivers, I also immediately recognize that they’re Kyrgyz by their name, but I try not to
reveal that I’'m Kyrgyz, because at some point the barrier that this person can be respected as a person,
a client, is lifted... From the moment they find out you’re Kyrgyz, that you share the same blood,

familiarity, and Kyrgyz bulls--t begins.” (P1)

This behaviour leads to a strategy of avoidance. Participant 3 stated she is “terrified of male
migrants” and feels a “strange sense of vulnerability when I pass by our migrants”. Others (P1,
P2, P8) pretended not to be Kyrgyz to avoid unwanted advances. Participant 10 concluded,

“Instead of feeling some kind of support from your own people, you feel some kind of danger”.

Living in Russia also required a continuous negotiation between maintaining Kyrgyz cultural
identity and adapting to the dominant Russian environment. Connection to Kyrgyz culture was
preserved primarily through tangible and personal means. Food is the most cited cultural

anchor. Participants (P01, P02, P03) frequently mentioned eating or cooking national dishes,
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5

such as plov'?, kurut'* , and boorsok'*, and drinking shoro !> and Kyrgyzstan cognac '°.

Shopping at Kyrgyz stores was also a common practice (P1).

Another anchor was language. In most cases, Kyrgyz was primarily used within the family,
often in a mixed Russian-Kyrgyz dialect, referred to as surzhyk'” (P01). Some (P3, P6) made a
conscious effort to consume Kyrgyz media, such as films or music, to prevent language loss.
Holidays like Nooruz'®, Kurman Ait!®, and Orozo Ait?° are observed, often through the
preparation of special meals and the celebration of family (P6, P8). Traditional rituals, such as
burning archa (juniper) or making zheti nan (seven flatbreads) for the deceased, were also
maintained (P3, P6). For many, being in a foreign context heightened their sense of
Kyrgyzness. Participant 3 noted, “When I moved here, I realized how Eastern I really am” (P3).

Another (P4) stated, “I felt my identity more acutely there... I tried to express myself more”.

Acculturation strategies toward the Kyrgyz ethnic group differed from those directed at the
Russian majority. In interactions with ethnic Russians, avoidance was largely absent, primarily
because participants were embedded in professional and educational environments where
contact was routine and unavoidable. Engagement with Russians was therefore less conditional
and more situational. In contrast, communication with Kyrgyz individuals, particularly
members of the diaspora and, more specifically, Kyrgyz male migrants, was often described as

conditional and selective. Participants used terms such as “cringe” and “marginal” to describe

12 Plov — one-pot dish of seasoned rice, meat (usually lamb or beef), carrots, onions, and garlic, cooked in
a large pot called a kazan.

13 Kurut — a traditional snack made from fermented, dried, and salted dairy, often formed into hard white
balls or shapes.

4 Boorsok — small, airy pieces of dough, often cut into diamonds or squares, are deep-fried in a cauldron
(kazan) until golden brown.

15 Shoro — a popular, traditional Kyrgyz fermented beverage brand known for grain and yogurt-based drinks
like Maksym (barley/wheat), Chalap (fermented milk), and Jarma.

16 Kyrgyzstan cognac — a renowned local spirit made from grapes and aged in oak barrels, a popular,
affordable souvenir.

17 Surzhyk — a mixture of the Ukrainian and Russian languages. The word referred to the grain product
consisting of a mixture of different grains (such as wheat and rye) or the flour and bread produced from such a
blend. The term now refers to different forms of code-switching.

18 Nooruz — a pagan holiday that marks the beginning of the new year, the equinox is considered a holy day
among Zoroastrians and is celebrated across Eurasia.

19 Kurman Ait — (Eid al-Adha) — major public holiday in Kyrgyzstan. Originally a sacred Islamic festival
honoring sacrifice and devotion, featuring morning prayers, family visits, charity, and the traditional sacrifice of
animals (sheep, cattle).

20 Orozo Ait (Eid al-Fitr) — a major Islamic holiday celebrated in Kyrgyzstan that marks the conclusion of
the holy month of Ramadan, a period of 29 or 30 days of fasting from dawn to dusk.
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certain situations, signalling their otherness and differentiation within the diaspora. They
emphasized tensions coming from unwanted questions, unsolicited moral commentary, and
instances of street harassment, leading to fear of gender-based violence from co-ethnic men
documented in existing research (Abdukadyrova and Studenko, 2023; Gabdulhakov, 2019;
Ibraeva, Moldosheva and Ablezova, 2015; The Asia Pacific Forum on Women, Law and
Development, 2021). It was relatively rare for participants to report close Kyrgyz friendships
formed in Moscow. Although many maintained strong transnational ties with friends and
relatives in Kyrgyzstan, they did not actively seek out Kyrgyz networks in the host city. This
selective distancing, however, did not imply cultural distance. Similar patterns have been
observed among other migrant groups, in which individuals limit participation in co-ethnic
networks while maintaining symbolic and cultural connections to their homeland (Portes and
Rumbaut, 2001; Levitt and Jaworsky, 2007). When discussing practices that supported their
sense of belonging, participants consistently referred to food, alongside rituals and celebrations
that marked important life events (Bailey, 2017). These patterns suggest a differentiated form
of acculturation: social distance from co-ethnic networks with continued cultural attachment
and transnational belonging. Such configurations are commonly described in migration
literature as forms of selective or segmented acculturation, in which migrants adapt to the host
society while preserving specific cultural practices and identities from the country of origin

(Portes and Rumbaut, 2001).

5.2.5. Ethnic identity

The migration experience served as a powerful catalyst for re-evaluating what it means to be
Kyrgyz. While all participants identified as Kyrgyz without hesitation, their definitions varied,
often emphasizing origin, language, cultural practices, and an emotional connection to their
homeland. Participants often described ethnic identity in essentialist terms, using expressions
such as “genetic code” and “blood,” and presenting ethnicity as something fixed that does not
change through migration or long-term residence abroad. In this view, being Kyrgyz was
understood as an inherent and stable characteristic, rooted in origin and unaffected by spatial
mobility: “I am Kyrgyz, purely Kyrgyz” (P1); “Well, I’ll be Kyrgyz for the rest of my life”
(P2); “ I'm Kyrgyz. I'm Kyrgyz. I'm Kyrgyz” (P4); “I'm Kyrgyz. I’'m tied up like a little
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donkey” (P6); “Kyrgyz, I have no doubt about it” (P7); “ Living in England for 20 years won’t
make you English” (P10).

At the same time, when explaining their own “Kyrgyzness,” participants referred to a wider
range of social and cultural elements. They spoke about language, upbringing, everyday
practices, moral values, and following cultural norms. They also distinguished between
“authentic” and “non-authentic” forms of belonging, where losing ties, forgetting language,
and not loving a country would place someone closer to a “ non-authentic” part of the scale.
In doing so, they relied on criteria that are learned and socially shaped, even if they

simultaneously described identity as something given and unchangeable.

Key components of being Kyrgyz socially included speaking Kyrgyz. Language was often
described as the most critical marker of ethnic belonging, being more than just a tool for
communication: “Language fills your structure very well. It is how your heart speaks.” (P1),
highlighting the central role of language in identity construction that will be examined further
in the following sections dedicated to Critical Discourse Analysis (see 5.2). Participants also
referred to the geographical origin, where they were born and raised, as a decisive factor in

shaping their sense of ethnic identity — see Example (16).

(16) “MHe kaxkeTtcst 60JibIIIe BCero, KOHEYHO, 3TO SI3BIK, KYJIbTYPa, KOTOPYIO NPH/ePKUBAaelIbCs,
CTPaHa, I/ie Thl POAMJIACH, I/Ie Thl ;KMBElllb WM KAKYI0 CTPAHy CYUTACIIb POAMHONH. PonuHOi 4
cuntaro Keipreizeran. S 3neck sxuia, s 31ech poannack. Jlaxe ecin s Oyy KUTh B Ipyroi cTpaHe, TO

B J1I000M citydae 51 Oyay ce0st naeHTn(UIIpoBaTh Kak Kelpreiska.” (P10)

“ It seems to me that the most important ones are, of course, language, the culture you adhere to,
the country where you were born, where you live, or what country you consider your homeland. I
consider Kyrgyzstan my homeland. I lived here, I was born here. Even if I live in another country, I

will still identify myself as Kyrgyz.” (P10)

Being Kyrgyz was also defined through connection to family and traditions (respect for elders,
hospitality), and an innate love for the country: “Being Kyrgyz probably means loving
Kyrgyzstan.” (P1). An unspoken understanding of a shared social and cultural context also
defined Kyrgyzness: “I can read it: all these interjections, glances, body language, who meant
what, where they sat, all these things” (P6). Here, participants referred to non-verbal language,
symbolism, traditions, and culturally embedded codes that structure social interaction within

Kyrgyz society. For instance, all participants had a basic knowledge of how celebrations are
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organized, how guests are received and seated, how respect is communicated through forms of
address, and how generational and gender hierarchies are performed in ritual settings. They
were familiar with expectations regarding hospitality, appropriate dress, gift-giving practices,
and the distribution of roles during life-cycle events. This cultural competence was described

as a “mentality” and a way of life that makes them Kyrgyz — see Example (17).

(17) “Ham s13bIK, HAIIA KYJIbTYPA, HAIlle MHPOBO33PEHHE, HAIIIN TPAJMINH, TO, KAK MBI KUBEM. XOTb,
KOHEUYHO, PyCCKHE KHUBYT IIPOILE, YEM MBI, HO BCE-TaK/ B HAIIMX TPAJAULUAX U B HAIIEM MEHTAJIUTETE
€CTh MHOT'O XOPOILIEr0 HIMEHHO AT YesloBeka. To e camoe, Hy, 5 K€ TOBOPIO, OHH, HAIIPUMED, C

POACTBEHHUKAMH HE B3aMMOJICHCTBYIOT, 3TO HEe CHIILHO Osm3ko Mue.” (P8).

“ Our language, our culture, our worldview, our traditions, the way we live. Although, of course,
Russians live a simpler life than we do, there are still many good things in our traditions and our
mentality that are particularly beneficial to human beings. The same thing, well, as I said, they, for

example, don’t interact with their relatives; that’s not something I really connect with.” (PS).

Alongside the certainty of one’s ethnic identity, one of the major themes was the feeling of not
fully belonging to either Kyrgyz or Russian culture, influenced by the migration experience,
which created a sense of being caught between two worlds. Participant 03 articulated this

feeling vividly — see Example (18).

(18)“ 51 xak OyaTO He YYBCTBYIO celsi CBOeii y celst B cTpaHe, 4TO 5 CTaJIa HE TakoH [...] S mpuesxkaro

Croaa [B POCCI/IIO] U TYT 1 TOXC HC CBOA, U BOT 3TOT BOIIPOC ‘a rac s CBOsI’ OYEHBL MCHS OCCIIOKOUT.”

(P3)

“TItis as if I do not feel like I belong in my own country, that I have become different... I come here

[to Russia], and I do not belong either, and this question of ‘where do I belong’ really bothers me.”
(P3)

However, for some, the migration experience served as a catalyst for strengthening their ethnic
identity. Participant 06 explained that her sense of being Kyrgyz expanded in Russia, while she
felt distanced in Kyrgyzstan: “When I lived in Kyrgyzstan, I did not have a clear sense of
identity, and in a hostile environment, in a different field, it swelled and expanded” (P6).
Similarly, Participant 10 said she “became more Kyrgyz” after living in a different environment
and constantly comparing cultures. The same was experienced by Participant 03, who often

felt “Westernized” or “Russified,” because of speaking Russian and being interested in
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American television, but in Russia, she realized how “ very Kyrgyz” and “ very Eastern” she
truly was. However, when returning to Kyrgyzstan or finding themselves among Kyrgyz
fellows, they would feel less Kyrgyz and lost. This dual perception highlights a fractured and
conditional sense of belonging. Participant 9 demonstrated this dual perception and fractured
sense of belonging through the “typical portrait” of a conservative, domestic Kyrgyz woman,
noting that, because she does not fit these attributes, she sometimes feels “not quite Kyrgyz”

in Kyrgyzstan.

Distancing was evident in the Russian context, where participants clearly differentiated
themselves from Kyrgyz labour migrants. They recognized that their own experiences differed
significantly from those of labour migrants, primarily due to higher language proficiency and
social status (P2, P5). While this acknowledgment of privilege came with empathy for the
hardships faced by labour migrants, it was accompanied by an insistence on not identifying as
a Kyrgyz migrant. Some participants felt “insecure” about their non-Slavic features and sought

to emphasize their identity as students in the Russian society.

This pattern of distancing aligns with observations made in previous sections on acculturation
practices and ethnic relations (see 5.2.3 and 5.2.4), where interactions with both Russian and
Kyrgyz groups generated feelings of alienation and tension, the latter — especially when
interacting with male migrants. It is important to note that, in these interactions, participants
would assume any Asian identity. Participant 01 explained that when Kyrgyz men approached
her, she tried her best not to reveal her ethnicity, often pretending she did not understand the
language. She would claim to be Tatar, Korean, or Buryat. The same strategy was used by
Participant 2 — she would not reveal that she was Kyrgyz to avoid the “friendly chatter” and
“familiarity” with Kyrgyz male migrants. These examples demonstrate that ethnic identity was
negotiated and performed differently in various contexts. By downplaying or masking their
Kyrgyz ethnicity in interactions with male Kyrgyz migrants, participants demonstrated that

ethnic identity was not fixed in practice, even if they described it as essential.

Narratives about ethnic identity reveal several important aspects of how participants view
themselves. The identity they identified with was primarily rooted in origin, “blood,” or
citizenship. However, when elaborating on what it means to be Kyrgyz, they referred to social
and cultural elements such as language, everyday practices, celebrations, cooking traditional
dishes, and maintaining relationships. When reflecting on the impact of migration, participants

described identity as a continuum. In some contexts, particularly in Russian society, they felt
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more Kyrgyz, whereas in Kyrgyz society, they felt less Kyrgyz. The terms “authentic” and *
non-authentic” were used to explain these differences and to position themselves within
shifting boundaries of belonging. At the same time, participants did not always openly present
or perform their ethnic identity. In public settings, they often relied on their student identity. In
interactions with Kyrgyz male migrants, some chose to hide their ethnicity or perform another
identity in order to avoid unwanted contact. These examples show that ethnic identity was not
fixed but negotiated throughout the interviews. As topics changed and new contexts emerged,

participants’ descriptions of their identity also shifted.

For many, migration was a transformative experience. Identity, which had previously been
taken for granted in Kyrgyzstan, became an object of reflection and reassessment. Participants
reconsidered their social position and sense of belonging. In this regard, identity was closely
connected to belonging, which corresponds with the main assumptions of Social Identity
Theory (1979). By the end of the interviews, several participants expressed a sense of not fully
belonging to either context, neither fully Kyrgyz nor fully Russian, leaving this question of

belonging unresolved.

5.2.6. Migration plans

At the end of the interviews, participants were asked about their future plans in order to
conclude the discussion on ethnic identity and their migration journey. Long-term plans were
characterized by uncertainty, with the 2022 war changing perspectives in Russia as a potential
place to live. The start of the full-scale invasion of Ukraine was a significant point. One
participant recalled, “When the war came, all my hopes were dashed” (P2). The war shattered
the “American dream of ‘coming to Moscow and conquering it’” (P2) and made Russia feel

like a “dead end” (P1).

Many started thinking about a “second migration” to Europe or elsewhere, seeing it as the next
logical step (P2, P6). Russia was no longer viewed as a long-term home. Despite a deep
attachment to their homeland, a permanent return was not considered. The primary barrier was
the low salary level, which participants perceived as a significant step down and insufficient

for survival (P1). Participants expressed frustration with the political situation, including the
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“absolute worship of the Kremlin,” corruption, and “societal degradation” (P1). Social
conservatism, particularly regarding women’s roles and victim-blaming in cases of gender-
based violence in Kyrgyzstan (Amnesty International, 2023, UN Women, 2020), was another
significant reason: “Things like this infuriate me so much that I would not want to be there”
(P1). Basic quality-of-life issues, such as poor roads, sidewalks, and a lack of comfortable

urban spaces, make returning unattractive (P1, P7).

Despite the difficulties, the emotional and spiritual tie to Kyrgyzstan remained powerful. There
was a profound sense that Kyrgyzstan is the ultimate home, regardless of where one lives. “I
am sure that even if I did not live, I would want, if not to die, then to be buried where I was
born, among my people, on my own land” (P1). The desire to return was often framed
conditionally: “If Kyrgyzstan had a good life, if the laws worked [...] few people would leave”
(PO1). For those who built a life in Russia, leaving felt like a profound loss, creating a sense of

homelessness. “I considered it [Moscow] my homeland” (P4).

Overall, participants’ future plans reflect a condition of uncertainty and ongoing negotiation
shaped by political change. The war against Ukraine disrupted Russia as a stable point of
settlement for participants, while returning to Kyrgyzstan remained limited by economic,
political, and social concerns. Neither context provided a secure, long-term place to call home.
Participants remained symbolically and emotionally attached to Kyrgyzstan, yet critical of its
conditions; at the same time, the lives they had built in Russia no longer guaranteed stability,
even though some viewed it as a home and dreamed of “conquering Moscow”. This created a
state of in-betweenness, similar to their ethnic identity, in which belonging is not fixed but
rather conditional, and further migration is considered a realistic and logical continuation of

their journey.

5.2.7. Ethnographic level: General discussion

This level examined narratives from highly educated Kyrgyz women employed in professional
fields such as journalism, marketing, and project-based work in Russia. Their migration was
not primarily driven by economic survival, but by educational goals, professional development,

and, in some cases, the desire to distance themselves from restrictive or “toxic” environments
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in Kyrgyzstan. Russia was chosen by many for strategic reasons: a shared Russian language,
accessible higher education, and established networks. However, the relative “privilege”
compared to labour migrants did not protect them from racialized hierarchies in the host

society.

Kyrgyz female migrants were socially integrated but felt nevertheless excluded from Russian
society due to daily xenophobic attitudes demonstrated through microaggressions in day-to-
day interactions, racialized stereotypes, and structural discrimination, particularly in housing,
bureaucratic, and repressive immigration procedures. Fluency in Russian and professional
competence reduced formal barriers and explicit othering, but did not eliminate social distance:
participants were often treated as exceptions to negative stereotypes about Central Asian

migrants, which made their belonging conditional.

At the same time, participants experienced feelings of guilt and shame in the Kyrgyz
community. This was explained by gender-based violence committed by Kyrgyz male
migrants. Participants discussed how they are trying to distance themselves from their male
compatriots and, more broadly, from migrants, and expressed a wish to be perceived as distinct
individuals. This led to the separation from the community and an internalized phobia of being
harassed and deprived of freedom. This demonstrates how the patriarchal structure of the
sending society creates pressure and, with marginalization in the host society, forces them to

navigate multiple roles and social contexts.

Migration became a transformative experience for many, reshaping their sense of ethnic
identity. Although participants often described ethnic identity in essentialist terms, referring to
“blood” or origin, their narratives revealed that belonging was situational and
negotiated. Findings indicated that Kyrgyz female migrants do not strictly adhere to a single
acculturation strategy, such as separation and marginalization, or assimilation and integration
(Berry, 2006), but instead adopt a combination of strategies. Their Kyrgyz identity was tied to
their birth location, citizenship, and cultural practices like hospitality, as well as specific traits
such as flexibility and a way of life referred to as “mentality”. Participants also identified a
divide between “authentic” Kyrgyz and “Russified” Kirghiz, based on language use and
traditions: those who lacked Kyrgyz fluency and did not follow traditions identified as Kirghiz
and had doubts about the authenticity of their ethnic identity. At the same time, ethnic identity
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was performed differently when in danger: participants would choose any Asian identity, such

as Tatar, Korean, or Buryat, to avoid unwanted interactions with Kyrgyz male migrants.

These layers and conditions of self-identification highlight the fluidity and dynamicity of
Kyrgyz female migrants’ ethnic identity, suggesting a model of ethnic belonging that is partial
and hybrid, situated “everywhere and nowhere.” This implies that the ethnic identities of
female migrants are complex and nuanced, not reducible to a simple scheme. It can be
concluded that identity — at least in the case of Kyrgyz female migrants in Russia — is scalar, a
continuum, where migrants position themselves in different ways depending on the context.
This contextual positioning, constant negotiation, and varied performances were evident in how
they feel more Kyrgyz in Russia, whereas their identification shifts when in a Kyrgyz context,

leaving them with a complex sense of belonging.

5.3. Discourse level: Critical Discourse Analysis

In this section of the analysis, Fairclough’s (2001) Critical Discourse Analysis model was
applied to interpret participants’ discourses on ethnic identity. This section answers the
question “How?”: “How do they identify themselves?” “How do they understand identity?”
and “What does it mean to be Kyrgyz?” Here, the research is focused on three dimensions:
what is said (text), how discourse is produced (discourse practice), and why discursive patterns
occur in relation to wider social structures and power hierarchies (sociocultural analysis). The
first dimension describes how the notion of identity was examined — its formal properties, the
vocabulary participants use, modality, and metaphors - focusing on the micro-level of
language. The second dimension explores discourse practice and examines how individual
texts circulate and subvert broader societal discourses, bridging the gap between personal
speech (meso-level) and macro-structures. The final dimension, sociocultural practice,
connects discourse to the overarching structures of power, institutional hierarchies, and

historical legacies.
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5.3.1. First dimension: Text (micro-level)

The textual level of Critical Discourse Analysis is focused on the text itself. “What is said” is
at the centre, specifically the examination of the notion of ethnic identity. Textual analysis is
focused on micro-structure and deconstructs specific linguistic markers, such as word choice,
labels, grammar, and metaphors, that respondents use to position themselves within Russian
society. Some examples include code-switching and code-mixing, demonstrating the
metaphorical switch during the interviews that symbolically highlight certain details of ethnic

identity.

At the textual level, participants used specific evaluative descriptors, such as “authentic
Kyrgyz” or “ Kypkyrgyz” (purely Kyrgyz), to construct a hierarchy of belonging. Kyp- is a
suffix in Kyrgyz that intensifies a word, making it absolute or superlative. In informal Kyrgyz,
the superlative form is formed by doubling and amplifying the word. Participant 01 used this
descriptor, borrowing a linguistic feature from Kyrgyz, to assert and justify her ethnic identity

in her answer to the “How do you ethnically identify yourself?”” question — see Example (19).

(19) “KsIprsI3, aOCOMOTHO TOYHO, KBIMKBIPTBI3.” (P1)

“ Kyrgyz, absolutely, Kypkyrgyz” (P01)
(kypkyrgyz (KG) = purely Kyrgyz)

Using these descriptors, participants symbolically placed themselves on a scale in which,
depending on context, language knowledge, and practices, they could be more Kyrgyz or less
Kyrgyz. However, in the case of Participant 1, it was considered a fixed category. She referred
to various factors, from geographical and biological to linguistic, cultural, and emotional, such
as her place of birth, Kyrgyz parents, a Kyrgyz passport, and language knowledge, as well as
her love of the country, which constituted her stable ethnic identity. The example shows that
the participant identifies more authentically when inserting established Kyrgyz profanity

phrases such as “go to hell”, “prostitute”, or *“ hole in the carpet” — Example (20).

(20) “SI mpITatoCh YYUTH CBOMX JpY3€H, KOJUIET KBIPTBI3CKOMY S3BIKY, HO 3TO YTO-TO M3 “M33H KOTYHJO
9%

Kan, kaman” u BCC, UYTO MOXKET NPUTOAUTHCS B peaHLHOfI JKU3HH, OUCHb HPABUTCH CIIC « IMOCTOKTYH

temwury” . 51 ayTeHTHYHAs KbIPrbi3ka yem 1e1.” (P1)
“T try to teach my friends and colleagues Kyrgyz, but it’s mostly about ‘meen kotundo kal’, ‘jalap’,

and anything useful in real life. I also really like ‘postoktun teshigi’. I’'m more of an authentic Kyrgyz

than you.” (P1)
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(meen kotundo kal (KG) = go to hell; jalap (KG) = prostitute; postoktun teshigi (KG) = hole in the
carpet)

However, the ability of ethnic identity to be reduced over time was noted in Example (21),
indicating a processual framing of identity that might shift from more to less authentic. This
example appears at the end of the interview, when the participant reflects on the effects of
migration on her identity, noting dramatic changes in her perception of life and values. The
notion of identity authenticity is defined through early marriage to a Kyrgyz individual,
preserving “the purity of blood” controlled by jeti ata (seven fathers, ancestors), and
maintaining a Muslim religious identity that the participant did not identify with. The biological
marker appears as an element of authenticity that the participant challenges; thus, the reflection

and lexical changes reflect a process of constant self-reflection and the fluidity of identity.

(21)“51, BO3MOXKHO, cTajla MeHee AyTEeHTHYHOH KbIPrbI3Koi. /{0 3TOro, KOHEYHO, 51 BOCINTHIBAJIACH B
a0COJIIOTHO ayTeHTHYHOM KBIPTHI3CKOM ceMbe. S B IeTcTBe Aymala, 9To s BRIy 3aMy B 19 Jer.
[Toyemy-To y MeHsI ObUIO YETKOE IOHATHE, YTO B 19 51eT 5 By 3aMyX, B 20 y MEHS pouTcst
peOeHOK [...] S B 3TO aOCOMOTHO BEpIIa, YTO CEMb IIPEIKOB, KOTOPBIE CMOTIIM COXPAHUTD YHCTOTY
KBIPIbI3CKOH KPOBH, OYIyT TOpETh B Iy, €CJIU s B3AyMar0 CMOTPETh Ha KOr0-IM00, KTO HE SIBIISICTCS

keIprenom.” (P1)

“1 may have become less of an authentic Kyrgyz. Before that, of course, I was raised in a completely
authentic Kyrgyz family. As a child, I thought I’d get married at 19. For some reason, I had a clear idea
that I’d get married at 19 and have a child at 20 [...] I absolutely believed it, that the seven ancestors
who managed to preserve the purity of Kyrgyz blood would burn in hell if I even dared to look at

anyone who wasn’t Kyrgyz.” (P1)

The reduction of authenticity reflected in the excerpt is balanced by intrasentential
metaphorical code-switching from Russian to Kyrgyz, in which the participant mentions the
concept of seven fathers, a normative rule requiring knowledge of the names of one’s seven
direct ancestors to prevent genetic diseases and preserve cultural heritage. In this context, the
reference functions simultaneously as a mechanism of social control and as a source of moral

shame.

This is not the only example of ethnic identity that was essentialized through biological markers
like “blood”, “ Kyrgyz by blood,” when describing their identity, or *“ share the same blood”

when referring to the experiences with other Kyrgyz individuals. The word blood in the next
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Example (22) goes with the citizenship. While citizenship can change, ethnic identity cannot,

according to Participant 2, who distinguishes between the two.

(22) “D9n, KBIPTBI3KA, 112 a, KeIprbi3cTaHka. Hy, KbIPrbI3ka Kak M0 KPOBH, U M0 I'PAKIAHCTBY
KbIproi3cranka. Hy To ecTb s e Mory OBITh IpYroro rpakAaHCcTBa, THIA M3pansis, Hy 5TO BO3MOXHO
CTaTh U3PAWIIBTIHKOM, IOATOMY S YTOUHSIO, YTO IMOKA YTO fl KbIPrbI3cTaHKa. Hy KbIprei3koit s Oymy

JI0 KOHIIa JIHEH CBOMX, a KbIPIbI3CTAHKOI — cefiuac.” (P2)

“Uh, Kyrgyz, yes, yes, Kyrgyz. Well, I'm Kyrgyz by blood and Kyrgyzstani by citizenship. I mean, I
could have another citizenship, like Israel, and it’s possible to become Israeli, so I’ll clarify that for
now, I’'m Kyrgyzstani. Well, I’ll be Kyrgyz for the rest of my life, and 'm Kyrgyzstani for now.”
(P2)

Another biological marker used in the context of identity is the “filthy mudblood” in Example
(23), a phrase borrowed from the Harry Potter book series to describe interactions with
Russians. Mudblood in the Harry Potter series is a derogatory term used to describe those born
to Muggles, people with no magical abilities, or to people with mixed origins, including one
wizard parent. However, here the participant used mudblood together with the ethnic slur
churka (“chock of wood, ignorant person”) used in Russia towards non-Slavs, specifically,
people from Central Asia and the Caucasus. The participants referred to these words to say that
no one actually called her this way, but the choice of the churka and mudblood describes the
context of her as a Kyrgyz migrant being perceived as a third-class citizen and refers to the

ethnic “impurity.”

(23) “SI mpocTo He 3HaIO0, B OTKPHITYI0O MHE HUYETO HE TOBOPHWIIM, THIIA “TIOHAexala, YypKa, He YypKa,
TPA3HOKPOBKA, IOraHasi TPA3HOKPOBKA” , HET. B OTKPBITYIO HUKOI'1a HE TOBOPHUIIU, MHE BOT ceildac
TPY/IHO Pa3IN4YNUTh, CO MHOW Ha Kacce rpy0o o0manich, TOTOMY 4TO 51 KbIPIBI3Ka HIIM IOTOMY YTO

KaccupIia cama 1o cebe rpyoas.” (P2).

“T just don’t know, they never said anything openly to me, like, ‘all come flocking in, churka,
mudblood, a filthy mudblood’, no. They never said anything openly, it’s hard for me to tell now
whether they were rude to me at the checkout because I'm Kyrgyz or because the cashier herself is
rude.” (P2)

The biological marker in this case demonstrates the ethnic identity in relation to others, in this
case, Russian ethnic identity, which is not mentioned but understood from the text. Naming

others was one of the descriptors that demonstrated identity and its place in Russian society.

106



For instance, terms like “Slavic” used to describe Russian ethnic identity and “non-Slavic”
describing non-Russian ethnic identity emphasized belonging to Kyrgyz identity and the bigger
Central Asian identity, and highlighted exclusion. Exclusion was described by Participant 9
through negation and a sense of non-belonging not only to Russian identity but also to wider
Slavic identity. The identity here is reflected in recognizable, visible markers, where being

Slavic is defined by pale skin, blonde hair, and bright eyes.

(24)“...Hanpumep, xorna s Xo1uIa Ha YJIUIE, TO S KOMIUIEKCOBAJIA M3-32 CBOEH HEPYCCKOCTH,

HecnaBsHCKOCTH.” (P9)

“...For example, when I walked down the street, I felt insecure about my non-Russianness, my non-

Slavicness.” (P9).

At the same time, “Russian” and “Russianness” were used to describe Kyrgyz urban identity.
The term Orus kyz (“Russian girl”) was mentioned by Participant 3 in the Kyrgyz context to
describe a particular social identity, in which urban residence and the use of Russian are taken
as markers of being “Russian.” Because most participants of the research lived in the capital
of Kyrgyzstan before moving to Russia, they were perceived as more Russian. This
categorization was reinforced by other forms of local urban slang, such as Balkonskii (“balcony
person”), a code-mixing wordplay derived from the character Andrei Bolkonsky in War and
Peace by Leo Tolstoy. By replacing Bolkonsky with balcony, the term humorously indexes
Kyrgyz city-dwellers who have never lived in a village, speak Russian, and are primarily
oriented toward Russian culture and literature. The word Orustardai (“like Russians”) in
Example (25) uses a Russian equivalent and then indexes the local category to strengthen the
comparison between “here” (in Russia) and “there” (in Kyrgyzstan). Participant 03
distinguishes herself from Russians in Russia, and her contrasting identity is relative to the
other. The insertion of the Kyrgyz term indexes a local mode of categorization and highlights

that Russianness is relative and situational.

(25)“ Ho xorpa s mepeexana Clofa, s MOHsIA, HACKOJIBKO S BCE-TaKHW BOCTOYHBIHN YEIIOBEK, XOTS, HECMOTPS
HAa TO, 4TO s BcA Takas ropojckas B bunikeke. Hy BOT roBopsT ke y Hac Kak ‘pycckuii’, ‘opycrapaait’,

B KLIpI‘LI?,CTaHe TOBOPAT, a 3ACCH A MOHJIA, UYTO 51 HC KaK pyCCKas, BCC-TaKU 1 OUCHb BOCTOYHAs.” (P3)

“But when I moved here, I realized how Eastern I really am, despite being such a city girl in Bishkek.

Well, we say ‘like a Russian,” ‘orustardai,” in Kyrgyzstan, but here I realized I’'m not like a Russian,
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I’m very Eastern” (P3)
(orustardai (KG) = like Russians)

Kyrgyz ethnic identity was also articulated in reference to other Kyrgyz individuals. In this
case, self-identification emerged indirectly: rather than explicitly naming the self, Participant
1 defined identity through categorizing others. This asymmetry, in which the self remains
implicit while others are explicitly labelled, created a linguistic distance that constructs two
distinct groups within the same ethnic category. One salient example is the term mankurt, a
metaphorical label for a person who has lost their cultural, historical, and ethnic memory. The
term originated in a myth popularized by the Kyrgyz and Soviet writer Chinghiz Aitmatov in
his novel The Day Lasts More Than a Hundred Years. Participant 01 employed mankurt as a
derogatory term for individuals perceived as having lost their roots, using it as a criterion for

evaluating ethnic identity.

(26)“a, eciu ompeaensaTh, YTO TAKOE OBITH KBIPTBI30M — 3TO 3HAYUT JFOOUTH KbIprei3cTan s MeHs

3Ha4uT. [103TOMY BCE HaIIM YMHYIIN 3TO HE KBIPTBI3bI, 3TO KaKue-TO MaHKYpThL.” (P1)

“Yes, if you define being Kyrgyz, it means loving Kyrgyzstan — that’s what it means to me. That’s why

all our bureaucrats aren’t Kyrgyz, they’re some kind of mankurts.” (P1)

In this framing, being Kyrgyz is also a moral and affective practice, specifically, an active love
for the country. The term mankurt thus functions as a boundary-making device, drawing a line

2

between  “true Kyrgyzness and its perceived loss. By contrast, the
term mekendeshter (“compatriots”) refers to fellow Kyrgyz people in Russia with whom
participants established social ties. Participant 4 introduced this term when describing her
relationships with other Kyrgyz migrants. Although her relatives initially advised her to avoid
people from Kyrgyzstan while in Russia, she later noted that she felt calmer in their presence
and could rely on them. Notably, she first framed these connections through the category of
relatives, then introduced the Kyrgyz term mekendeshter, which extends the basis of
identification beyond ethnicity alone to a shared place of origin. This intrasentential code-

switching and the insertion of the Kyrgyz index refer to the kinship and emotional alignment

the participant has with the in-group.

(27)“Oi4, y Hac oOmmuit 03KrpayHa, MBI APYT Apyra HOHMEM, eCIIM MBI 4TO-TO JPYT APYyTy cKaxkeM. Eciu
YTO, MEHS MOU BBIpYy4aT. ¥ MeHs ObLIO TaKO€, YTO MOETro Apyra KTo-TO 3aepKall, OH MHE IO3BOHUIL, 5

BKJIFOUMJIA CBOM cytnep CTpOFI/Iﬁ ToJIoC, B O6III€M, s ero cnacua. U g Aymaiia, €CJik 4TO, MHC, MHC BOT
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TaK IIOMOTHUTE, €CIIN MCHA OCTAaHOBAT, CKaXXCT TaKKUM K€ I'OJIOCOM, MAKCHUMAJIBHO ‘KTO, (baMI/IJ'II/ISI, M.

Hy BOT poaHbIe, cOOTEYECTBEHHIKH UMEIO B BUY, MeKeHaewrTep.” (P4)

“Oh, we have a common background, we’ll understand each other if we say something to each other. If
anything, my people will help me out. I once had a situation where someone detained my friend, he
called me, I turned on my super stern voice, basically, I saved him. And I thought, if anything happens,
help me, help me like this, if I get stopped, he’ll say in the same voice, as much as “who, last name,
first name” . Well, I mean relatives, compatriots, I mean, mekendeshter.” (P4)

(mekendeshter (KG) = compatriots)

In the next Example (28), identity is framed through local shared space and tribal belonging.
Participant 4 organizes her ethnic identity through a hierarchical ordering of her affiliations,
prioritizing local and tribal belonging over broader ethnic identification. This is made visible
through the sequential structuring of identity labels: Sayak — Kyrgyz — Jumgal, where Sayak
is the name of the tribe she belongs to, Kyrgyz is her ethnic identity, and Jumgal is the name

of the region she is coming from.

(28) “A xeiprenka. S xeipreika. Keipren kei3. S casak. Mbl CC. Cynep Casku. Y Hac B ceMbe 3TO BCeTaa
ObuT0. Tak YTo 51 CHaYala casiK, a TOTOM KBIPTHI3, 5 JPKyMTalIbCKasi, XOTS sl HUKOTJa TaM He Obuia.”
9 2 2

(P4)

“I'm Kyrgyz. | am Kyrgyz. Kyrgyz girl. I’m Sayak. We’re SS. Super Sayak. It was always like this
in my family. So first I’'m Sayak, then Kyrgyz, I’'m from Jumgal, even though I’ve never been there.”
(P4)

The playful phrase Super Sayak represents intrasentential code-mixing, combining an English
modifier Super with a Kyrgyz ethnonym “Sayak” , which aligns local identity with global

cosmopolitan culture.

Local gender identity was implicit during the interviews. Participants mostly referred to their
ethnic and gender identity, “Kyrgyz women,” in the context of interactions with, or the absence
of, Kyrgyz men, as in the case of Participant 1, who, before her migration, believed that she
should marry only a Kyrgyz man, but after had tensions and preferred not to interact due to
amount disrespect and familiarity shown from them. The Example (29) below demonstrates
how identity presented to others can be chosen — the participant has a variety of choices,
ranging from Tatar and Korean to Buryat and other Asian or indigenous ethnic groups in

Russia.
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(29)“ Onu crpammBaioT ‘a KTO BBI 110 HAIIMOHATBHOCTH , 3TO MX CaMbIi JIIOOUMBIH BOIIPOC, U 51 TOBOPIO
YTO, MPOCTUTE” , KaK OyTO HE IIOHNMAIO KBIPTBI3CKHUH SI3BIK, ¥ 37IECh Y MEHS OOJIBIION IMPOKHU BHIOOP:
sl MOTY CKa3aTh, YTO f1 HANOJIOBUHY TATApKA, HAMOJOBHHY KOPEsIHKA, 1 MOT'Y CKa3aTh, YTO Sl B
NMPUHIHIE KOPesTHKA, s MOT'Y €Ka3aTh, YTO 51 OypsiTka U T.1 U T.11 [...] Koraga Tel maems um 3Harts,
YTO THI KBIPTBI3Ka, Y HUX BOT ATOT Oapbep, YTO STOTO YeJIOBEKA HAJ0 yBaXKaTh, OH Cpa3y Kak OyaTo ObI

cHUMaeTcsi, noHnMaens.” (P1)

“ They ask ‘What’s your ethnicity?’ that’s their favorite question, and I say, ‘Excuse me,” as if I don’t
understand Kyrgyz. And here I have a wide range of options: I can say that I’m half Tatar, half
Korean, I can say that I’m basically Korean, I can say that I’m Buryat, and so on and so forth
[...]When you let them know you’re Kyrgyz, this barrier they have, that this person needs to be respected,
it’s like it’s immediately lifted, you know.” (P1)

As an example of the first instance, Participant 1 described a case in which she asked a taxi
driver for help with her suitcases; after the driver entered the home in his shoes and stepped on
the carpets, he asked whether she had a bathroom. She quotes this phrase in Kyrgyz to show
the familiarity that infuriated her: “He was shouting quite loudly [...] Vannan barby” (Do you
have a bathroom?). Although not explicitly emphasized, gender identity becomes central when

individuals identify themselves to others.

Although many had framed their ethnic and gender identity in relation to Kyrgyz men, they are
avoiding it due to harassment; one participant mentioned gender identity as something that she
enjoys. It is noteworthy that she mentioned a married woman’s status in the Kyrgyz context
here. She inserted the word kelinka, which means “daughter-in-law” and *“ newlywed woman.”
Apart from its translation, the “image of Kelinka” she referred to requires modesty,
respectability, certain behaviour, and hierarchy. She contextualized it first and used a culturally

specific term that refers to visible social: gender and ethnic identity.

(30)““ I like the tradition of wearing a white headscarf on the first days of marriage. When you walk down
the street, you can immediately tell who’s just married, who’s just gotten married, which girl just got

married, yes...I probably like the image of a kelinka.” (P8)

“ Hy, MHe HpaBUTCS TPAJIWIINs, KOT/Ia HOCSAT OCIBIA TUTATOK B TIEPBEIC THH CBOETO 3aMyKecTBa. Korma
UAENUIb [0 YIMILIE, CPa3y 3aMETHO, J1a, KTO TOJIBKO MOXEHUIICS, KTO TOJIBKO 3aMYK BBILIEN, KaKas
JIEBYIITKA TOJIEKO 3aMYXK BEIIDIA, Ja...00pa3 KeTHHKHN MHE, HaBepHOe, HpaButcs.” (P8)

(Kelinka (KG) = Newlywed, daughter-in-law)
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These examples demonstrate various views of identity: natural and fixed, negotiable and
performative, mixed with local and broader identities based on a shared place or other social
identities such as gender. Many cases and contrasting definitions can appear within a single
interview by a single individual, in which identity is first defined as stable and then becomes
fluid towards the end. Ethnic identity was framed both as a single entity not affected by external
factors, but also in relation to others that were not only Russians but also other Kyrgyz people

who were more authentic and performed it better or less authentic.

When describing this, participants alternated between languages to explain phenomena or to
stress them, and to demonstrate identity through insider phrases and words. In most cases, it
was intrasentential code-switching, with the metaphoric alternation influenced by change of
the topic. In other cases, participants borrowed lexical structures, such as suffixes, or used
code-mixing when referring to words originating in their heritage language that were widely
used in the Russian context. Apart from that, in defining ethnic identity, different grammatical
structures were used. For instance, markers such as “I think,” “maybe,” and “it seems” were
used to reflect on respondents’ complex sense of belonging. At the same time, modal verbs of
obligation, such as “must” and “have to,” appeared when discussing the pressure to ““ be better”
than Russians to avoid the stigma of * uncivilized and uneducated migrant.” A similar
observation can be made about discussing identity beyond ethnicity. Participants presented
themselves as active agents in their professional identities, using structures such as “I applied,”
“I entered,” and “ I won.” However, in the context of the Russian state and migration
experience, they appeared as passive objects. For instance, as mentioned in the example with

“mudblood”, “they never said anything to me” was used.

Participants also used metaphors in their narratives to describe their identity transformation
and reflection process. For instance, “roots” was a dominant metaphor for ethnic and cultural
origin, as something that does not change and to which you should return at the end of the
journey. Following this logic, the term “genetic code” was used in the interview with
Participant 8, suggesting an essentialist view of ethnicity. Participant 10 stated: “Even if you
have a passport, you’ll still be a stranger”, where the use of the modal “ still” functioned as a
presupposition that “ strangerhood” is a biological or naturalized fact rather than a negotiable
status. Integration was thus framed as a performative mask that never truly replaces the

underlying “genetic code.”
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Other metaphors included the “swamp” by Participant 2, referring to a comfortable but stagnant
life in Moscow, a career, familiar and safe yet stagnant, and morally “tainted” by the political
regime. Participant 03 deconstructed the “Moscow dream”, the dream of conquering Moscow
and becoming successful, similar to the American dream, as a “childish” romance that was
“shattered” by the geopolitical reality of the Russian-Ukrainian war that started after three
years of living there. The “tightrope” migrants walk to avoid legal trouble, and the “wheat
field” used by Participant 2 described a “sea of blonde Russian students” to highlight a visual
difference between her and Russians. The definitions, word choices, grammatical structures,
metaphors, and framing of the identity demonstrated how complex the identification process is
for respondents. Despite all of them identifying as Kyrgyz, the level of being was a space for

discussion, reflected in their language.

5.3.2. Second dimension: Discourse practice (meso-level)

This level examined how individual texts circulate and reflect broader societal discourses,
bridging the gap between personal speech and macro-structures. Here I was focused on the
interdiscursivity, intertextuality, and context. If we look back at the participant profiles and
stories, we see narratives of high-achieving professionals who obtained their education at
leading Russian universities and pursued intellectual work in the Russian market, such as
journalism, the arts, and marketing. The paths respondents constructed reflected their
pragmatism, overperformance, and rational views regarding survival. This was illustrated by
total colonization of identity by corporate logic: Participant 03’s migration plan shifted from a
romantic “Moscow Dream” to a “ SMART goal” managed via “ Notion spreadsheets” and “
KPIs.” The migration journey was viewed as a project in which she felt “dead inside [...]
having only projects and spreadsheets,” representing the migrant as a corporate asset in the
Russian market. Here, “dead inside” refers not only to the absence of emotions but also to the
death of ethnic identity, which is viewed as traditional nationalism in contrast to neoliberal
individuality. Neoliberal individual discourse was evident in the interview with Participant 5,
whose views on ethnic identity were critical, perceived as something outdated, and focused on
the “construct” and on a mainly performative belonging, such as “ milking a cow in the village”
. Other excerpts mentioned consuming food as part of identity performance or a practice of

burning juniper during Nooruz celebration.
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The next identified discourse was that of patriotism and “loving the country,” which competed
with a desire for global mobility to Europe or “first-world countries” . This was expressed by
several participants who highlighted challenges of being “non-privileged” in terms of
knowledge, passport, racial, and ethnic origin. Here, “non-privileged” compared to the “ white

3

people” contradicts the “ privileged” compared to Central Asian labour migrants. The
interviews were filled with references to Russia, Europe, and the “other world” . They also
revealed how respondents used modality to negotiate their status. A participant mentioned
feeling like a “third-class citizen” or being ““ worse, stupider, poorer,” reflecting a complex
shaped by the social hierarchy in Russia and Europe: “ You’re not exactly welcome
everywhere, you have to gather a ton of documents for a visa, you’re like a third-class citizen,
in that sense. Well, yes, it’s as if you feel inferior to, say, Europeans. Worse, stupider, poorer,

uglier. 'm Asian, I always wanted white skin, big eyes, maybe light hair, but I was born

Kyrgyz” (P2).

While it is an explicit reference to the European Union to explain the unprivileged status that
comes with ethnic identity and passport, there were narratives of “Westernisation” and
“Russification” that were beneficial while being in Kyrgyzstan. It was mostly mentioned in the
context of language acquisition and cultural exploration: “By the way, you know, in Bishkek I
felt very Westernized” (P3). Having a Russian degree and knowing English was mentioned as
something that opened the world, gave advantages, or social privilege. The phrase “I am a

privileged person” was repeated in several interviews (P4, P5, and P6).

Several participants (P4, P5) used feminist frameworks to critique patriarchy within both
Kyrgyz and Russian societies, linking migration to female vulnerability and bodily autonomy,
especially when referring to harassment on the streets and interactions with Kyrgyz men.
Participants 4, for example, were “more afraid” of Kyrgyz men in Moscow than Russian men,
while Participant 5 noted that Kyrgyz men acted on a “patriarchal feeling” that a woman’s body
“belongs to the nation.” This revealed a “double othering” where the female migrant is

marginalized by the host society and policed by her own ethnic diaspora.

This was also reflected in a dialogical struggle with the “typical” image of a Kyrgyz woman
back in Kyrgyzstan: “ For example, when I’m in Europe, I say what country I’m from, and they
associate me with that country, automatically consider me Kyrgyz, that I have Kyrgyz
ethnicity. But when I, let’s say, return to Kyrgyzstan, I clearly see that I’'m not the typical

Kyrgyz woman” (P9). By listing attributes they do not possess, such as specific covered
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clothing or conservative views on marriage, participants used the discourse of the “other” to
define their own unique positionality. The criticism of a patriarchal society was addressed
through examples of interactions with the Kyrgyz diaspora in Russia, when members would
ask whether the participants were married or when they were going to be married, and with
interactions back home, where the same pressure of getting married and lack of freedom for

young women exists.

At the intertextual level, participants referred to mass media, literary, and popular culture
references. For instance, they referred to the media outlets such as Azattyk (Central Asian
Service of Radio Free Europe/Radio Liberty), or BBC Kyrgyz Service, as institutions that
establish the formal literary Kyrgyz language, unavailable to participants, most of whom
reported having limited and high levels of language proficiency, but recognized that they could

(13

not speak in a literary or scientific language that would make them more “ authentic” .
Intertextuality included cultural artifacts, such as references to the literature. For instance, the
word mankurt, popularized by Kyrgyz writer Chinghiz Aitmatov, described in the previous
section (see 5.2.1), draws a line between those who preserved their “roots” and “culture” and
those who did not. As well as mudblood from the English Harry Potter book series, which
participants used to vividly portray their identity processes and draw a line between categories
of “us” and ““ them” — them who are Slavs, us who are not Slavs. Cultural references included
Russian literature, for instance, reading the Russian poet Alexander Blok, which demonstrated
background knowledge and education obtained in schools through classes on Russian literature
taught in Kyrgyz schools and through cultural immersion. Soviet-era jokes from popular
Soviet movies such as Diamond Arm (1969), which reflected a “common identity” with
Russians with whom participants shared a Soviet past. At the same time, the “common identity”
would become irrelevant in the face of modern reality. For instance, Participant 05 mentioned
the more recent movie Ayka (2018), which depicts the realities of undocumented migrants in
Russia, that she watched with her colleagues in the arts, also from Kyrgyzstan. The variety of
intercultural and generational references, along with the frequent use of “you know” and * as
you say,” also reflected the context of the interview, in which peer-to-peer reflexivity occurred,

in which participants implied that the interviewer might read and interpret those references.

All in all, the analysis of discursive practice shows that the interview narratives on ethnic
identity are filled with interdiscursivity — the interplay of different discourses, both local and

global when discussing ethnic identity: from pragmatic and individual to national and
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patriotism that compete with each other going further to global discourses about * first-world
countries” and privileges, ending with local identity intertwined with gender identity discussed
in feminist discourse. The narratives are portrayed not only through personal experiences and
vocabulary but also encompass cultural references that demonstrate the contexts of
participants, where Kyrgyz, Russian, and English cultural products from different periods
create a cultural capital and demonstrate the historical periods, such as being part of the Soviet

Union and russified schools, where this knowledge was obtained.

5.3.3. Third dimension: Sociocultural practice (macro-level)

At the macro level of Critical Discourse Analysis, social practices, hierarchies, and power
structures are examined. The analysis focused on ideologies about ethnic identity, how they
are reproduced or contested, and how discourse practice functions, either to legitimate

exclusion or belonging or to challenge it.

As mentioned in Section 5.3.2 about discourse practice, the term “privileged” often appears in
respondents’ discourses. There is a recurring distinction between the “privileged” educated
students they identify with and the “uneducated” labour migrants — the concept reinforced in
the Russian Media discourse (Muratalieva, 2025). This suggests an internalisation of the
Russian “civilising” gaze, in which knowing Russian confers higher social status. This
internalisation draws a complex picture where participants critically reflect on xenophobia
toward labour migrants from Kyrgyzstan and Central Asia and by highlighting their own
privilege demonstrate how treatment differs based on the language knowledge or student status,
but at the same time participants distance themselves from “labour migrants” by constantly
referring to them as “them”, “ migrants” or highlighting that they are not migrants. These

examples show how migrants reproduce social hierarchies established by the host society.

Contesting “Russian world”, “ Russianness” and *“ Russian language” appeared in one of the
interviews after the start of the Russian-Ukrainian war, where the participant explicitly stated
her “ Russophobia” . After years spent in Russia, working for an NGO and teaching Russian
to children of migrants from Tajikistan and Uzbekistan, she expressed a desire to forget Russian

and live outside the “Russian world” . “If I knew Kyrgyz perfectly, I would always speak
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Kyrgyz with you in interviews, but I don’t, so I have to speak [Russian]”. It could be interpreted
as a post-war phobia, internalised from media discourses; however, this single case reflected
personal affective experience in which the participant regretted not owning her ethnic identity,
not being “authentic” Kyrgyz who speaks Kyrgyz, and the so-called “ Russian world” that
became a reason. It is not explicitly stated, but the Russian world might be interpreted as
referring not to modern Russia but to the Russian Empire, the Soviet Union, or the historical
periods during which Kyrgyzstan was under Russian dominance (see Chapter 3 for an

overview).

The discourses of the participants showed resistance by talking about their traditions as
“counter-discourses” to Russian-centric views: “ I enjoy talking about our traditions” , “ We
do things like this and that.” In some cases, participants purposefully used horror story-like
formats to demonstrate otherness, such as, “Did you know that we have bride kidnappings?”
The counter-discourses were directed towards the Muslim and “ Arabic world” which was
demonstrated through rejecting certain religious labels that they feel were imposed by their
culture but did not align with their personal values: “ Living in Kyrgyzstan, I always considered
myself'a Muslim, but I think about it, even back when I lived, it was the Arab part of the Islamic
world that failed to integrate into Kyrgyz culture” ; or “ I don’t consider myself a religious
believer, much less a religious practitioner, so calling myself a Muslim has become a bit of a

chore” .

The exclusionary and inclusionary practices were legitimized through broader concepts such
as “white people” , ““ Slavs” , and “ Asians” — *“ White people have that kind of fear, disgust,
unpleasant surprise, frustration about some Asian woman” . The barrier of belonging was
constructed not through citizenship or even ethnic identity, but racialized concepts. As
mentioned in Section 5.1.1, participants felt their otherness not through being Kyrgyz, but
through being non-Slavic and lacking the particular phenotypical features ascribed to Slavic
people. This internalization is drawn from everyday discourses in which the term “Slavs” was
used to separate Russians from non-Russians and to highlight an ethnic hierarchy in which
external migrants from Central Asia and internal migrants from the North Caucasus, Chechnya,
and Dagestan are placed on the same level. This was supported by stories of police checks that
are based on racial profiling and rental advertisements that exclude migrants with the single
phrase Only for Slavs. At the same time, Asians as a large racial group were used to highlight

belonging. Asians included Central Asians such as Tajiks and Uzbeks, as well as Koreans and
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Japanese. In some cases, it extended to indigenous ethnic groups in Russia, such as the Tatars,

Buryats, and Yakuts.

These examples reflect that the concepts ingrained in the participants’ discourses are
constructed by social and institutional practices, such as the media that portrays labour migrants
as “uncivilized” and “uneducated” , the market that uses the ““ Slavs” and “ non-Slavs” markers
to exclude internal and external groups of migrants, the security forces and police that conducts
checks based on the visual racial profiling. The discourses reflect Russia’s migration laws,
which state that registration and work permits not only provide a legal status but also become
part of existential concerns. Reflections on language, ethnic identity, and traditions reflect the
colonial past, during which Kyrgyzstan underwent Russification. If, on one side, participants
refer to the Russian language as a common language and use cultural references to build
relationships and be integrated, on the other hand, they implicitly and explicitly express anxiety
and confusion. The “Russophobia” mentioned in the example above, or talking about Russians
as a more “privileged” and “ superior” group, demonstrates the colonial past under the Russian
Empire, the Soviet Past, where the hierarchies still existed, and modern-day political and
economic dependence on Russia. The war in Ukraine also served as a macro-structural catalyst,
forcing a re-evaluation of ethnic identity and causing many to temporarily flee back to
Kyrgyzstan, and shifting the narrative from “conquering Moscow” to “finding safety” or *

continuing the journey” .

5.3.4. Discourse level: General discussion

The Critical Discourse Analysis of participants’ narratives demonstrates that ethnic identity is
constructed through an interplay between language, social positioning, and broader hierarchical
structures. At the textual level, identity was articulated through a mix of essentialist and
processual framings. Participants referred to blood, roots, and genetic code, presenting
Kyrgyzness as stable and inherent. At the same time, they described authenticity as something
that can increase or decrease depending on language use, cultural practices, emotional
attachment, and behaviour. Linguistic choices, such as evaluative descriptors (kypkyrgyz),
modal verbs (must, have to), and metaphors (roots, swamp, tightrope), revealed uncertainty

about ethnic identity, negotiation, and external pressures that influence a sense of identity.
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Code-switching between Russian and Kyrgyz functioned not only as a communicative tool but
also as an index of belonging, insider knowledge, and shifting identification across different
contexts — participants would alternate to Kyrgyz more in sections where they reflected on their

ethnic identity.

At the level of discursive practice, participants’ narratives reflected interdiscursivity, where
neoliberal individualism, patriotism, feminism, and global mobility discourses intersected.
Migration was framed simultaneously as a strategic project, a personal transformation, and a
search for belonging. The discourse of privilege was central: participants positioned themselves
as educated and professionally accomplished, distinguishing themselves from labour migrants.
However, this distinction both challenged and reproduced existing hierarchies. While they
critically reflected on xenophobia and racialization, they also internalized aspects of the
dominant “civilizing” narrative that associates language proficiency and education with higher
status. Gendered discourses further complicated identification, as women navigated
expectations from both the host society and their own diaspora, producing what can be

described as a double marginalization.

At the macro level, the analysis shows how identity discourse is embedded in structural

inequalities within the Russian migration regime and in the post-Soviet geopolitical context.

2 ¢¢ bR 1Y

Categories such as “Slavic,” “non-Slavic, white,” and ““ Asian” structured experiences of
inclusion and exclusion more strongly than formal citizenship. Racial profiling, discriminatory
housing practices, and bureaucratic practices reinforced these hierarchies. Participants’
language reflected internalized colonial legacies, where Russianness was simultaneously
associated with privilege and cultural dominance. The outbreak of the war in Ukraine

intensified these tensions, prompting reassessment of belonging and future orientation.

Across all three levels, a central pattern emerges that was visible at the ethnographic level:
ethnic identity is neither purely fixed nor fully fluid. It is discursively stabilized through
references to origin and ancestry, and constantly reinterpreted through everyday interactions,
power relations, and shifting political realities. Participants’ discourses reveal a sustained
condition of in-betweenness reflected in their narratives. The chapter demonstrates that
discourse does not merely describe identity; it produces and reshapes it within a field shaped

by changing migration laws, racial hierarchies, gender norms, and historical memory.
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5.4. Summary

This chapter examined the experiences of Kyrgyz female migrants in Russia through a multi-
level analysis that combined ethnographic findings based on Berry’s Acculturation Framework
(Berry, 2006) with Critical Discourse Analysis (Fairclough, 2001). By moving from personal
narratives to discursive construction of ethnic identity, the chapter demonstrated how ethnic
identity and acculturation are shaped simultaneously through lived experience, social

interaction, and broader sociocultural structures.

At the ethnographic level, migration appeared as a complex process of adaptation, marked by
emotional disruption, social negotiation, and the re-evaluation of belonging. Participants’
migration journeys were connected to education, professional development, and personal
autonomy rather than economic survival. Russia represented an accessible educational and
professional space due to shared language and historical ties; however, integration into
everyday life did not eliminate experiences of exclusion. Despite linguistic fluency, educational
capital, and professional employment, participants continued to encounter symbolic boundaries
expressed through microaggressions, racialized perceptions, and institutional restrictions.
These experiences produced a condition in which integration was possible, but full belonging

and integration remained conditional.

The findings demonstrate that acculturation among Kyrgyz female migrants does not
correspond to a single category within Berry’s (2006) framework. Instead, participants
combined multiple strategies depending on context and social interaction. Engagement with
Russian society was mainly situational and unavoidable through education and work, leading
to pragmatic integration. In contrast, relationships with the Kyrgyz diaspora were often
selective and ambivalent. While ethnic networks and diasporas provided emotional familiarity,
they also reproduced gendered expectations and social pressures that participants were willing
to distance themselves from. As a result, social distancing from co-ethnic communities
coexisted with the preservation of cultural practices, language use, and emotional attachment
to Kyrgyzstan. Ethnic and cultural belonging were combined with selective social

disengagement.

Migration also became a catalyst for reflection and transformation of ethnic identity. Although
participants consistently described ethnic identity as stable and rooted in origin, birthplace, and

ancestry, their narratives revealed that identity was experienced as situational and context
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dependent. Many participants reported feeling more Kyrgyz in Russia and less Kyrgyz when
returning to Kyrgyzstan, indicating that identity was relational and shaped through comparison
with others. This produced a sense of being positioned between contexts, where belonging was

continuously negotiated and performed.

The discourse level complements these observations by demonstrating how identity is
constructed and negotiated through language. At the textual level, participants relied on both
essentialist and processual representations of identity. References to blood, roots, and origin
presented Kyrgyzness as permanent, while evaluative descriptors, modality, metaphors, and
code-switching revealed uncertainty. Language alternation functioned not only as
communication but also as a symbolic resource used to emphasize authenticity, emotional
closeness, and insider cultural knowledge. At the level of discursive practice, participants’
narratives reflected the coexistence of multiple, sometimes competing, discourses. Migration
was framed as a rational life project connected to professional achievement and mobility,
linked to ideas of patriotism and authenticity. The recurring discourse of privilege
demonstrated how participants positioned themselves in relation to both Russian society and
other migrants. While critically reflecting on xenophobia toward Central Asian labour
migrants, participants reproduced distinctions based on education, language competence, and
professional status, illustrating how dominant hierarchies in Russia are both challenged and
internalized within migrant narratives. Gender discourse contributed to these negotiations, as
participants described navigating expectations by both the host society and their own ethnic
community. At the macro level, identity construction was embedded within broader structural
conditions, including racialized migration regimes, post-Soviet hierarchies, and contemporary

9 ¢

geopolitical change. Categories such as “Slavic,” “ non-Slavic,” and “ Asian” structured
experiences of inclusion and exclusion stronger than citizenship status or professional
achievement. These discursive categories reflected institutional practices, media narratives,
and the historical legacies of empire and Russification, which continue to shape perceptions of
belonging. The outbreak of the war in Ukraine strengthened these dynamics by destabilizing

Russia as a long-term destination and reinforcing uncertainty about future mobility.

The ethnographic level reveals how migrants experience adaptation through emotions,
relationships, and everyday practices, whereas the discourse level demonstrates how these
experiences are interpreted and organized through language. Together, the analyses show that

acculturation is a discursive process through which migrants make sense of their ethnic
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identity, and identity is produced through interaction between lived experience and available
narratives. Across both levels, a consistent pattern emerges that ethnic identity among Kyrgyz
female migrants is neither fixed nor fluid. Participants articulated identity as initially
permanent, yet they performed and negotiated it differently across various social situations.
Migration intensified this reflection, generating feelings of partial non-belonging in both home
and host societies. This resulted in a condition of in-betweenness, in which migrants occupy
social, cultural, and symbolic spaces without fully aligning with any one of them. In
conclusion, the chapter demonstrates that identity and acculturation should be understood as
dynamic and relational processes shaped by gender, language, historical memory, and
structural inequalities. Migration did not replace ethnic identity but transformed it into a more
reflexive and context-dependent form. By combining ethnographic analysis with Critical
Discourse Analysis, the chapter shows that identity is not only lived but also discursively

produced, continuously negotiated between personal experience and broader systems of power.
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6. Conclusion

6.1. Outline of the study

The present thesis examines how ethnic identity is constructed and negotiated among Kyrgyz
female migrants in Russia. While migration from Central Asia to Russia has often been
analysed through economic indicators, labour migration dynamics, and remittance flows, fewer
studies have focused on how migrants themselves interpret and articulate identity and
belonging in their everyday lives, and on the role of language and socio-political context.
Addressing this gap, the present study examined how ethnic identity among Kyrgyz female
migrants is expressed discursively and how broader historical contexts, social hierarchies, and
global discourses are reflected in migrants’ narratives. The study stated that contemporary
migration from Kyrgyzstan to Russia cannot be understood outside the long trajectory of
Kyrgyz—Russian relations. The legacy of the Russian Empire in Central Asia and the Soviet
Union continues to shape migration patterns, linguistic hierarchies, and interethnic
relationships. In particular, the institutionalisation of Russian as a dominant language in
Kyrgyzstan has produced a shared linguistic space that facilitates mobility from Kyrgyzstan
while reproducing asymmetrical relations, affecting migrants’ social positioning and self-
identification. These historical processes form the background for Kyrgyz female migrants to

interpret their experiences and situate themselves socially.

Methodologically, the study employed an interdisciplinary qualitative approach, combining
ethnographic interviews grounded in Berry’s (1997) acculturation model with Fairclough’s
(1992) three-dimensional Critical Discourse Analysis (CDA). The first method aimed to
analyse interactions with Kyrgyz and Russian ethnic groups and the acculturation strategies
adopted in the host country, thereby revealing migrants’ sense of identity and belonging (Tajfel
and Turner, 1979). The second aimed to examine the discursive positioning of female migrants:
how identity is constructed and defined through text and language choices, how the discourse
is interpreted and interacts with other discourses, and how it connects to historical, political,
cultural, and global events. The analysis linked the discursive patterns to institutional practices
and shared historical contexts, allowing for an analysis of identity as discursively constructed
and situated within broader contexts, in line with constructivist (Anderson, 1983; Bhabha,
1994; Brubaker, 2004) and postcolonial theories (Hall, 1990; Bhabha, 1994). This dual

approach made it possible to analyse both lived experiences and the linguistic mechanisms
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through which identity is constructed and articulated. The study’s findings are based on in-
depth narratives of highly skilled, bilingual Kyrgyz female migrants whose migration journeys
were motivated by the pursuit of education, professional development, and, in some cases, the
desire to distance themselves from restrictive environments in Kyrgyzstan. This specific profile
was important to consider, as it shaped both their opportunities for empowerment and the forms
of exclusion, as well as the double pressure the female migrants encountered in Russia. The
central puzzle of this study is that Kyrgyz female migrants define and interpret their ethnic
identities as essential and fixed, while experiencing it as fluid and context-dependent,
constantly shifting from “Russified” Kirghiz to “Authentic” Kyrgyz, depending on the social
settings (RQ1). The situational shifts result from migrants combining different acculturation
strategies. As a result, their sense of belonging remains conditional, shaped by both the sending
and host societies (RQ2). Language is a marker of belonging and a site where identity
negotiation becomes salient: code-switching and internalisation of dominant narratives
construct identity at the same time reproducing the postcolonial and gendered hierarchies that

constraint full belonging (RQ3).

6.2. Ethnographic level findings

6.2.1. Ethnic identity and belonging: scalar and situational

The analysis demonstrated that ethnic identity among Kyrgyz female migrants was neither
fixed nor stable, although it was frequently described in essentialist terms. Participants often
referred to “blood,” origin, or “roots,” presenting Kyrgyzness as inherent and unchangeable.
Despite Russian socialization in the society of origin, a dominant Russian language, and the
current context, many answered being Kyrgyz without hesitation. At the same time, the
narratives revealed that belonging is situational and constantly negotiated depending on
cultural, political, and geographical contexts. This contextual positioning appeared in concrete
situations: in interactions with Russian society, in encounters with the Kyrgyz diaspora, and in
moments of vulnerability. Participants described feeling more Kyrgyz while in Russia, where
ethnic difference is externally imposed, whereas their identification shifted in Kyrgyzstan,
where internal distinctions, such as language use or adherence to tradition, became more

salient. This demonstrates a different view of bilingual migrant identities: rather than creating
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multiple Kyrgyz and Russian identities, as expected, migrants placed themselves on a

metaphorical scale, feeling more Kyrgyz and less Kyrgyz.

Participants described this as a duality: in the Kyrgyz context, living in a predominantly
Russian-speaking capital and attending Russian-language schools positioned them as more
“Russified” Kyrgyz, sometimes labelled by others as “Kirghiz” (xupeuz — the Russian-language
form, now often associated with a colonial perspective). In contrast, in Russia, they emphasized
their non-Russian identity through comparison with others, which reinforced their
identification as Kyrgyz (kwipeviz — the original name of the ethnic group in the Kyrgyz
language). Through this process of social comparison and categorization, as explained by

Tajfel and Turner (1979), ethnic identity undergoes transformation and becomes fluid.

Within this process, the notion of authenticity played an important role, as participants
employed a dichotomy of “authentic” versus ‘“non-authentic” Kyrgyz. Being an “authentic”
Kyrgyz was associated with different acculturation strategies: performing Kyrgyzness through
various practices, such as speaking the language, preparing or consuming traditional food,
understanding cultural codes, expressing attachment to the country, and demonstrating
hospitality and care for others. In this sense, identity, as Butler (1990) describes, can be
conceptualized as performative, enacted through repeated practices, which, in the case of
Kyrgyz female migrants, was also conditional. Kyrgyz female migrants did not strictly adhere
to a single acculturation strategy, such as separation and marginalization, or assimilation and
integration (Berry, 2006), but instead adopted a combination of strategies. Thus, it can be
concluded that migration did not simply relocate participants geographically but placed them

in contexts where identity became more visible, contested, and complex.

This became evident in participants’ shifting practices, where they increasingly reflected on
Kyrgyzstan’s past and colonial relationships, developed a growing interest in Kyrgyz culture
at the same time rethinking and challenging home society’s traditions and behaviours from
views on interpersonal relationships, family and gender roles, to large-scale celebrations and
work ethics, often in comparison to the Moscow lifestyle. At the same time, living in Russian
society was characterized by partial inclusion. Despite high levels of education, professional
employment, and fluency in Russian, which made female migrants more accepted in the
Russian society than male labour migrants, female migrants remained positioned through
negation as “non-Slavic” and therefore socially marked. This was expressed through everyday

microaggressions, racialised assumptions, and structural barriers, particularly in housing and
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bureaucratic procedures. Participants were often treated as exceptions to dominant stereotypes
about Central Asian migrants, which paradoxically reinforced the existence of those
stereotypes and made their belonging to the host society conditional. Therefore, ethnic
belonging is continually reinterpreted in relation to both the sending and host societies' attitudes

and hierarchies between Kyrgyzstan and Russia.

6.2.2. Alternative ethnic identity and gender identity

Gender emerged as central in shaping the identities of Kyrgyz female migrants. This category
of social identity goes hand in hand with ethnic identity in the case of Kyrgyz female migrants
who experience double pressures from the society of origin and the host society. As discussed
in section 2.3.1 on the feminization of migration from Kyrgyzstan, young women face strong
pressures to prioritize family roles and uphold family honour, limiting their autonomy.
Migration, however, offers a way to empowerment, financial independence, and personal
freedom. Gender norms and pressures were mentioned during the interviews; however, they
were less visible, likely due to the female migrants’ middle-class backgrounds and residence
in the capital, where families often supported their pursuit of higher education and professional
goals. For some, migration was a form of escape from extended community expectations; for
others, it was an opportunity to redefine women's roles. While some developed a renewed
appreciation for traditions such as kyz-uzatuu (the bride’s farewell celebration) and the role of
a kelin (daughter-in-law; newlywed woman), others rejected these norms entirely, distancing
themselves from Kyrgyz identity by refusing to meet expectations around marriage and
womanhood. This, in turn, shaped discussions of the future, which for many depended not only
on structural constraints, such as opportunities, infrastructure, and politics in Kyrgyzstan, but

also on the ability to fit into culture and community.

Gender norms became more visible and more strictly enforced within diasporic contexts, where
the relationships with the Kyrgyz diaspora were described as ambivalent. While co-ethnic
networks provided familiarity, they were also associated with gendered expectations, social
control, and, in some cases, fear. Participants explicitly referred to distancing themselves from
Kyrgyz male migrants due to experiences or expectations of harassment and gender-based
violence. Narratives describing moral judgement, surveillance, and criticism of women’s

behaviour among Kyrgyz male migrants in Russia illustrate how gendered control can be
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reproduced transnationally. In situations perceived as unsafe, where female migrants would be
asked about their ethnicity on the street and interrogated about their personal lives, some
participants reported strategically adopting alternative ethnic identities (e.g., identifying as
Tatar, Korean, Buryat) to avoid unwanted interactions. This practice demonstrates that identity

can be situationally reshaped as a form of protection.

This supports the observation that identity construction among migrant women is shaped by
intersecting structures of ethnicity, gender, and social hierarchy. Gender-specific
vulnerabilities were evident within interactions involving Kyrgyz, while in the Russian context,
vulnerabilities, such as precarious employment and discrimination in the rental market, were
experienced by both genders. This dual positioning: marginalisation in the host society and
ambivalence toward the diaspora places Kyrgyz female migrants under what was described as
double pressure. The patriarchal structure of the sending society continues to impose
expectations regarding behaviour and morality, while the host society imposes racialised
hierarchies that limit full inclusion. As a result, participants navigate multiple, sometimes

conflicting identities, contributing to their constant negotiation.

6.3. Discourse level findings

6.3.1. Language as a marker of belonging

A central finding concerns the role of language in the articulation of ethnic identity. Russian
functions as a necessary resource for education, employment, and everyday communication
and therefore serves as a symbolic capital. At the same time, the Kyrgyz language appears in
participants’ narratives as a key marker of authenticity, emotional attachment, and cultural
continuity. This reflects the historical legacy of Russification and the persistence of linguistic
hierarchies. Participants’ accounts reveal that language is not only a tool of communication but
also a criterion for evaluating belonging. The distinction between “authentic” Kyrgyz and
“Russified” Kirghiz was articulated through language proficiency and adherence to cultural

practices.

Code-switching and code-mixing between Russian and Kyrgyz functioned as a mechanism of

identity negotiation. These switches were not random; they occurred when referring to
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culturally specific concepts or during emotionally charged moments of the interviews. When
describing their own ethnic identity, respondents would integrate Kyrgyz words or phrases,
symbolically expressing and affirming their Kyrgyz identity. In such cases, language
alternation operated as a discursive strategy that indexed female migrants’ belonging and

insider knowledge.

6.3.2. Discourse as social hierarchy

At the level of discourse practice, participants’ narratives reflected interdiscursivity, where
neoliberal individualism, patriotism, feminism, and global mobility discourses intersected.
Migration was framed simultaneously as a strategic project, a personal transformation, and a
search for belonging. The analysis also revealed the discourse of privilege and the presence of
internalised hierarchies within migrants’ narratives. Many participants mentioned their
“privileged” status, supported by their language proficiency, educational attainment (all had
bachelor’s degrees, and more than half had master’s degrees), and employment in fields not
typically occupied by labour migrants, such as marketing, journalism, NGOs, and the arts. This
distancing was reflected in their descriptions of themselves as not being migrants, similarly,
observed in the study of Russian middle-class war migrants in Europe (Kashirskikh and Laskin,
2025), as well as in their avoidance strategies. These strategies were shaped by an internalized
stigma toward the ethnic group of origin, reinforced by Russian media outlets, which
consistently portray Central Asian labour migrants as uncivilized, criminal, and threatening to

safety and stability (Muratalieva, 2025).

Participants internalised dominant narratives, reflecting a partial incorporation of the
“civilising” discourse that links value to education and language proficiency. This illustrates
how social hierarchies are both externally imposed and reproduced within migrant
communities. The sociocultural dimension of discourse analysis shows how identity discourse

is embedded in structural inequalities within the Russian migration regime and the broader

bR TY 2 <6

post-Soviet context. Borrowed categories such as “Slavic,” “non-Slavic,” “white,” and
“Asian,” primarily used in dominant narratives, structured experiences of inclusion and
exclusion more strongly than formal citizenship. Within this external hierarchy, female

migrants positioned themselves below not only Russians but also Slavs, Europeans, and white
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people. This multi-level exclusion was reinforced through racial profiling, discriminatory
housing, and bureaucratic practices in Russia and beyond, contexts that participants were aware
of, particularly when considering migration to Europe. Participants’ language, through word
choices such as “third-world citizen,” reveals internalised colonial legacies, in which
Russianness is associated with privilege and cultural dominance, while Kyrgyzstan is

constructed as marginal or unknown.

6.4. Limitations of the study

The study has several limitations that should be acknowledged. It focuses on a relatively small
and specific group of highly skilled Kyrgyz female migrants. While this allowed for in-depth
qualitative, ethnographic, and discourse analysis, the findings cannot be generalised to all
Kyrgyz female migrants in Russia, particularly those engaged in low-skilled or informal labour,
whose access to resources and exposure to different forms of vulnerability differ. In addition,
the exclusive focus on women limits comparative gender analysis that would help us
understand whether some dimensions are unique to women; however, including other genders
would shift the focus and could be an idea for future research. While this focus provided a
detailed examination of gendered experiences, future research could explore how similar

processes unfold among male migrants or in mixed-gender contexts.

The reliance on interview data means the ethnographic analysis is based on narrated
experiences rather than direct observation of everyday interactions. While this is beneficial for
discourse analysis, the ethnographic level could benefit from observation, which was not
possible due to limitations during the COVID-19 pandemic and the Russian war in Ukraine.
Although discourse explained meaning-making processes, further ethnographic research could

complement these findings by examining how identity is enacted in practice.

One important issue, also mentioned in the methodology section, is priming and the
researcher’s positionality. Language choice is not neutral and may prime participants,
influencing how respondents articulate their ethnic belonging and relationships with both
Russian and Kyrgyz groups. The researcher’s positionality, reflected in belonging to the

examined ethnic minority and sharing a migration background with participants, was
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acknowledged as both a strength and a source of bias. While this positionality may have helped

build rapport during the interviews, it also could unintentionally frame participants’ narratives.

6.5. Theoretical, methodological and practical implications

From a theoretical perspective, this thesis contributes to migration studies by integrating
constructivist, postcolonial, and intersectional approaches in a concrete empirical context. The
findings support constructivist understandings of ethnicity as relational and context-dependent,
while also demonstrating that essentialist notions of identity remain present in everyday
discourse. The mix of approaches and the addition of the postcolonial perspective were unique
in explaining how historical relations between Kyrgyzstan and Russia continue to structure
contemporary migration. Linguistic hierarchies, racialised categories, and perceptions of
cultural superiority are not recent developments but are rooted in imperial and Soviet histories.
Participants’ narratives reflect these legacies, particularly in the association of Russianness
with privilege and authority. At the same time, the study demonstrates the value of combining
ethnographic and discourse-analytical methods. The ethnographic level captures how migrants
experience identity in practice, through emotions, relationships, and everyday interactions,
while CDA reveals how these experiences are linguistically organised and connected to broader
systems of power. This multi-level approach allows for a more comprehensive understanding

of identity as both lived and discursively constructed.

The findings of this study have implications for both the research field and policymaking. The
study contributes to the body of migration literature in Russia, specifically focusing on the
effects of colonial relationships, a topic discussed in political studies but less in communication
and language studies. The theoretical and empirical knowledge also enriches the growing body
of postcolonial literature on Central Asia. It challenges the hierarchy of knowledge, where main
studies were conducted from outside perspectives and had to be legalized by Western
researchers, as discussed by Spivak (1998) in her essay “Can the subaltern speak,” and lacked
an inside perspective, cultural understanding, and sensitivity. In this sense, the study gives

voice to subalterns by letting them speak, while also speaking as a subaltern.

The study also highlights the importance of moving beyond economic models of migration and

reducing people to statistics to consider how identity, language, and social hierarchies shape
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migrants’ experiences. For policymakers and organisations working with migrant communities
globally, the study underlines the need to address not only structural inequalities but also
gender-specific vulnerabilities and forms of social exclusion that operate at the everyday level.
More broadly, the study not only explores ethnic identity among Kyrgyz female migrants but
also adds to the knowledge on female migration, shaped by historical memory, linguistic
practice, gender norms, and structural inequalities. Although the sample is not representative
of female migration as a whole, it could be used as context-specific knowledge based on the
particular group narratives that demonstrate a more complex picture than is often presented in
the literature, where identities are described as hybrid or multiple; rather, it shows how they
are intertwined and shaped by constantly changing factors, with belonging continuously
questioned and redefined. It also offers a perspective beyond transnationalism, where migrants
are positioned between two societies, towards a more global condition, in which migrants

occupy social and symbolic positions that are “everywhere and nowhere” at the same time.
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8. Appendices

Appendix 1. Pilot Research — Ethnic Identity Scale

# Ethnic Identity Scale Strongl | Disagre | Neither | Agree | Strongl
y e agree y agree
disagre nor
e disagre

e

1| I have a strong sense of belonging
to my own ethnic group

2| I am conscious of my ethnic
background and I understand
pretty well what my ethnic group
membership means to me

3| I have often done things that will
help me understand my ethnic
background better

4{ T have often talked to other people
in order to learn more about my
ethnic group

5 I have a strong attachment
towards my own ethnic group

Ethnic Pride

(=)

I am proud of my ethnic group
membership

~1

Being conscious of my ethnic
background increases my feeling
of confidence

(=]

I respect the traditions of my
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ethnic group

o

I am greatly interested in the
history of my ethnic group. I have
spent time trying to find out more
about my ethnic group, such as
history, traditions, and customs

10

I take part in events of my ethnic
group and enjoy it

11

I feel good about my ethnic
background

12

Knowing the history of my ethnic
group teaches me to value and
understand my fellow ethnic
group members and also myself
better

13

I take pride in achievements of
my fellow ethnic group members

Ethnic Differentiation

14 | It is important for me which
ethnic group a person belongs to

15 [ Ethnic background does not
matter in choosing a spouse

16 | It is nicer to commune with
somebody from my own ethnic
group than from other groups

17 | Ethnicity should not play any role
in evaluating a person

18 | All my close friends belong to the

same ethnic group as [ do
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19

I do not find a person’s ethnic
background important

20 | It would be neither easier nor
harder for me to live with a
person from an ethnic group other
than my own

21 | Ilike to get to know people from

other ethnic groups
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Appendix 2. Corvinus Research Ethics Committee Approval
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ﬁ CORVINUS
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Appendix 3. Participant Information Sheet

You are invited to join the research dedicated to self-discourses and ethnic identities of Kyrgyz
migrants in Russia. Before you decide to take part, please take time to read the information
below.

What is this study about?

Approximately 1 million migrants from Kyrgyzstan settled in Russia to search for jobs and
pursue education. While many studies examine Central Asian migration, the main body of
research focuses on the economic and legal aspects of labor migration and on public discourse.
This study attempts to give a voice to the Kyrgyz people in Russia by exploring their migration
experiences and their impact on identity construction.

What would taking part in this study involve?

The study consists of two stages: an online demographic questionnaire and an interview. You
will receive a link to the questionnaire before the interviews. During the interview, you will be
asked about your reasons for migrating, your migration experience, your identity, and your
attitudes towards different ethnic groups. There is no need to prepare for the interviews, as they
will be conducted like regular conversations (language: Russian).

What will happen to the information I provide?

Before the interview, you will be requested to grant permission to record and keep the interview
for the duration of the research. All data collected will be retained in a secure location protected
with a password for at least 2 years after the collection. The recording will be deleted after 6
months of the thesis defence. All names and information that is particular to you or any person
that you mention will be kept private. Your anonymity will also be maintained in presentations
or publications about the study: all the participants will be quoted in the research by numbers
as ““ Participant 1,2,3” . All information that could reveal your identity will be deleted, such as
names of other people, work or educational affiliations, exact locations, etc.

Why should I do this?

The study’s findings will be of interest to the academic community, media, and non-
governmental organizations working with migrants and ethnic minority populations. Your
participation can help raise awareness in society and institutions about Kyrgyz migrants’
experiences in Russia.
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Do I have to take part?
Your participation is voluntary. You are not obligated to answer uncomfortable questions, and
you can request to switch off recorders at any time. If you choose to leave the study, you are
free to do so at any time.

Who is conducting the research?

The study is conducted by a Ph.D. Candidate at Corvinus University of Budapest Aizhamal
Muratalieva, who has a background in Journalism and an experience of living in Russia where
she researched Central Asian migration coverage in the Russian Media and xenophobic
discourse. The present research is a part of her doctoral thesis. For further information contact:
muratalieva.a@gmail.com.

Thank you for your time and contribution!

Certificate of Consent

I have read the information above about the research on Kyrgyz Migrants’ Discourses and
Ethnic Identities in Russia and agree to be a Participant in this study.

Name, Last Name
Signature (Will be a tick box in the online form)
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Appendix 4. Demographic Questionnaire

Q1. Name and Surname

Q2. Age: 18-20; 20-24; 25-29; 30-34; 35-39; 40-44

Q3. The highest level of your education:
High school education
Vocational/technical college

University graduate degree

University Master’s/Doctorate degree
Other: please indicate

Q4. Language: Do you speak Kyrgyz?
Yes, I can speak and write freely (high proficiency)
Yes, I can have a simple conversation with friends/family/etc. (limited proficiency)

Yes, I speak at the basic level and can explain simple things (elementary proficiency)

No, I don’t speak at all

QS. Which language do you speak with family/relatives?
Only Kyrgyz

Only Russian

Mixed: Kyrgyz & Russian

Q6. How long have you been living in Russia?
1 year

2-4 years

5 years

6-9 years

10 years

More than 10 years

Q7. What was your main reason for migrating to Russia?
Work (job search, job offer)

Education (university entrance, exchange programs)

Family migration (by the invitation of parents/relatives)
Other purposes: please indicate

Q8. Are you currently:

A student

Employed

An employed student
Unemployed, looking for a job
Unemployed, a homemaker
Other: please indicate

Q9. If you have chosen “ employed” , please indicate your current occupation
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Appendix 5. Interview Questions

Dear (Name), thank you for participating in this study dedicated to self-discourses and ethnic
identities of Kyrgyz migrants in Russia. The interview will be held in Russian and will last 1
hour. It will consist of 4 parts: I will ask you first to tell your story of migration to Russia,
share your cultural experiences, reveal attitudes toward different ethnic groups, and discuss
your ethnic identity and future. You are not obligated to answer uncomfortable questions,
and you can request to switch off recorders at any time.

Part 1. Migration story (autobiography)
Main questions
e Tell me about your story of migration to Russia? What was the main reason of your
migration?
Additional questions

e What was it like when you first arrived? What were your hopes and expectations?

Part 2. Feeling (ethnic relations)
Main questions

e Do you interact with members of the Kyrgyz ethnic group in Russia? Where in what
context? How do you feel about them, and what is your experience like when
interacting with them?

e Do you interact with members of the Russian ethnic group in Russia? Where and in
what context? How do you feel about them, and what is your experience like when
interacting with them?

Additional questions

e Have you ever been treated differently in Russia? What was your reaction/response?

e What have been your biggest challenges in Russia? What have been your greatest
sources of joy?

e What are the things you are most proud of so far and why?

Part 3. Doing (acculturation strategies)
Main questions

e How do you connect with Kyrgyz culture (if at all) in Russia?
e How do you connect with Russian culture (if at all) in Russia?
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Additional questions

e What Kyrgyz traditions and customs are important for you? Do you actively engage
in activities or events that celebrate and promote Kyrgyz identity or culture:
holidays/cultural events/celebrations?

e Do you participate in Russian holidays and cultural events/celebrations? If yes, why?
Are there any specific traditions or customs that you personally find appealing and
would like to adopt?

¢ Do you maintain relations with Kyrgyz friends/relatives back home?

e In general, what languages do you speak? What language(s) do you speak with
family/friends/ colleagues? In which language do you usually think? What
language(s) do you prefer to watch movies, TV shows, and listen to radio programs
in?

Part 4. Being (identity)
Main questions

e What is your definition of Kyrgyz? How do you think, what does it mean to be

Kyrgyz in Russia?
e How do you ethnically identify yourself?
e What aspects of being are important for you?

Additional questions

e How important it is to disclose your ethnic identity to others?

e What role does your ethnic identity play in your life? Does it have any influence on
your personal values/beliefs/worldview/communication with other people?

e Has the experience of migration influenced your ethnic identity? If so, in what ways
do you perceive this influence?

Part 5. Migration plans (future)
Main questions

e What are you hoping to accomplish in the future? Where do you see yourself living
long-term?

Additional questions
e Have you thought about staying in Russia? How do you feel about going back to

Kyrgyzstan?
e I[s there anything you would like to add that that has not been asked?

165



Appendix 6. Interview Transcript 1

Respondent: Participant 1
Interview conducted: 28 June 2023
Duration: 59:28 min

Language: Russian

Yacrts 1. MurpanuoHHasi HCTOPHUS

3a roa 1o Moei murpauuu B Poccuio cityunnack Murpanust Moeit Mmamsl. TouHee He 3a rof, a
3a 10 mecsaueB. OHa Bpay, u Bceraa padboTana B OOBIYHBIX OOJBHUIAX CTAI[MOHAPHBIX B
MajneHbkux ropoaax mexay Hlamannel-Caem, Maiinyy-Cyy U Kak-TO IO MEJIOYM OHM €31MIIU
B CeJia, ailbUIbl, B yuuaach oHa B [xanan-AGazne. B obmiem, 3To Bce MpUBENIO K TOMY, YTO MOSI
Mama rneperopena, padboTra OYeHb TsKeJasi, OUeHb-0UYE€Hb MaJIO OIJIauMBANacCh, U K TOMY XK€,
MOSI MaMa COBEPILIEHHO HE YMEET, HaBepHOE, HE 3HAIO. ..y BCEX BOKPYT OBbLIM KaKHe-TO IpyTrue
3apa0OTKH: KTO-TO 30J0TO MpOJaBall, KTO-TO JICMCIIKU IE€K, HO y MOEH Mambl 3TO HE
noJryyanoch. Y Hee Oblila TOJIBKO O/IHA ee paboTa, KOTopasi MaJlo OIUIaYMBaiach, U MOsl Mama
HE yMeeT OpaTh B3STKH, XOTS O4YEHb MHOTHE Opain B3ATKH, HO 3TO ObLIa TOT/1a BBIHYKICHHAS
Mepa JJIsl BBDKMBAHUS B TO BpEMs. JTO BCE IIPUBEIIO K BBITOPAHUIO, U OHO 3aKOHUMJIOCH TEM,
YTO KTO-TO €M CKa3ajl, YTO OHA MOXKET Imoexarb B Poccuto. B 1o Bpems yxke Bce-Bce-BCe Hadauu
ye3xarh. OcOOEHHO B TOM MalleHbKOM Topojke, Mbl kmiu B [1lamanaei-Cae.

VY mens B Poccun xuBet Tets, ¢ Hadana 90-x ronos. K Tomy BpeMeHH y Hee yxe ObLIO IBOE
JeTel, pyCCKUX, CeMbs, peOCHOK, 1 OHM 3HAJIM, YTO 32 peOCHKOM HY>KEH YXO, IOTOMY YTO
TeTs] cOOMpPAETCsl BHIXOAUTH M3 JIEKPETHOrO OTIycka. Ha TOT MOMEHT 3T0 ObLIa JOCTaTOYHO
oOecrieyeHHas CeMbsl: s 3apabaThiBajl MHOTO, TETS, Ka)keTcs, 3apabaTriBaia Mano. Hy ona
Takasi, ppuBOIbHAS CBETCKAs JIbBHIIA, €1 ObLIIO BCE paBHO CKOJIBKO OHA 3apadarbiBaeT. OHa 110
CHX TIOp TaK roBOpUT: “ MHe B0OOIIE BCe paBHO CKOJBKO s 3apabaThiBaio, y MEHS MYXK
3apabarbIiBaeT”’. DJTO XOpoOIIas, KCTaTH, IMO3UIMSA, HAaM €€ HY)XHO 3allOMHUThH [cMeeTcs].
[Toromy 4TO €e HUKAK HE MOTYT YBOJIUTh, IOTOMY YTO €i cpaTh Ha 3Ty paboTy, U €e HUKOT/Aa
HE YBOJIBHSIOT.

Moii menmymika mocuyuTal, 4yTo OyAeT Xopolmio, eciu Mama yener. Hy kak nemymika, Tam
cloXHas ceMelHas ucropus. OH ckopee Js/1s1, 4YeM JeAyIIKa, HO S Ha3bIBalo €ro aeayika. OH
OYEHb XOPOIIO TMOHUMAJl CUTYallMI0 MOEH MaMbl, OCOOCHHO IOCIE€ CMEPTH MOETro OTIa, C
KOTOPBIM OH OBLT OY€Hb OJIM30K, U OH MPHUTIACHI MO0 TeTio. OH YCTPOMI KaKON-TO MBITITHBIN
TOM, Mpa3JIHUK, JUIsl Hee, KOTJa OHa Mpuexaia OTAbIXxaTh Ha Mecsl B Kelprei3cTaH, OTACIBHO
MIPUTJIACHII ee K ceOe. DTo ObUIO MIMPOKOE Mpa3aHOBaHKeE ee ¢ ee ceMbeil. Heckonbko 6apaHoB
OH 3ape3aJt ¥ MO3HAKOMIII UX ¢ MaMoil. OHH U Tak OBUTH 3HAKOMBI Y€pPE3 MOETO 0TI, HO TTOCTIe
€ro CMEpTH COBCEM He 0o0mIanuch. B 001iemM, 0HM TO3HAKOMHIIUCH, U ISAYIIKA CKa3al:  ObLIO
OBl XOpoI10, eciu Obl OHa paboTana y Bac, s 3Har0, 4YTO Te0e MmoHaxoouTCs HsHs . Most TeTs
BOCIIPUHSJIA 3TO OYE€Hb XOPOLIO.
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Mos Mama yexajia B KOHIIE aBI'yCTa - Hadaje ceHTs0ps. U s roxa mpokuia B JOME CBOETO
JETyIIKU TOJIydaeTcst. ITo ObUI TOA MPOCTO, KOTOPBIN [cMeeTcsi] moTpedyeT B JaidbHEHIIeM
roJpl IcuxoTtepanuu. S eme He Aonuia 10 3TOro. DTO OJHA U3 MPUYUH, 110 KOTOPOH I TUKO
MIPOTHB HJIEH, KOT/Ia POAUTEIH OCTABIISIOT A€TEH U ye3KaroT Ha 3apaboTKH. XOTs y MEHs Bpo/ie
Kak Obljla XOpolasi CUTyalnus, y MeHs Obu1 Tro0snmii neaymka...B odmem, Mama nonnumana,
YTO HE CTOMT Pa3pbIBaThCs HAMOJITO C PeOCHKOM, KH3Hb OYECHb TsKemasi Oblia TaM. XO0Ts 3TO
MOIi MO3T, HaBepHOE, BOCIIPUHUMAII TaK, YTO CUTyals ObljIa OueHb Tspkenasd. Jleaymika ymep
cpasy Iocjie TOTo Kak s yexaja M IMOCJe €ro CMEpTH Mbl HEe 0co00 oOmanuck BooOIe [c
poncTBeHHuKaMu|. Uepes rox mocie sMUrpanyy MOeil Mambl SMUTpUpoBaia s. MeHs cpasy
OTpENIeNIMIN B IIKOIY, XOTS sl IOMHIO, 4TO i JOJDKHA OblIa yYUThCS B APYrou mkose. S
IIOMHIO, YTO TJIe-TO B JIBE€ LIKOJIbI MEHS HE NPHUHSUIM IO KAKUM-TO NMpu4uHaM. [lorom MbI
HayvaJIM MPOCTO XOAMTH 10 paiioHy BO BCE HIKOJIBI, KOTOPBIE MbI BUAETH. Y HAc HE ObLIO HU
KapThl, sl IOMHIO MBI IIPOCTO T'YJISUIM IO PaiOHy M 3aXOAMJIM B ITONABIIKECS KOJbL. 1 o1Ha U3
LIKOJI MEHSI IPUHSLIA, A€ 5 IPOYYHIIach BCETO MOJIr0/1a Ha caMoM aene. [IoToM Mbl nepeexanu
B pYTOil pailoH. 3a BCe 3TH IoJibl Mbl IEPEE3KATIN OUEHb, OUEHB, OUE€Hb, MHOT'O pa3. BoT npsam
nocura pas. IloroMm MBI nepenui B Ipyrylo IIKOJIY, U s TaM MPOYYHJIach Ba C MOJOBUHOU
rofa Kakercsi. IT0 COBIAJIO C aKTUBHBIM MOAPOCTKOBBIM BO3PACTOM. JTO OBLIO J10CTaTOYHO
HenpocTo. [lorom 4 nepeexana B 1pyryro mkoiy. M moMcK 3TUX IMIKOJ aBajCs TOCTATOYHO
HernpocTo HHoraa. He moToMy, 4To MM CII0KHO OBIIO B3STh peOCHKAa-HHOCTPAHIa, TUIIA OH TaM
0TCTaeT, HeT. VIM pocTo He XOTEN0Ch 3TOT0 AeiaTh. MHE OTHOCUTEIBHO MOBE3JI0 CO BTOPOI
IIKOJIOW M TepBOM IMIKOJI0H. B mepBoii mikosne ObUIM OYEHb MPUSATHBIC yUUTENs, U s ObLIa
€AMHCTBEHHAsl MHOCTpaHKa. Sl MOMHIO, 4TO OHM Jak€ HE Cpa3y C JOKYMEHTaMU CMOIJIHU
pa3o0paThCsi, HO KaK-TO CMOTJIM IOTOM, KaKUM-TO 00pa3oM pa3o0parkcs. Bropas mkona: Tam
yKe ObUIM JETU-KBIPTBI3bl, HO 3TO ObUIM JETH JIOJEH, KOTOpble padoTald B ATOHM ILKOJE
yOOopIIMKaMu, CTPOUTEISIMUA. DTO ObUIa B caMoM LieHTpe MockBbl mikoia. [lotom s moria B
JpyTHE IIKOJBI, TIOTOMY YTO Kak-TO OYEHb HAKaJsUIach CUTyallUs C IMOAPOCTKAMH, M S
noaymaia “ Hy B IPUHIUIIE, HABEPHOE, CTOMT MEHATH KOy . Y MBI yke nepeexanu Ha TOT
MOMEHT Ha ceBep MOCKBBI yKe Ioroa Kak. Ml X0IUIM UCKATh HIKOJLY 110 TOH K€ ITPAaKTUKE
XOJIUTh N0 paiioHy. Heckonbko MIKOJM MHE OTKa3aldH, CKa3ajdu “ Mbl MEPENOJIHEHbI, Mbl HE
MO>KeM OpaTh” WM ““ y BaC HET TAKOTO-TO SI3bIKa, BBl YUMUJIM TO-TO, @ MBI TO-T0”. Mama HUKaK
HE MOTJIa BECTH 3TU MEPEroBOPHL, U B KAKOW-TO MOMEHT MX Hayajia BECTH s cama. MHe ObLIo
Ha TOT MOMEHT 14 51eT, MHE Ka)KeTCs, U B MIOCJIEIHUN MOMEHT, B IIOCJIEIHIOIO0 LIIKOJIY, KOTOPYIO
s 3allU1a, S IPOCTO 3alllla ¥ cKa3ajia “ HaM K IUPEKTOpY”, U OXPaHHUK HA YJUBJIEHHUE BITyCTHII
Hac K qupekTopy. OH ObUI O4Y€Hb YAMBIIEH, Mbl KaK-TO C HUM F'OBOPHWJIM, OH CKa3all “XOpoulo,
HaM HY’KHO T03BaTh YUUTEJIBHUILY ¢ 9 Kiacca”, s HA TOT MOMEHT ObUIa B 9-M Kilacce, ¥ OHa
ckasana “ s Obl HE XOTena, Ki1acc chopmupoBal, O1abnabna, y Hac MHOTO JIIOfei”, U OHA
CKa3aja, yTo [BO3bMET]| MO MOIO OTBETCTBEHHOCTb. M B 0011eM, TOr1a MHE CTaJIO MOHATHO,
4TO BCE, JJJblile MHE HYXKHO JeJaTh BCE CaMOW M 3a BCE OTBeYaTh caMOi. DTO OBLIO OYEHb
SAPKUA MOMEHT. DTy IIKOJIY 5 3aKOHYMJIA, IOTOM IOCTYNHJIA B UHCTUTYT, B 12-M roay, u cpasy
Haydaia paboraTts. B 16-M roay st 3akoHumia 6akanaBpuar u roj He paboTana u He yumnacsk. U
MIOTOM S TOCTyNUJIa B yHUBepcUTeT Ne2 [Ha MarucTpatypy|, Hauana paboTaTb B MEAULIMHCKOM
KypHayie. ITo ObII0 OOJBIIOE OOJNIBIIIOE BE3CHHE, OJTHO U3 CAMBIX OOJBIINUX BE3CHUH B KU3HU,
MOTOMY YTO YHHBEPCHUTET, KOTOPBIN 5 3aKOHYMIIA JI0 3TOT0, HE OBLI MPECTUKHBIM, XOTh U JaJl
JIOCTaTOYHO XOPOIIYH) OCHOBY, HO IUI KBIPIbI30B, MHE KaxeTcs, B MOCKBE OYEHb Ba)KHO
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UMETh XOpollee o0pa3oBaHHE, €CIM Thl XOYelllb HalTH Xopomryio pabdory. M maxe Ne2
[BTOpOro] oOpa3oBanus sl MEHs OBLIO MaJIO B KAKME-TO MOMEHTHI, U MHE HY>KHO OBLIO YTO-
TO O0JIee BecoMmoe cede B pe3romMe IpuOaBUTh, U 3TO ObLT0 Moe oOydenue B [1IBeruu. 1o ObLI0
OYEHb XOpOoIlIee JONOTHEHUE K TOMY, YTO Y MeHs ObU10. I MEHS JOCTaTOYHO XOPOILO IPUHSIIN
Ha paboTy B MEAMLIMHCKUH KypHAJ U B JalbHEHIIIEM MHE JlayKe JJaBaiu Apyrue 1x00 opdepsl,
HO 51 HEe 0c000 BHJENIa CMBICIIa MEHATh No3unuio. B yHusepcurer Ne2 Ha y4yeOy s mocTynuia,
BBIMIPAB XaKaTOH. JTO ObLIa yepena OOJBIIOTo ycrexa — BBIUTpaTh XakaToH U IOTOM MPOMTH
OTOOPOYHBIN Typ U MOTYUYUTH cBOE O10/KeTHOE MecTo. [ToTromy uToO 51 momyunia OroKeTHOE
MECTO U3 25, KOTOpBIE paccunTaHbl Ha TpaxaaH Poccun. EcTh KoTOpblE Bpoae Kak MAYT OT
Apyrux crpaH. ¥ Hac O6butn oxHorpynnHukd u3 KomymOuu, Kuras u Kazaxcrana, HO y MeHs
OBbUIO O/IHO U3 OTXKATBIX MECT. YHHUBEpCHTET N2 3T0O ObUIO GOJIBIIOE BIOKEHHUE.

J1lo 3T0i1 paboTHl y MEHS ObUIN KaKHue-TO MOJApadOTKH, OHU HE 0CO00 MPUHOCUIIH JOXO[, XOTS
HEeT, mepBasi Oojiee WM MEHee cepbe3Has paboThl Oblla B IEHTPE Pa3BUTHA Kapbephbl
yauBepcureTa Ne2. 31o ObLI0 e1ie Bo Bpems 00yueHHsl, 5 MecsIeB. ITo ObUIN 0YE€Hb XOPOIIHe
5 mecsueB. ukapnas Oblma mpakTtuka pa®oTsl s MeHs. S paboTana Torna OoT UMEHHU
yHuBepcureTa Ne2. MeHs Bpojie Torja Toxe He OUYeHb XOTeIN OpaTh Ha paboTy, HO MOCKOJIBKY
s y’K€ BCTyNHJIa B JIOJDKHOCTB, MEHSI HeJb3s1 ObLI0 [yOpaTh]. MeHs B3siia Mos cTapiiias Kojuiera
1., ¢ KOTOpO# MBI OueHb OM3KHe Koyieru ceiyac. IIocKkonbKy s y’Ke BCTynuia B JOJKHOCTb,
a pyrue HavyajJbHUKH OBUIM TO JIM B OTIYCKE, TO JIM €Il I/Ie-TO, OHHM Y>KE€ HE MOTJIH KaK-TO
MOBIUATH Ha 3TO. S yXKe B3sia Ha ce0s Kakhe-TO MPOEKThl. M Kak-To Bpone HIET, Bce
HOopManibHO. MeHst odopmirsiimi o gorosopy ['TIX, xoTa mo upee u3HavaibHO ATO JOJKHO
ObUT0 OBITH O(OpMIIEHHE TPYOBOTO JOrOBOpa. ITO, KCTAaTH JOCTATOYHO OoJbIIast mpodieMa
JUIsL KBIPTBI3CTAHIIEB OBIBACT, UM CJIOKHO HalTH paboTy, KoTopas Oyaer odopmileHHas 1O
TPYAOBOMY JIOTOBOPY, a TPYAOBOI TOTOBOP Ja€T Ha CAMOM JieJIe IOCTaTOYHO MHOTO, OCOOCHHO
B IUIaHE IOKYMEHTOB.

Jlo Hayana BOMHBI OblIa pobiieMa B TOM, YTO Y MEHs 3aKaHUMBAJICA NACTIOPT, U sl coOupaiach
€ro JiejaTh yepe3 1nocoyibcTBo. A mocoiabcTBO Kuiproizcrana [B Poccuu| odyeHs...He oueHb. S
Jake mUcaja MOTOM JKajno0y Ha MMS MPE3HJIEeHTa, U OHM MHE 3BOHWJIM C U3BUHEHHAMHU. B
o0rmieM, 3aKaHYMBAJICS TACIOPT, S OYCHb CHJIBLHO Oecuiach, ObUIO HEMOHATHO. M ko MHe
MOJI0IIUIA HAaYaJbHHIIA U CKa3alla, 4To, BO3MOXKHO, B Poccun 0OBsABAT BOCHHOE MOJIOXKEHNUE U
BbIexaTh OyAeT Henb3s. “ Ho y Te0s1 ecTh BO3MOKHOCTB BblexaTh B KbIpreI3cTaH, Tak 4yto Oepu
Mamy, yexail”. Sl OyKBaJIbHO B TOT K€ Beuep KyIuiia OMIeT, ¥ Mbl ¢ MaMOil yexanu B buinkexk.
S npunsna To pemenue 3 mapra, 6-ro Mbl yexanu. Y e3alld Bce M Haualll ye3XaThb eBpeu. A
y€3XKaloT €BpPEH, 3TO, B NPUHIUIE, CIE€Ayd 3a HUMU. YHCTO Ha IE€HETHMUYECKOM YpPOBHE
[cmeercs]. S mogymana, 4yTO CTOMT CIIEOBaTh UX MpPUMEpPY, TeM Oojee y MeHs KiaccHas,
LIMKapHas OTMa3Ka “ 3aKkaH4YMBAETCS MAacOpPT’ M MHE HY>KHO BPOJE Kak ero nepenaenars. Kak
OyaTo 60KEHbKa caM BEITUT, M MbI IToexayu B bumkek. Mama ckazana: “ Ml HUKOMY He OyzeT
TOBOPUTH, YTO MBI IpUEXajH B BUIIKek, YTOObI HUKOTO HE [MpUTECHATH]”. Bo-mepBbIX, MHE
Ka)XeTcs, OHa HUKOT'O M HE XOTeJa BUAETh B TAKOM ITOJIOKEHHH, IIOTOMY YTO 3TO OBLIO OETCTBO
B €€ IJ1a3ax, XoTs, HaBepHoe, 3To U ObuT0 O6ercTBo. Emie y Hac oueHb MHOTO OBLIO Belei. OHa
roBoput: “ Eciiu MbI CKa)keM KOMY-TO U3 POJICTBEHHUKOB, OHU BCE MPEUIOKAT Y HUX OCTAThCS.
Hy Bo-mepBbIX HE y BCEX €CTh Takas BO3MOXHOCTb, IOTOMY YTO y HEKOTODPBIX JIIOJEH
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KBAapTHPBI JOCTATOYHO MaJICHHKUE M MBI MX CHJIBHO cTecHUM . VI3Ha4aabHO MOJIaraioch, 4To
MBI OyJIeM HUTb C MOU TUIEMSIHHUKOM B CTYHH, KOTOpasi, 3HACIllb, TUIIAa TOCTUHUYHOTO TUTIA.
51 He 3HaJa, HACKOJIBKO 3TO IUIAYEBHOE MECTO, TIOKA 51 TaM He OKa3anach. DTO YXKacHO. JTO
Tpaul. 310 npocto. TaM CHATH KHHO, OHO cobepeT Bce Bo3MoXkHbIe KaHHCKHE KHHO(pECTUBAIH
u cobepet Bce Ockapbl mupa. [ToTomy uTo 3T0 OBLT MU3AE. YECTHO, sI CMOTPIO Ha ITHUX JIeTeH
CUACTJIMBBIX OEraroIiux, a sl He craja K TOMY BPEMEHHU TPOe CYTOK, 3TO OBUIO OYEHB KYTKOE
COCTOSIHUE.

Mpe1 npoxwin B Kelpreizcrane 2,5 Mecsna. Mbl Halluii KBapTHPY, BbEXalld B 3Ty KBapTUPY,
W3HAYaJbHO JIOTOBOPWIMCH, YTO MBI OyleM JKHTb HECKOJBKO MECSIEeB U 3apaHee
Npeaynpeain ee, Koraa Mbl OyZeM Che3XarTh, 3Ty TETYIIKY. A J0 3TOro Mbl Helenu 2
CKUTAIIUCh IO OTEJISIM U TOJIBKO ITOTOM, KOTJa 60j1ee MM MEHee YCTaKaHMIIUCh, MBI COOOIIMIN
polcTBeHHUKaM cBouM. Bot. Kak-To Tak.

[ToTom B KaKOW-TO MOMEHT OIIYIIEHHUE [I0Ka MPOLLIO U JIOAX Hayalu 00paTHO BO3BPAIAThCs
B MockBy. 1 y MeHsI HEMHOKKO CTa0MIM3MPOBANIACh TICUXHKA, U HAYaJIbHUIIA CTalla 3aaBaTh
BOIIPOCHI “ KOTJa Thl BEPHEUIbCS, KOI/Ia Thl BEPHEIIbCS, KOTa Thl BEpHELIbCS . B kakoil-To
MOMEHT $ JyMalia, CTOMT JJM MHE YBOJMTBHCS M McKaThb padory B bumkeke. Ho, mocmoTpes
BOKPYT, CKOJIBKO 3a 3TO IUIATAT, s MOAyMajia, YyTo s HE CMOIY YHUCTO IICHXOJOTMYECKU
CIIyCTUTBCSI Ha TaKylo 3apIulaTy, IOTOMY YTO s Ha HEl He CMOry BbDKUTh. M Mama Bpoae kKak
“ Hy MO>KEM M OCTaThCs IIPH YCIOBUH, UTO THI Haiiiemb Xxopouryto padoty”. He 3Hato, B Kakoii-
TO MOMEHT $ yMaJla “ He, Hy HaJl0 BepHyTbcs B MockBy. Y Hac Tam u Beu’ . Emie 4 ckaszana
XO03sIiIKe€ KBApTHPbI, YTO Mbl BEPHEMCS, a €CIIM HE BEPHEMCS, MOJ, sl BaC CHUJIBHO 3apaHee
npenynpexy. U g nogymana “ cToUT BEpHYTHCS, 3aKOHUUThH KaKHE-TO Jieja CBOU U, ECJIU UTO,
yeleM uepes Kakoe-To BpeMst”. Uepes rojl yCaoBHO, KOTOPBIA BOT MPOILLIET.

MpI BepHYIHCh B MOCKBY U KaK-TO BPOJI€, U IpY3bs BCE HAUYaJIM BO3BPAIAThCA TOTUXOHEUKY.
Jlo ceHTS0ps cuTyanusi Kak OyATO BpOJE HalIaauiach, €CIM HE YUTaTh HOBOCTH, a S X, K
COXAJICHHIO, TIOCTOSIHHO uMTana. M Bpojae Kak JKM3Hb MOINIa KaK IMOIUIA: MaMa Hayalia
YUUTBCS, OHA TIOCTOSIHHO YYHUTCS, M Y MEHsI pa0oTa Ioljia, ¥ MPOeKThl Mouuid. B kakoii-To
MOMEHT s MOJyMaja, 4TO CH)KY B KaKOM-TO 00JIOT€, HO OHO HACTOJIBKO YIOTHOE, HACTOJIBKO
MPUBBIYHOE, YTO YTO-TO MEHATH, THIIA, HE 3HAIO, YTO M KaK MEHATh. S MbITajJach Kakoe-TO
BpeMsI IOMCKATh paboTy 3a py0ekoM, HO 3TO TOCTATOYHO CJIOXKHAS 33]a4a, IOTOMY 4YTO y MEHS
HET TeX CKWJIJIOB, KOTOPBIE UM HYKHBI, a T€ CKUJIIbI, KOTOPBIE Y MEHS €CTh, UM HE HYKHBI, H3-
3a TOrO, YTO y MEHS HET s3bIKa MX MECTHOTrO, YCJIOBHOTO HIBeACKOro. S mymana “cTourt,
HaBEpHOE, OOYYUTHCA ™, ¥ 3TO OBUT MOM TUTaH: MOWTH Ha BTOPYIO Maructparypy wiu phd, Ho s
HE YTO YTOOBI CHJILHO JIIOOII0 yUUTheA. Sl M00II0 AeHBIH, 51 000 Ha HUX CMOTPETh. S Tak
noHnmato, phd He JaeT IEHHUK, Ha KOTOPBIM MOXXHO CMOTpEeTh. JTO ObUIa OJHA U3 MOHUX
MBICJICH: TOCTYNUTh Ha phd, monpoOoBaTh BHIUTpaTh TPUH-KAPTY, KOHEUHO, I €€ HE BBIMIpaa.
Sl moHMMaro, 4TO 4YTO-TO HAO MEHATH, HO 3/1€Ch, B MOCKBE, Y MEHSI HACTOJIBKO HaJa)KEHHBIN
ObIT: y MeHs xopomrasg pa0oTa, y MEHs Xopouias JOJDKHOCTb, Y MEHS OYeHb XOPOIIMH
KOJIJICKTHB, KOTOPBIN 3aKpBIBACT Ii1a3a, €CIIM s MOJIAHSI HUYETo He JeNaro, U Ipy3bs ecTb. U 5
MOHMMAI0, YTO 3TO MYTh BHUKY/IA, HO M3-3a TOTO, YTO B BOIPOCE 3TOT0 KOH(MJIMKTA 5 )KUBY B
JpYyTroii BAHOBHOM CTOPOHE, KOHEYHO, CHJIHO MEIIAeT, HO Ha CAMOM JIeJIe MOE€ OKPYKEHHUE Bce
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MPOTHUB: BOWHBI, pexuMma llyThHa, MO3TOMY, MHE KaKETCs, TO JEJIaeT CUTYalUI0 MEHee
HEBLIHOCUMOM.

Yacth 2. MeXITHUYECKHE OTHOIICHUSA

Kuipevizckas smuuueckas epynna

13

S X0Xky B KbIprbI3cKME Marasusbsl,  MyHay3” oH Ha3biBaeTcs. OHM MPOJAIOT KOHBSK
Keipreiscran”. Kcrath, koHbsk “ Kslpreizctan” Teneps npojatot B Ilepexkpectke. Hy y mens
€CTb CEMbs, IOCTATOUHO OobIIast, 1 O0JIbIIas YacTh U3 HUX kuBeT B Poccun. Hy kak Oomnpimas
4acTh, Ky3€HBI, IUICMSHHUKM MEJIKHE€ HEJaBHO TpUEXalH, TOXE H3-3a THKEIOro
HKOHOMHUECKOT0 cocTossHuS B XKanan-Abanckoit odmactu. “ MyHay3” — mara3uH, B KOTOPBIN
s IOCTaTOYHO YacTo €3Ky. TaM ecTh KypyT, HIOpO, MOTy TeOe MmoKa3aTh, HO He Oy 1y, 4TOOBI He
pBaTh Tebe Ayury [cmeercs].

Hy xak...KpIprei3ckue mapHu 4acTo MBITAIOTCA CO MHOM ITO3HAKOMHUTBCS M BCSYECKH S
CTaparoCch HE BBIAATD, UTO 5 KbIPrbI3Ka. IMEHHO B TaKM€ MOMEHTBI, [IOTOMY UTO, MHE Ka)KETCH,
9TO NOJHBINA KpUHX. U 4 Takas ““ n3BMHUTE, 1 HE IOHUMal0” [CMeeTCs ], U 1 MOTY IIPOCTO YWUTH.
W oHM cipammBaroT “ a KTO BbI MO HAITMOHATBLHOCTU , 3TO UX CaMbIi JTIOOMMBIN BOIIPOC, U 5
TOBOPIO “ YTO, MPOCTUTE” , KaK OyJATO HE NMOHUMAIO KBIPTHI3CKUI SI3BIK, U 37I€Cb Y MEHs
O0NbLION HIMPOKHH BBIOOP: S MOTY cKas3aTh, YTO s HAIOJIOBHHY TaTapKa, HAlOJIOBUHY
KOpEsIHKa, sl MOTYy CKa3aTh, YTO 5 B IPUHLIUIIE KOPESIHKA, 1 MOTY cKa3aTb, 4TO 1 OypsATKa U T.1.
U T.N. DTO KacaeTcsl TOJIbKO MYXKYHH, IOTOMY UYTO JKEHIIIMHAM 5 MOTY CLIOKOWHO CKa3aTh, 4TO
sl KBIPTHI3Ka U Ha paboTe 3TO HUKOTAa HEe ObLIO ceKpeToM. To ecTh s 00IIalCh ¢ TIOABMH KaK
KypaTop MpOeKTa, KaK KYPHAJIHCT U HUKOTAa 0cO00 HE CKpBIBaJia, YTO s KbIPrbI3ka. CMbICI
CKpBIBATh, 3TO HE TO, YETO 51 CTbLKYCh. HaBepHOE, 1 POCTO HE X0Uy BOT ATOrO MOHUMAHHUS OT
KBIPTBI3CKUX TapHei. BoT, He 3Hat0 moueMy. MoskeT ObITh, TIOTOMY YTO YacTh MEHS yBEpEeHA
B TOM, YTO Y HHMX TaKO€ K€ OTBPATUTEIbHOE MOBEJEHHE KAK y OCTAIBHBIX KBIPTBI3CKHUX
My>k4uuH. Korza Thl aemp UM 3HaTh, YTO THI KBIPTBI3KA, Y HUX BOT ATOT Oapbep, YTO 3TOrO
YeJI0BeKa HaJl0 yBaXkaTh, OH Cpa3y Kak OyATo Obl CHUMaeTcs, moHuMaeb. K npumepy, BOT s
HE/IaBHO Iepee3kana M Obul TakcUCT KbIprbl3. C TakCHUCTaMU s TOXKE MO HMMEHH cpasy
MIOHMMAIO, YTO ATO KBIPIbI3, HO 51 CTAPalOCh HE BBIJIATh, YTO 51 KbIPIbI3Ka, IOTOMY UTO B KAKOM-
TO MOMEHT CHHMAETCsl 3TOT Oapbep, 4TO 3TOro YeloBeKa MOXKHO YBaXKaTh KaK YelOBeKa,
KJIMEHTa, HE 3HAaI0, KaK Thl o0Iancs Obl ¢ PYCCKUM YelIOBEeKOM YCioBHO. C MOMEHTa OHHU
y3HAIOT, YTO ThI KBIPTbI3, YTO Bbl OJHON KPOBM, HAUMHAIOTCS KaKHe-TO (PaMUIBbSIPHOCTH,
KBIPTBI3CKOE MU31a00IbCTBO. S 3ariaTuia eMy [TaKCHCTy| AEHBI'H U TOMPOCHIIA MePEeTALIUTh
OBICTPO BeUIH HA 4-i 3TaXX, HIOTOMY 4TO Y MeHs uepe3 20 MMH HauMHAETCS COBEIAaHUE, I71e 5
JOJDKHA OBITh, TOATOMY MHE HY)KHO OY€Hb OBICTPO 3TO caenarh. Kak TOJIbKO OH MOHSUI, UTO 5
KBIPIbI3Ka U CTEPILIIO, BO3MOYKHO, MHOT'O€, OH OYEHb CITIOKOMHO MPOILIEN IPUITAPKOBAJICS, U OH
OYEHb HECTICIIHO-(PHUI0CO(PCKUM IIaroM Moy 00paTHO, MOOOITANl ¢ COCEIKOM U B IPUHIIHIIE
0c000 HE TOpONUIICA, MOJAHUMASCh B KBapTUPY, Tackas 3TH Bemu. S Oerana u oH roBopuia “
HSMHE MBIHYA XYTYpPOCYH, O€THMH KbI3aphlll KalraH, KOi, KbliiHamOal 3ie, »Kaloo MbIHAAN
smec” [O# Hy 3a4eM ThI Tak Oeraelib, CMOTPH YK€ BCS KpacHasi, He HaJl0 TaK My4aThCsl, )KU3Hb
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HE TaKasd...|, ¥ g Takas *“ )KeTH MyHOTTOH KHUHUH MEHUH COBEIIaHuEeM 00JI0T, )KETH MyHOTTOH
KUAWH MEH SIIMKTE CyHouioT 6enem” [depe3 ceMb MUHYT Y MEHs COBEIlaHUE, CEMb MUHYT,
He Oy/y e S CHIeTh Ha YJUIIE CPeIH Bellel pa3roBapuBaTh|. B kakoii-To MOMEHT ero J0Jro
He OBLIO, U 51 CITyCKAIOCh, OH OYEHB CIIOKOMHO OonTaeT ¢ cocenkoil. OHa oka3anach y30€4Koi,
u ¢ ee pebeHkoM. Bot, 3Haemb, ecnu Obl OH HE 3HAJ, YTO I KBIPTHI3Ka, Y HEro Obl HE OBLIO
Takoi peakiuu. M Korja Mbl mepeTaniuig Bce BELH, S y)Ke Ha TeJaedoHe, sl Ha COBELIaHNH, a
OH JIOCTaTOYHO TPOMKO, s OTKJIIOYasa 3BYK, “ BaHHaH 0apOb1?” [ecTb BaHHas?]. 1 oH B 00yBHU
110 KBapTHPE, HACTYIAET Ha KOBPbI, CHIOKOWHO MOJIb30BAJICS BAHHOM, HE CIPAIIUBas “ MOKHO
s BO3bMY [miosioTeHue]”. BoT ata paMuinbsapHOCTh, OHA MeHst 6ecHuT. Sl HOHMMaro, 4TO 3TO YacTh
Haleil caMOOBITHOCTH, HO IOYEMY-TO HMEHHO MY>KYMHBI a0COJIOTHO HEKYJIbTYpHOTO
MOBEJCHHS, U 3TO MeHs OecuT. M BOT Koraa My>KYMHBI CIPAIIMBAIOT y MEHs, KaKoil BBI

13

HAallMOHAJIBHOCTH, I MOTI'y CKa3aTb HU3BHUHUTEC, A OHa3,Z[BIBaIO” NI

3

¢ KopestHKa” , a Korjaa
KEHILMHA CIIPAILMBAET, TO sl CIIOKOMHO MOTY CKa3aTh, 4TO s KbIprbi3ka. Korga mHe uro-to
HYKHO, Tpy00 roBOpsi, B Marazune “ MyHay3” s TOBOPIO MO-KBIPTBI3CKH, @ YTO TaM CKPBIBATh,
YEeCTHO TOBOPSI, s YK€ Bblana ce0s, MpH/si B Mara3uH.

Pycckas smuuueckas epynna

51 Ol He ckasasia, YTO C HUMHU [pYCCKMMH]| HYXXKHO Kak-TO OTJEIBHO B3aWMOJICHCTBOBATH,
MOTOMY YTO OHM 37ech MoBciony. WX 3mech mpousBoaar [cmeercs], 3To (abpuka 1o
MIPOM3BOJICTBY PYCCKUX, TOHMUMAENIb. S HE MOTY cKa3aTh, YTO 5 KaK-TO OT HUX OTJIMYAIOCh, YTO
MHE CJIO)KHO C KEM-TO HayaTh pa3roBOp, IIOTOMY YTO 3TOT YeJOBEK — pycckuil. Her, Huuero
TaKOro, YUCTO BHemHe. Sl Bcerga moauepkuBaro “ S kpacuBee Bac, MO3TOMY MHE CIIOJKHEE
CHATH KBapTHpY . TBOs moOumas mytka “ B ABHTO CHAIOT KBAPTUPHI TOJBKO YPOJIUBBIM”
[cmeetcs]. To ecTh eciiu OHH CIIPOCST, OTKY/AA BBI, 51 CIIOKOWHO CKaxy, 1 u3 Keipreizcrana. Ho
Tak 4TOOBI OOIIATHCS CIOXKHO OBUIO, KAaK-TO MPEJHAMEPEHHO MEHSATh YTO-TO B CBOEM
XapakTepe, YTO-TO B CBOEM IOBEICHUH, YTOOBI TIOHPABUTHCS PYCCKUM, HET.

[Tonasnsroniee GONBIIMHCTBO MOUX JIpy3el — 3T0 poccusiHe. Ecnu He pycckue, To poccusiHe,
TO €CTh YyBalllM, TaTapbl. JTHUUECKUE TPYMIIbI, XOTS €CIU Yy HUX CIPOCUTH, KTO Thl, OHH
OTBETHT, 51 PyCCKHi1. ITO eciu 6e3 0c000ro KOHTEKCTa. XO0Ts BOT MOCIEAHHMI IO/ [TOBOPAT] “s
B0OOIIIe-TO wyBamr” , “ 6adka Most BooOIe-To TaTapka’ . Hy, Troin Kax 11011, 0ObIYHBIC JIFO/IH,
He 3Hat0. OTHOIIEHUE K HUM. ..HY, KOT/Ia UM HE HPaBUTCS KypyT, KOTOPBIM 5 UX YTOLIal0, WX
10O, 51 TOBOPIO ““ IOTOMY YTO Yy Te€0sl HET BKyCa, YTO sl MOTY C 3THM MoJeNaTh”’ [cMeeTcs].
Korna-to xomy-TO M3 Apy3eill g MoIvla cKa3aTh “ ax Thl pycCKas IIBajb , HO HET, HE MOTY
CKa3aTh, YTO sl UX KAK-TO HE JIIOOJII0 WM OOBEIUHSIO B OJMH OOIIUI XapakTep WK B OJHY
o6myto uepty. Het, oHM 04YeHb pa3Hble OBIBAIOT.

Yacrs 3. CTpateruu aKKyJIbTypauuu

Kuipevizckas kyriomypa
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Hy, g npto koHbsk ““ Kelpreizcran” [cMeeTcs|, eM KypyT, IIbIO LIOPO, 51 TOTOBIIO IJIOB. DTO HE
BCEI/1a HOPMAJIbHO, 3TO MIOYTH BCET/A IIOXOH IUIOB, HY KaK, 3TO IIPOCTO PUC ¢ MOPKOBKOH U
MsICOM, HO HU4ero. Kakoro-To mpsiM OTAeIbHOTO OOIIEHMS, B3aUMOCHCTBUS [HET]...OMuH, g U
€CTb YacTb KBIPTBI3CKOW KYJBTYpHI, YTO 51 MOTy cka3aTb. Spread kyrgyz culture around the
world 3To IpocTO PO MEHS KOHEYHO.

Hu Ha xakue nmpa3gHOBaHUsA, HU Ha YTO HE XOXy. B mocineaHue roapl, Koraa nosiBUWICA 3TOT
MarasuH [MyHzy3], CyMOJIOK CTajl0o MO>KHO KyNIHTb, OH IIpojaeTcs B koHcepBax. Ha Hoopys s
nokymnato. B nercrBe st oueHp mo0Omia 3TOT Mpa3AHUK, B Poccuu Mbl He Mpa3gHOBAIN €r0
nonarue roasl. Kakue-to MycyibMaHCKHE MPa3THUKH 0CO00 MEHS He TPOTaloT, Y4eCTHO TOBOPS,
yem Hoopy3s. Hoopy3 — 310 uTo-T0 O0Jiee 3THUYECKOE, YTO 00Jiee HCTUHHOE, TIPO 30B IPEKOB.
S mBITalOCh YYUTh CBOUX JPY3€H, KOJUIET KBIPI'BI3CKOMY S3bIKY, HO 3TO YTO-TO M3 ‘““M33H
KOTYHJI0 Kai”~ , “ )kanan” [pOCTUTYTKa| U BCE, UTO MOYKET IPUTOJIUTHCS B PEAIbHOM KU3HU
[cMeeTcs1], OUeHb HpaBUTCA €lle “ MOCTOKTYH TEIUIW’ [AbIpka B KoBpe]. S ayTeHTHuYHas
KBIPrbI3Ka ueM Thl. [I0CTOK — 3TO HIKypa )KMBOTHOI'O, KOTOPOE 3aCyIINBAIOT, U UHOI/Ia B HEM
MOSIBJISIFOTCS. ABIPBI. MOsI TaliHE KOTJla YTO-TO HE MOT HAaWTH, TOBOpWIIA “ KO3YH 0apOsbl, ke
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MOCTOKTYH TEIIMTH O™, *“ KyJaK KyJak Obl k€ TIOCTOKTYH TeIuru 6u” . MHe oueHb HpaBUTCS
“ BBl MHE KOJUIEra WJIM INOCTOKTYH TEIIMIW’, “ Thl MOS MOJPYra WJIM HMOCTOKTYH TEIIMIH’
[cmeeTcs]. Korma cnipammBanu, st 0ObSCHsIIA, YTO TO JbIPKa B KOBpe. MoJI, BBl KOJIera Win

BbI JIbIpKa B KoBpe. Kakue-To 3a6aBHbIE KbIPIBI3CKUE YaCTH KYJIbTYPHI, Aa.

B IlIBenun s yunia cBOMX JApy3ed KbIprbI3ckoil (paze “everything but that should be done
earlier”. J{ist MEHs 3TO KaK MOKHO BBIITUTH MOPaHbIIIE, MOTYJIATH MOPaHbIe, YUTH ¢ pabOThI
MopaHbllle, a MaMa TOBOPHT, YTO 3TO MPO TO, YTO CEMbIO 3aBECTU MOpPAHBIIIE, IETEH POAUTH
NopaHblile, a He Ipo Bce ocTanbHoe. [Ipruydarsb K KbIPrbI3CKOH KyJIbTYype, 1a, HO BO3MOXHO 3TO
yepe3 MaJeHbKHE Iark, KOTOphle MOXHO MHTETPHpPOBATh B JKU3Hb. TOT JXK€ KOHBSK
“KpIprei3cTan”, KOTOPbII BCEM HPABUTCS, KYpYT, KOTOPBIM B AaJIbHEHIIIEM IPOHUKAIOTCS XOTS
[MIepBBIii 3TO MOKUPYIOMIUI OMBIT] €ro BKYCOM, 4yTo-To apyroe? Jla Het, st Obl He cka3ana. Ecnu
y Te0sl ecTh JAPYT KBIPTbI3, U Thl YCJIOBHO €r0 3HACIIb M 4Yepe3 HEro 3Haelllb 4YTO-TO IPO
KBIPTBI3CKYIO KYJBTYPY, KBIPrbI3cTaH HE KaKeTCsl TAe-TO CTpaHOM B AQpHKe, CIUIIKOM
JaNeKoii, oHa Tebe 4yTh OoJiee MOHATHA, U KyJbTypa OJHM3Ka, U THI 3aXOUelllb TyAa MOeXaThb
MIOCMOTPETH, YTO TaM M Kak TaM. Eciu yacTh Kakux-To NMPOJAYKTOB MONpoOoBal, TO Toraa “ o,
IIPUKOJIBHO, HY MOXHO CBHE3IUTH , KAK-TO TaK.

Pycckas kynomypa

51 ne 3nato. Hy, mpa3gHoBaHHE HOBOTO T'0/1a, 3TO, HABEPHOE, HE COBCEM pycCKas KyJbTypa.
Omna ectb u B KbIpreicrane. Y ciioBHO npa3qHOBaHUE § MapTa UMEET HE TaKue 000pOTHI Kak 7
ner Hazax. To ecThb 3TO He Mpa3THHUK XEHCTBEHHOCTH U T.JA. U T.N. TeOe MOTyT MOJapUTh
I[BETOK, TOXeJaTh 3/I0pOBbs, HO €ro BceM xenaioT ceiiyac. He Oynyr tebe >xenaTh OBITH
yIpI0uKBOi, 100Opoi M BooOIIe 1BeTouyeKk Hamiero oguca. Her, mBerouek Hamero oduca s
Ha3pIBal0 cBoero kosutery. Ha 23 deBpans s eMmy jkenaro ObITh KEHCTBEHHOW W CTaTh
MaMO4KoM U T.h BOT [cmeercs]. Ho ¢ romamu mpa3gHoBaHMEe 8 MapTa CTaHOBUTCS MEHEE
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T'eHJIepaIN30BaHHBIM, HET, CKOpEE ero HayalbHasl IIeJIb CTAHOBHUTCS OoJiee scHOM. MoeT ObITh
Macnenuna. MHe B IpUHIHMIIE HPAaBUTCS Neub OauHbI 1 Macnenuna. M3 Takoro pycckoro —
na. XoTd NOocIeIHNE roja 2 s nokynaiaa Kyauuu Ha [lacxy, He moToMy 4YTO 5 MOAAEP KUBAIO
[xpucTuaHCcTBO], IpocTo nokynaems Kynauun n ems. Hukakux noxoqos B HEpKOBb HET. YTo-
TO MpsSM ayTETMHTHYHOE (TOXe HeT). Siina s He kpamry. Mory B ofuiem vare Hamucatpb “ C
[Tacxoiif Bac” miam 4To-TO Takoe. UTo ecTh Takoro pycckoro? Most mama mobut IlaBioBo-
[Tocanckue nnatku. Ha Hoseiit T'ox s et napuna IlaBnoBo-Ilocanckuii maaTok, HO 3TO HE
II0OTOMY, YTO OHA IPUBEPKEHA pycCcKOM KysbTypy. IIpocTo B CoBeTckoe BpeMsi CUUTaJIOCh, UTO
[TaBnoBo-ITocanckuii MIATOK CIYKUT TeOE JONIbBINE, YEM TBOS KU3Hb MPOCIYXHUT Tebe. S He
3HaI0, OHU MHE Ka)KyTCsl TAKUMHU YpPOJIJIMBBIMM, HO MaMa cKa3ajia “ XOpOoILIuH IUIaTOK KyIuia,
IIMKAapHBIHA, BHYKH eme OynyT HOCHTh  [cMmeercs]|. I He MOry ckas3aTb, YTO s Kak-TO
MOAJIEPIKUBAI0 PYCCKYIO KYJIbTYPY, HET HUKAKUX. POKIECTBO 51 HE mpa3Hyto, Harpumep. B
npuHIMne, OyJeM OTKpOBEeHHBI, B MOCKBE HMKTO M He mpasfHyeT PoxnaectBo. Thl xuia B
MockBe, Tbl 3Ha€lllb, YTO 3TO METAIOJIUC, U OH, HABEPHOE, HE CJIBHO OTJIMYAETCS OT IPYIHX.
B 21-m rony, kora emie ObUT KapaHTUH [TaHAEMUs |, MBI TYJISUIM C TIOAPYTOW U TUTOMIAAb ObLIa
3arosiHeHas ameprukaHuaMyu. OHM IpsIM Tak IIyMHO Ipa3IHOBAIN AEHb HE3aBUCUMOCTH, BE3/IE
Obutn amepukaHckue ¢uarn. OHU IPOCTO U3 YIJIOB BCe BBHIILIU. U g mogymana ““ Hy BOT, OHU
CIIOKOWMHO IPa3IHYIOT CBOM aMEPUKAHCKUI NMPAa3AHUK . DTO MPOCTO METANOINC, U B HEM HET
UCTHHHO PYCCKHX 4epT U T. 1. B mocieanuii roa, KoHeUHO, ObIBAET MHOTO (pr1aroB ObIBaeT
POCCHUICKHX, KPACHO-CHHE-0EIbIX, ¥ BE3/I€ BUCAT ATH “* MPUCOSAMHSIICS K HAIUM ’, BOT 3TU
BCE IUIAKAThl, BO BCEX Mara3MHax, HO CO BpEMEHEM IMPOCTO He oOpalaenis Ha 3TO BHUMaHUS
U BCE.

H3zwik

41 craparock CMOTPETH IPOrPaMMBL, IIEPEIAYU HA AHTTIMHUCKOM, nocieqHui rog. [loromy 4ro s
HE YacTO MPAKTUKYIO aHIIMUCKUN U OH, K COKAJICHUIO, Hayaia 3a0bIBaThes. A y MeHs ObUIH
rpanauo3nble miaanbl caate IELTS wa 9 GamnoB. S crapatoch ciymaTh, CMOTPETh Ha
AHIIMUCKOM. YUTaTh TOXKE, HO HE BCErJa BHIXOAUT. UuTar Bce-Taku Ha PycCKOM. ['oBOpUTSH C
IpY3bsIMA M KOJUIETaMU Ha PYCCKOM, C CEMbEH CMELIaHO, 3TO CYPJKHK, KBIPIBI3CKHUH,
CMEILIAHHBIN ¢ PYCCKUM sA3bIKOM. Kakoe-To BpeMsi Mbl C T€TEH IBITAINCh [TOJIHOCTBIO IIEPENTH
Ha KBIPTBI3CKUil, U3-32 TOTO, YTO MBI 00€ MPOTUB BOMHBI, TPOTUB MOOMIU3AIMH [KCTAaTH, MOU
IUIEMSIHHUK, HAINOJIOBUHY KBIPIbI3, HAMOJOBUHY pycckuil ceiiuac B bumkeke]. C
POACTBEHHUKAMM TOKE CYpPIKUK: IIOJIOBUHA KBIPI'BI3CKOT'O, IIOJIOBUHA PYCCKOIO, U 3TO HE TOT
IIPOLIECC, KOTOPBIM ThI KaK-TO OTCIIEKHUBAEIIb. JTO HE TO, YTO ThI Aejaellb crnenuanbHo. Ho
€CJIM CMOTPETH IO OIIYIIEHHUIO C MAaMOM, 3TO MpoueHToB Ha 70 kwIprbi3ckuid U 30 — 310
pycckuii. 5l He 3a0bL1a KbIpre3ckuil. Jlaxe korna s npuexasna B KeIprei3cTaH, s CIOKOIHO Ha
HeM oOmanach, npaBia B bullikeke Bce TOBOPAT Ha TaKOM K€ CYp)KUKE: IOJIOBHHA
KBIPIbI3CKUM, [TOJIOBUHA PYCCKUN. B Kakoi-TO MOMEHT MO pycckuil asing ckazai, uro . [4]
TOBOPUT Ha KbIPTBI3CKOM C aKIIEHTOM, 5 Takas *“ aaaa, yTo 3a OCKOpOJIeHue” , ¥ KaKOe-TO BpeMs
MOM TETYILIKH Ha3bIBaJIM MEHS “ opyc KbI3~ , 4 Takas ““ aaaaa, HE HaJl0, HE HAaJl0, MOU PyCCKHUE
Jpy3bsi MEHS TaK HE OCKOPOJISAIOT, BBl TeM Oosiee He Oyaere” . Ho *“ opyc KbI3”, HET, HE CKaxy.
MHe kaxeTcs, s CMOIJla UHTEIPUPOBATHCA B 3TO IIPOCTPAHCTBO MEKY KBIPTBI3CKOM U PyCCKON
OOIIHOCTBIO.
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Yactb 4. DTHHYECKAA HACHTUYHOCTDL

bbvimsb kbipevizom, kbipevizckocms

BeITh KBIprBI3OM — 1Ja HHYero B mpuHuune. bwiTh poxneHHsiM B KsvIpreiscrane,
CaMOMJICHTHU(HKAINUA KbIPTbI3a, POIAMTEIN KBIPTBI3bl, CEMbs KBIPTBI30B, Thl FOBOPHIIbL Ha
KBIPIbI3CKOM, 3TO OYEHb BAXKHBIM acleKT MHE Kaxercd. Korjga KbIprbI3pl HE IOBOPST Ha
KBIPI'BI3CKOM, MHE Ka)KeTcs, OOJIbIIas 4acTh MX IMyCTyeT. SI3bIK OYEeHb XOPOIIO 3aIoJHSET
TBOIO CTPYKTYpY. DTO TO, KaK TOBOPUT TBOE CEPJILIE.

K npumepy, *KypHanuct, oHa MEeIUHAs JIMYHOCTb, OH HE TOBOPUT MO-KbIPrbI3cKU. OH TUIa
BpOJie KaK MBITAETCS, OH TOBOPUT Ha YKPAaMHCKOM B OCHOBHOM. JTO 5l TOXKE 0Ocyxjana ¢
IpYrol MoeW MOoApyroi, MOXKHO JIM CUUTATh €ro KuIprbi3oM. IloTomy uTo OH ceiyac
VYKpanHa” ¥ HUKaKue KbIPTbI3CKHE COOBITUS OH HE IHILIET, HU B cBoeM DeiicOyke, HU B CBOEM
Wucrarpame, kak OyITO OH MOJHOCTBIO Tepecenwics B YKpauHy. Sl odeHb paja 3a Hero,
npasfa. 5 oueHs XxoTena noexarb B YKpauHy, IOCMOTPETH Ha HEe, HO BOT 3TO, HAaBEpHOE, 00JIb,
colepexuBanue, fymanue o Kelpreizcrane ucuesna B HeM. Sl Mory ommobaTbes. ITo TO, Kak s

CO CTOPOHBI.

BBITh KBIPTBI30M, HaBEpPHOE, O3HAa4YaeT J00UTh Kbipre3cran. JIFoOUTh MNMEHHO KaK 4acTh ceOsl.
Y CIIOBHO cTpaHa, 32 KOTOPYIO S MOTY YMEPETh M CBOCH KU3HU MHE HE Oy/IeT )KallKo, YTOOBI €€
YKU3Hb CII0KUJIACh XOpOLIO. Y CIOBHO.

Mue kaxetcs [ObITh KbIprbl3oM B Poccuu] 310 TO ke camoe. Haxomsch 31ech, HOBOCTH W3
KbIpreizctana MeHs Tak e TPOTaroT, TaK e pacCTPaUBaIOT, KaK PacCTpauBaJId TaM, KOTa s
xwuia B Keipreizcrane. XoTs1, MHE KaxkeTcs, B KbIprei3crane, ObUI0 MEHBIIIE OLTYIIICHHUS 3TOTO.
[Toromy uyTO Hac ObLIO OoOMbINE, W ThI OBUI MOJHOCTBIO OKPYXKEH KbIprbizamu. Jla, ecnu
OIPEIENIATh, YTO TAKOE OBITH KBIPTBI30M — 3TO 3HAUUT JIIOOUTH KBIPTbI3CTaH A7 MEHS 3HAYUT.
[TosTOMy BCe HalllM YNHYLIH [YMHOBHUKH | 3TO HE KBIPTBI3bL, 3TO KAKHE-TO MAaHKYPTHI.

Omuuyeckas u0eHmu4HOCnb

KpIprei3, aOCOMOTHO TOYHO, KBITKBIPTHI3.

ACIIEKTBI: S3bIK — 3TO BaKHO. T0, 4TO sI TOBOPIO Ha HEM. MHE TSHKENIO0 €ro Ha caMoM Jelie
yuTaTh. MOXeT ObITh, IOTOMY UYTO €CThb KBIPIBI3CKUN OoJjiee pa3roBOpHBIN, HA KOTOPOM B
NPUHIUIE Bce OOIIAIOTCS, M €CTh Oojiee NUTepaTypHO BEpPHBINA, HA KOTOPOM, K IpUMEDY,
bubucu Kpipreiz Kbi3matsl ninn A3arThiK MBITAIOTCS NHUcaTh. it MEHS OH 4yTh CIIOJKHEE,
MIOTOMY YTO OH JIMTEPATyPHO BEPHBIIl, HABEpHOE, C TOUKH 3pEHHS (PUIIONIOTHH, HO MHE TSKEIIO
€r0 YUTATh MOJHOCTHIO0. ECiin €CTh BO3MOKHOCTB ITPOYUTATh PYCCKUM WU aHTJIMACKUH TEKCT,
s IIPOYUTAI0 ero. EAMHCTBEHHOE, YTO s KAaKOE-TO BPEMs JyMaja, CTOUT JIM MHE IIOWTH Ha
KypChI, IOTOMY YTO B CBO€ BpeMs s ObLIa JIydIllel B KJIacCe MO KBIPTBI3CKOMY SI3BIKY, HO CO
BPEMEHEM UMEHHO IIPaKTHUKa YTCHUs, OHA Bblnaya. [Ipu 3T0M s MOry YuTaTh, HO 3TO HE 3HAYUT,
YTO MHE XOUYE€TCs OTOI'0 JEJaTh.
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Brusnue uoenmuunocmu

Ecnu yenoBek KakMM-TO 00pa3oM MpeHeOPeKUTeN-HO TOBOPHUT 0 KbIprei3cTane u B IpUHIIHIIE
0 000 ITHHYECKOH pecnyOnuke B Poccuu, To 1a, S MOHUMAIO, 9TO C 9TUM YEIOBEKOM HE
CTOHUT Kakoe-110o oOmieHne Bectd. Ecu oH He yBaXkaeT TBOIO MJIEHTH(UKALHUIO, TO TO, YTO
coCTaBJIsIeT TeOs U JienaeT ToOOH, He CTOUT €ro BITyCKaTh B CBOIO >kKM3Hb. [lycTh OH Tne-1o B
apyrom mecte (0yaer). DTo He 3HaYUT, YTO ATO IJIOXOH YeNIOBEK, M €My HE CTOUT KUTh U T. 1.,
MIPOCTO €My HE CTOUT XHUTb B MOeH >ku3HU. eHTu(uKaIus KbIprbiza, s He CKaxy, 4To 3TO
KaKas-To JUI MeHs Tpareaus. B moapocTkoBbie MoM 1okl ObLIO TsKesn0. He To uTo0sI TsKeN0,
MOJPOCTKH B IPUHLIUIIE OBIBAIOT HEMHOT'0, CKaXKeM, 3BE€POTO00HbIE, M HHOT 1A YTO-TO JeJIalIN
U3 MOETro UMeHH. MHe OYeHb He HPAaBUJIOCH, KOTIa MPOU3HOCHIIA MOE MTOJTHOE UMS M 3TO OBLIIO
BIUIOTH /IO TOT'O, KaK 5 MOCTYNHJIa B MATUCTPATypy U 0 TOTO, Kak rnoexaia yuuTbces B [LIBenmro.
MHorma MHE Ka3anoch 3TO TUKUM, 4TO TeOs 3aCTaBIISIIOT CTBIIUTHCS TOrO, Kak Te0s 30ByT. B
OJHOH M3 MOMX paloT, KOTOpas Oblila epe MarucTpaTypoi, yOopuiuisl ObUIH KBIPTBI3KH, U
onHy w3 HuX 3Banu Ilepusar, u korna roBopwiu Ilepusar, Tam ObUIM HEMHOTO TYHOBAaThIC
JIFOM, Y HUX OBLI IPBICK U cMeX. SI He MOTJ1a IOHSATh, ToYeMy JJist HuX uMs [lepuszat cmenHoe.
310 aHresn, 0OBIYHOE PACIPOCTPAHEHHOE KBIPrbI3cKoe uMsl. Kak-To moToM nomuio, 4To y HUX
OYEeHb MPUMUTUBHBIN IOMOpP, KOTOPBIA KPYTUTCS B TOJIOBE U ATO KaK-TO *“ )y, CTpAaHHO, ThI HE
MOJKEIIIb CMESATHCS HaJl UMEHEM 4YesoBeka”. Mou momHbIM nMeHeM B Poccun MeHsT HUKTO He
30BeT, B KpIpreiscrane — 1a. /o Kakoro-ro BpeMEeHH MHE OHO HE OY€Hb HpaBWIIOCh. S mymaia,
4To ecnu Obl ObUIO “ ...” [Ha pycckuil maHep], 310 ObuIO OBI mMosyumie. /laxke B Kakou-ToO
MOMEHT MEHsS TaK Ha3blBaJli, ¥ MHE 3TO Ka3aJoch MOIXOASAIUM 4To Ju. S cebs Tak
npencrasisuiack. Jlaxke ceifuac Ha paboTe Bce BU3UTKH Tak Hamucanbl. HaBepHoe, 3TO yxe
BOINPOC MPUBBIUKU. S HE JIeNaro U3 3TOro Tpareauu. ITo, HaBepHOe, BOIIPOC YA00CTBA U Kpan
MOET0 MO3ra CUMTAET, YTO HE3HAKOMBIM PYCCKHI YeJoBeK, y Hero OyneT Oojee JIOsIbHOE
OTHOIIICHHE KO MHE C 3TUM UMEHEM, YeM C MOUM IOJIHBIM UMeHeM. To ke camoe, JOBOJIBHO
9acTo, KOT/Ia KBIPTHI3bl TMEPEAeIbIBAIOT CBOE UMs, AeNaeT ero Oosnee pycuUIIUPOBAHHBIM.
XoTg KOrja MOs Mama ycTpauBajach B OOJBHHIYy paboTaTh, OHA MPEUIOKMIA KOPOTKYIO
BEPCHIO PYCCKYIO, €l cKa3aiu “ HET, Mbl Oy/IeM Ha3bIBaTh MO JOKYMEHTaM’, 2 B MOEM ILIaHE
3TO ObUIO TaK. [y MeHs 3TO ObUTIO HOpMaJIBHO. S He nenaro U3 3Toro yero-to Oompiroro. He
CTOUT OOM)KAThCS HAa KAaKUe-TO BEIIX, KOTOpBIE HEe MewaroT. [ py0o roBopsi, eciu Ob1 cMesIHCh
Ha/l MOEH BHEUIHOCTbHIO, IPOUCXOXKIECHUEM, TTACTIOPTOM, HaJ MOU SI3bIKOM M KYJIBTYpPOH, 3TO
ObUT OBI JJI1 MEHSI BOIIPOC BCTYIJICHUSI B KOH(IMKT M BBISICHEHHUS] OTHOILEHHM, a TO, YTO UM
yloOHee MPOU3HOCUTH TaK, a HE HHAue, 3TO HET.

Onvlm mucpayuu u UOEHMUYHOCb

51, BO3MOXHO, CcTajla MEHEE ayTEHTUYHOM KbIPIbI3KOM. /[0 3TOro, KOHEUHO, 51 BOCIIUTHIBAIACh
B a0COJIIOTHO ayTEHTHYHOW KBIPTBI3CKOW ceMbe. S B JeTCTBE ayMaia, YTo sl BBIHIY 3aMyX B
19 ner. IloueMy-T0 y MeHs OBIIIO YETKOE MOHATHUE, UTO B 19 JIeT 5 Bbliiny 3aMyX, B 20 y MeHS
ponuTcsi pedeHOK. JTO OblIa Kakas-TO Takas HICHTU(GUKALUS: CEMbs, MYXK, ICTH, KalbIH-
KYPT, Kalloo. ITO Ka3aJ0Ch HOPMAIbHBIM. UTO HOpMaJbHbBIE KBIPIBI3bI JKEHATCS TOJIBKO HA
KBIPTbI3axX, MHAYE JKETH aTa Oy IyT rOpeTh B a/1y U3-3a TBOETO OJISAICKOTO MOBEACHUS (CMEeTCs).
51 B 3TO0 abCONIOTHO BepWJa, YTO CEMb MNPEIKOB, KOTOPHIE CMOITH COXPaHHUTh YHCTOTY
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KBIPTBI3CKOM KpOBH, OYIyT TOpeTh B aly, €CIU s B3AyMal0 CMOTPETh Ha KOTO-TH00, KTO HE
ABJIAETCS KbIPrbl3oM. O4eHb CHIIBHO IOMEHSJIOCh MUPOBO33PEHHE C MOMEHTA Kak s yexaia.
[TpoxxuBas B KeIpreiscrane, s Bcerna cumrtaiga ceOs MyCyJIbMaHKOH. Bce KbITBI3BI —
MycysbMaHe H T.1. Ho Tak moxymars, gake B TO BpeMs, KOT/a 5 )Kujia, MIMEHHO apa0cKkasi yacTb
UCIAMCKOTO MHMpa HE CMOIJIa BOMTHM B KBIPIBI3CKYIO KYyJBTypy. Y HAac OY€Hb MHOTO
TEHTrpHaHCcTBa. Te ke caMble BaTHbIE CBEUH, KOTOPHIE MBI 32)KUT'a€M Ha CYMEPKH, U 4TO paboTa
npeBpamaeTcs B CyMepKd. JTo Oousblias 4acTh MMEHHO HAIled KyJlbTypbl, Kak OyITO
MOJIXOAUT IO/ HAC, UMEHHO 30B MPEAKOB, U OH MHE OOJbIle MOAXOIUT, YeM uciaM. Bort,
HaBEpHOE, B JIET 15 y MeHs ObUT TaKko# BOIPOC *“ OYEMy 3TO 5 CYMTAIO, UTO 51 MyCyJbMaHKa,
€CITH BCE, YTO MPOUCXOANT B apabCKOM MUpPE MHE HE HpPaBUTCS . MHe HE HPaBUTCS OTHOILLICHHE
K JKEHIIMHE, KOTOPOE €CTh TaM. Sl MOMHI0, 4To B JIeT 15 5 ckazana “ s He Mycy/IbMaHKa, 51 He
MPUHUMAIO 3Ty KyJIbTypy , ¥ JUI1 MaMbl 3TO Oblj1a 0oJbIlas mpodieMa, MoTOMy 4TO €l Ha TOT
MOMEHT Ka3aJ0Ch, YTO ““ HET, Mbl BCE MYCYJIbMaHe, KaK K€ TaK, BCE KbIPIbI3bl — MyCyJIbMaHe”’
. Bli ka3anoce, 4To 5 BCTala Ha TPOILy caTaHbl, X0XKY Ha KJIagouIe, s Hee 3To ObLI moK. JleT
¢ 14-15 s monHOCTHIO HE UACHTUDUIHPYIO ce0sl KaK MyCYJIbMaHKa.

Yacrs S. [1nansl Ha Oyayinee

ITpumepHo ¢ 20-ro rofa s HUYEro He MJIaHUPY HAa CWIIBHO JOJTHM cpok. B 22-m rogy mHe
Ka3aJI0Ch, YTO MOsI UCTOpH ¢ Poccuell yxke 3aKkoHUnIach, MHE HY>KHO yeXaTb U T.J., HO )KM3Hb
MOBEPHYJIaCh COBCEM MHaye. YexaTh Ha caMOM JeJie JOCTaTOYHO cloxHO. Ecnu 661 y MeHs
ObLUIa BO3MOXKHOCTH TepeexaTh B Ty ke camyio [lIBenuio uian B KaKkyro-1100 JIpyryio CTpaHy,
YCIIOBHO NIEPBOTO MUPA, TO 11, 1 KOHEUHO ObI yexaa, 1 5 ¢ 00JIBIINM yI0OBOJIbCTBUEM CITYIIAIO
pacckasbl KbIPIbI3CTaHIIEB, KOTOPBIE yeXalau U nepeexanu. 1 He TONbKO KbIPIbI3CTAHLEB, a
MOUX Jpy3eil, Apy3ei, Apy3ei u BceX, KTO nmonajnaercs Ha 1otyoe. OnsTh-Taku, 1 He 3HaI0, YTO
neicTBUTENsHO Oy et B Oymy1iem, HO sl He AyMaro, 4TO BCIO CBOIO JKU3HB g MPOKUBY B Poccun
HECMOTpS Ha TO, YTO 5 K HEH JOCTATOYHO XOPOILIO OTHOLIYCh.

Bosspamenne B Kbiproizctan 6p110 661 BO3MOXKHBIM, €CJIM ObI HE TO, UTO MPOUCXOIUT ceildac
B Koipreiscrane. He abcomotHoe mnokinoHeHue Kpemiio, HE TOBEACHHWE YMHYIIECH, HE
abcomoTHas ferpaganus oOmiectBa. I oyeHb OO0 HAll ¢ TOOOM KBIPIBI3CKUN HApOJ U
CUMTAI0, YTO OH OYEHB JOOPBIH, CIMIIKOM AOBEPUYUBBINA, HO MPH BCEM IPH 3TOM OH YIOPHO
Tynoii. [l HUX eCTh BOT 3TO BOT, €CIIU JIEBYIIIKA HE COXPAaHUJIA IEBCTBEHHOCTH 710 OpaKa UiH
TaM BBIIIUIA 3aMY’K 3@ IPEJCTABUTEIISL IPYTrOil STHUYECKOH TPYIIBL, TO TaM 7 MPEIKOB OyayT
TOPEeTh B a1y, ISl HUX 3TO a0COIIOTHAs npasaa. OHU HE MOTYT IMPUHATH YYXKYIO TOUKY 3pEHHUS,
YTO M3HACWJIOBaHHME peOCHKA — ATO IJIOXO, U €CIU 3TOMY peOeHKy Obuto 14 5eT u 3710 OblLIa
JIeBOYKa, KOTOpas HOCHJAa KOPOTKyIO 00Ky, TO 3TO Jpyroil Bompoc. Takume MOMEHTHI
HACTOJIBKO CHJIBHO MEHs BBIOCIIMBAIOT, YTO HAXOJIUTHCS TaM MHE HE XOTelloch Obl. MHe He
HPABUTCS YPOBEHb KOPPYIILNHU, KOTOPBIK ecTh B KbIproI3cTane, MHE HE HPaBSITCS YMHOBHHKH,
KOTOpble ecTh B KbIprei3crane, 1 MHE HE HpaBATCS NOpOrd. MHe HE HpPaBATCS TPOTyaphl
[cmeeTcH].
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YcnoBHO ecnu ObI AKaeB BBIMIOJHUJ CBOE obOemanue u cuenan Obl u3 KeIprei3cTana BTOPYrO
[IIBefiniapuio, HU OAMH KBIPTbI3CTaHel] Obl HEe MOKHUHYN KbvIprei3craH. YecTHO, KBIPTBI3HI,
BO3MOJKHO, JIy4Ille, YeM BCE OCTaJbHbIC MPEICTaBUTENN pecnyOnuk ObiBiIero COBETCKOTO
Coro3a MHTETpHpYIOTCA B JpYyroe OOILECTBO: YKpauHCKoe, Oelapyckoe, pycckoe, Iaxe
npubanTtuiickoe u modoe npyroe. Kblprezam Jerko HHTETpUPOBATHCS B HEMIOHATHOE ISl HETO
710 3TOTO, HO MPH 3TOM BCE PaBHO OCTAETCSl OIPOMHAsl JIIOOOBb K CBOEH CTpaHe, OTPOMHOE
’KeJlaHHe BO3BPAIIATHCS TYyNa, COXPAHUTH KYJIbTYpy, KOTOpas €CTh, HE 3HAIO, YUUTh JETEH
KBIPTBI3CKOMY SI3BIKY, JJa’K€ €CIIM OHU POAWIIMCH B JPYTOi CTpaHe, U HE 3HAl0, sl yBEpEHa, 4TO
ecnu OBl Ja’ke He TPOKUIIA, TO sl ObI XOTEJa €CIIM HE YMepeTh, TO OBITh MOTpeOeHHOI Tam, Iie
s POAMIIACh U CPEeIU CBOEro Hapoja, Ha cBoed 3emie. JKU3Hb MOXKET MPOHTH B aOCONIOTHO
0001 TOYKe MUpPa U OBITh CUACTIMBO MPOKUTON TaM, U OBITH XOPOIIO WHTETPUPOBAHHOHU B
qyK0€ OOILECTBO, MOJHOCTBIO €r0 HPUHATH, MOJHOCTHIO HPUHATH €0 WACHTU(HUKAIMIO,
KYJbTYpY, IPa3THUKH, S3bIK U T. ., HO I[P 3TOM XOTeJIOCh Obl, YTOOBI OHA TaK WJIM MHAYE
3aBepIIMIIach OBl TaM, I71e OHa Hayanach. Ml MHE KaxeTcs, 4To 3TO aOCOIIOTHO JF000T0 APYToro
KBIprbI3a Kacaercs, 4yecTHO. M korga ciydmiach BOWHA, MHOTHE KBIPTBI3CTAHIBl Hayald
BO3BpAIaThCs, 3TO HE IOTOMY, YTO 3TO OErcTBO, THI ye3Kaellb U3 XOPOLIeH )KU3HHU, TPOCTO
XOTENOCh OBITH TaM, I'JI€ Thl, HABEPHOE, TOJHKEH OBITh, Ky/1a TSHET TBOSI Ay1ia. B mr000ii kpusuc
OYEHb MHOTHE KBIPTbI3CTAHIIbI, JaXKE PYCCKUE B 3TOT MOMEHT ITOEXAJIU Ty 1a, YTOOBI BEPHYTHCS
TO JIX B JIETCTBO, TO JIU B OOJIee WM MEHEe YCTOWYMBYIO MO3UIHMI0. VI MHE KaxkeTcsi, ecii Obl
KbIpreizcran sut 01 XOpoILel KU3HbI0, €ClIM Obl paboTalu 3aKOHbI, €CIIM Obl YHHOBHHUKH HE
ObuTH OBl TAKUMH MEP3aBIIaMU, €CJIK Obl 6a30BbIe MOTPEOHOCTH YelIOBEeKa: 0€30MacHOCTh, €/a,
HKOJIOTHS, OBLIIH OBl MOKPHITHI, U ObLIa OB HOpMasbHas paboTa B cTpaHe, oT u3 Keipreizcrana
Masio KTo yexan Obl. Ho 3TO, HaBepHOE, HE TOJBKO KBIPTHI30B. DTO B MPHUHIUIE KacaeTcs
abCOMIOTHO JTI0OOT0 BOIPOCAa MUIPAIlUM, Jake BHYTpeHHEH wmwurpanuu. [lake KbIPTbI3bL,
KoTOpble nepeexanu u3 XKA B burikek, Toxxe xorenu 061 BepHyThCs B XKA, ecnu Obl Tam ObUTH
T€ XK€ YCIIOBUs, 4YTO U B buiikeke.

--- End of the interview ---
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Appendix 7. Transcript Translation 1

Respondent: Participant 1
Interview conducted: 28 June 2023
Duration: 59:28 min

Language: English (translation)

Part 1. Migration story

A year before I migrated to Russia, my mother migrated. More precisely, not a year, but ten
months. She’s a doctor and always worked in regular hospitals in small towns between
Shamaldy-Sai and Mailuu-Suu, and occasionally they’d travel to villages and ayils for small
jobs, and she studied in Jalal-Abad. All this led to my mother burning out. The work was very
hard, it paid very, very little, and besides, my mother was completely incompetent—I don’t
know... everyone around her had other jobs: some sold gold, some baked flatbreads, but my
mother couldn’t do it. She only had one job, and it paid poorly. My mother doesn’t know how
to take bribes, although many did, but it was a necessary measure for survival in those days. It
all led to burnout, and it ended with someone telling her she could go to Russia. At that time,
everyone was already starting to leave. Especially in that small town we lived in Shamaldy-
Sai. I have an aunt who’s been living in Russia since the early ‘90s. By then, she already had
two children, both Russian, a family, and a baby, and they knew they’d need childcare because
my aunt was getting ready to return from maternity leave. At the time, they were a fairly well-
off family: my uncle earned a lot, and my aunt, I think, earned little. Well, she’s such a frivolous
socialite; she didn’t care how much she earned. She still says this: “ I don’t care how much I
earn, my husband earns it.” That’s a good position, by the way, we should remember it
[laughs]. Because they can’t fire her, because she doesn’t give a damn about this job, and she’s
never fired.

My grandfather thought it would be a good idea for my mother to leave. Well, as a grandfather,
it’s a complicated family history. He’s more of an uncle than a grandfather, but I call him
grandfather. He understood my mother’s situation very well, especially after the death of my
father, with whom he was very close, and he invited my aunt. He threw a lavish toi, a
celebration, for her when she came to Kyrgyzstan for a month-long vacation, and he invited
her separately. It was a grand celebration for her and her family. He slaughtered several rams
and introduced them to my mother. They had already known each other through my father, but
after his death they hadn’t spoken at all. Anyway, they met, and my grandfather said, “It would
be good if she worked for you; I know you’ll need a nanny.” My aunt took it very well.

My mother left at the end of August — beginning of September. And so, I lived in my
grandfather’s house for a year, it turns out. It was just a year that (laughs) will require years of
psychotherapy later. I haven’t gotten to that point yet. This is one of the reasons why I'm wildly
against the idea of parents leaving their children and going away to earn money. Although I
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seemed to have a good situation, I had a loving grandfather... Basically, my mother understood
that it wasn’t worth being separated from my child for too long; life was very hard there.
Although it was probably my brain that perceived the situation as being very difficult. My
grandfather died right after I left, and after his death we didn’t really communicate [with
relatives] at all. A year after my mother emigrated, I emigrated too. I was immediately enrolled
in school, although I remember that I was supposed to study at a different school. I remember
that about two schools didn’t accept me for some reason. Then we started just walking around
the neighborhood to all the schools we saw. We didn’t have a map; I remember we just walked
around the neighborhood and stopped at the schools we came across. And one of the schools
accepted me, but I only studied there for six months, actually. Then we moved to another
neighborhood. Over the years, we’ve moved many, many, many times. Like, a ton of times.
Then we transferred to another school, and I studied there for two and a half years, I think. This
coincided with my active teenage years. It was quite difficult. Then I moved to another school.
And finding these schools was sometimes quite difficult. Not because they found it difficult to
take a foreign child, like he’d be behind, no. They just didn’t want to do it. I was relatively
lucky with my second school and my first school. The teachers at my first school were very
nice, and I was the only foreigner. I remember they couldn’t even figure out the paperwork
right away, but somehow, they managed to sort it out later. The second school: there were
already Kyrgyz children there, but they were the children of people who worked there as
cleaners and construction workers. It was in the very centre of Moscow. Then I went to other
schools because the situation with teenagers was getting really tense, and I thought, “Well,
maybe I should change schools.” By that time, we had already moved to the north of Moscow
six months ago. We went looking for a school, following the same practice of going around the
neighborhood. Several schools turned me down, saying, “We’re overcrowded, we can’t take
you,” or “You don’t have this or that language, you studied this, and we studied that.” My
mother couldn’t negotiate these negotiations, and at some point, I started doing it myself. I was
14 at the time, I think, and at the last minute, at the last school I went to, I simply walked in
and said, “We need to see the principal,” and, surprisingly, the security guard let us in. He was
very surprised. We were talking once, and he said, “Okay, we need to call the 9th-grade
teacher.” I was in 9th grade at the time, and she said, “I wouldn’t want that, the class is already
formed, blah blah blah, we have a lot of people,” and she said she would take responsibility
for me. And basically, then it became clear to me that from now on, I needed to do everything
myself and be responsible for everything myself. It was a very clear moment. I graduated from
that school, then entered the institute in ‘12, and immediately started working. In ‘16, I
completed my bachelor’s degree and didn’t work or study for a year. And then I entered
University No. 2 [for a master’s degree] and started working for a medical journal. It was a
stroke of luck, one of the luckiest times in my life, because the university I graduated from
before wasn’t prestigious, although it gave me a pretty good foundation. But for Kyrgyz in
Moscow, I think a good education is crucial if you want to find a good job. Even a second
degree wasn’t enough for me at some point, and I needed something more compelling to add
to my resume, and that was my education in Sweden. It was a great addition to what I had. I
was accepted quite well to a job at a medical journal, and I even received other job offers later,
but I didn’t really see the point in changing positions. I got into university number two after
winning a hackathon. It was a series of great successes—winning the hackathon and then
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passing the selection round and getting my state-funded spot. Because I got a state-funded spot
out of 25, which are reserved for Russian citizens. There are also some that are supposedly
from other countries. We had classmates from Colombia, China, and Kazakhstan, but I had one
of the seats taken away. University No. 2 was a big investment.

Before this job, I had some part-time jobs, but they weren’t particularly profitable. My first
more or less serious job was at the Career Development Center at University No. 2. It was
during my studies, for five months. Those were really good five months. It was fantastic work
experience for me. I was working on behalf of University No. 2 at the time. They seemed
reluctant to hire me back then, but since I’d already assumed the position, they couldn’t fire
me. My senior colleague, ya, hired me, and we’re very close now. Since I’d already assumed
the position, and the other bosses were either on vacation or somewhere else, they couldn’t
influence it. I’d already taken on some projects. And everything seemed to be going well. [ was
hired under a civil-law contract, although in theory it should have been an employment
contract. This, by the way, can be quite a problem for Kyrgyz citizens; they have a hard time
finding work that is formalized under an employment contract, and an employment contract
actually provides quite a lot, especially in terms of documents.

Before the war, I had a problem: my passport was expiring, and I was planning to get one
through the embassy. But the Kyrgyz embassy [in Russia] was very... not so good. I even
wrote a complaint to the president later, and they called me with apologies. Anyway, my
passport was expiring, and I was really furious; it was all so confusing. Then my boss came up
to me and said that they might declare martial law in Russia, and it would be impossible to
leave. “But you have the opportunity to go to Kyrgyzstan, so take your mom and go.” I literally
bought a ticket that same evening, and my mom and I left for Bishkek. I made this decision on
March 3rd, and we left on the 6th. Everyone was leaving, and the Jews started leaving. And
when Jews leave, it’s basically like, follow them. It’s purely genetic [laughs]. I thought I should
follow their example, especially since I have a great, chic excuse: “my passport is expiring”
and I need to change it. It was as if God himself was commanding, and we went to Bishkek.
Mom said: “We won’t tell anyone that we came to Bishkek, so as not to [oppress] anyone.”
First of all, I think she didn’t want to see anyone in such a situation, because in her eyes it was
an escape, although, perhaps, it was an escape. We also had a lot of things. She said: “If we tell
any of our relatives, they will all offer to stay with them. Well, first of all, not everyone has
that opportunity, because some people’s apartments are quite small, and we will really cramp
them.” Initially, we were supposed to live with my nephew in a studio apartment, which, you
know, is like a hotel. I didn’t know how deplorable that place was until I ended up there. It’s
terrible. It’s trash. It’s just. Make a movie there, it’ll sweep every Cannes Film Festival and
every Oscar in the world. Because it was fucking nuts. Honestly, I look at those kids running
around happily, and I hadn’t slept for three days by then; it was a completely terrifying state.

We lived in Kyrgyzstan for two and a half months. We found an apartment, moved in, and
initially agreed to stay for a few months, telling her in advance when we were moving out.
Before that, we spent about two weeks bouncing around hotels, and only then, once we’d more
or less settled in, did we tell our relatives. That’s it. Something like that.
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Then, at some point, the shock wore off and people started heading back to Moscow. My mental
state stabilized a bit, and my boss started asking questions like, “ When are you coming back,
when are you coming back, when are you coming back?” At one point, I was considering
whether I should quit and look for a job in Bishkek. But after looking around at how much they
were paying, I thought I couldn’t psychologically accept that kind of salary because I wouldn’t
be able to survive on it. And my mom was like, “Well, we can stay, provided you find a good
job.” I don’t know, at some point I thought, “No, well, we have to go back to Moscow. We
have our things there.” I also told my landlady that we would return, and if we didn’t, I’d give
her plenty of notice. And I thought, “I should go back, finish up some things, and if anything
happens, we’ll leave after a while.” After a year of probation, which has just passed.

We returned to Moscow, and it seemed like my friends were slowly starting to come back.
Things seemed to have gotten better by September, if you didn’t read the news, which,
unfortunately, I was constantly reading. And life seemed to pick up as usual: my mom started
studying, she’s always studying, and my work picked up, and projects started to take off. At
some point, I thought I was stuck in a swamp, but it was so comfortable, so familiar, that I
didn’t know what or how to change anything. I tried looking for a job abroad for a while, but
it was quite a challenge because I didn’t have the skills they needed, and the skills I did have
weren’t needed because I didn’t speak their local language, like Swedish. I thought, “I should
probably study,” and that was my plan: to go for a second master’s degree or a PhD, but |
don’t really like studying. I love money; I love looking at it. As I understand it, a PhD doesn’t
give you a price tag to look at. That was one of my thoughts: get into a PhD, try to win a green
card, but of course, I didn’t win it. I understand that something needs to change, but here in
Moscow, I have such a well-established life: I have a good job, a good position, a great team
that turns a blind eye if I spend half a day doing nothing, and I have friends. And I understand
that this is a dead end, but the fact that I live on the other side of this conflict, the guilty party,
of course, is a big hindrance. But in reality, everyone around me is against the war, against
Putin’s regime, so I think this makes the situation less unbearable.

Part 2. Ethnic relations

Kyrgyz ethnic group

I go to Kyrgyz stores, it’s called “Munduz.” They sell “Kyrgyzstan” cognac. Incidentally,
“Kyrgyzstan” cognac is now sold at Perekrestok. Well, I have a fairly large family, and most
of them live in Russia. Well, most of them—cousins and young nephews—have recently
arrived, also due to the difficult economic situation in the Jalal-Abad region. “Munduz” is a
store I go to quite often. They have kurut and shoro there; I could show you, but I won’t, so as
not to tear your heart out [laughs].

Well, how about this... Kyrgyz guys often try to approach me, and I try my best not to reveal
that I’'m Kyrgyz. It’s especially in moments like these, because I think it’s total cringe. And
I’'m like, “Sorry, I don’t understand” (laughs), and I could just walk away. And they ask,
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“What’s your ethnicity?” that’s their favorite question, and I say, “Excuse me,” as if [ don’t
understand Kyrgyz. And here I have a wide range of options: I can say that I’m half Tatar, half
Korean, I can say that I’m basically Korean, I can say that I’'m Buryat, and so on and so forth.
This only applies to men, because I can easily tell women that I’'m Kyrgyz, and at work it’s
never been a secret. That is, | communicate with people as a project curator, as a journalist, and
I’ve never really hidden the fact that I’'m Kyrgyz. There’s no point in hiding it; it’s not
something I’'m ashamed of. I guess I just don’t want that understanding from Kyrgyz guys. I
don’t know why. Maybe it’s because part of me is convinced they behave just as disgustingly
as other Kyrgyz men. When you let them know you’re Kyrgyz, this barrier they have, that this
person needs to be respected, it’s like it’s immediately lifted, you know. For example, I recently
moved, and the taxi driver was Kyrgyz. With taxi drivers, I also immediately recognize that
they’re Kyrgyz by their name, but I try not to reveal that I’'m Kyrgyz, because at some point
the barrier that this person can be respected as a person, a client, is lifted. I don’t know how
you’d communicate with a Russian, for example. From the moment they find out you’re
Kyrgyz, that you share the same blood, familiarity and Kyrgyz bullshit begin. I paid him (the
taxi driver) and asked him to quickly move my things up to the fourth floor because I had a
meeting in 20 minutes, so I needed to get it done quickly. As soon as he realized I was Kyrgyz
and could probably put up with a lot, he very calmly walked back to the parking lot, and with
a very leisurely, philosophical gait, he chatted with his neighbor, and generally wasn’t in any
particular hurry to get up to the apartment, lugging all these things. I was running and he was
saying, “Oh, why are you running like that? Look, you’re all red already, don’t suffer like that,
life isn’t like that...” and I was like, “I have a meeting in seven minutes, seven minutes, [’'m
not going to sit in the street and talk among my things.” At one point, he was gone for a long
time, and I came downstairs, and he was chatting very calmly with his neighbor. She turned
out to be Uzbek, and with her child. You know, if he hadn’t known I was Kyrgyz, he wouldn’t
have reacted that way. And when we’d moved all our things, I was already on the phone, in a
meeting, and he was shouting quite loudly—I’d muted the sound—" Bannan 6ap0s1?” [Is there
a bathroom?]. And he was walking around the apartment in his shoes, stepping on the carpets,
calmly using the bathroom without asking, “Can I borrow a towel?”” This familiarity infuriates
me. [ understand that it’s part of our identity, but for some reason, it’s men who behave so
completely uncultured, and it infuriates me. So when men ask me what nationality I am, I can
say, “Sorry, I’'m late” or “ Korean,” but when a woman asks, I can easily say I'm Kyrgyz.
When I need something, roughly speaking, at the Munduz store, I speak Kyrgyz, and what’s
there to hide? Frankly, I already gave myself away the moment I walked into the store.

Russian ethnic group

I wouldn’t say you need to interact with them [Russians] separately, because they’re
everywhere here. They’re manufactured here [laughs], it’s a factory for producing Russians,
you know. I can’t say [’m any different from them, or that it’s hard for me to start a conversation
with someone because they’re Russian. No, nothing like that, just outwardly. I always
emphasize, “I’m prettier than you, so it’s harder for me to rent an apartment.” Your favourite
joke is, “Avito only rents apartments to ugly people” [laughs]. So, if they ask where you’re
from, I’ll calmly say, “I'm from Kyrgyzstan.” But I don’t think I’d make it difficult to
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communicate, or I’d have to deliberately change anything in my character or behavior to please
Russians.

The vast majority of my friends are Russian. If not Russian, then Russian, that is, Chuvash,
Tatar. Ethnic groups, although if you ask them who you are, they will answer, “I’m Russian.”
That’s without much context. Although, in the last year [they say], “I’m actually Chuvash,”
“My grandmother is actually Tatar.” Well, people are like people, ordinary people, I don’t
know. My attitude towards them... well, when they don’t like the kurut I treat them to, or shoro,
I say, “Because you have no taste, what can I do about it” [laughs]. I could once say to one of
my friends, “Oh, you Russian scum,” but no, I can’t say that I don’t like them in any way or

conflate them into one common character or one common trait. No, they can be very different.

Part 3. Acculturation strategies

Kyrgyz culture

Well, I drink Kyrgyzstan cognac [laughs], I eat kurut, I drink shoro, I cook plov. It’s not always
good, it’s almost always bad plov, well, it’s just rice with carrots and meat, but that’s okay.
There’s no real communication or interaction... damn, I’'m part of Kyrgyz culture, what can I
say? Spreading Kyrgyz culture around the world is just about me, of course.

I don’t go to any celebrations or anything. In recent years, when this store [Munduz] opened,
you can now buy sumolok, which is sold in cans. I buy it on Nooruz. I loved this holiday as a
child; in Russia, we haven’t celebrated it for many years. To be honest, other Muslim holidays
don’t touch me as much as Nooruz. Nooruz is something more ethnic, something more genuine,
about the call of the ancestors. I try to teach my friends and colleagues Kyrgyz, but it’s mostly
about “meen kotundo kal,” “jalap” [prostitute], and anything useful in real life [laughs]. I also
really like “postoktun teshigi” [hole in the carpet]. I’'m more of an authentic Kyrgyz than you.
Postok is an animal skin that’s dried, and sometimes holes appear in it. When my secret friend
couldn’t find something, she’d say, “Kozun barby, zhe postoktun teshigi bi,” “Kulak kulak by
zhe postoktun teshigi bi.” I really like “Are you my colleague or postoktun teshigi?” “Are you
my friend or postoktun teshigi” [laughs]. When asked, I’d explain it was a hole in the carpet.
Like, you’re a colleague or you’re a hole in the carpet. Those are some funny parts of Kyrgyz
culture, right?

In Sweden, I taught my friends the Kyrgyz phrase “everything but that should be done earlier.”
For me, it’s about drinking early, going out early, leaving work early, but my mom says it’s
about starting a family early, having children early, and not about anything else. Getting used
to Kyrgyz culture, yes, but perhaps through small steps that can be integrated into life. Take
the Kyrgyzstan cognac, which everyone loves, or the kurut, which people eventually develop
a taste for [even though the first experience is shocking], or something else? No, I wouldn’t
say so. If you have a Kyrgyz friend, and you know them and through them learn something
about Kyrgyz culture, Kyrgyzstan doesn’t seem like some distant African country; it’s a little
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more relatable, and the culture is close, and you’ll want to go there and see what it’s like there.
If you tried some of the products, then it’s like, “oh, that’s cool, well, I might go,” something
like that.

Russian culture

I don’t know. Well, celebrating New Year’s is probably not exactly a Russian culture. It exists
in Kyrgyzstan, too. For example, celebrating March 8th isn’t as popular as it was seven years
ago. That is, it’s not a celebration of femininity, etc., etc. You might get a flower or wish you
good health, but that’s what everyone wishes these days. They won’t wish you to be smiling,
kind, or generally the office flower. No, I call my colleague the office flower. On February
23rd, I wish him to be feminine and become a mother, etc. [laughs]. But over the years,
celebrating March 8th has become less gendered; no, rather, its original purpose has become
clearer. Maybe Maslenitsa. I generally like making pancakes and Maslenitsa. Of that Russian
stuff, yes. Although for the last two years I’ve been buying kulichi for Easter, not because I
support Christianity, you just buy them and eat them. There is no churchgoing. Something
really authentic [also not]. I don’t paint eggs. | might write “Happy Easter” or something like
that in the general chat. What is so Russian? My mother loves Pavlovo Posad shawls. I gave
her a Pavlovo Posad shawl for New Year’s, but it’s not because she’s a fan of Russian culture.
It’s just that in Soviet times, it was believed that a Pavlovo Posad shawl would last longer than
your life. I don’t know, they seem so ugly to me, but my mother said, “You bought a nice
shawl, gorgeous, my grandchildren will still wear it” [laughs]. I can’t say that I support Russian
culture in any way, there aren’t any. I don’t celebrate Christmas, for example. In fact, let’s be
honest, no one celebrates Christmas in Moscow. You lived in Moscow, you know that it’s a
megacity, and it’s probably not much different from other cities. In 2021, when the quarantine
[pandemic] was still in effect, my friend and I were walking, and the square was filled with
Americans. They were celebrating Independence Day so noisily, with American flags
everywhere. They just came out of the corners. And I thought, “Well, there they are, calmly
celebrating their American holiday.” It’s just a megalopolis, and there are no truly Russian
features in it, etc. In the last year, of course, there have been a lot of Russian flags, red, blue,
and white, and there are these “Join Ours” posters everywhere, in all the stores, but after a
while, you just don’t pay attention to it and that’s it.

Language

I’ve been trying to watch programs and broadcasts in English for the past year. Because I don’t
practice English often and, unfortunately, I’ve started to forget it. And I had grandiose plans to
pass the IELTS and get a 9. I try to listen and watch in English. I read, too, but it doesn’t always
work out. I still read in Russian. I speak Russian with friends and colleagues, but with my
family it’s a mixture of surzhik, Kyrgyz mixed with Russian. For a while, my aunt and I tried
to switch completely to Kyrgyz because we were both against the war, against mobilization
[by the way, my nephew, half Kyrgyz, half Russian, is now in Bishkek]. With relatives, it’s
also surzhik: half Kyrgyz, half Russian, and it’s not a process you somehow monitor. It’s not
something you do intentionally. But if you look at the feeling with my mother, it’s 70 percent
Kyrgyz and 30 percent Russian. I haven’t forgotten Kyrgyz. Even when I came to Kyrgyzstan,
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I spoke it fluently, although in Bishkek everyone speaks the same surzhyk: half Kyrgyz, half
Russian. At some point, my Russian uncle said that D. (me) spoke Kyrgyz with an accent, and
I was like, “Aaah, what an insult,” and for a while my aunts called me “ orus kyz,” and I was
like, “aaah, no need, no need, my Russian friends don’t insult me like that, and you certainly
won’t.” But “orus kyz,” no, I won’t say. I think I was able to integrate into this space between
the Kyrgyz and Russian communities.

Part 4. Ethnic identity

To be Kyrgyz, Kyrgyzness

Being Kyrgyz is nothing in principle. Being born in Kyrgyzstan, identifying as Kyrgyz, having
Kyrgyz parents, being in a Kyrgyz family, speaking Kyrgyz—that seems like a very important
aspect to me. When Kyrgyz don’t speak Kyrgyz, it seems to me like a large part of them is
empty. Language fills your structure very well. It’s how your heart speaks. For example, a
journalist we know, a media personality, doesn’t speak Kyrgyz. He sort of tries, mostly
speaking Ukrainian. I was also discussing this with another friend of mine, whether he could
be considered Kyrgyz. Because now he’s “Ukraine” and doesn’t write about any Kyrgyz
events, either on his Facebook or Instagram, as if he’s completely moved to Ukraine. I’'m really
happy for him, truly. I really wanted to go to Ukraine, to see it, but the pain, the empathy, the
thoughts about Kyrgyzstan have probably disappeared in him. I could be wrong. This is how I
see it from the outside.

Being Kyrgyz probably means loving Kyrgyzstan. Love it as a part of yourself. A country I
could die for, and I wouldn’t begrudge it my life if it turned out well. A country, I suppose. I
think being Kyrgyz in Russia is the same. Being here, the news from Kyrgyzstan touches me
just as much, just as upsetting, as it was when I lived there. Although, I think I felt it less in
Kyrgyzstan. Because there were more of us, and you were completely surrounded by Kyrgyz.
Yes, if you define being Kyrgyz, it means loving Kyrgyzstan—that’s what it means to me.
That’s why all our bureaucrats aren’t Kyrgyz, they’re some kind of mankurts.

Ethnic identity
Kyrgyz, absolutely, Kypkyrgyz.

Aspects: language is important. The fact that I speak it. I find it hard to actually read. Maybe
because there’s a more colloquial Kyrgyz, which is basically what everyone uses, and then
there’s a more literary version, which, for example, BBC Kyrgyz Kyzmaty or Azattyk try to
write in. For me, the latter is a bit more difficult because it’s probably literary, from a
philological standpoint, but I find it hard to read in its entirety. If I have the opportunity to read
a Russian or English text, I’ll read it. The only thing is, for a while, I wondered if I should take
courses, because I used to be the best in my class in Kyrgyz, but over time, I lost the ability to
practice reading. I can read, but that doesn’t mean I want to.

185



The influence of identity

If someone speaks disparagingly about Kyrgyzstan, or any ethnic republic in Russia for that
matter, then yes, I understand that it’s not worth communicating with them. If they don’t
respect your identity, what makes you who you are, you shouldn’t let them into your life. Let
them be somewhere else. This doesn’t mean they’re a bad person and shouldn’t be alive, etc.,
it’s just that they shouldn’t be in my life. Identifying as Kyrgyz, I wouldn’t say it’s a tragedy
for me. My teenage years were difficult. It’s not that it was difficult; teenagers can be a bit,
well, animal-like, and sometimes they made something out of my name. I really didn’t like it
when people said my full name, and that lasted until I started my master’s degree and went to
study in Sweden. Sometimes I thought it was bizarre, being forced to feel ashamed of your
name. In one of my jobs before my master’s degree, the cleaning ladies were Kyrgyz, and one
of them was named Perizat. When they said Perizat, the people there were a bit dumb, they
would sneer and laugh. I couldn’t understand why the name Perizat was funny to them. It’s an
angel, a normal, common Kyrgyz name. Somehow, later, it dawned on me that they have a
very primitive sense of humor that runs through their heads, and it’s like, “Ugh, weird, you
can’t laugh at someone’s name.” No one calls me by my full name in Russia, but in
Kyrgyzstan, they do. Until a while, I didn’t really like it. I thought that if it were “...” [in the
Russian manner], it would be better. At one point, they even called me that, and I thought it
was appropriate. I introduced myself that way. Even now, at work, all my business cards are
written that way. [ guess it’s just a matter of habit. I don’t make a big deal out of it. It’s probably
a matter of convenience, and a part of my brain believes that a Russian stranger will be more
accepting of me with this name than with my full name. It’s the same story, and it’s quite
common for Kyrgyz people to change their names, making them more Russified. Although,
when my mother was applying for a job at a hospital, she suggested the short Russian version,
and they said, “No, we’ll call you by your documents,” which is how I saw it. For me, it was
normal. I don’t make a big deal out of it. There’s no point in getting offended by things that
don’t bother me. Roughly speaking, if they were making fun of my appearance, my origins,
my passport, my language, and my culture, I’d be confronted and forced to sort things out. But
the fact that they prefer to pronounce it one way rather than another isn’t.

Migration experience and identity

I may have become less of an authentic Kyrgyz. Before that, of course, | was raised in a
completely authentic Kyrgyz family. As a child, I thought I’d get married at 19. For some
reason, I had a clear idea that I’d get married at 19 and have a child at 20. It was some kind of
identity: family, husband, children, kaiyn-zhurt, zhashoo. It seemed normal. That normal
Kyrgyz only marry Kyrgyz, otherwise, the jeti ata will burn in hell because of your whoredom
(laughs). I absolutely believed it, that the seven ancestors who managed to preserve the purity
of Kyrgyz blood would burn in hell if I even dared to look at anyone who wasn’t Kyrgyz. My
worldview has changed dramatically since I left. Living in Kyrgyzstan, I always considered
myself a Muslim. All Kyrgyz are Muslims, and so on. But think about it, even back when I
lived, it was the Arab part of the Islamic world that failed to integrate into Kyrgyz culture. We
have a lot of Tengrism. Those same cotton candles we light at dusk, and how work turns into
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twilight. It’s a big part of our culture, it seems to suit us, a call of the ancestors, and it suits me
better than Islam. So, probably when I was 15, I asked myself, “Why do I consider myself a
Muslim if I don’t like everything that happens in the Arab world?” I don’t like the attitude
towards women there. | remember when I was 15, I said, “I’m not Muslim, I don’t accept this
culture,” and for my mother, this was a big problem because at the time, she thought, “ No,
we’re all Muslims, how can that be? All Kyrgyz are Muslims.” She thought I was on Satan’s
path, going to the cemetery; it was a shock to her. Since [ was 14 or 15, [ haven’t fully identified
as a Muslim.

Part S. Future plans

Since about 2020, I haven’t made any very long-term plans. In 2022, I thought my story with
Russia was over, that I needed to leave, etc., but life turned out completely differently. Leaving
is actually quite difficult. If I had the opportunity to move to Sweden or some other, say, first-
world country, then yes, of course I would, and I really enjoy listening to the stories of
Kyrgyzstanis who have left and moved. And not just Kyrgyzstanis, but my friends, friends,
friends, and anyone I come across on YouTube. Again, I don’t know what the future will really
hold, but I don’t think I’ll live my whole life in Russia, even though I have a fairly good attitude
toward it.

Returning to Kyrgyzstan would be possible if not for what’s happening there now. Not the
absolute worship of the Kremlin, not the behavior of officials, not the absolute degradation of
society. I love our Kyrgyz people very much and think they are very kind, too trusting, but at
the same time stubbornly stupid. For them, there’s this idea that if a girl doesn’t remain a virgin
until marriage or marries someone from another ethnic group, then seven ancestors will burn
in hell—for them, this is absolutely true. They can’t accept someone else’s point of view that
raping a child is wrong, and if that child was 14 years old and she was a girl wearing a short
skirt, that’s a different matter. Things like this infuriate me so much that I wouldn’t want to be
there. I don’t like the level of corruption in Kyrgyzstan, I don’t like the officials there, and 1
don’t like the roads. I don’t like sidewalks [laughs].

Let’s say Akayev had fulfilled his promise and turned Kyrgyzstan into a second Switzerland,
not a single Kyrgyz would have left. Honestly, the Kyrgyz are perhaps better than all other
representatives of the former Soviet republics at integrating into other societies: Ukrainian,
Belarusian, Russian, even Baltic, and any other. It’s easy for Kyrgyz to integrate into a
previously unfamiliar world, but they still retain a profound love for their country, a deep desire
to return there, to preserve the culture that exists, to teach children the Kyrgyz language, even
if they were born in another country. I don’t know, I’m sure that even if I didn’t live, I would
want, if not to die, then to be buried where I was born, among my people, on my own land.
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Life can be lived anywhere in the world and be lived happily, integrated into a foreign society,
fully embraced, fully embraced by its identity, culture, holidays, language, and so on. But at
the same time, one would like it to end where it began. And I think this applies to absolutely
every other Kyrgyz, frankly. And when the war happened, many Kyrgyz began to return. It
wasn’t because they were fleeing a good life, but because they wanted to be where they were
supposed to be, where their soul gravitates. During any crisis, many Kyrgyz, even Russians,
went there at that moment, either to return to their childhood or to a more or less stable position.
And I think if Kyrgyzstan had a good life, if the laws worked, if officials weren’t such
scoundrels, if basic human needs—security, food, the environment—were met, and if there
were decent jobs in the country, few people would leave Kyrgyzstan. But this probably doesn’t
just apply to the Kyrgyz. This applies to absolutely any migration issue, even internal
migration. Even Kyrgyz who moved from the Kyrgyz Republic to Bishkek would also want to
return to the Kyrgyz Republic if conditions there were the same as in Bishkek.

--- End of the interview ---

188



Appendix 8. Interview Transcript 2

Respondent: Participant 2
Interview conducted: 29 July 2023
Time: 1:02 min

Language: Russian

Yacrts 1. MurpanuoHHasi HCTOPHUS

51 xorna 3aKoHUYMIIa OakajgaBpuaT, U BCE MOCTYMAJIM B MAarucTpaTtypy, M g Takas “ HeT, s He
X0uy, 51 yXKe 3amapuiach YUUThCs, 1 Xouy padorats”’. Hy u y MeHs ObuIM MJIOXHE OLEHKH, 5
JAyMaia, KTo MeHs BO3bMeT. Sl gymara rnpo DpacMmyc, HO y MeHs ObUT TUI0XOM aHTIIMICKUHN, 3TO
HY>KHO OBIJIO YUUTB aHTIMICKHIA 3aHOBO, s TIEPEXKMBaa, a BAPYT s HOTpayy MHOTO JICHET Ha
Kypchl 1 He noctymutio. Kopoue, Toraa 3abuna Ha 3Ty ucroputo. Ha Typruro Toxxe 3abuia,
MOTOMY YTO y MeHs OblTH HU3KHe Oaiuibl, Ha Typkue Bypciapsl st Obl ToXXe HE MpOIIIa, a MHE
TOBOPAT: ““ HET, Thl MPOIIEIIb, IUTIOC Y TeOsI €CTh OIBIT WHAYCTPUIHBIN, 51 3aropenach, U 5 ¢
3TOr0 MOMEHTa Hayaljla IOTUXHObKY COOMpPAaTh JOKYMEHTHI, y3HaBaTh, HY U IUTIOC TO, YTO 3TO
[xOpoluil yHUBEPCUTET ).

U nouemy Poccust? Hy s3bIK, Hy camas TOCTyIHAsl CTpaHa MoJIyyaeTcs B IUIaHE s3bIKa, B IJIaHE
ob0yuenus. [lotomy uto, eciu Obl 51 moexana B Typuuto nimu EBpory, Bce paBHO Obuia Obl
TAHTBIPAIIKON KakK B OakanaBpuare (MOSICHEHUE: YUMUIach Ha TYPELKOM SI3BIKE), IOTOMY YTO
TaM s OblJIa TAHTBIPALIKOW U elie 3aKOHYWIIA Ha TPOHKU. B 00miem, Ha TOT MOMEHT s cTaja
coOupaTh JOKYMEHTBHI, [0JIa1ack, MPOLUIA U mojsydaercs B 17-M...A, Hy s TorJa BbITOpena,
MOJKET ITO3TOMY 5 3axoTelna yexats. Kopoue, st BeIiropena Ha padoTte, yBOJWIACH U IBA MECSIIA
cunena 6e3 paboTsl 10Ma, HUYEro He jenana. [lotoM s mocTymwia, ycTpouiach Ha paboTy,
4TOOBI apy MecsALeB NopadoTaTh U HAKONUTh IeHbIU. BOT.

Ho ecnu BepHyThCs B IpoIuioe, TO 5 BCerja 3Haia, uyTo s yexy. Korna s yuunace B LIKOJIE,
KOTJa 51 yYHJIach B YHHUBEpE, 1 HE 3Haja KOrja s yexny, Kak s yeqay, HO Bce paBHO ObLIO Takoe
OLLYIIEHUE, YTO BOT celdac MHE HYXHO IEpeXaaTb, BOT HY)KHO MOAOXAATb U BOT CKOPO
HAYHEeTCsI MOSI )KM3Hb, U 5 yeny. B obmem, s noctynuna, s npuexana B aBrycre 2017-ro roga
B MockBy. MeHs BCTpeTWIM MOM POJACTBEHHMKM TaM II0 MaMHUHON CTOpOHE. Sl y HuX
IepeHoYeBalla JIEHb U Ha CIEAYIOIUN J€Hb MbI IOEXalIH B BbINIKY, MoJaiu BCe JOKYMEHTHI,
MHE TYT XK€ Jaiu OyMaXKy Ha 3acelieHHe B OOIIEKUTHE, M 5 BOT Cpasy K€ 3aceiuiach B
obmmexuTre noiaydaercs. Hukoro eme He ObUTO, B MJIaHe, YTO HUKTO HE 3aCEIIHIICS eIle, H He
ObUIO cocenok, moToM mpuexana Y. S BeiOpana cebe caMyro KJIACCHYIO KpoBaTh. S MOMHIO,
YTO y MEHSI HUYEro He ObLJIO U3 MOCYbl. A, s IOMHIO, KOTJa TOJBKO MpHexaia, s 0osack, s
’Ke HUYEro He 3Haua, s 00s1ach cryckaTtbes B MeTpo. U s xoauia cobupaina nocyay B OKpyre
npocrekta Mupa, s Xxoauia ¢ prok3akoM U nemkom 1o 2GIS, moromy 4to 6osiachk CITyCKaThCs
B METPO, IOTOMY YTO OBUIO HEMOHSATHO, CTPAILHO.

189



Ha BTOpOM Kypce Haumiach CTaKUPOBKA, UMEHHO y4yeOHas MpakTHKa, U s YTO-TO HE MOIJIa
HaiiTu cebe MecTo, KyJa MoMTH, 1 MeHs Mosi ogHorpynnHuna [1. mo3sana k cebe B areHTCTBO.
Ona roBoOpHUT “ MPUXOAU K HAM CTaXKMPOBATHCS, IOTOMY YTO TaK OHA B CBOE BpeMs IIpHILLIa
K HUM CTaKMPOBAThCS M OCTaJIach. S MpuIuia K HUM CTaXXKUPOBAThCs, 3aKpblUIa CTAXKUPOBKY, U
g ocraiacb. OHM MHE NPEUIOKWIM OCTaThCs, U A YK€ Haudana paboTaTh TJe-TO C KOHIA
BTOpOTO Kypca, ¢ ampes yXe Hadajla MojydaTh 3apIuiaTy, Bpoze Obl. [loTom s 3akoHuYmMIa
[yueOy]. Y MeHs 3akaH4YHMBallaCh pEerUCTpaIys yueOHas, s Bplexana. A, 3T0O Korja Obuia Tymnas
CUTyalus, Korja s Jymaia, uTo s Bbuledy B Typruro Ha 2 JHS U BEpHYCh 00paTHO, OOHOBITIO
perucTpanmio, Ho, Korjaa MeHs He BbimycTuin U3 Poccun B Typuurio, u st o JypocTH cKaszaa

13

s eqy OOHOBIATH PErHCTpalMI0”, a OKa3bIBaeTCs TaK HENb3s ObUIO TOBOPHUTH, U

13

npencrasutenb [loGenpr ckazan “ e3xaiite B cBoro Kuprusuio u oOHoBusiite Tam™. Hy s
IocHieNa MoIulakaia Ha Moy U noexana B csoro Kuprusuto [cmeercs]. He 3Hato. .. TaliHenka
Jana IeHbI'M Ha OMJIET, TOTOMY UTO y MEHS He ObUIO JICHET, s BIPUTHIK BCE MOKYIala, U BOT 5
Che3/IMJIa TaK Ha CYTKH JIOMOH, BepHyJach obpatHo. Hy u BOT, cobcTBeHHO, na, s Obuia

TPYIOBOM MUTPAHT U OCTANIACh.

Korna g noctynana B MarucTparypy, s HE AyMaia Ipo CBOM IUIaHBI, YTO s TOYHO OCTaHYCh B
Mockse mwiu BepHych. Hy s moctynuia u nmoctynuia, Tuna 0yas uyto Oyner. Ho korma yxe
MIOAXOAWIO BpeMsl OKOHUYAHUs, 1 YK€ TOYHO [IOHUMAJia, 4YTO HE He HE, 1 TOYHO HE BEPHYCh. S
Hayaja UcKaTh paboTy yXKe ¢ cepeIuHBbI epBOro Kypca, HO MeHsl HUKTO He Opan. To ecth s
y’Ke 3HaJja, YTO K KOHILy yueObl MHE HY»KHO OCTaThCsl, UTO 5l HE TIOEAY JOMO, YTO s HE BEpHYCh
B bumkex.

YacTthb 2. ITHHYECKHE OTHOLICHUSA

Kuipevizckas smuuueckas epynna

He, BooOmIe. S oueHb-oueHb Maso [B3auMojeiicTBoBasa ¢ Kelproizamu]. Hy monsrHo, xoraa
XOAMIIb B MarasuH, TaM KaccUplia KbIprbI3Kka WK 3axoauiib B coffix, Tam Gapucta KbIprbi3.

13

Nnun tam urto-to eme. [lo-moOGoMy TBI B3aUMOJICHCTBYEIIh HA YpPOBHE 31paceTe-10

13

CBUIAHMS, a BOT MIpPSIM YTOOBI MOWTH CIHEIUAIBHO B ITH JAHACIIOPHI OM, a JaBaiTe
npa3aHoBath Hoopy3s” ...Aaa, 0b110 k€ X [COOOIIECTBO KBIPTHI3CTAHIICB B YHUBEPCUTETE],
rOCIIO/IH, 3TO MSITHO B MOEH UCTOPUH (CMEETCs), HET, HY, TyZa s IOLIA IIPOCTO TOTOMY, YTO 5
3ao0mranack ¢ pedstamu. Eie e B ob1iare J0BOJIEHO MHOTO YKHJIO KBIPTbI30B. Kak-To yepes
HUX TOXe “ a, molaeM Ha npaszaHoBanue Hoopysa, Ha mpa3qHOBaHME TOTO, CEro”, U s TaKas
Hy JlagHo”. Hy He moTomy, 4TO MHE MpsIM Tak XOTENOCh, sl IPOCTO cornacuiack. Kopoue, s ¢
HUMH 00111aJ1ach, IOTOMY YTO KaK-TO BOJICH-HEBOJICH BTSIHYJIACh B 3Ty TyCOBKY. Hy ThI e He
Oyzemb UTHOPUPOBATh, XOUTH C TAKUM KaMEHHBIM JIMILIOM, TIOATOMY NPUXOIUIOCH XOAUTh Ha
3Ty TYCOBKH, THH POXIEHHs, HO 3TO KaXIblii pa3 Obul Takoil kpumx. Kopoue, MHe He
JOCTABIISJIO 3TO yIOBOJbCTBUE. IMEHHO 3TH mocuaenku B oduiare, Booduie HeT. Toxe Obl1o
3TO ke co001ecTBO. Tam ObIII0 KaKoe-TO 00bEeJUHEHUE, TaM ObLT BEICOKHUI ITapeHb, U MBI KaK-
TO COOpaKCh, 1 paccKa3biBajia Ipo My3eH Kakue-To B MOCKBe, ¥ OH Takoi *“ a 1aBaii Thl Oy et
MIPOBOJIUTH KYJIbTYPHBIE MEPONIPHUATHSA , 51 Takas “He He He” . Hy BooO1e Bcs aTa ucropus ¢
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KpyKKaMH, MpeICcelaTeNIsIMU, CO BCAKUMHU OPraHU3alMOHHBIMM MOMeHTamu. Ilmtoc, Tbl
3Haellb BOT 3TOro [MapHs], ero 30ByT T. mo-MoeMy, TakOW IOJHEHBKHM, celdac OemyTaT
Kakoi-T0. OH Kak pa3 Toxe ObUI B 3TOM KBIPI'BI3CKOM 00beAMHEHUH CTYJeHTOB B Mockae. Hy
BOT HE 3HAaI0, KAKOK-TO TICEBJIONAPIAMEHT KaKOK-TO, B KOTOPOM COOMpalin, MEHs TaK 3TO BCe
6ecuIio, Mo3TOMY MaKCHUMaJIbHO OT BCETO OTXOJMIIA U Ja.

Hy xopoue, s ctapamack He 0O0IIaThCsi BOOOIIE ¢ KbIprbl3aMd. MHE Ka3aloch CTPaHHO

O0IIaThCS € JIIOJbMH TOJBKO MOTOMY, YTO MbI U3 OJHOM CTpaHbl U BTOPOE, U3-3a HAIIETO

BOCIIUTaHMS, KOTJa Thl MPOCTO CUAMIIL B TYCOBKE, U TeOs CHpAIIMBAIOT “ a MOYeMy Thl HE
9% ¢

3aMy’keM”’, “ a KorJa Thl BBIHICIIb 3aMy>X’, HY Kakasi-ToO Takas ObUIa TOKCUYHOCTh U TIOATOMY
g cpa3y He o0I1anach.

OTHoIIeHNs: HY CMOTPSl K KakuM. FIMEHHO K MHTpaHTaM, KOTOpbIe pabOTarOT Ha TSKEION
paboTe: TBOPHUKH, KACCUPHI, CTPOUTENIN, MHE OBUIO UX YKAJIKO B OCHOBHOM. A K CTYACHTaM,
HY K CTYICHTaM HOPMaJIbHO, €CITH OHU HE TPOTAJIM MEHS, €CJTH HE 33/1aBajli HUKAKHX BOIIPOCOB
1 HOpMasbHO ceOs Benu. K cTynenTam 6onee unm MeHee HeUTpanbHO. TpymOBBIX MUTPAHTOB
OBLIIO TakK, JKaJIKO.

Pycckas smuuueckas epynna

[cMeeTcs] Tebe pacckazaTh Mpo BCe B3auMOJEUCTBUA ¢ pycckumu B Poccun? [cmeercs] S ¢
HUMH TaK B3aMMOJIEWCTBOBaJIa aKTUBHO! [cMmeercs], mpocTo Bce acmnekthl. Hy, mepBoe
B3aUMOJICHCTBHE C PYCCKUMH, C POCCHMCKMMHU PYyCCKMMH, KAaKUM OHO OBLJIO, HY MOHATHOE
JIe7I0, 3TO KaKUe-TO MPOAABIIbI, OapucTa, KacCUphl, Kakue-To BOT 3TH M®ILI, Murpannonsas
ciryx0a, aAIMUHUCTpAIHS By3a, TO €CTh Hy BOT Ha TaKO ypoBHE. Tam Toke ObUT OIBIT Pa3HbIi.
OHn OBl CKOpee HEraTUBHBINA YTO JIM, TIOTOMY YTO B LIEJIOM POCCHUSIHE XMYpHhIE, TaKas poka
KUpIHYOM. MHE 10Ka3an0ch, 4TO OHU IPyObIe, U 5 10 CUX TIOp CUUTAI0, YTO OHM rpyobie. bonee
y’ke OJIM3KO — 3TO ObUTM MOM OJHOTPYNITHUKHU. S| MX HEMHOXXKO moOauBajiach, MHE OBLIO ¢
HUMH CcTpaHHO. To ecTb s Bpoje Hu30erajia KbIPI'BI3CKHX CTYAEHTOB, HO M POCCHUHCKHX
CTYACHTOB S YyTh-UyTh OIAacalach, IOTOMY YTO HY HE 3HaI0, 51 TOJIBKO MpUexaja, y MeHs Obul
KOMIUIEKC MAJIEHBKOW CTPaHbl, KOMIUIEKC TPETbETO MMpA, YTO S HE 3Haja MHOroro. A,
HampuMep, He 3Haja, YTO TakKoe AeNuBepu Kiad [ciayx0a MOCTaBKU e1bl]|, KOTJa TOJIBKO
npuexana. Tam jke paccka3bIBalOT KEHChl Ha yuyebe, a s Takas ““ 4To Takoe JeTUBEpU Kiad’.

13

Wnu Bce cobupanuce B [lapke ['opbkoro, u B yare Hamucanu “ Bcrpeuaemcs B I, a s
CTECHsIIACh cIIpocuTh uTo Takoe 11" u He nmomia HUKyAa. A BAPYT 3TO MOKJIOHHAs ropa Uiu

IIyHKT FOpOJa, HE 3HAIO.

51 mMOMHIO, KOTJJa TOJIBKO MPHIILIA, 3alllia B ayAUTOPHIO M TaM K€ JIEBOUYKH OBUIM B OCHOBHOM.
51 3ax0XKy, a TaM BCE CBETJIO-PYChI€ U JUIMHHOBOJOCKIE. [IpOCTO Kakoe-TO MIIeHUYHOE MOJIe.
Boxe, MHe Tak cTajio CTpamrHo B 3TOT MOMEHT. S He 3Hato. D10 ObuT0 myratomie. OHU KaK-TO
Ha MEHS CMOTpEJIH, 3TO ObUT He MpUHUMaroIui B3risia. A Bot Jlepa, kotopas ¢ Kazaxcrana, s
K HEHl cpa3y Kak-TO, ObIJI KOHHEKT, TOTOMY YTO OHa IMOCMOTpeJa Ha MEHs Kak OyATo Obl
nocMotpena, ypuaena. Ona xe ¢ Kazaxcrana u oHa kak OyITo cuuTajia 3HaKOMOE JIUIIO, U 5
cuuTala 3TO BeIpakeHHe auna. M 3To ObT0 Kakoe-TO TaKoe TEIIo, TOTOMY YTO Y OCTaIbHBIX
s BoOOIIIe Takoro He Buzena. MoxeTr ObITh Takas crenu(uka poccusH WIKM MOTOMY UTO s He
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pOCCHUSIHKA, M OHM TaKue ““ KTO Takas’ ', BOT, sl IOMHIO, YTO s 3allljia, 3aMsijlach, HE 3Haja KyJa
cecTb, W JECBOYKHM MOXMXHKand. Kak OynTro M3 KakOro-To aMepHKaHCKOro (uiabMma Impo
TUHENKepoB. MHe ctaio He odyeHb. Ho morom cranmo Oosiee mnM MeHee, B IPHUHLMNIIE
HOpMaJbHBIE pedsTa, kpome 3ol C. [6ecut oHa MeHs, cmeetcs|. Her, Hy U3 Moeii rpynmbl Bce
Obutn azekBaTHble, TOT ke camblii K. Jlypadok. [locrenenHo cramo Oonee miu MeHee, s
NpUBBIKIA. MHE JJa’ke XOTEJIOCh UM YTO-TO CKa3aTh Ha KBIPrbI3ckoM. OHU CTallu Kak OyaTo Obl
ONU3KKE HAa TOM YpPOBHE, YTO S MX CUMTHIBAJIA HEMHOTO KaK KbIPTBI30B MJIM KBIPTBI3CTAHIIEB.
Mpbl ke Toke Oo0ImaeMcsi Ha PYCCKOM W IIOTOM MOXKEM pa3 U 4YTO-HUOYAb BKUHYTh Ha
KBIPIBI3CKOM. A IIOTOM Takoi ““ a, OHU K€ HE NOUMYT .

Hy na, pomanTHueckoe B3aMMOAECUCTBUE C PYCCKUMHU [cMeeTcs]. DTo Koraa sl OTKpbLIa s
ce0si MUp TUHJEpA TOCIe OKOHYaHUs. Sl ke TaM 00IIanach TOJNBKO ¢ PyCCKUMHU MapHIMH. S
Ja’ke TYpPKOB He Jaiikasa, KaBKaslieB, a3UaToB BooOIIe MpuHuunuaibHo. Hy g naxe B bumkeke
BCErja BIIOOJISIACh B HEKBIPIBI30B. DTO BCerna ObLIM YUTyphl, y30eKH, TaTapsl, pycckue. B
MocKBe TOXe BCTpeyasach TOJIBKO ¢ pycckuMu. OJMH pa3 y MeHs ObUIO Y)KaCHOE CBUIAHUE C
KbIprer3oM. [Ipocto ykacHoe, Koria oH noBesl MeHs B napk. Emie Takoil npuaypok “ s BcTail,
YTO-TO OBUIO TACMYPHO, S TyMall UATH HE UATH U A TyMaro “ 3a4eM Thl MHE 3TO TOBOPHUIIIb,
HY s TOKE BCTaJla U yMaJa, UATH HE UATH , sl TaM Hajena KabiykH, 1000UKy, HAKpacHIIach,
BbINILIA K TeOe. S ke uay momuy. S ero, kctaTH, yBUAeaa B OMIIKEKCKOM THHIEpE, ¢y, 010K
6ok Omnok. Kopode, ma, s mocime 3TOro OJHOIO HETaTHMBHOTO ONBITA YAOCTOBEpUJIAch B
pEILIECHUH, YTO HE CTOUT BCTPEYATHCS C KBIPTbI3aMU U OOINATHCS ¢ HUMH B POMAaHTHYECKOM
IUIaHe, HY ¥ NMPOJOJKMIA OOIIAThCS C PyCCKMMHU MAJIbYMKaMH, HY U IPOI0JDKAI0 O0IIAThCS C
PYCCKUMHU MaJlbuMKaMu. J[axke ¢ poccUsiHaMU 371€Ch, B bHIIIKEKe.

Hy npo oO0mieHue B pOMaHTHUECKOM IUIaHE YTO MOTY cKa3aTh. He 3Haro, HaBepHOe, HaIIU
MapHU, UMEHHO BOCTOYHBIC, KaBKA3Ilbl, OHU MOXXET OBITH 0OJiee POMAHTHYHEIC, IIBETOYKU
JapAT, YXaKUBAIOT 32 JIEBYIIIKOW, TNIATAT 32 Hee B Kae, y pyCCKUX TaKOTO Yallle BCETro HET.
Hy BOT 0c0O€HHO y TeX pyCCKUX, ¢ KeM s BcTpedanack. JInbo a, OHM MOTYT 3aIIaTUTh TJe-
TO B Kade, HO Bce paBHO OHHM KaKHe-TO MPIKUMUCTBIC, IIBETHI TOJIBKO 110 MPa3THUKaM, Ha JIeHb
poxxaenus. OHU Bce OBLTU TOBOJBHO MPHKUMUCTBIC, OHU OBUTH 32 paBHOIIPAaBHUE, UM OBLIO OK,
KOTJIa sl MOTJIa 3aruiaTuTh B Kade. S, okazbIBaeTCsi, K 3TOMY MPUBBIKIA, IOTOMY YTO BCS MOSI
dating life Haganace B Poccuu u B 3TOM KOHTEKCTE, TO €CTh 5 JJaKe HE MPUBBIKIIA K TOMY, YTO
MApeHb JIEJIaeT YTO-TO OOJIBIIE CBEPX OIUIATHI CYETA U OIJIAThl TAKCU MakCUMyM. [losTomy s K
9TOMY IIPUBBIKIIA, HY OKEH.

beuto mHOrAa Takoe, 4To S 3axoauia B MarasuH, roBOpwia “ 31paBCTBYWTE” W CO MHOM He
3I0pOBAJIMCH B OTBET. M KOr/a B I1EJIOM Ha Kacce B KaKOH-TO MATEpOUKe, KOT/IK rpy0o, HE 4TO
rpy0o, a Kak-To He OYEHb JIPYKETOHO 00CITyKUBaIU. S MPOCTO HE 3HAIO, B OTKPBITYIO MHE
HUYEro HE TOBOPHIM, THMA  MOHaexaja, 4ypkKa, HE 4YypKa, TpsI3HOKPOBKa, IOTraHas
I'PA3HOKPOBKA™ [cMeeTCs |, HET. B OTKpPBITYI0 HUKOTJa HE TOBOPHJIM, MHE BOT ceidac TPyAHO
pa3nu4YUTh, CO MHOW Ha Kacce rpy0o oOLanCh, MOTOMY YTO S KBIPTbI3Ka WIJIM MTOTOMY 4YTO
Kaccuplia cama 1o cede rpy6as. B Poccun mpocto KOHTEKCT Takoi, 4TO TaM Bce rpyOble, OHU
naxke Ipyr K Apyry rpyOsie. Her takoro, 4to “ oif, 3apachTe” K pycCKOM, U €€ TaK XOpOIIOo

OGCJIy)i(I/IJII/I, a MeHS 10X0. YTOOBI MEHTEI noAXOAUJIN TPOBCPATIN NOKYMCHTEI, TAKOT'O TOXKC
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He Obu10. OTKPBITOM arpeccuul U HEMPUHSATHS HE ObLTO, OBUIO KOTAa TIPU MHE MOTJIH JPYTHX
[IEHTPATBbHOA3MATOB 0OCHPATh, CMESTHCS HAJ HUMH U TIPU 3TOM S cujela psaoM. MoxkeT ObITh,
OHM MEHS HE CUMTHIBAIIM, KaK IIEHTPAIbHOA3HATKY, UM HE BOCIIPUHUMAIIH, WU 3a0BIBAIH, U
s Takas Tumna “ MMmM...ue”. [Tomanms, kak C. cka3zana Ha mape ““ oif, a KOMY XOUYeTCsl, YTOOBI
Yy4dMEKH TMPUE3KAIM K HAM B CTpaHy WIH KOTJa y Hac B oduce pKajlud HaJ WMEHAMU
TaKCUCTOB “‘ Xxaxaxa, 30ByT Takcucta Hacpyiio, kak cMemHo”, 1 s Takas ¢ oM, tuna. Kak-
TO CTPaHHO B 3TOT MOMEHT ObLI0, ObLI0 HENpHUITHO. VK BOT 51 BRIXOAWJIA U3 METPO, U TaM

13

KaKOH-TO 4YyBak Mo TeledoHy TOBOPHUT ““ Na MEHS KaKOH-TO 4YypKa TOJIKHYJ, Ha HOTY
HacTynui . Jlake Korja He IIpo MEHs TOBOPST, HE MHE FOBOPST, MHE HENPUATHO. Bee paBHO 5
K€ 4acTh BCEr0 3TOT0 MHUpa YypOK, sl TaKasl )K€ Kak 3TU YypKH, Y HaC TaKO€ K€ IPaKJaHCTBO,
Takas kK€ 3THUYHOCTH, IPOCTO 51 OoJiee MpUBUIIETHPOBaHHAs U Bce. TO ecTh y MeHs Ooubliie
NPUBUJIETUI YeM y 3TUX PeOsT, HO, IO CYTH, OHU [pyccKue], OCKOpOIsis UX, OCKOPOISAIOT U
MeHs Toxe. Hy u moHATHOE 11e110, KOorja nepecekaeib rpaHuily, O0JbIie BOIIPOCOB, OOJbIIIe
BpEMEHM Ha NPOBEpKY JOoKyMeHTOB. Korna s BepHynack B Poccuto u3 Typuuu, MeHs OTBENU B
KaKOH-TO YroJIO4eK M CHJeNa 5 B OUepeu, CUIeN Ta/KHUK, y30eK 1 KeHIIMHa cuaena u3 LIA.

Hy BoT Takue Bemu, 4To 60IbIIe BPeMEHH Ha TIPOBEPKY TOKYMEHTOB.

Yacrs 3. CTpateruu aKKyJbTypauuu

Kuipevizckas kyromypa

MeHs neproudecKku IpoOUBalIo Ha KBIPTBI3CKUE MECHU Ha 10TyOe. Tam u TpaaullMOHHbIE, U
Bcskue TaM blpeickenau, u bex bopoues [cmeercs], Poza AmanoBa, Mup6ek AtabexoB. Hy
BOT TaK TOJILKO OBLIO M BCE, TIO CYTH, OOJIbIle HUKAK. S 1a)ke HUYero He roToBmiIa u3 eapl. Hy
BOT CaMChI MbI €JI1, IOMHHIIb g Opaia, Korjaa xoauna Kk rede B roctu, Ha HoBom ApOate Oblita
&e caMmcyIiHas. B gaiixany Mbel xoaunu ¢ ToOoH, B AiiBy, u Bce. [lecHu na ena.

Hy BoT Korya y Hac ObLIM COOMPYIIKHM, KOTJa yCTpauBaik Ha (akyJIbTeTe, B IOPUIUIECKOM.
310 66110 TOXKE 1-2 paza. CoOUpyIIKH OBUIH CO CTYyAEGHTaMU B 00IIare, KOrjaa 1jaoB TOTOBUIIH,
6oopcoku roroBuin. Yepes exny u Bce. YTo-To erie Ob110. A, HY 51 OIMH pa3 XOAuJIa Ha BEIOOPHI
B IOCOJIBCTBO KBIPTBI3CKOE, KaK pa3 Korjga Obuin BbIOOpHI mpe3uaeHTa. Hy 310 Toxe yactb
KBIPTBI3CKOH KyJbTyphl 0 cyTH. Hy, cBs3b ¢ poaurensmu. C poactBeHHHKamMH. C 4acThbio
py3eu, kTo TaMm octancs. Hy Tak, 1o nepenucke.

Pycckas kynomypa

C pycckoii — Hy s Oblia e1o okpyskeHa. Hy 51 60:1b111e ueoBek pyccKkoil MeHTaIbHOCTH, PYCCKOU
KyJIbTyphl. Sl 1 Ooiblle yuTama pyccKO JauTeparypbl. MBI K€ BBIPOCIU B 3TOM PYCCKOM
KOHTEKCTE: JINTePaTypbl, HICKyCCTBa, KHHEMaTorpada u My3bIkd. [la, sl unTana KHUTH, U TaxKe
Haxozsck B Poccun, HabokoBa cBoero mroOuMoro ynrana, B My3ei BOT Xoawia. S ¢ Helt u 10
3TOr0 aKTUBHO B3aMMoOJeicTBOBala, U B Poccum Toxke. MHE Ka)KeTcs, TSHKEJIO OBbLIO HE
B3aMMO/IEVICTBOBATH C PYCCKOM KYJIBTYPOil.

H3zeik

193



Jloma 51 TOBOPIO HAa PYCCKOM, C IPY3bsIMHU 51 TOBOPIO HA PYCCKOM. B 1es10M pycckuii 3T0 MO
nepBbIit 361K, Hy kKak Obl BTOpO#, HO cuMTaeTcs yke pabouuM s3bIKoM. Ha KBIpTbI3cKOM s
roBOpIO B Takcu [cMmeeTcs]. imenHo B buiikeke, korja s B Mara3uH X0y, BUXKY KbIPI'bI30B.
Hanmpumep, caxych B TakCM M €CIM BHXKY, YTO IAapeHb MOJIOIOH, TO S TOBOpIO:
3npaBCcTBYTE”, a €CIu I/IbKa KaKoi-TO, TO Beeraa roBopio ““ CanaMatchi3obr”’. C KoJuteraMu
s TOBOPIO Ha PYCCKOM M TaHThIpan Ha aHriauickoM. llosydaercs, pycckuil, 4yTb-4yTb
KKBIPT'bI3CKUM, 4yTb-4yTh aHTIIMNUCKUM, B Typuuu rosopuwia Ha Typeuxkom. Hy tam Toxe, B
Typuuu y MeHs He ObLIO 3HAKOMBIX IIPSIM TYpKOB, KpoMe Myxka b., HO ¢ HUM s Toxxe Obuia
OrpaHUyYeHa B BOKaOYyJsIpe, 1 HE MOIJIa BCE CKa3aTh, IOTOMY YTO y MEHs 3a0bUICS TYpEIKHil.
51 Takast TMIIa 9BET, XalbIp, TaMaM, T103€lb, HY U B Mara3uHe TOXe THI1a Mepada, TeIIeKKIopIIep
[na, HET, TaJIHO, KPacuBO, 3IPaBCTBYMTE, criacu0o0] 1 Bce [cMeeTcs]|. Hy B OCHOBHOM pycCKui,
MOYTH Be3/le, U JoMa, U Ha pabore, U ¢ Apy3psiMHU. Jlymaro, Ha pycckoM, HO y MEHs
IIPOCKAJb3bIBAIOT KBIPIBI3CKUE CII0BA, HO OYEHBb PEAKO. B KM3HU rOBOPIO U B I'0JIOBE T'OBOPIO
“ons” [ympu] [cmeercs]. Moe nrobumoe ci1oBo. KOHTEHT Ha pycCcKOM B IIEpBYIO O4epe/ib, HO
no-pa3sHomy. Uuraro s TOYHO Ha PyCCKOM, CMOTPIO Ha HEeT(IINKCE OOBIYHO MITH I/Ie-TO eIlle Ha
aHIJIMHACKOM C CyOTUTpaMH, IOTOMY YTO MHE TepecTai HpaBUThCS TyOIIsK, TOTOMY YTO OH HE
O4YeHb ObIBaE€T KOPPEKTHHIM. Ha TypernkoM HMHOTa CMOTPIO, HO PEIKO, MHOT/AA IMOMagaeTcs
KaKOH-HUOYb CTEH/al, ToXe ¢ cyOoTuTpamMu. Ha KbIprbI3ckoM BOOOIIE HUYEro HE CMOTPIO,
TONBKO TecHU. He umTaro BooOIe Ha KBIPTBI3CKOM, MOTOMY YTO MHE TSDKENIO 4uTaTh. B
NIEPBYIO OUEPE/Ib, PYCCKHI U1 UTEHUS, AHITINHCKUMN 1711 CMOTPEHUS YEro-TO, @ TUKTOK y MEHS
Oonblie Jake Ha aHTIUiicKOM. VIMEHHO B IUIaHE KOHTEHTa Y MEHS MHKC, C NEPEBECOM B
PYCCKHIA, HO aHTJIMICKOTO CTAHOBHUTCS OOJIBIIIE.

Her, xcratu. B Poccun 04eHb-04€Hb peaKo, MOYTH HUKOIZA HE HCIOJIb30Bajla KbIPIbI3CKUI
a3bIK. MoxkeT ObITh 1-2 pa3a. Hy s B rocTH oHaXIBI XOJMIa K POJCTBEHHUKAM M TaM Oblia
6a0ychKka, Hy OHa )K€ He TOBOPUT IO-PYCCKH, MOITOMY 5 C HEll TOBOpMIiIA Ha KBIPI'BI3CKOM U
Bce. KcraTh, ¢ Takcuctamu BoooOie [He ropopuiia]. OuH TaKCUCT, OH XOTEJ MO3HAKOMUTHCS,
OH CIIPOCHJI ““ BBI KbIpIbI3Ka?”, s ckazasa “ HeT” [cMeercs]. Hy, moTomy 4To s 3Hat0, 4TO IOTOM
Obl Hayasoch ““ OH, a OTKyAa, a rae xwusere”. [IpocTo, Koraa Thl TOBOPHILE ““ s KBIPrbI3Ka”,
HauMHAeTCs Bach-Bach, MaHUOparcTBO, (amMmibiapHOCTb. OH Takoi “a  MOXKHO
MO3HAKOMUTHCS’, S Takas “ HET”, U MBI Jayblie exaau monda [cmeercs]|. COpuna ero. Mue
Ka)XeTcsl, ecM OBl s CKazaja, u4To 5 KbIPrbI3Ka, OH ObI Tak JIETKO OT MEHs He oThenancs. He

3HAI0, IOTOMY Kak OyJITO ObI cpa3y CTAaHOBUMCS OJIM3KH KAaKUM-TO 00pa3oM.

Yacthb 4. DTHHYECKAA HACHTUYHOCTDL

D33, KbIprbl3Ka, a 1a, KbIprei3cTaHka. Hy, KbIprei3ka Kak IO KPOBH, U IO TPaXIaHCTBY
KbIprei3cTanka. Hy To ecTh 5 5ke Mory OBITh IpYroro rpakJaHcTBa, Tumna M3panns [cmeercs],
HY 9TO BO3MOXHO CTaTh U3PAaUIIbTAHKON, IO3TOMY sl yTOUHSIO, UTO I10KA YTO s KBIPTBI3CTAHKA.
Hy kbIpreI3koit st Oy1y 10 KOHIIA HEH CBOMX, a KbIPIbI3CTaHKOM — ceifuac.

bbimsb kbipevizom, kbipevizckocms
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Hy ecnu y HEro KTo-To U3 poIuTeneil KbIprbl3, U €CIH OH caM ce0si CUNTAET KbIPTbI30M, TO OH
KBIPIbI3, U YTO-TO B HEM €CTb U3 KbIPIbI3CKOM KyJbTypbl. He 3Ha10, OH TaM rotoBuT Oel-
06apMmak, apuy 3a)KHraeT MU FOBOPUT Ha KBIPTBI3CKOM SI3bIKE, TO B MPUHIUIIE OH CTAHOBHUTCS
KbIpri3oM. [ToTomMy 4TO 712, Bce paBHO Majio 4UyBCTBOBATh Ce0sl KBIPIbI30M, ThI JOJDKEH OBITh
KaK-TO MPUYACTEH K 3TOMY OBITH IO KPOBH U IO KyibType. IloTomy 4TO €cTh *ke BCskue
pycckue U3 TIyOHHOK, IepeBEHb, KOTOPhIE WACaIbHO TOBOPAT HA KBIPTHI3CKOM SI3bIKE U BCIO
KU3Hb XKUIU B KbIprei3crane, U B 3TOM KyJbType BapsATCs, HO IIPU 3TOM BCE PAaBHO OHM XKe
THUYECKUE PyCCKHE. Thl HE HA30BEIIb €TI0 KBIPTBI30M, IIOTOMY YTO OH PYCCKMM. S e BUKY,
4TO OH PYCCKHM [cMeeTcs], BOT. To €CTh i1 MEHS OH KbIPTbI3CTAHELl, HO HE KbIPTBI3.

S nmymato, 3T0 04eHb TSDKETO [OBITh KBIPTBI30M B Poccuu]. DTO 04eHb TSHKEN0, MOTOMY 4YTO K
HaM TaKO€ IPEB3STOE MHEHHUE [OTHOIIEHHUE | KO BCEM, TO €CTh ThI IOJIKEH. ..TO ECTh BOT 1aXe
s 3TO YyBCTBOBAJIA, YTO S JOJDKHA OBITh Uy Th JIy4IlE BCET/1a, TOJDKHA IepKaTh ce0s B paMKax,
NEPEXOANTH IOPOTY Ha 3€JICHBIN CBET, He Jail Oor yTo. [Toromy uTO, eciu 51 oIudyCh, CKaXYT,
YTO HE 5 OIMOJIach, a MOHaexajla KbIprbl3Ka OIMOIack, 3a0upaet Haury paboTy, 3araKuBaeT
Haly cTpany. Sl uyBcTBOBana cedst B pamkax. Kak octanbHble ce0st 4yBCTBYIO g He 3Ha10. Ho
s yMalo, YTO OHM TOXE YYBCTBYIOT ce€0sl OUeHb CKOBAHHO, ITOTOMY YTO HAIlll MUTPAHTHI B
[IEJIOM, OHH OYeHb CKpPOMHO ce0si BeayT. Bor 3mece B KeIpbi3cTane moaM OYeHb
pacxyssOaHHbIe, MOTYT YTO-TO BBIKHUHYTb Ha JOPOTY, OTHOCSTCS K CBOEMY JIOMY KaK K KaKOMY-
TO OTXOXKEMY MeCTy, a B Poccun Bce XOAMIIM IO CTPYHOUKE Kak MHe Kaxercs. [lotomy uro B
Poccun ¢ 3TUM cTporo: uyTh 4To, Aemopraius, mrpad kakoW-HHOyns. M na, To, uro na,
IIPEJIB35TOE MHEHHE, UTO B KAKUX-TO paMKax HaXOJUIIbCS U paMKax UMEHHO 3aKOHHBIX, U B
paMKax BOCHpPHUATUS JPYrHX Jofei, u ¢(uHaHcoBeIX. [loToMy 4YTO Bce ke TyAa eayT
[paboTaTh], 1 51 TOXKE B TOM YHCJIE,  BCE KHUBYT TaM IO 5 YEJIOBEK B OJJHOH KOMHATE B JTy4IlIeM
ciydae. S mymaro, 3T0 oueHb JUCKOM(pOPTHO OBITH KbIprbi3oM B Poccun, B MockBe, HO nipu
3TOM, MHE Ka)KeTCsl, K HaM OTHOCSITCS JIydllle, YeM K TaJDKHKaM WU y30ekaM. S yacto Takoe
CIIBIIIIAJIA OT CaMHMX POCCHSH, YTO KBIPTBI3bl M MO-PYCCKH JIy4Ile TOBOPAT, U 0Oojee Takue,
MOTIPHIINYHEE, T000pa30BaHHEE.

Dnemenmul UOECHMUYHOCIU

BaxxHb! B tuiane, yTo s X coOMI0/1at0 WK B LiesioM BakHbl? Hy, HaBepHOE, KyXHs BaXKHa IS
MEHSI, IIPU ATOM s caMa He TOTOBIIIO KBIPTBI3CKYIO €11y, 51 O0JIbIIIe TOTOBIIIO EBPOMEHCKYIO ely.
Jlist MeHs1, HaBepHOE, BaXKHA HE KBIPIBI3CKOCTb, a KBIPIBI3CTAHCKOCTh, IPOCTH rocnoau. Hy
BOT 3TU aTTPUOYTHl IMEHHO CTPaHbl, TOCYAApCTBA, BOT 3Ta HE3aBUCHUMOCTb, OBIJI CBOM SI3BIK,
YTOOBI COXpAHSIICS, COXPAHSUIMCh TPAHUILIBI, HY BOT MMEHHO Takue Bellld. B ruiane KynbTypsl
s HEe OYeHb OOIOCH MOTEPSTh, 1 HE OUEHb MHOTOE€ COOJIIOJAI0, TO €CTh S JAa)Ke HEe TOTOBIIIO
HUYEro, A3bIK IUIOXO 3HAI0, TPaJulUU HE 3Haw, 4To eme. [ MeHd B IEepBYIO oudepelb
KBIPIBI3CKOCTb — 3TO SI3bIK, KyXHS U TPAJULMH, HO 51 UX OISITb-TaKU HE OJIIOy, HO MPHU 3TOM 5
BCE pPaBHO OLIyIIal0 ce0sl KBIPrbI3KOM, Jake eciau Oyay TOBOPUTH Ha JIPYroM s3bIKE H,
HaBEpHOE, JJIsI MeHs OoJjiee Ba)KHEE UyBCTBOBATh Ce0sl KBIPIBI3CTAHKOW, YTOOBI BCE, UTO s
nepevymciania, CcoxpaHsuiocb. He ObITh TaM Kakoi-TO aBTOHOMHEH, QenepaTuBHON
pecnyOnmkoii, yacTeio Poccum, kak Tot ke Tarapcran. S 3To Hauana oueHb CUIBHO IICHUTD,
Korga eme mnepeexana B Poccuio. S yBuaena, Kak TaM OTHOCSTCSA K pecmyOJinKaM, THIa
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Tarapcrana, bamkoprocrana, Caxa, Skytus, byparus, kak miIoxo Kk HUM oTHocsTcs. S 310
IIpsIM Hayaja O4YE€Hb CHUJIBHO LIEHUTh, YTO MBI XOThb M O€AHEHBKUE M BCE PABHO YACTUYHO
3aBUCUM OT PoccHM SKOHOMHUYECKHM U €Ille KAaK-TO, IIPU 3TOM BCE PABHO MBI CUMTAEMCS
OTJIEJILHOM CTPAaHOM, BOT 3TH aCIIEKThl MHE IIPSIM BAJKHBI.

Hoenmuunocmo u opyaue

Hy Tak, cpenHe, He TO 4TOOBI 51 IPSIM BXOKY B KOMHATy C HOTHU M TOBOPIO * BCEM NPUBET s
KBIPTBbI3Ka”, HO MIPU 3TOM 51 CTaparoch rOBOPHUTH. Tem Oojiee BOT y HAC B KOMaHJE, y Hac ke
TaM YKpauHIBl BCE, U MEHS CTaJO 3TO YyThb-4yTh IMOAOCIINBATH B TOM IUIaHE, YTO OHH
yYKpauHIbI [cMeeTcs, IyTUuT]. To ecTh 1 cTaparoch Bcerza He MPUHUMATh UX UIEHTUYHOCTD,
STHUYHOCTb, MOTOMY YTO OHH M TaK IO JOOOMY BTOPralOTCs B MOE€ IIOJE€ CO CBOEH
UJEHTUYHOCTBIO. BOT y Hac 3BOHKM, MU OHM MOIYyT B KAaKOH-TO MOMEHT IIEPEUTH Ha
YKpPauHCKHi, HE CIIELIUAIbHO, HO 5 K€ HE MOHMMAIO, s HOHUMAIO YyTh-4yTh, HO HE IOHUMAO
MOJTHOCTBIO, U MHE 3TO KaXKETCS TAKUM HEYBAa)KEHHUEM KO MHE, KaK €cJii OBl 51 CTajla TOBOPHUTH
CO CBOMMH KJIMEHTaMM Ha KBIPTHI3CKOM s3bIKE. Sl Jke Tak He Jeraro, XOTS sl Morja Obl. JTO
YUHTBIBAsI, 4TO 51 UYyTh-4yTh [IOHUMAI0 YKPAaUHCKUI, a OHU KbIPIbI3CKHI1 BOOOIIE HE TOHUMALOT.
IToaTomy ceifuac s pacckaspiBaro po KeIpreI3craH, KOoraa ecTh Takasi BOSMOXKHOCTbD, ““ a BOT y
Hac”, MHE IPUATHO pacCKa3bplBaTh MPO HAIM TPAJAULIUU “ y HAC IPHUHATO BOT TaK U BOT TaK .
Wuorna 3To B (hopMaTe CTpaAIIMIOK TUIIA “ @ BBl 3HAETE, UTO y HAC HEBECT BOPYIOT?”, Hy MHOT'O
TaKMX BelleH. “ A BBl 3HAETE, UTO y HAC KyCKU MsiCa pacIlpeiessstoTCsl COrJlacHO cTarycy’, U
Bce Takue “ Aaaa” , B moke [cMeeTcs]. S 3To Aenana u ¢ ObIBIIMMHU KOJUIETAaMHU-POCCUSIHAMU,
OHH e Bce B ce0e U He 3HAIOT, YTO €CTh APYTUE CTPAHBI U IpyTUe TPAIUINH, U s TaKasi, 3HaeTe
BOOOILIE MUpP HE YepHO-Oenblii U He 3auuKieH Toibko Ha Poccun. Kak Obl ga, s craparoch
pacckasbIBaTh PO HAC, IPO KbIPTIBI30B.

Brusnue uoenmuunocmu

S nymaro, 3T0 OYEHb Ba)KHasl YaCTh MOEU MJEHTUYHOCTH, KaK, HAIPUMEp, AJII MEHS K€ BayKE€H
MOM MOJI, MOU TE€HJEp, BOT, HABEPHOE, TPEThE MO 3HAYMMOCTU ATO KAK pa3 UJIEHTUYHOCTh
[>THHYeckas|. Hy ma, kak u moJ, Kak u TeHep, OHa ke chopMHupoBalia MOe BUICHHE, YTO €CTh
KaKON-TO KOMIUIEKC TPEThEro MHUpPA, TPETbEM CTPaHbI, YTO s MOTY YEro-TO HE 3HATh, BOT B
Poccun monu 6onee oOpa3oBaHHbIE, a 1 BOT HE 3HAIO YETO-TO, HE 3HAIO, YTO TAKOE JCIIUBEPU
KJ1a0, He 3HAIO, UTO Takoe K3moek. Hy OmuH, s mprexana, TOCIoIu, u3 /M, ¢ Kopabis Ha Oaur,
Cpa3zy B Maructparypy [cmeercs]. 1o oueHb pe3kuid Obl1 T, s HE ObLIa ToTOBA. Jla, ecTh
KaKOW-TO KOMIUIEKC. J{axke ¢ KoJuieraMmu 3To MpOsIBISETCS, TO, YTO 51 MOTY 00sIThcsl. BoT y Hac
e €CTh KIMEHTHI, N3 Poccun OBLT KIIMEHT, MeIha POCCUICKOe, Y MEeHsI ObLT Takoi Tpemet “ O
00Xe, 1 KOHCYJIbTaHT, Sl UX YeMY-TO Y4y, OH e KPyTOe MeJua, KpyThle MeIna-MEHEKEPHI, a
s Takas MOoHaexaBIasi, KeIprei3ka u3 Ak-Opao” wim kakoe-To Oenapycckoe meaua “ O 6oxe,
Kak ctpamHo” . Jla, st cunraio ceds Xyxe.

Hy B rutane poMaHTH4Y€CKOr0 B3aMMOIEUCTBHS 9TO, KOHEYHO, BIIUAET. S k€ BCE PaBHO YEJIOBEK
BOCTOYHBIH, IPUBBIKJIA, YTO ““ My>KUMHA JOJKEH . Bce paBHO 3TO €CTh BHYTPH, UTO “ My)KUHMHA
JOJDKEH yXaKUBaTh, My)KUMHA JIOJDKEH 00ecreunBaTh CeMblo, TO, c€” , HO MPH 3TOM MEHs
y’KacHO OECHUT TUIIMYHOE BOCTOUHOE, a3UAaTCKOE BOCIIUTAHHE MY>KUKOB, KOTJ[a OH TaKO! “ ThI
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HE TOiAenb B KITyO, MOTOMY YTO s CKa3ay~ , Hy BOT 3TO BOT TaKOE€ XaMCTBO, MaCKYJIMHHOCTb
OHa MeHs OecUT, HO MPH 3TOM MHE HPaBUTCS YaCTh YXaKUBAHHM, THIIA 51 TIPUHIIECCA, princess
treatment Kak B THKTOKE roBopAT. Ha 3To TOkKe 4aCTUYHO BIIMSET.

Bnusier Ha Moe B3auMo/ieiicTBUE C JTIOABMH, B IJIAHE YTO €CJIM YEJIOBEK CTaplie MeHs, s Oy1y
K HEMY OTHOCHUTBHCS TOYTHUTENBHO, YBAXHTEIBHO M oOpamarbcs K HeMy Ha “ BB U
UCHBITBIBATh 3TOT TPEIET ““ 000, OH cTapiue MeHs . HanpuMmep, 1 CTECHAIOCH HEMHOT'O HAIIETO
HavyanbHUKa S., emy Hy mMoxer 40—45 ner, s Takas “ Aaa, 1 CTECHSIOCH”, OH €Il€ XOJUT B
kocTiome. EcTh Takoe, 4ro crapiie MeHs. Jla, B [IeJI0M [1a, BIUSAET Ha BOCIPUSATHE MUpa C TON
TOUYKU 3PEHUS, YTO MBI ke Oe[Has CTpaHa, U 3TO ONATH NMPO OEJHOE MBIIUIEHUE, KOTOpOe
BJIMSIET Ha BCIO TBOIO XKM3Hb. ThI HE TO, YTOOBI welcomed Besze, Tebe Hy)KHO cOOMpaTh Ky4y
JOKYMEHTOB Ha BH3Y, ThI KaK YeJIOBEK TPEThEro copTa, B TakoM Iuiane. Hy na, kak Oynro ceds
Xy’Ke OIIyIIaelb TeX K€ eBporneiines. Xyxe, riaymnee, OeaHee, HeKpacusee. Bor s a3uartka,
MHE BCE BpEeMsI XOTEJIOCh OEIyI0 KOXKY, OOJBIINE I1a3a, MOXKET ObITh, TAKHE CBETIIBIC BOJIOCHI,

a sl ponyach KbIPIbI3KOM, KallKapamkou [cmeeTcs].

Onvlm mucpayuu u UOEHMUYHOCb

S ngymatro, na, 3TO TOYHO TOBJHSIO, TMOTOMY 4YTO s CTaja Kak OyATo Obl MEHbIIe
KBIPTBI3CTAHKOW W MeHbIle OuikekyaHkod. To ecTb s u 10 3TOro ceds 4yBCTBOBaja HE
CTOIPOLIEHTHOM KBIPI'bI3KOM HMEHHO B ILUIaHE KyJIbTYpHOM. 110 KPOBH-TO IMOHATHO, I1ara-Mama
KBIPIBI3bl, C 3TUM HUYErO0 HE IOMEHSUIOCh, HO BOT MMEHHO s KaK 4aCTHUYKa KbIPTBI3CKOIO
o01ecTBa, Aa, s ¥ Torja Obljia Jajneka, HO s B 9TOM Bapuiachk, sl 9TO TepIesa, a ceifyac s crana
OT 3TOTrO €I11€ AAJIbIIE, TENEPh sl ITOr0 He TePIUI0. TO eCTh paHbllIe s 3BOHWIA POACTBEHHUKAM,
[IOTOMY 4YTO HY 113, s JOJDKHA, 5 K€ CcTapllas Jo4Ka, a celdac s 3Toro He aeinaro. Ecinu MHe uro-
TO HE HpaBUTCH, s 3TOro He nenaro. Korna s npuexana B bulikek, s moHANa, 4YTO S B LEIOM
MOMEHSUIaCh BHYTPEHHE, HY MOXKET MPOCTO £ emie Bhipocaa. Ho kak 6yaTo mpou3oIuio Kakoe-
TO U3MEHEHHUE BHYTpPH, UTO S CTaJa €llle Jaiblie OT 3TOM Bcel TycoBKku. Korna st cMoTpro Ha
BOT 3TO BCE, MHE ATO Ka)KETCsl TAKUM JIAJIEKUM U He MOUM. Torza s Obljia BEIHYK/IEHA BO BCEM
BapUTHCS U JKUTh, a CeifUac s MOHsIA, YTO 5 MOT'Y BOOOILE C 3TUM He XuTb. Eciiu MHE 4TO-TO
HE HPaBUTCH, 5 IPOCTO ITOI'0 HE JIEIIAI0 U BCE.

Yacrs S. [lnansl Ha Oyayinee

B nonrocpounoii nepcrektuBe B KovIpreiscrane s cebs HE BHXKY, MOTOMY YTO 3TO TaKoe
BpeMEHHOe Bo3BpaiieHue. JKUTh 3/1ech s TOYHO He Xo4uy. MHe ceifuac Oosiee Win MeHee
KOM(OPTHO, TIOTOMY YTO 51 HUKY/Ia HE BBIXOXKY U3 JIOMa, HE B3aUMOACHUCTBYIO C JIIOJIBMH, TO
€CTb MPSIM 10 MUHUMYMY. MHE OKa3bIBaeTcsi B TAKOM M3OJISAIMH IIJI0X0, TOTOMY 4TO MHE BCE
PaBHO HY>KHO B3aHMMOJEHUCTBOBATH C TOPOAOM, C IPOCTPAHCTBOM, B KOTOPOM 5 JKUBY, a TYT S
BBIXOXY, U Y MEHs MOPTUTCS HACTPOEHHE. DTOT ropo] MEHs HHKAaK HE BIOXHOBIAET. MHe
XOYETCS TYJISATh MO KPACUBBIM MECTaM, B KaKHME-TO MHTEPECHBIC 3aBEICHUS XOJIUTh, a 37ECh
1100 HallMOHANbHAs KyXHs, YaiixaHa Kakas-HUOy/b, THOO 4TO-TO B CTHIIE OAPOKKO, HE 3HAIO,
HaBUTATOP WJIH...HY HY HY, Thl IOHUMAEIllb, MHE BCE KaXKETCS TAaKUM IIOCKUM. S TouHO Oy1y
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371€Ch J0 SIHBApsi, IOTOMY YTO MHE HYKHO MOJYYHTh NMPUBUBKY [cMeetcs]. [a, u mmoc, MHe
KOJIJIeTa CKa3ajl, 4To B CIEAYIOLIEM T'01y MHE MOTYT ITIOMOYb C MOel penokanueit. OnsTb-TakH,
s He 3Halo, Oyty 1 s eme TaM padoraTh. [IpocTo Tam MHeE OyZeT HaMHOTO TIPOIIE TTepeexaTh
B EBpony u B 1nenom s Gonee MoOmibHas. Sl mosromy He Mojaroch B AJIMaThl, XOTS TaM
HaMHOT'0 IpuKoJibHEe, HO 3TO Bce paBHO CHI', a s He xouy »xutk B CHI'. Jla, Tam nouuiie u
MOTIPUSITHEE, HO ATOT TOT ke buIlikek Ha caMoM Jierie, MPoCTo 4yTh M0OOJIbIIE, Todoraye, Tam
Takas ke uctopus. IloaTomy s Xouy yexaTh B EBporty, HO ONSITh-TaKu st OTKpBITA i M3pansis
[cmeercs]. Haxe Typuus mHe Obliia MPUKOJIbHEE, JaKe €€ s CMOTpesa, HO TaM MHE HE Jaliu
BHK.

Ha, na, s 10 BOWHKI Tak U Aymana. Y MeHs ObUTH TUTaHbI, CBsi3aHHBIE ¢ Poccuei, s gymana, uto
BOT, TIOCTPOIO 3IECh Kaphepy, IOCTPOIO 3[ECh CEMBIO. Sl e make Qymaia Ipo rpakJaHCTBO,
HO 3T0 OBII TaKOW JOJTUH mpoliecc, BOT 3To exath B CaxapoBo, Bcs 3Ta ¢urna. S mpocto He
cTaja, IOTOMY YTO MHE OBUIO JIeHb. A Tak €clii OBl 3TO OBLIO MPOCTO, 5 OBI ellle MoTy4yHsia B
2019-M roay, Korja 3aKOHUWJIa YHUBEPCHTET. A Tak y MeHs ObUIM Ha/leX/bl, CBA3aHHBIC C
Poccueii, 4To ocTaHyCh, UTO 51 CTaHy CIIELMAIMCTOM, 3aMY3K BbIiiay, TO, ce. Koraa Hactynuina
BOIfHa, HaJIEK/Ibl BCce PyXHYyJU. S ceifuac Takoi Oe3HaJeKHBIN YelloBeK (cMeeTcs). 3Haellb,
Korja s sxuina B Poceun, st kak OyaTo Obuta 6osiee BIOXHOBJICHHAs, Kak OyATO ObuIa Kakas-To
IeJIb, YTO B KAaKOH-TO MOMEHT s Oyay 3apabateiBath 100 Teicsau (!) pyOneid, a s Toraa
3apabareiBana 70, Beipocuia cede, Ho qaxke 100 Teicsia — 310 Maso ans MockBsl. S mymana,
4to s Oyay 3apabateiBaTh 300 THICSY B MECAL, sI HAKOIUTIO Ha WUIIOTEKY, BO3bMY HIIOTEKY, 5
BBIHTy 3aMyK, TONy4y TPaKIaHCTBO. DTO OblJIa OUYEHB JJaJeKas 11eJb, TOTOMY YTO 3TO TSKEIIO
ObUIO cAeNaTh, HY MHE TaK Ka3aJl0Ch JOJITMM TSDKEJIBIM TPYIOM, a KOT/Ia 3TO BCE PyXHYJIO, HET
HUKAKOM HaJeXKIbl, HUKAaKUX IUIAaHOB, TO ceilyac, s cTaja 3apabareiBaTh OOJbLIe, s MPIM
IIPOJBUTAIOCH 110 Kapbepe, s MPSIM BUXKY, YTO ECTh peabHbIM IyTh. TaM HEMHOXKO HE BUIHO
ObUTO TyTH, ObLNIA 11eJIb, HO HE OBLJIO MyTH, a cefyac s BUXKY, YTO MyTh BHICTPAUBACTCS Yepes
paboTy, YTO s MOTY BBIPACTH, PacTW PAacTH PacTH, YTO OHM MOMOTYT MHE C peJoKaluei,
MOJHUMYT 3apIlIaTy, TO €CTh 3TO CTaJI0 Oosiee peabHbIM. Sl MOTY HaKONUTh JCHBIH U B3STh
UNOoTeKy B bumikeke, moTomMy 4To cTajia Jiydiie 3apadaTbiBaTh, HO MPU 3TOM 3TO HEPECTajo
OBITH MOJIIPHOI 3BE310H, MPHILIEN HOBBIH IJIaH HA CMEHY JPyroMy, HO TOT ObL1 IJIaH, OH ObLI
Kak OyaTo ObI BBIIIECTOBAHHBIHM, MPOCTH rocrou. OH ObUT BECh TaKOi BO3BBIIIEHHBIN YTO JIH.
A TyT Bce xepakc, 000pBajoCh, U MOSIBUJIACh HOBAs Ja)Ke HE MedTa, a mpocto Ienb. OHa
nparMaTu4Has, HO OHa He TO, YTOOBI 3apsikaeT. To ecTb MeHs 3TO BOOOIIE HE TOPKAET, IPOCTO
panuoHanbHbIi I1aH. Ho 3T0 He Tak 4To ““ Bay, s TaKk 3TOr0 X04y, MEHsI TaK BJIOXHOBIISET 3T
unes’”.

S ue 3nar. Kctatn, HaBepHOe, 3Ta 11eJIh MOSIBUIIACh, KOT/1a MHE ObUT0 24, a ceiiyac mHe 30 u
TO €CTh MHE OBbUIO CHJIBHO MEHBIIIE JIeT. Sl mpuexana OyKBaJbHO M3 POIUTEIBCKOTO JJIOMa M
Cpa3y momajia B 3TOT TOpoj, MHE ObUTO Toraa rncuxojorudecku yet 20, 18. Jro Oblna Kak
aMepHUKaHCKas MeuTa “ mpuexatb B MOCKBY M TOKOPHTH ee”. DTo ObIJIO Takoe Bce OiecTsmiee,
PO30BOE, daKe BO3MOXXHO MH(aHTHIBEHOE. Sl 0OYeHb 0NTO0 HOCHIIA B ce0e 3Ty MeuTy, Lefb,
riad. OH ObLT PHUBJIEKATENFHBIM B IJ1a3a. Bee 3To Bpemsi oHa Obu1a co MHOM, @ TOTOM BCE 3TO
00pyOUIOCh, U TMPUILIOCH OYEHb OBICTPO aAanTupoBaThes. S ObICTpO Hamuia paboTy, pe3Ko
cBasimita u3 Poccun, pesko mpuexana croga. Bee st perenus 6bICTpo, 10 CyTH, IPUHUMAIUCH.
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CBoil orbe3n u3 Poccun kak CIlydymsioch: s yCTpOWJIach Ha pabOTy B KOHIIE HIOJIA-Hayaie
aBTyCTa, MBI YK€ B CEHTsI0pe Hadamu oOCyXk1aTh MOW oThe3d u3 Poccum, moTomMy 4TO OHHU
TOBOPHJIU “ THI CUIUIIIB B Poccuu, 3T0 HE OK”, S TOXKE Takas *“ He OK”, U 51 OyKBaJIbHO 32 MECSII-
JIBa pelInia, 4Tto Bce, s yezxar. [lotom B Typuuu, Korna MHE Jajld BHXK, TaM HYXKHO OBLJIO
BblexaTh B TeueHue 10 guel. Toxke oueHb OBICTPO MEHSIOCH, HYXKHO OBLIO aJanTHPOBAThCS
noJ o0cToATeNnbeTBa. ITOT MIaH ¢ EBpornoil oH Obl1 HE MOM, OH ObUT MOero MeHemkepa. OH
CIIPOCHUJI, Yero ObI 5 XOTena, sl CKa3ania, 4YTo B JOJITOCPOYHOH MEpCIeKTHBE yexaTh B EBpory.
Bce xorsat B EBpony, wiu B EBpornty, ninu B AMepuky. MHe AMepurka He HpaBUTCS, TIO3TOMY I
BbIOpana EBpomny. He 3Hato, 3T0 MpocTo BO3MOXKHO J1aXke HE MOSI MEUTa, a 4y’kasi, HO MPOCTO
Tak npuHATOo. OH CKas3all, Hy JaBail, y Hac €TCh BO3MOXXHOCTH, MOXEM IIOMOYb C BM30H,
rymMa"HuTapHou. W, HaBepHOe, 9TO UAes HOBas, IOATOMY s C HEH elle He I0XKUIa HOPMAJIBHO,
s €Ille HE cliellana €€ CBOeH, IOTOMY YTO OHA 4Ybs-TO, U IIOTOMY 4TO OHA OYEHb PALIMOHAJIBHA.
[Tpumna U3 Takoro npsiM pacyera, a Ta ujest Obu1a O4eHb pOMaHTHYHAs, HO 3T0 ke He SMART
1enb nokopuTh MockBy. OHa He u3Mepuma, y Hee HeT KPI, y Hee HeT cpokoB. A 3T1a 11€i1b, OHA
oueHb Takas, 1o cucreme SMART noctpoena, oHa u3MepuMa, oHa peasinyema. TyT MOHSTHO,
4YTO B CIEAYIOILEM Tofy, s yeny B Espony. Hy, HaBepHOeE, Takue LieJIM, OHU HE 3apsiKaroT.
JIOJKHBI e OBITh MOJISIPHBIE 3B€3/IbI, YTOOBI K HUIM CTPEMUTHCS. A y MEHsI ceiidac HeT HUKaKou
NOJISIPHOM 3Be3/bl. HO 3TO IpyCTHO, MOTOMY YTO 4acTh MEHs OTBaJIMiIack. S mpocro crana
TaKOM KOPIOPATUBHBIM YelIOBeK, KOTOPBIK BeaeT Tabiauuky B Notion (cMmeercsi), IOTOMY 4TO
MEpPTB BHYTPH, y HEro HET OTHS BHYTpPH, OCTAJIHCh TOJBKO IPOEKTHl W TAOIUYKH, U
npuoputetsl: low, medium u high. He 3Hato, 51 cTasa CKy4HbIM 4€JI0BEKOM, IIOTOMY YTO 5KU3Hb
CTaJla CKy4Hasl, YTO-TO U3 Hee IIPOIAJIO U BCE.

B konrtekcre murpanuu u Poccuum y MeHs, 3Haelllb, TAKOE OLIYIIEHHE OYEHb CTpaHHOE. B
KOHTEKCTE BOMHBI, Poccuu u norepu poauHsl. YTo BOT 3TH YKpauHIIbl, KOTOPBIE CTPAJAIOT, Y
HUX BCE IIOHATHO, y HUX €CTh 3TO IPaBO CTpajnarh. Jlake MOW 34EHIHUN 3HAKOMBIN, OH
roBoputT: “ Sl HEe MOTy BEpHYThCS B YKpauHy, MOTOMY 4TO MO noM 60mOsat1”. Poccusne
roBopsT: *“ Sl He MoTy BepHYThcs B MOCKBY, TOTOMY 4TO MeHs 3a0epyT Ha GppoHT”. IloHsATHA
ero 00J1b, MOHATHA 00JIb POCCHSIH, CKUTAIOTCS TYAa-CI0O/1a U Be3/ie OHM uyxue. Ho, moHnMaeip,
s HCTIBITBIBAIO TaKyIo ke 00JIb KaK POCCHSIHE, TO €CTh 51 HE JOJDKHA €€ UCTIBITHIBATh. Y MEHS
ke ecTh KbIproI3cTaH, KbIprbI3CKHIA MAaCHOpT, HO MPH 3TOM MHE Tak ()UTOBO, YTO 5 yexalsa u3
MockBsl. S psiM 0YeHb CUITBHO CKy4ato 1o Mockge. [Totomy 4To ObLITH HAIEKIbI, CBSI3aHHBIE
C HEM, U 5 BcerJa Oblla Kak TOBOPSAT * OpyCHAJBIII”, C PYCCKUM BOocIHUTaHueM. Sl yexana, u s
HE 3HAI0 KyJa nmojaTrbcs: MHE U B KbIproi3cTane mioxo, ¥ B Typiuu MHE ObLJIO. .. HY, KOTAa ThI
IIPHE3KACIIb B CTPAHY, U TaM OYEHb XOPOILLIUI KIUMAaT, OTKPBITHIE JIFO/IU, OUYEHb BKYCHO U BCE
KJIACCHO, HO TPH 3TOM HET OUIYIICHUs, YTO MHE KOM(OPTHO, S X0XKYy U MHE HOpM. B Mockse
TOXXE OBUIO TUCKOM(OPTHO M3-32 TOKYMEHTOB, OTHOIICHHS JIOACH, HO Y MEHs ObUIM CBOU
OTHOIICHUS C TOPOAOM, HE 3HAI0, KaK-TO MOKET, IOTOMY YTO OH KpacHBBIH, OOJBIIOH, 3TO
Mmeramnomnuc. Tam Bce paBHO Takoe omryiienue, kompoprHee B miane Opita. Bpoae ram nopoxe,
HO B MockBe s crana Jjydiie >KuTb. OTBanmiack mpobjema ¢ MalpyTKaMH, ¢ TPSA3HBIMU
J0poraMu pas3noi0anHeIMU. B 3ToM ane crano komgopTtHee. M BOT ceifuac s He 3HaI0 Kyzaa
[10€XaTh, I03TOMY Ja’K€ MBICIb IIpo EBpony He 3apsrkaeT, IOTOMY 4TO HY U 4TO s TyJa Oy,
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s Oy Iy Tak)Ke XOJUTh TOCKOBATh Mo MocKkBe, 1o BceM 3TuM Oapam u kade, u mo Kuraii-ropomy,
u 1o IlokpoBke. D10 Kak, rOBOPSAT ke, apMaH [Tocka]. MHe Tak Xo4ercs, HO g BCE paBHO HE
noeny. Y MeHs Takoe OILIyIIeHHE, YTO g He oedy Tyaa Oofblle, He 3Hato noyemy. Hy, motomy
4TO U3-3a BOMHBI. BoifHa npocTo Bce paspymmia. ITo ObLI TOpoa, KOTOPHIH s Moduna. Mue
OBl XOTeJI0Ch BEpHYThCS B MockBY 19-ro, 21-ro roma, HO BOT Jake BOWHBI 3aKOHYUTCS, ST HE
3HAaI0, BCE PABHO OCTaHYTCSl CAaHKIIMM, BCE PAaBHO OCTAHYTCS T€ e 3Jble poccusiHe. He 3Hato,
CKOJIBKO JIOJDKHO TpoiTH JieT. Kak Oyaro Obl oHa 3amsTHama ceds, 4TO OHa JIOJITO €Il He
CMOXET OTMBITHCS, U €CIIH 5 ToeAdy, 1 Toxe Oyay 3ansTHaHHOW. [loaToMy y MeHs rpycTHOe
4yBCTBO, YTO 5 HE CMOTYy TyZAa MONAcTb. JTO KaK C JAETCTBOM: MHE HPAaBWJIOCH €31UTh B
JIEPEBHIO K TalHeIIKe-TasATallKe, MOTOMY YTO ObUIO JPYroe BOCIPHITHE, a KOraa s ceddac
roexaina K HAM, He ObUIO YK€ 3TOT0 MeCTa, Hy TO €CTh KakK Obl JIOM CTOUT, IepeBbsi, CKAMEHKH
— BCE TO K€ caMoe, HO 5-TO yke Apyras. [Ipomnuto cronsko Bpemeny, s Beipocia. 1 ¢ Mocksoi
TO e camoe, Kak OyITo HeT myTH Hazaj. S ee cumrtana cBoel poanHoW. MHe HeynoOHO
MIPUMAa3bIBaThCS K POCCUSHAM. DTO e UX 00Jb, a S-TO YTO, y MEHsI BCE HOPMAJIbHO, Y MEHS
MacropT, TPaXXJIaHCTBO, 51 HE MOJI CAaHKLIMAMH Kak oHU. Kak Oy/ATO y MEHs HET mpaBa 4To JIU
’KaJIOBAaThCS HA BOMHY, IOTOMY UTO OHa MEHs HE 3aJIeJ1a, XOTsl OHAa MEHS 3a7eJ1a, BOT, OLLO.

--- End of the interview ---
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Appendix 9. Transcript Translation 2

Respondent: Participant 2
Interview conducted: 29 July 2023
Time: 1:02 min

Language: English (translation)

Part 1. Migration story

When I finished my bachelor’s, and everyone was applying to a master’s program, I was like,
“No, I don’t want to, I’'m tired of studying, I want to work.” So, my grades were bad, and I
was wondering who would accept me. I thought about Erasmus, but my English was bad, 1
needed to relearn it, and I was worried that I’d spend a lot of money on courses and not get in.
So, I gave up on that whole thing. I also gave up on Turkey because my grades were low, and
I wouldn’t have gotten into the Turkish Burslars either. And people would tell me “No, you’ll
get through, plus you have industry experience,” and I was hooked, and from that moment on,
I slowly started gathering documents, researching, and, well, plus, it’s a good university. I also
heard about it from you and was like, “Oh, cool.” And why Russia? Well, the language, well,
it turns out it’s the most accessible country in terms of language, in terms of education. Because
if I had gone to Turkey or Europe, I would still have been a complete failure, like in my
undergraduate degree (clarification: I studied in Turkish), because there I was a complete
failure and barely got a C. So, at that point, I started gathering documents, applied, got in, and
it turns out in ‘17... Oh, well, I was burned out then, maybe that’s why I wanted to leave.
Anyway, I burned out at work, quit, and sat at home for two months without work, doing
nothing. Then I enrolled and got a job so I could work for a couple of months and save up some
money. That’s it.

But if I go back in time, I always knew I’d leave. When I was in school, when I was in
university, I didn’t know when I’d leave, how I’d leave, but I still had this feeling that now I
needed to wait it out, that I needed to wait, and soon my life would begin, and I’d leave.

So, I got in and arrived in Moscow in August 2017. My relatives on my mother’s side met me
there. I spent the night with them, and the next day we went to HSE, submitted all the
documents, and they immediately gave me a dorm registration form, and I moved right in.
There was no one there yet, meaning no one had moved in yet, and there were no roommates,
then U. arrived. I picked out the coolest bed. I remember I didn’t have any dishes. And I
remember when I first arrived, I was scared, I didn’t know anything, I was scared to go down
into the metro. And I went around collecting dishes around Prospekt Mira, I walked with a
backpack and on foot along 2GIS, because I was afraid to go down into the metro, because it
was unclear, scary.
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In my second year, I started an internship—a practical training program, actually—and I
couldn’t find a place to go, so my classmate P. invited me to her agency. She said, “Come and
intern with us,” because that’s how she’d interned there and stayed. I came and interned,
finished my internship, and stayed. They offered me to stay, and I started working around the
end of my second year, and I think I started receiving a salary in April. Then I graduated. My
student registration was about to expire, so I left. And that was when I had this stupid situation
where I thought I’d fly to Turkey for two days and come back to renew my registration, but
then they wouldn’t let me leave Russia for Turkey, and I stupidly said, “ I’'m going to renew
my registration,” which turned out to be illegal, and the Pobeda representative said, “ Go back
to your Kyrgyzstan and renew it there.” So, I sat on the floor and cried and went back to my
Kyrgyzstan (laughs). I don’t know... my secret friend gave me money for a ticket because I had
no money, I was buying everything at a loss, and so I went home for a day and came back.
Well, basically, yes, I was a labour migrant, and I stayed.

When I applied for my master’s degree, I didn’t have any plans, whether I’d definitely stay in
Moscow or return. So, I got in and I did, like, whatever happens, happens. But when it was
time to graduate, I knew for sure that no, no, I definitely wouldn’t return. I started looking for
a job midway through my first year, but no one would hire me. So, I already knew that by the
end of my studies, I had to stay, that I wouldn’t go home, that I wouldn’t return to Bishkek.

Part 2. Ethnic Relations

Kyrgyz ethnic group

No, not at all. I interacted very, very little with Kyrgyz. Well, obviously, when you go to the
store, the cashier is Kyrgyz, or you go to Coffix, and the barista is Kyrgyz. Or something else.
In any case, you interact at the level of “hello and goodbye,” but to specifically go to these
diasporas and say, ““ Oh, let’s celebrate Nooruz” ... Ah, there was X (the Kyrgyz community at
the university), oh my God, that’s a stain on my history [laughs] no, well, I went there simply
because I talked to the guys. There were also quite a lot of Kyrgyz living in the dorm. Somehow
through them, too, it was like, “ah, let’s go to the Nooruz celebration, to celebrate this and
that,” and I was like, “oh well.” Well, not because I really wanted to, I just agreed. Anyway, I
hung out with them because I somehow got sucked into that group, whether I wanted to or not.
You can’t just ignore them and walk around with a straight face, so I had to go to those parties,
birthdays, but it was always such a cringe. Anyway, I didn’t enjoy it. Those get-togethers in
the dorm, no. That was also the community. There was some kind of association, there was this
tall guy, and we got together one day, I was telling him about some museums in Moscow, and
he was like, “Why don’t you organize cultural events?” I was like, “No, no, no.” Well, there’s
this whole thing with clubs, chairmen, and all sorts of organizational details. Plus, you know
this guy, his name is T, I think, he’s a chubby guy, now he’s some kind of deputy. He was also
in that Kyrgyz student association in Moscow. Well, I don’t know, some kind of pseudo-
parliament in which they gathered, it all irritated me so much, so I distanced myself from
everything as much as possible and yes.
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Anyway, I tried to avoid interacting with Kyrgyz people altogether. I felt weird interacting with
people just because we were from the same country, and because of our upbringing—when
you’re just sitting in a group and people ask you, “Why aren’t you married?” or “When are
you getting married?” There was a certain toxicity to it, so I avoided them right away.

Relationships: Well, it depends on the people. Specifically, the migrants who do hard labour:
janitors, cashiers, construction workers—I felt sorry for them mostly. As for students, well,
students are fine as long as they don’t bother me, don’t ask any questions, and behave normally.
I’m more or less neutral with students. I felt sorry for the migrant workers, though.

Russian ethnic group

[laughs] Should I tell you about all my interactions with Russians in Russia? [laughs] I
interacted with them so actively! [laughs], just all aspects.

Well, my first interactions with Russians, with Russian Russians, what was it like? Obviously,
it was some salespeople, baristas, cashiers, some MFCs, the immigration service, the university
administration—that’s pretty much it. My experiences there varied, too. It was mostly negative,
I think, because Russians are generally gloomy, with a brick-faced demeanor. I thought they
were rude, and I still think they are. More specifically, they were my classmates. I was a little
afraid of them; I felt weird around them. I mean, I kind of avoided Kyrgyz students, but I was
also a little wary of Russian students, because, I don’t know, I’d just arrived, and I had this
small-country complex, a third-world complex, because I didn’t know much. For example, 1
didn’t know what a delivery club was when I first arrived. They’re telling case studies there,
and I’m like, “What’s a delivery club?” Or maybe everyone was meeting in Gorky Park, and
they wrote in the chat, “Let’s meet at PG,” and I was too shy to ask what PG was and didn’t go
anywhere. What if it was Poklonnaya Gora or a city center, [ don’t know.

I remember when I first arrived, I walked into the classroom, and it was mostly girls. I walked
in, and everyone there had long, light-brown hair. It was like a wheat field. God, I was so scared
at that moment. I don’t know. It was terrifying. They were looking at me somehow, it was an
unaccepting look. But Lera, who’s from Kazakhstan, I immediately connected with her
somehow, because she looked at me as if she saw me. She’s from Kazakhstan, and it was as if
she recognized a familiar face, and I recognized that expression. And there was this warmth,
because I’d never seen anything like that in anyone else. Maybe it’s just a Russian thing, or
maybe it’s because I’'m not Russian, and they were like, “Who are you?” Well, I remember
walking in, hesitating, not knowing where to sit, and the girls started giggling. It was like
something out of an American movie about teenagers. I felt uneasy. But then it became more
or less normal, basically, the guys were normal, except for that S. (she infuriates me) [laughs].
No, well, everyone in my group was adequate, even that same K. the Fool. Gradually, it became
more or less normal, I got used to it. I even wanted to say something to them in Kyrgyz. They
seemed to become close to me on such a level that I read them a little like Kyrgyz or Kyrgyz
people. We also communicate in Russian and then we can throw something out in Kyrgyz. And
then it’s like, “Ah, they won’t understand.”

203



Well, yeah, romantic interactions with Russians [laughs]. That’s when I discovered the world
of Tinder after graduating. I only interacted with Russian guys there. I didn’t even like Turks,
Caucasians, or Asians at all, on principle. Well, even in Bishkek, I always fell in love with non-
Kyrgyz. It was always Uyghurs, Uzbeks, Tatars, Russians. In Moscow, I also only dated
Russians. I once had a terrible date with a Kyrgyz. Just terrible, when he took me to the park.
And then this idiot, “I got up, it was kind of cloudy, I was thinking about whether to go or not,”
and I thought, “ Why are you telling me this? Well, I also got up and was thinking about
whether to go or not.” I put on heels, a skirt, put on makeup, and came out to you. I’'m walking
and saying nothing. By the way, I saw him on Bishkek Tinder, ugh, block block block. So, yes,
after that one negative experience, I confirmed my decision not to date Kyrgyz men or engage
in romantic relationships with them, so I continued to date Russian men, and I continue to date
Russian men. Even Russian men here in Bishkek.

Well, what can I say about romantic relationships? I don’t know, maybe our guys, especially
the Eastern guys, the Caucasians, are more romantic. They give flowers, they court a girl, they
pay for her at a cafe. Russians don’t usually do that. Well, especially the Russians I dated. Or,
yes, they might pay at a cafe, but they’re still kind of stingy, they only give flowers on holidays,
like birthdays. They were all pretty stingy, they were for equality, they were okay with me
paying at a cafe. It turns out I’ve gotten used to it, because my entire dating life began in Russia
and in that context. 'm not even used to a guy doing anything more than picking up the tab
and paying for a taxi, at most. So, I got used to it, okay?

Treated as if vou were different

There were times when I’d go into a store, say “hello,” and they wouldn’t say hello back. And
then, in general, at the checkout at some Pyaterochka store, they were rude, not exactly rude,
but somehow not very friendly. I just don’t know, they never said anything openly to me, like,
“You’re such a bastard, you’re not a bastard, you’re a mudblood, a filthy mudblood” [laughs],
no. They never said anything openly, it’s hard for me to tell now whether they were rude to me
at the checkout because I’'m Kyrgyz or because the cashier herself is rude. In Russia, the context
is such that everyone is rude there, they’re even rude to each other. It’s not like you say “oh,
hello” to a Russian woman, and she gets great service, but I get bad service. I’ve never had the
cops come up to check my documents, either. There was no open aggression or rejection, but
there were times when people would trash other Central Asians in front of me, laugh at them,
and I was sitting right next to them. Maybe they didn’t recognize me as a Central Asian, or
didn’t perceive me, or forgot, and I was like, “Hmm... what?” Remember how S. said in class,
“Oh, who wants chuchmeks to come to their country?” or when in our office they were
laughing at taxi drivers’ names, “Hahaha, the taxi driver’s name is Nasrullah, how funny,” and
I was like, with a face like, “It was kind of weird at that moment, it was unpleasant. Or I’d be
leaving the metro, and some guy would say on the phone, “Some idiot pushed me, stepped on
my foot.” Even when they’re not talking about me, not to me, I feel uncomfortable. I'm still
part of this whole world of chinks, I’'m the same as these chinks, we have the same citizenship,
the same ethnicity, I’'m just more privileged, that’s all. So, I have more privileges than these
guys, but essentially, by insulting them [the Russians], they insult me too. And of course, when
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you cross the border, there are more questions, more time spent checking documents. When I
returned to Russia from Turkey, they took me to some little corner, and I sat in line with a
Tajik, an Uzbek, and a woman from Central Asia. That’s the kind of thing that means more
time spent checking documents.

Part 3. Acculturation strategies

Kyrgyz culture

I’d occasionally be drawn to Kyrgyz songs on YouTube. There were traditional ones, and all
sorts of Yryskeldi songs, and Bek Borbiev [laughs], Roza Amanova, Mirbek Atabekov. Well,
that was it, really, nothing else. I didn’t even cook anything. Well, we ate samsa, remember |
got some when I went to visit you? There was a samsa shop on Novy Arbat. We went to the
teahouse together, to Ayva, and that was it. Songs and food.

Well, back when we had gatherings, when they were held at the faculty, in the law school. That
also happened once or twice. We had gatherings with students in the dorm, when we cooked
plov, boorsok. Just food and that’s it. There were other things, too. Oh, well, I once went to the
elections at the Kyrgyz embassy, right around the time of the presidential elections. Well, that’s
also part of Kyrgyz culture, essentially. Well, with my parents. With relatives. With some of
my friends who stayed there. Well, by correspondence.

Russian culture

As for Russian literature, well, I was surrounded by it. Well, I'm more of a person of the
Russian mentality, Russian culture. I also read more Russian literature. We grew up in this
Russian context: literature, art, cinema, and music. Yes, I read books, and even when I was in
Russia, I read my favorite Nabokov, and I went to museums. I had actively interacted with it
before, and in Russia too. I think it was hard not to interact with Russian culture.

Language

At home, I speak Russian, and with friends, I speak Russian. Basically, Russian is my first
language. Well, sort of a second, but it’s considered my working language. I speak Kyrgyz in
taxis [laughs]. In Bishkek, when I go to the store, I see Kyrgyz people. For example, I get into
a taxi, and if I see a young guy, I say “Zdravstvuyte,” and if it’s some old man, I always say
“Salamatsyzby.” With colleagues, I speak Russian and, tantyrap, English. So, it’s Russian, a
little Kyrgyz, a little English. In Turkey, I spoke Turkish. Well, in Turkey, too, I didn’t have
any Turkish acquaintances, except for my husband B., but with him, my vocabulary was also
limited; I couldn’t say everything because I'd forgotten my Turkish. I’'m like evet, hayir,
tamam, guzel, and at the store too, like meraba, tesekkiirler [yes, no, okay, beautiful, hello,
thank you] and that’s it [laughs]. Well, mostly Russian, almost everywhere, at home, at work,
and with friends. I think in Russian, but I occasionally slip in Kyrgyz words, but very rarely.
In real life, I say olya” [die] and in my head [laughs]. It’s my favourite word. Content is
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primarily in Russian, but in different ways. I definitely read in Russian, I usually watch on
Netflix or somewhere else in English with subtitles, because I stopped liking dubbing, because
it’s often not very accurate. Sometimes I watch in Turkish, but rarely, sometimes I catch some
stand-up comedy, also with subtitles. I don’t watch anything in Kyrgyz at all, only songs. I
don’t read in Kyrgyz at all, because reading is hard for me. Primarily, Russian for reading,
English for watching, and my TikTok content is mostly in English. In terms of content, I have
a mix, with a preponderance of Russian, but English is becoming more prevalent.

No, by the way. In Russia, I very, very rarely, almost never used Kyrgyz. Maybe once or twice.
Well, I once went to visit relatives and there was an old lady there, well, she doesn’t speak
Russian, so I spoke to her in Kyrgyz and that’s all. By the way, I haven’t spoken to taxi drivers
at all. One taxi driver, he wanted to introduce himself, he asked, “Are you Kyrgyz?”, I said
“no” [laughs]. Well, because I know that then it would start with “oh, where are you from,
where do you live?” It’s just that when you say, “I’m Kyrgyz,” it starts with all the friendly
chatter, familiarity. He’s like, “Can I get to know you?”, I'm like, “No,” and we drove on in
silence [laughs]. I shaved it off. I think if I had said I was Kyrgyz, he wouldn’t have gotten rid
of me so easily. I don’t know, because it’s as if we immediately become close somehow.

Part 4. Ethnic identity

Uh, Kyrgyz, yes, yes, Kyrgyz. Well, I’'m Kyrgyz by blood and Kyrgyz by citizenship. I mean,
I could have another citizenship, like Israel [laughs], and it’s possible to become Israeli, so I’1l
clarify that for now I'm Kyrgyz. Well, I’ll be Kyrgyz for the rest of my life, but I'm Kyrgyz
for now.

To be Kyrgyz, Kyrgyzness

Well, if one of his parents is Kyrgyz, and if he considers himself Kyrgyz, then he’s Kyrgyz,
and there’s something of Kyrgyz culture in him. I don’t know, but he’s cooking besh-barmak,
rocking archa, and speaking Kyrgyz, then basically he becomes Kyrgyz. Because yes, it’s still
not enough to feel Kyrgyz; you have to be somehow connected to it by blood and culture.
Because there are all sorts of Russians from the hinterlands, from villages, who speak Kyrgyz
perfectly and have lived in Kyrgyzstan their whole lives, and are immersed in this culture, but
at the same time they are still ethnic Russians. You can’t call him Kyrgyz because he’s Russian.
I can see that he’s Russian [laughs], that’s it. So, for me, he’s Kyrgyz, but not Kyrgyz.

I think it’s really hard [being Kyrgyz in Russia]. It’s really hard because there’s such a biased
attitude towards everyone, like you have to... I mean, even I felt like I had to be a little better
at all times, have to keep myself within bounds, cross the road when the light is green, God
forbid. Because if I make a mistake, they’ll say it wasn’t me who made the mistake, but some
Kyrgyz woman who came over made the mistake, taking our jobs, polluting our country. I felt
within bounds. I don’t know how others feel. But I think they also feel very constrained because
our migrants, in general, are very modest. Here in Kyrgyzstan, people are very lax, they can
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throw things on the road, they treat their home like some kind of outhouse, but in Russia,
everyone walked a tightrope, I think. Because in Russia, they’re strict about that: at the slightest
provocation, there’s deportation, a fine of some kind. And yes, yes, there’s a preconceived
notion that you’re bound by certain boundaries—Ilegal ones, the perceptions of others, and
financial ones. Because everyone goes there [to work], including me, and everyone lives there,
five people to a room at best. I think it’s very uncomfortable to be a Kyrgyz in Russia, in
Moscow, but at the same time, I think we’re treated better than Tajiks or Uzbeks. I’ve often
heard Russians say that Kyrgyz speak better Russian, are more respectable, and are better
educated.

Elements of identity

Are they important in the sense that I observe them, or are they important in general? Well, the
cuisine is probably important to me, but I don’t cook Kyrgyz food myself; I cook more
European food. For me, it’s probably not the Kyrgyzness that’s important, but the Kyrgyzness,
God forgive me. Well, these attributes of a country, a state, this independence, having its own
language, preserving it, preserving the borders—those kinds of things. In terms of culture, I’'m
not particularly afraid of losing it; I don’t observe much, that is, I don’t even cook anything, I
don’t know the language well, I don’t know the traditions, and what else. For me, being Kyrgyz
is primarily about the language, the cuisine, and the traditions, but again, I don’t observe them,
but at the same time, I still feel Kyrgyz, even if I speak another language, and perhaps it’s more
important for me to feel Kyrgyz, so that everything I listed is preserved. It shouldn’t be some
kind of autonomous region, a federal republic, part of Russia, like Tatarstan. I began to
appreciate this deeply when I moved to Russia. I saw how republics like Tatarstan,
Bashkortostan, Sakha, Yakutia, and Buryatia were treated there—how poorly they treated
them. I really began to appreciate that, even though we’re poor and still partially dependent on
Russia economically and in other ways, we’re still considered a separate country. These aspects
are really important to me.

Identity and others

Well, it’s not like I just walk into a room and say, “Hi everyone, I'm Kyrgyz,” but I do try to
speak. Especially on our team, everyone is Ukrainian, and it’s starting to irritate me a little
because they’re Ukrainian [laughs, joking]. I mean, I always try not to assume their identity,
their ethnicity, because they’re already invading my space with their identity. We’re on calls,
and they might switch to Ukrainian at some point, unintentionally, but I don’t understand it. I
understand a little, but I don’t understand it completely, and it seems as disrespectful to me as
if I were to speak Kyrgyz to my clients. I don’t do that, although I could. This is considering
that I understand a little Ukrainian, and they don’t understand Kyrgyz at all. That’s why now I
talk about Kyrgyzstan whenever I have the opportunity, like, “Well, here we are,” I enjoy
talking about our traditions, like, “ We do things like this and that.” Sometimes it’s in the form
of horror stories like, “Did you know that we have bride kidnappings?” and a lot of things like
that. “Did you know that we distribute pieces of meat according to status,” and everyone’s
like, “ Aaaah,” shocked [laughs]. I’ve done this with former Russian colleagues, too; they’re
all so wrapped up in themselves and don’t know that there are other countries and other
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traditions, and I’m like, “You know, the world isn’t black and white and it’s not just Russia-
centric.” So yeah, I try to talk about us, about the Kyrgyz.

The influence of identity

I think it’s a very important part of my identity, just like my gender and sex are important to
me, and perhaps the third most important thing is my [ethnic] identity. Well, yes, like my sex
and gender, it also shaped my perception of the third-world, third-country complex, the idea
that I might not know something. People in Russia are more educated, but I don’t know
something, I don’t know what a delivery club is, I don’t know what cashback is. Oh, my God,
I came from a residential area, straight from the boat to a ball, and straight to graduate school
(laughs). It was a very abrupt shift; I wasn’t prepared. Yes, I have some kind of complex. It
even manifests itself with my colleagues, the fact that I can be afraid. We have clients, we had
a client from Russia, a Russian media outlet, and I was like, “Oh my God, I’'m a consultant,
I’m teaching them something, they’re a cool media outlet, they have cool media managers, and
I’m this newcomer, a Kyrgyz woman from Ak-Ordo.” Or some Belarusian media outlet, “Oh
my God, how scary.” Yeah, I think I’'m worse.

Well, in terms of romantic interactions, it certainly affects them. I’m still an Eastern woman,
so I’m used to the idea that “a man should.” I still have this feeling inside that “a man should
court, a man should provide for the family, this and that,” but at the same time, I’m terribly
annoyed by the typical Eastern, Asian upbringing of men, when he’s like, “ You’re not going
to the club because I told you to.” That kind of rudeness, masculinity, it infuriates me, but at
the same time, I enjoy some of the courtship, like I'm a princess, like they say on TikTok,
getting princess treatment. That also partially influences it.

It affects my interactions with people, in the sense that if someone is older than me, I’ll treat
them with deference, respect, and address them formally, and feel a thrill of, “Oh, he’s older
than me.” For example, I’m a little shy around our boss, Ya., he’s maybe 40-45 years old, and
I’'m like, “Ah, I’'m shy,” and he still wears a suit. There’s something about being older than
me. Yes, in general, yes, it affects my perception of the world from the point of view that we
are a poor country, and this is again about a poor mindset that affects your whole life. You’re
not exactly welcome everywhere, you have to gather a ton of documents for a visa, you’re like
a third-class citizen, in that sense. Well, yes, it’s as if you feel inferior to, say, Europeans.
Worse, stupider, poorer, uglier. ’'m Asian, I always wanted white skin, big eyes, maybe light
hair, but I was born Kyrgyz, a Kapkarashka [laughs].

Migration experience and identity

I think yes, it definitely had an impact, because I felt less Kyrgyz and less of a Bishkek resident.
I mean, I didn’t feel completely Kyrgyz even before, specifically in terms of culture. It’s clear
from my bloodline—my parents are Kyrgyz—that hasn’t changed anything, but as a part of
Kyrgyz society, yes, I was distant even then, but I was immersed in it, I tolerated it, and now
I’ve become even more distant from it; I can’t stand it anymore. I used to call my relatives,
because, well, yes, I have to, I’m the eldest daughter, but now I don’t. If I don’t like something,
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I don’t do it. When I came to Bishkek, I realized that I’d changed internally overall, or maybe
I’ve just grown up. But it’s like some kind of internal shift happened, that I’ve become even
more distant from that whole crowd. When I look at all this, it seems so distant and not mine.
Back then, I was forced to live with everything, but now I’ve realized I don’t have to live with
it at all. If I don’t like something, I just don’t do it, and that’s it.

Part S. Future plans

In the long term, I want to leave Kyrgyzstan, and I don’t see myself in Kyrgyzstan because it’s
such a temporary return. I definitely don’t want to live here. I’'m more or less comfortable right
now because I don’t go anywhere, I don’t interact with people—that is, I keep things to a
minimum. I find this isolation uncomfortable because I still need to interact with the city, with
the space I live in, but when I go out, my mood gets worse. This city doesn’t inspire me at all.
I want to walk through beautiful places, go to interesting places, but here it’s either national
cuisine, some teahouse, or something in the Baroque style, I don’t know, GPS or... well, well,
you know, everything seems so flat to me. I’ll definitely be here until January because I need
to get vaccinated [laughs]. Oh, and plus, a colleague told me that they might help me with my
relocation next year. Then again, I don’t know if I’ll still be working there. It’ll be much easier
for me to move to Europe there , and I’'m generally more mobile. That’s why I’'m not applying
to Almaty, even though it’s much nicer there, but it’s still part of the CIS, and I don’t want to
live in the CIS. Yes, it’s cleaner and nicer there, but it’s really the same as Bishkek, just a little
bigger, richer, and it’s the same story there. That’s why I want to move to Europe, but then
again, [’m open to Israel [laughs]. I even liked Turkey better, I even looked at it, but they didn’t
give me a residence permit there.

Yes, yes, that’s what I thought before the war. I had plans for Russia; I thought I’d build a
career here, start a family here. I even thought about citizenship, but it was such a long process,
going to Sakharovo, all that crap. I just didn’t do it because I was too lazy. If it had been easy,
I would have gotten it in 2019, when I graduated from university. But I had hopes for Russia:
that I’d stay, that I’d become a specialist, get married, this and that. When the war came, all
my hopes were dashed. I’'m such a hopeless person now (laughs). You know, when I lived in
Russia, I seemed more inspired, as if I had some kind of goal, that at some point I’d be earning
100,000 (!) rubles, and back then I was earning 70,000, I begged for it, but even 100,000 is not
enough for Moscow. I thought I’d earn 300,000 a month, save up for a mortgage, get a
mortgage, get married, and get citizenship. It was a very distant goal because it was hard to
achieve. Well, it seemed like a long, hard slog, and when it all fell apart, there was no hope, no
plans. Now, I’ve started earning more, I’m really advancing in my career, I can clearly see that
there’s a real path. Back then, the path wasn’t quite clear; there was a goal, but there wasn’t a
path, but now I see that the path is built through work, that I can grow, grow, grow, grow, that
they’ll help me relocate, raise my salary—that is, it’s become more realistic. I can save up
money and get a mortgage in Bishkek because I’ve started earning more, but at the same time,
that’s stopped being my north star; a new plan has replaced the old one, but that was a plan, it
was as if it had been nurtured, God forgive me. It was all so lofty, or something. And then
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everything went wrong, it all came crashing down, and a new one appeared, not even a dream,
but simply a goal. It’s pragmatic, but it doesn’t exactly energize. Well, okay, fine, I’ll go to
Europe, to some simpler countries there, like the Czech Republic, Hungary, where it’s cheaper
to settle down. I mean, it doesn’t really excite me, it’s just a rational plan. But it’s not like,
“Wow, I want this so much, I’m so inspired by this idea.”

I don’t know. Incidentally, this goal probably emerged when I was 24, and now I'm 30, so |
was much younger. I literally moved from my parents’ house and immediately found myself
in this city; I was psychologically 20, 18 years old then. It was like the American dream of
“coming to Moscow and conquering it.” It was all so shiny, rosy, perhaps even childish. I
carried this dream, this goal, this plan inside me for a very long time. It was attractive in the
eye. It was with me all this time, and then it all fell apart, and I had to adapt very quickly. I
quickly found a job, abruptly left Russia, abruptly came here. All these decisions were
essentially made quickly. How I left Russia happened: I started working in late July or early
August, and we started discussing my departure in September because they were saying,
“You’re stuck in Russia, it’s not okay.” I was also like, “It’s not okay,” and within a month or
two, I decided that’s it, I’'m leaving. Then in Turkey, when I was given a residence permit, I
had to leave within 10 days. Things were changing very quickly, too, and I had to adapt to the
circumstances. This plan with Europe wasn’t mine, it was my manager’s. He asked me what I
wanted, and I said that long-term, I wanted to go to Europe. Everyone wants to go to Europe,
or to Europe, or to America. I don’t like America, so I chose Europe. I don’t know, it’s just
possible that it’s not even my dream, but someone else’s, but that’s just the way it is. He said,
“Well, come on, we have the resources, we can help with a visa, a humanitarian one.” And,
perhaps, this is a new idea, which is why I haven’t yet lived with it properly. I haven’t made it
my own, because it’s someone else’s, and because it’s very rational. It came from a purely
calculated perspective, and that idea was very romantic, but it’s not a SMART goal to conquer
Moscow. It’s not measurable, it has no KPIs, it has no deadlines. But this goal, it’s very much
built on the SMART system; it’s measurable, it’s achievable. It’s clear that next year I’ll be
leaving for Europe. Well, I guess goals like that don’t energize you. You need to have north
stars to strive for. And right now, I don’t have one. But it’s sad, because a part of me has fallen
away. [’ve simply become this corporate person who keeps a spreadsheet in Notion (laughs),
because I’'m dead inside, there’s no fire inside me, only projects and spreadsheets and priorities:
low, medium, and high. I don’t know, I became a boring person because life became boring,
something disappeared from it and that’s it.

In the context of migration and Russia, you know, [ have this very strange feeling. In the context
of war, Russia, and the loss of their homeland. These Ukrainians who are suffering—they
understand everything; they have the right to suffer. Even a friend of mine here says, “I can’t
go back to Ukraine because my house is being bombed.” Russians say, “I can’t go back to
Moscow because they’ll draft me to the front.” His pain is understandable, the pain of Russians
is understandable—they wander here and there, and they feel like strangers everywhere. But,
you see, I feel the same pain as Russians, which means I shouldn’t feel it. I have Kyrgyzstan,
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a Kyrgyz passport, but at the same time, I feel so bad that I left Moscow. I really miss Moscow.
Because I had hopes for it, and I was always, as they say, “oruschalysh,” with a Russian
upbringing. I left and I don’t know where to go I felt bad in Kyrgyzstan, and in Turkey I felt...
well, when you arrive in a country and the climate is very good, the people are open, the food
is delicious and everything is great, but at the same time, I don’t feel comfortable, I just walk
around and feel fine. In Moscow, I also felt uncomfortable because of the documents, people’s
attitudes, but I had my own relationship with the city, I don’t know, maybe because it’s
beautiful, big, a megalopolis. There, anyway, it feels more comfortable in terms of everyday
life. It seems more expensive there, but I’ve become better off in Moscow. The problem with
minibuses and dirty, potholed roads has disappeared. In that sense, it’s become more
comfortable. And now I don’t know where to go, so even the thought of Europe doesn’t excite
me, because what if I go there? I’ll just keep missing Moscow, all those bars and cafes, and
Kitay-gorod, and Pokrovka. It’s like, as they say, “arman” [melancholy]. I want to go so much,
but I still won’t go. I have a feeling I won’t be going there anymore; I don’t know why. Well,
because of the war. The war simply destroyed everything. It was a city I loved. I’d like to go
back to Moscow in ‘19, ‘21, but even if the war ends, I don’t know, the sanctions will still
remain, the same evil Russians will still be there. I don’t know how many years will have to
pass. It’s as if she’s tainted herself, that she won’t be able to wash herself clean for a long time,
and if I go, I’ll be tainted too. That’s why I have a sad feeling that I won’t be able to go there.
It’s like with childhood: I loved going to the village to see my secret little sister, because it was
a different experience, but when I went to see them now, that place is no longer there, well, the
house is still there, the trees, the benches — everything is the same, but I'm different now. So
much time has passed, I’ve grown up. And it’s the same with Moscow, as if there’s no turning
back. I considered it my homeland. I feel uncomfortable associating myself with the Russians.
It’s their pain, after all, and what about me? I’m fine, I have a passport, citizenship, I’'m not
under sanctions like they are. As if I have no right to complain about the war because it didn’t
affect me, although it did, there you go.

--- End of the interview ---
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Appendix 10. Interview Transcript 3

Respondent: Participant 3

Interview conducted: 06 August 2023
Time: 1:02 min

Language: Russian

Yacrts 1. MurpanuoHHasi HCTOPHUS

JlaBaiiTe HauHEM C pelIeHMs. [ocie yueObl| K ToMy BpeMeHH B buiikeke Obu1o yxke 5 neT ¢
TOTO0, YTO s MPHUHSAJA pelIeHHE yeXaTh HEe JJS TOTO, YTOOBI MOMYTEIIECTBOBATh MIIM MPOCTO
ChE3/IUTh, @ UMEHHO YTOOBI ObUI y MEHS OIBIT KU3HU 3a pyOexoM. S paborana 5 jer B
uHpopMareHTcTBe B bullikeke, 1 y MeHs1 ObIJIO 4yBCTBO BhITOpaHusi. Ha TOT MOMEHT ObLIIO yke
2 roza, KaKk s OKOHYMJIa OakanaBp, MOTOM y MEHs ObLIM MOUCKU ces, erie ObUIO JaBieHUE,
YTO HYXKHO MOJIyYUTh MarucTpaTypy o0s3arenbHo, 3HaeTe, poJuTeabckoe. YeCcTHO roBops, 5
y’Ke Ha TOT MOMEHT y4MJiach Ha Maructparype B burkexe. S moctymnuia B yHUBEpCHUTET, HO 5
TyJla MOCTyNHJIa Ha MOoNUToNorHio. M TaM ObLT Takas cucreMa SKCIEpUMEHTAIbHAs, TIOJHOE
IMCTAaHIIMOHHOE OoOyueHHe. MHe 3TO HE OYeHb HHTEPeCHO ObLJIO, MOTOMY 4YTO OBLIO
roCyIipaBlieHHE, a s HUKOI/Ia He paboTaja rocciykaieil u Bcerna Obuia sKypHaJIUCTOM. S
MOHMMAJIa, YTO ATO HE COBCEM MOE M XOTEJIOCh YTO-TO, YTO OyAET MHTEPECHO n3ydats. 1 erme
Obu1a MOTPEOHOCTH, YTO MHE HYKHO TJIE-TO MOKUTH 32 PyOEKOM, TOTOMY YTO BHITOpaHHUE Ha
paboTe, OTHOIIEHUS B CEMbE MOBIMUIM Ha 3T0. Hy BooOIIEe B KaKJ0H ceMbe 3TO OTACIbHAs
UCTOpPHUSA, HO IPOCTO B MOEM Cllyyae 3TO OBUIO TaK, YTO JOCTaTOYHO TOKCHYHAs aTMocgepa
CIIOKWJIACh Y MEHs J0Ma, BOT, M s pEUIMa MPOCTO MOUCKATh KaKHe-TO MPOrpaMMbl. S
nogymMaia, 4yto ydeba 3To OyneT OueHb MATKHM CHOCOO0 SMUTpalud, MOTOMY YTO ThI 32
pyOexoM He KaKoi-HuOyAb TaM, Hy HE TPYIOBOW MUTPAHT, a CTYACHT, U, MHE KaXKeTCs, CTaTyC
CTYyZICHTa HAMHOTO 00JIeT4aeT rnepeesi.

A nonaBana Ha oyeHb MHorue nporpammbl. C Havana 20 rojga s mojaBajach Ha pa3HbIe
nporpamMmsbl. Toraa emie HEeNoHATHO ObLIO, OyeT maHaeMHs WK HeT. Toraa ToJbKO HOBOCTH
MOSIBJISUINCH, YTO KOPOHABUPYC HMAET IO MHpPY M IOKa eule He jomen 1o Hac. Bor. S
nojasayack B Typuuto, Benrpuro Toxe, Oblsla BOT 3Ta porpamma mnpekpacHas [ynsidaercs],
u ObUT TpoeKT PoccoTpyaHndecTBa, HO s Tya HE ycIena, 1 Obuia OT/IeNbHAs TporpaMma B MOU
yHUBEpPCUTET. MOM MHOTHE 3HAaKOMBIE TOXBAJIMIM 3TOT YHUBEPCUTET, U 51 OTAEIBHO [10AJIaCh
tyna. [lomyyaercs, mOTOM B MapTe Havajach NaHJIEMHUsI, BCE 3aKPbUIOCH, My MEHs ObLIO U TaK
COCTOSIHME BBITOPEBILEE, U AHJIEMUs OYEHb CHIIBHO CKa3ajlach Ha BCEX MOMX cepax *KHU3HH.
51 Ha paboTe mpOCTO TaM, HY BBl IOHHUMAETE J1a, TaM IIPOCTO TAKOE HAMPSKEHHOE COCTOSHUE Y
BCEX, €Ie U MBI paboTany TaMm, 3HaeTe, AeKYPHIU. S TOJIBKO MeCsIl CMOrJa MopadoTaTh U3
70Ma, TOTOMY YTO MHE HE OYEeHb MOAXOIUT OHJIaiH-paboTa. Sl crenana Takoi BBIBOJ MOCIHE
TOTr0, KaK MaHJeMHs Hayanach, U HECKOJIBKO pa3 s cujesa JoMa paboTana v MOHHMAaja, 4To
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3T0 BooO111e HE Moe. ECTb 1110111, KOTOpBIE KIIAaCCHO U3 IoMa OHJIaiH paboTaroT, cynep, HO 5 He
TOT YeNOBEK, KaK OKa3ajock. S 3aboiena KOPOHABUPYCOM, €CTECTBEHHO, JIETOM. Takoe BOT
OBLIO COCTOSIHME, pa304apoBaHKE, HABEPHOE, IIPOCTO HA (OHE cTpecca Bce 00ocTpuioch. S
JOCTaTOYHO TSHKEJIO TMepexnia KopoHaBupyc. M Ha (hoHE BCeM 3TOM TOXKE M CEMbs TOXE, U
JI0Ma TOXKE CJIOKMJIACh OYeHb HETaTHUBHAasi aTMoc(epa U B alpesie MHE MPUXOJUT OTBETA U3
yHuBepcureTa. [lomydaeTcs, Ha TOT MOMEHT JOJDKEH ObUI MPUITH OTBET XOTs OBl MEPBOTO
srana oT Typumu, Kyzaa s 1ojgasajnachk, 0T BeHrpuu toxe, Kyaa s TOXe I10JaBajgach, HO U3-3a
MaHJEMHUH, S HEe 3HaI0 KaK y Bac ObUIO, HO i HE MOoiydaja OTBeTa. BHAMMO OHHM NPOCTO
NEPEHOCWIN, TOTOMY YTO HEMOHATHO ObUIO YTO mpoucxoauT. OHM BCE BHUIMMO TOXE
3aKpBIBAJMCh W PACTATUBANOCHh. M mepBBIH OTBET, KOTOPHIH s MONy4ywsia, ObLI OTBET W3
yHuBepcutera B MockBe. 1 s Kak TOJIBKO IOIMy4Yusa OTBET, s HEAENIBKY MOAyMalla U BCE,
Hayaja mporecc nojauu. Buaumo BooO1Ie oTuasiack, 4To s pelnia BCce, OTBET €CTh, 3HAYHT
Bce, 51 cornacHa [cMmeetcsi]. Hy u kak Obl, s1 Kak-TO, 3HaeTe, He paCCUUTHIBANIA, YTO 51 BOOOIIE
cmory B Benrpum yumtbes, B Typuuu. BoT 3T0 BOT, KOr/ia Thl HE yBepeH B cele, TOXe
ckazanochk. OTBET HpHIIEN, U 5 yKe ObUIa TakK paja, Tak CYaCTIMBA, YTO TaKas BCE, COIJIacHA.
boxe, Takas noiarasi npeaAbICTOPUS, U3BUHUTE MOXalyiicTa [cMeeTcs].

Bcee, s momywaercst neToMm s mojana Bce JOKYMEHTHL. Sl yxe oTOpocuiia Bce CBOU JIpyrue
BapHaHTHI, 51 YK€ COIJIACHIIaCh, a B CEHTAOpE s JOJDKHA Obula HavaTh oOydyeHHe, U s ObLIa
BBIHY)KJICHa YYUTBCS OHJIAH, MOTOMY uYTO HE ObLIO OMieToB, BooOmie. Sl Xody mpocTo
OTMETHTb, YTOOBI B TIOHUMAJIH, KOT/Ia 1 TOBOPMJIa CBOEMY pabOTOJATENIO, UTO s ye3Kalo,
UMENTE B BUly, U BCEM, C KEM 51 pPa3roBapuBalla, s TOBOPUIIA “ KAaK TOJBKO 51 OTYy4yCh 2 roja, s
BEpHYCh 00s3aTenbHO B KbIprei3ctan”, u s ciplllaia TaKue OTBETHI ** O, ThI ye3xKaellb, HY
3HAYMT Thl TaM OCTaHEUIbcA . A g MX TBEpIo yOexxaana * HeT, st BepHych . [IpocTo g Bceraa
ObLIa TAKUM YEJIOBEKOM, HY, HABEPHOE, OUCHb BYJIbI'APHO 3BYUHUT, naTpuoT. Hy s Bceraa Opuia
TAaKUM YEeJIOBEKOM, KOTOPBIM OueHb JIOOHUT CBOIO cTpaHy. Hy s Obl HE XoTena 3To Ha3bIBAThH
NaTPUOTOM, TIOTOMY YTO 3TO CJIOBO Ce€iuac CIMIIKOM oOeclieHeHO, BOT. Mnu g BuaumMo ceds
yOexxnana, 4to s BepHych. [loTom ciyumnuch OKTAOphCKHE cOOBITHS, a s paboTana B
nH(pOpPMareHTCTBE, MOJydaeTcs, s ObUIa Be3/e, I/ie MOXKHO ObUTO, s TaM u Obuia. B TOM ke
camoM Jloctyke, T1e OblTM Mapozepsl, koraa n3dpanu JKamaposa [[pe3uneHToM ]|, TaM Ke s
ObUIa B MIPHH, KOTOPYIO 3aXBaTHIIU, TO €CTh MBI BO BPEeMsl OKTIOPHCKUX COOBITHH CYyTOYHO
pabotanu. S mymaro, 4To 3TH COOBITHS TOXKE KaK-TO CKa3aJIMCh HA TOM, YTO 5 BDEMEHHO IOKa
HE X0uy Bo3Bpararkcs. [loToM B siHBape g npuexaia [B MOockBy], ¢ TopeM moroiam, Kynuia
BTpUaopora o6unersl. Takas BOT mpensicTopus. IIpocTtute, ecnu o4eHb JOIATO U MOAPOOHO
[cmeeTcH].

Ecnu yectHO, MHE OBbLITO OYeHB TI0XO0 [B MOCKBE], TOTOMY UTO s IpHeXaja B SSHBape U MPOCTO
70 ampessi He ObUIO COJHIA. DTO MPOCTO, HABEPHOE, MEPBBIM HIOK, KOTOPBIA HCIIBITHIBACT
4eJI0BEK, KOTOPBII IPHUE3KAET U3 COJIHEUHOM cTpaHbl B MOCKBY, Koraa npocto 3 uinu 4 mecsna
HET COJIHLIA. DTO YXKACHO, U 51 ObU1a MeTeo3aBUCUMOH. [lepBble monroaa, OHU MPOILIH B KaKOH-
TO XaHape. U ecnu OBl HE 1€BOYKH, C KOTOPBIMH 51 IIOAPYKUIIACh, TOXKE KTO-TO U3 KazaxcraHa,
KTO-TO 13 KbIpreizcrana, OHU TOXKE MPHUE3KUE U TOXKE B OOILISIKUTHH KHUIIU, U BOT €CJIU ObI HE
OHH, 51 HE 3HAIO Kak OblI s, HaBEpHOE, MEePEKMIa 3TOT MEePUO] aJaNTallH, IOTOMY YTO OH
peanbHO ObUT OueHb CIOKHBINA. Hy TO ecTh MBI Beerzia cTapaauch BBIXOAUTH U TaM, BBIE3KATh
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B ropos. Hy s »xuna B OuHIIOBO, y MEHsI OOIIEKHUTHE TOXKE B 3aJTyTe, HO HECMOTPS Ha TO, YTO
OYEHb JI0JITO eXaTh 10 MOCKBHI, HY BBl IOHUMAeETe, YTO ATOT Kak Kanrt u bumkek, naxe npu
3TOM s IIBITAJIACH BBIXOAUTH TYJISATH Yallle, Jake B MOPO3, XOAUTh B My3el, Tearp. MHe HY>KHO
OBUIO 3TO, UTOOBI HE OCTABATHCS HaeIuHE C COOOM, U B OOLICKUTHH, B 3TOM MPAYHOM CEPOM
ropoJe.

[TapannenbHo g uckana paboTy, HIOTOMY YTO IIOHUMasa, YTO B MOCKBE. .. Hy MOU cOepexeHn
Ha TIEpBOE BPEMsI MOXKET XBATUT, HO, YTOOBI MOTOM KaK-TO XHTb, MHE HYXKHO YK€ ceiddac
MCKaTh YTO-TO, U TIEPBOE BpeMs 5 Tak U >kuia. S Hamuia paboty B Mae. Sl mpuexana B ssHBape
U Hayana pabotare B Mae. OnATh ke, MepBbIi roJl ObLUT B 11€JI0M OYEHb TsDKENbIM. S Hamuia
paboty, HO 3TO paboTa Oblia oHJAlH. Bo-1epBbIX, B IIEIOM MHE HE HPaBUTCS OHJIAiH-padoTa,
BO-BTOPBIX, CTpECC IociIe nepeesaa. U eme 3Haere, Koraa Tsl Hepees3kacliilb. . .Hy 5 JOCTaTOYHO
HEYBEPEHHBINH B ce0¢ 4eJOBEK, XOTS APYTHUM JIIOJIM Ka)XeTcs, 4TO 3TO He Tak. MHe O4YeHb
Ba)XHO, YTOOBI MHE FOBOPWJIM, KOT/Ia Y MEHS 4TO-TO Mojyd4aercs, na. Koraa y Te0s oHnaiin-
paboTa, U Thl HE BUAMIIb CBOUX KOJUIET, U Thl IOHUMAEIIb, Thl PAaBUIBHO BCE JENACIlb UITH
HEMpaBUWIBLHO Jienaenib. M Tem Gosee 3To HOBas cTpaHa. MoXeT ObITh, s1 B CBOCH CTpaHe TaM
JIEJIal0 YTO-TO, W sI HE NOHHMMA0 YTO MPOMCXOAWT, MPABWIBHO JIM s JA€Jar. JTO CHIBHO
CKa3aJI0Ch Ha MoeM cocTosiHuM. [Tonmyyaercs, mepBbIii To OBUT TOXKE TSKEINbIA U3-3a 3TOTO. Y
MeHsI Bce BpeMsi Oblta TpeBora. I eime st Bce BpeMsi yuTaja TEKCThI PO IMUIPALIUIO, U MHE
OYEeHb IOHPABUJIACH IIUTATA, YTO JH00ast SMUTPALHS — ATO MOTEPSI, @ TOTEPIO HA/I0 OTTOPEBATb,
BOT. I 1 nymaro, 4To 10 CUX NOp 3TO rOpeBaHUE 51 UCHBITBbIBAaO. OJHO €70, KOIZAa ThI
nepee3xaenb, korga tedbe 18, u y 1eds ocrarorcs na, Ipy3bs, MIKOJIBHBIE, KOTOPBIE TOXE
pa3bexaliuch, a JPyroe Jeyo, Koraa yxe GyHIaMeHT TBOUX CBA3ei 00pa3oBajcCs, a MOTOM ThI
MOKHJIAeIllb, Thl OCTaBJIACIIb 3TOT (yHIAMEHT U HauyMHAeUIb BCE C HYJsA. B 3ToM miaHe ThI
BUJIMIIB B COLICETAX M Jlaxke 0e3 colceTeld Thl MOHUMACIIlb, YTO KH3Hb, KOTOPYIO ThI OCTaBUII,
OHa TIPOJIOJKAET KUTh, HO 0€3 TeOs1, a ThI 3/1eCh, Y T€0s 371eCh HUYETO HET, HU POJICTBEHHUKOB,
HU Jpy3€d, HaJl0 3aHOBO CO BCEMHU 3HAKOMMTHCS, 32aHOBO BBICTPAUBATh CBSI3U, OTHOLIEHMS. B
3TOM IUTaHE OBLIO TSDKENO Tepee3karh. Bee-Taku s 4eIoBeK KOMMYHHKAIMA M MHE OYEHb
BAJKHO B3aMMOJICHCTBOBATH C JIIOABMMU. S HE TOT 4EJIOBEK, KOTOPBIM MOXKET IIEPEeXaTh U KUTh
OTIENBHO OT BCEX M HE B3aUMOJICHCTBOBATh C APYTMMU. MHE BaXKHO OBITH HHTETPUPOBAHHOIA.
HagepHoe, BOT Tak nmpaBuibHO. B 3TOM 11ane MHE OBLIIO JOCTATOYHO TSHKENO MEPBBI rof, Ja.
Ho Tam ermie 6bu1M Kakue-TO MaHUYECKUE aTaKy, COMPOBOXKIATIOCH HEPBHBIMH CPBIBAMH. XOTs
B OOIIEKUTUHU y TeOs Ja’Ke HET TaKOTo MPOCTPAHCTBA, YTOOBI MOOBITH HaeIuHe ¢ co0o0il, HO
Ja)ke IIPHU 3TOM, KOI'Zla 3TO IPOUCXOAMIIO, 1 TIOHUMAJIa, YTO Y MEHSI OYEHb TSXKEIO.

Yacth 2. MeXXITHHYECKHE OTHOIICHUSA

Kuipevizckas smuuueckas epynna

Ha camom nerne, koraa s TONBKO Mpuexana, MHE HaIucalla AeByIka, KoTopas padoraia Toraa
cOoOKOpOM KbIprbei3ckoro Asarteika [Pamno CBobGoma] B Mockse. OHa uepe3 KOro-to y3Hajia
MOM MHCTarpam, Hamucajia MHE, 4TO BOT €CTh TaKOH-TO MIPOEKT, JUACTIOPa KbIPTbI3CKask U3aeT
KYpHAII, MOKET OBITh, BbI CIIBIIIAIH, €CTh KAKOW-TO TUACTIOPATBHBIN )KYpPHAJ PO yCIEITHBIX
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KBIPTBI3CTaHIIEB, KOTOPBIE Iiepeexanu B Poccuro u nenarot Tyt 6usHec. OHa TOBOPUT, BOT, HAJI0
B35Th MHTEPBBIO Y JIIOJEH, TaM OYEHb MHOIO JIIOJEH, HaJO0 MPOCTO MOMOYb MX B3ATh U
pacudpoats. JlanHo, g cornacha. S mogymaia, 4to 3T0 KJIaCCHO, IOTOMY YTO, KOT'JIa TOJIBKO
IIPHUE3KACILb, ThI IBITACIILCA HAUTH CBA3b cO cBoMMHU. HoBOE MecTo u Xouercs, 3HaeTe, CBOUX
Jroel BUAETH psAnoM. S cormacumiack, ¥ 3TO ObUT KIACCHBIN OIBIT, IIOTOMY YTO s TIOTOBOPHIIA
C JIIOJIbMH, KOTOpPbIE IEepeexaju O4YeHb JaBHO. TaMm Obula )KEHILMHA, KOTOpas MEHS O4YEHb
CWJIBHO BJIOXHOBMIIA, NMpo KoTopyto enie nucan marepuan KOHECKO kypbep, y Hee mpocTo
3aMeuaTeNIbHbII ONBIT, KOTOPBIM MpocTO BocxuiaeT. OHa mpuexana ¢ 104€pbl0 MaJIEHbKOM,
eme 13—14 net Ha3ax, mocie pa3Boja, TaM €€ My U30UBaJ, MOCJIe CEMEWHOTO HACHIINS, OHA
OT 3TOr0 My’ka yexana, 3a0pana goub M mpuexana cioona. Ona u3 Oma Obuta. JKenmmHa ¢
BBICIIMM 00Opa3oBaHHEeM. Y Hee SKOHOMHYECKOoe 0Opa3oBaHME, M OHA MbLIA TOJBI MEPBOE
Bpems. OHa paboTasia KOHCHEPKKOMU, Y Hee ObLII MaJIeHbKU peOeHOK, U OHa Opaiia peObeHKa Ha
paboTy U 3aHMMaach Bcel 3Toi yepHoU padortoil. M BoT nponwto 10 e, ¥ oHA JOCTATOYHO
ycremHa. Ona kynwia cebe KBapTHpYy, y Hee OHM3HEeC eCTh, OHa OTKpbUIA KBIPTBI3CKHNA
K1HOTeaTp B MockBe. BOT 3T0 BOT 3HAKOMCTBO € Halllel TUACIIOPON, OHO HA MHE OYEHB CUIIBHO
CKa3anoch. MHE Ka)keTcs, 3TO ObLII OYeHb KJIACCHBINA CTapT IS MEHSI.

Hy xoHEYHO s HE MOANEPKMBAKD C HUMH CBsi3b. Hy Kak Obl S ¢ HUMH TOTOBOpHIA U
IOrOBOPHIIA, HO BCE PABHO TO, YTO 51 C HUMU MOTOBOPUJIA, U OHHM PACCKA3aJId O CBOEM OIIBITE,
JUISE MEHS 9TO OBLJIO OYeHB 3710poBO. UTO Kacaercs ceifdac, 00Iarch Jik 5 ¢ KEM-TO, Y MEHS
€CTh MOJIpyTra, Mbl C HEl B bHILIKEKe yUHIIMCh, IOTOM OHA TOXKE Mepeexala Cr/1a, U Mbl C HE
TOXE MOJAJIEpKUBAEM CBsA3b. Elle, Hanpumep, s HOMHIO B IIEPBOE BpEMsI 1 XOJIWJIa HA BCAKHUE
meponpustus. Korna Hoopys npasgHoBana nuacmopa, s mpocto Opaiia moApyry “ moiaem,
CXOAMM, IIOCMOTPUM KOHIIEpT . Tam, KoHeUHO, ObLIa Takasi CaMOJesTEIbHOCTh, HO 3TO OBLIO
OYeHb 3I0POBO, MPHUKOJLHO. S oueHb m0OmMI0 Hoopys, U, ecnu ero OyAayT mpa3gHOBATh, S
HUKOT/Ia TAKOE HE MPOIYCKAIO.

Eme s xonuna na * [laitsip ananap” B MockBe. DTO BOT BUAUTE TaKas Tsra, HaBepHOE. XOTs
s BOT B buikeke Hukora B xu3HH Obl Ha 3TOT *“ Llaiiplp ananap” He nomuia, a Croj1a, mpuexasia
B MOCKBY, ¥ 5 OblJla TaK CYACTIMBA CXOJIUTHh Ha 3TOT KOHIEPT. TaM elre yuacTBOBajia Mama
MOEU MOAPYTH, C KOTOPOW MBI YUYMJIUCh B IIKOJIE, B HAYAJIbHBIX KJIACCAX, U Mbl C HEW KaK-TO
HAIIUTM APYT Jpyra, 1 OHA MEHs 103Baja Ha 3TOT KOHIEPT. S Toxe He pa3dupanach B 3TOM,
IIOTOM IIOHAJIA, YTO ATO Takoe. Jleno B TOM, UTO €CTh JKEHIIMHBI CTapUIEr0 BO3pacTa, OHU B
bumkeke TOXe Tak, OHM M3 pa3HbIX PETMOHOB 3THU JKEHIIMHBI, OHM CTaBIT KOHLEPT U
copeBHYIOTCS Apyr ¢ apyroM. Hampumep, “ laiielp anamap” u3 HapsiHckoit obnactu u u3
UYyiickoit obnactu. Uy HuX Takoii TBopueckuii konuept, tunia KBH. Bol nonumaere, Tam naxe
ectb yemnuoHat B Keipreiscrane no * Hlaitelp ananap”. B ¢unan tam BeIXOIAT amanap u3
pa3HbIX 00JacTel, U MoOeIuTeNb MoyYyaeT 3BaHue YeMITMOHA rojia, YTO-TO Takoe. Jluacmopa
Hallla, OKa3blBA€TCA TOXE IPOBOJUT TaKWe Mepomnpustusi. To eCTb TaM K€ TOXKE €CTh
NPEJCTaBUTENIN Pa3HBIX PErHOHOB. S ObUIa OYeHb cyacTIvBa. DTO emie ObLIO0 Ha JCHb
HE3aBMMOCTH, OHU TOTOBUJIM TaKOW KOHLEPT, U 51 XOAWJIa HA HETO.
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Kpome BOT Takux MOMEHTOB, $, YECTHO TOBOpS, HE OYEHb, K COYKaJICHMIO, YacTO
B3aMMO/JIEICTBYIO C HAIIUMU COOT€UECTBEHHUKAaMU. C KbIPIbI3aMH, KOTOPBIE 3/1€Ch...3HACTE,
3TO OYEHb CIOXKHBIN Bompoc. [IpocTo Te moau, ¢ KOTOPBIMU 1 B3aMMOIEUCTBYIO, IIPOCTO MHE
Ka)XeTCsl, Mbl B Pa3HbIX...Hy XOTs, Hy HE 3HaI0. Sl MPOCTO IBITAIOCh BCIIOMHUTb MOMEHTHI,
KOTZia 51 B3aUMOJECHCTBYIO C KbIprbi3aMu. [IoToMy 4TO TyT Be3ae pycCKue U MOHATHO, KakK s C
HUMH B3aUMOJICUCTBYIO, a C COOTECYECTBEHHUKAMMU s PeIKO. ECTh MOMEHTSHI, KOrja sl X0Ky K
CBOUM JIpY3bsIM, HA BOT 3TH KOHLIEPTHI, Kak-To Tak. Hy, HaBepHOe, HY ellie BUIUTE, s MOTJIa Obl
cka3zaTtb. Ho BoOOIIE OuYeHb CIOXHBIA BOMpoCc. VIMEHHO KOHTEKCT B3aUMOJCHCTBUS C
KBIPIbI3aMH 3/1€Ch, OH HEMHOKKO OTJIMYAETCs OT TOTO, KAK 51 B3aUMOJCUCTBYIO C PYCCKUMHU, C
MECTHBIMHU JIFOJIbMH, TIOTOMY YTO MBI B pa3HbIX cdepax BzaumojeiictByeM. C pycCKUMH s
B3aUMOJICHCTBYIO Ha paboTe, HA ydebe, a ¢ MOMMH COOTEYECTBEHHUKAMH TOJBKO €CIIM Ha
KOHIIEpTax WJIM Ha KakuX-To cOopumax nuacrnop. Tonbko Tak. Hy U KoHe4HO...Hy eciu, s He
3HAI0, CUUTAETCS ATO WIIM HET, y Hac, Hapumep, ectb yoopmuua u3 Kelpreizcrana, u s ¢ Hel
B3aUMO/ICHCTBYIO.

Pycckas smuuueckas epynna

Hy, s paGoTtaio B pycCKOS3bIYHOM M3JJaHUU U BCE MOM KOJUIETH — 3TO pycckue. Mou py3bs
pycckue. Hy...He 3Hato...c pycckumu? Hy Hudero, HaBepHoe, ocooerHoro. Hy...qomycTum.
Hy, 3Haere, ¢ 0aHOI CTOpOHBI, y MeHs B bulikeke Toxe ObUIM pycCKHeE APY3bs, HO, KOTJa 5
CIo/Ia Ipuexana, s Kak Oyaro 6osnplie y3Hana 00 UX KyJlbType uTo Ju. Bot. [ HuX, KOHEuHo,
BCE, YTO IPOMUCXOAUT CO MHOH, BCE€ HOBOE, IIOTOMY 4YTO, HAaBEpPHOE, OHM HHKOrJa HE
B3aUMOJICMCTBOBAJIM C KBIPI'bI30M, KaK, HAI[pUMEpP, CO MHOM B3aMMOJECHUCTBYIOT.

Yacrs 3. CTpaTteruu aKKyJbTypauuu

Kuipevizckas kyriomypa

Cnymiaere, s pa3aio BCeM KypyThl [cMeeTcst]. Sl HalleloCh, UTO 3TO TOXKE CBSI3b C KbIPTBI3CKOM
KyJIbTypoH. Sl emie napro BCSKHE, 3HAETE, IIPUBOXKY, €CIU KTO-TO IPUE3KACT U3 APY3EU U
POJICTBEHHUKOB, IPHUBO3ST TOCTHHLBI, sI Bcerga yromaro. Jlapio BCSKHE KbIPIbI3CKHE
HalMoHanpHbIe [Bemu|. HemaBHO y Moeil moapyru ObUT JIeHb POXAEHUS, W s MoJapuia
IIAMOYKy ¢ mepbsiMu. S cama Obuta ObI pana, eciu Obl MHE Takoe mojapuiu [cmeercs]. Yo
eme? Hy BooOme, HaBepHOe, HMMEHHO 3/€Ch...KCTaTH BOT TPO KyJIbTYpy U
CaMOMICHTHU(HUKAIIMIO €CIIM TOBOPUTH, MIPOCTO 51 XOUY CKa3aTh, 4TO, KOTJa 5 kuiIa B buikeke,
s BBIPOCIIa B TOPOJIE, XOTS MOM POJIUTENH, OHU BOOOIIE BeIpociu B cene. OHU mepeexani,
KOTJja HY>KHO OBIJIO MOCTyNaTh B yHUBEP. S BbIpocia B ropojie, HO HE CKa3aTh, YTO 5 CyIep-
IIyTep ropojicKasi, HIOTOMY 4TO s BBIPOCJIA B AKUJIMAaCCUBE, a TAM TOKE OYEHb KbIPTbI303bIUHAs
cpena. Ho Tem He MeHee 51 Bcerzia ce0si 4yBCTBOBAJIa OYEHb TOPOICKUM YEIOBEKOM 4TO JU. To
€CTb, KOIJIa 51 BCTPEYaNach ¢ pOJACTBEHHUKAMH, s [IOHUMaJIa, YTO Mbl HEMHOXKO O pa3HOM. Y
Hac Kakue-To ObLIM pa3Hble MHTepechl. HaBepHOE, MpocTo Kpyr ToXe BIUSET HA Hac. S He
ObuIa CBOEH cpelu CBOMX POACTBEHHUKOB, KOTOpBIE TOXKE *KHIU B bumikeke. S mouemy-To
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YyBCTBOBajla ce0sl KaKOH-TO Takoil Apyroi uto ju. CIHUIIKOM TOPOJICKOHM, XOTS s >Kuja B
KUJIMAaCCHUBE.

Ho xorpa s mepeexana crofa, s MOHsIA, HACKOJIBKO S BCE-TAKU BOCTOYHBIM YEJIOBEK, XOTS
HECMOTpS Ha TO, YTO 51 BCA Takas ropojckas B bumkeke. Hy BOT roBopsr ke y Hac “ Kak
99 ¢6

pycckuii”, “ opycrapnaii” , B Kelpreizcrane roBopsr, a 3/1eChb s MOHsIA, YTO sl HE KaK pyccKasi,
BCE-TaKH 51 OYE€Hb BOCTOYHAsI.

Kuipevizckue mpaouyuu

Hy...xcraTh, onats xe. S koraa nepeexaina, craja 04eHb CyEeBEPHOM B 3TOM IUIaHeE [cMeeTcs].
Y MeHs, HalpuMep, €CTb K03 MOHYOK. MHe nojpyra npusesiia u3 SIKkyTun, XoTs OHa pyccKasi.
Hy BOT 4 HOIIY 3TOT KO3 MOHYOK, IIOTOMY 4TO MHE Ka)KeTcsl, 4To oH obeperaer. C rogamu s
CTaHOBIIIOCH OoJiee cyeBepHOi. S Bcerna ormevaro Hoopys, 3T0 MO#t 1I0OMMBII TIPa3THUK U3
Bcex mpa3nHukoB. Kakue emie Tpaauuu ecth? Y MeHd elle ecTb apya [cmeercs]. Tak, 4uro
eme? BooOuie B 00LIEKUTHHN 51 HE 3a)KUTala, IOTOMY YTO CpabaThIBaId BOT 3THU [I€TEKTOPBHI],
HO 3J1eChb, B KBapTHUpE, s 3aXUrar. Y MEHs €CTb Mara3uH Ha benopyCCKOM, KbIPIBI3CKHUX
TOBapoOB, g TaM Kynwia. Hy kakue emie y Hac ecTb Tpaguuun? Kcratu, BOT, 3Ha€Te, Y4ECTHO BaM
IIPU3HAIOCH, 1 €M CBUHHMHY. He moromy, 4ro d croga nepeexaja U Hadajla €CTb CBUHUHY, a
IIPOCTO y MEHS, HAIIPUMEP, B CEMBE MBI €111 cano. CBUHUHY HE OKYTAJIU, HO €JIM CaJIo UHOT 1A
HE KaK/bIi JIeHb, a IIPOCTO MHOI'/A I1ala NpuHOCWI. MHOTHe, HalpuMep, 3T0 BOCIIPUHUMAIOT,
HY BO3MOKHO BOCIIPUMYT, YTO S Tepeexana U 3a0bIBaro, YTO Mbl HE €JUM Cajo, HO HET, Ha
caMoM Jelle, s IPOCTO IpHUexalla U He 3aMedana aaxe. Bo-nepBbIX, s mepeexaia, moKynaina
IIEJIbMEHU U IPOCTO €Ja HUX, a IIOTOM BBIICHUIIOCH, YTO TaM €CThb cBMHUHA. Hy u BO Bcex
abCOJIIOTHO MSICHBIX IPOJAYKTaX €CTh CBUHMHA. A TIOTOM 51 POAHAIM3UPOBAJA U MOAyMaa:
ecy s B bulkeke ena cano, o4emy sl He JTOJDKHA 3/1€Chb €CTh CBUHUHY M OTKa3bIBaTbCA. Sl
BOOOIIE HE (haHAT CBUHMHBI, HO €CIIM CTaBSAT Ha CTOJI M YTOIIAIOT, TO 51 HE OTKa3bIBaloch. Ho
BOT Y MEHS €CTb IOAPYra, y HEE DPEIIMTMO3Has CeMbs, U OHA €CT TOJIbKO XaJsUIbHYIO
npoaykumio. Eif o4eHb Tspkeno ¢ 9TUM B MOCKBE, IIOTOMY 4TO OYE€Hb PEAKO IAC HaWJellb
XaJSUIbHYIO €1y, YTO yAuBHTENbHO. Ka3zamock Obl, O4eHb MHOTO MYCYJbMAaH IPOKUBACT B
MockBe, HO O4€Hb CII0KHO HAWTH XAJSUIBHYIO €11y.

Ommnouenus ¢ DOOCWZGQHHMKCZMM

C poacTBeHHHKaMH CKOpee HET, YeM J1a, IIOTOMY 4TO 51 U B bullkeke He Oblja YeIOBEKOM,
KOTOPBII ObUT OJIM30K K CBOMM pojicTBeHHUKaM. Ho g Xxouy ckaszarb, 4TO, KOTJa s mepeexana
CI0JIa, MHE CTQJIO OYEHb BAKHO 3HATh, YTO OHM y MEHs €CThb. Jla, 1 He TOT 4eJI0BEK, KOTOPBIU
KaX/IbIii IeHb 00IaeTcs ¢ POACTBEHHUKAMU W TO3JPaBIseT UX HA MPa3JIHUKH, HO, KOT/A 5
repeexaia Croja, s IOHsJA, KaK BCE-TAKU BaXKHO UMETh POJCTBEHHUKOB, [IOHUMATh, YTO OHU
y MEHs €CTb. MHE KaKeTcCs, 9TO TaKOe JIMYHOE U JIMIIHEE, HO IIPOCTO NPUBENY Ha IPUMeEpe.
JlonmyCcTHM, B CEMbE TaK CIOKHIIOCh, YTO MBI Jy4Ille OOIAINCH C POACTBEHHUKAMH MaMbl 4YeM
namnsl. S, HampuMep cMOTpelIa U MOHAJA, YTO He ObIBAET MIIOXUX POJACTBEHHUKOB, OHU MPOCTO
€CThb, U MbI JOJDKHBI IPUHATH UX TAKUMH, KaKU€ OHM €CThb. UTO Kacaercs Apy3eu, o
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MOJICP’KUBAIO CBsI3b. B 3TOM Iu1aHe Toke OBLIO TOCTATOYHO TSKENo yesxkaTh. Korja oueHb
MHOT'0 JIpy3€ii, OHU BCE KIJIACCHBIE, M Thl BBIHYKJICH IIPOCTO OTPHIBATH CHIION ce0s OT HUX, 3TO
JOCTaTOYHO IPYCTHO.

Pycckas kynomypa

Caymraere, s O4eHb OTKPBITHIN 4enoBeK. Sl y)ke BO BCeX Xpamax, MHE Ka)KeTcs, MmoObIBaia
[cmeeTcs]. Hy, motomy 4Tto 3T0 peasibHO HHTepecHO. He moTomy, 4To 3T0 pycckast KyiabTypa 1
g TUna ¢aHaTka, HET, IOTOMY YTO MHE 3TO pealbHO HHTepecHO. S naxke Obuia Ha [lacxe. YV
MEHSI TaM COCEJKa MOsI B 00IIare, Mbl Ipy»KHM JI0 CUX TIOpP, XOTS HE )KUBEM B OOLIEKUTHH, U
BOT OHAa 1103Bajia MeHs Ha Oorociyxenue. Tam Obl1a HOYb YTO M. HOUblo OHUM WAYT U I€Nai0T
KPYT 1O XpaMy. IT0 OBIJIO YTO-TO HOBEHHKOE M MPUKOJIBHOE — BUJETh, KAK JIIOAU MPUXOISAT,
MonsTes. M B mo0oM citydae s He XO04y OCKOPOUTH KOro-To, 00ecleHUTb. MHE MpOoCTO
UHTEPECHO.

H3zwik

Oi1, 3TO CIOXKHO. DTO Ja)ke HE CI0XKHO, 3TO JETKO Ha 3TOT BOIPOC OTBETUTh, IOTOMY YTO Ha
pycckoM. S ¢ ceMbell 00maroch Ha KbIPrbI3cKOM. Hy Kak Ha KBIPTBI3CKOM, HY s CTaparoCh
o0ImaThcsl C POMUTENSIMA HA KBIPTBI3CKOM, TIOTOMY 4YTO, BO-TIEPBHIX, OHH Yy MEHS
KBIPTBI30SI3bIYHOE. A €llle, 3HaeTe, s OUYeHb OJarojapHa pOAUTENSIM, TOTOMY YTO OHU OTAAIU
MEHSI B PYCCKOSA3BIYHBIN JETCKUM Cal, OHU OTAQIM MEHS B PYCCKOS3BIUHYIO IIKOJIY, IOTOM
YHUBEP PYCCKOSI3bIYHBIM, HO NPU 3TOM OHM BCErJa I'OBOPWIM O TOM, YTO HYXKHO 3HaTh
KBIPTBI3CKUU SI3BIK, YTO HY>KHO F'OBOPUTH Ha HEM, NO3TOMY MbI JOMa BCErja rOBOPUJIM Ha
KBIPTBI3CKOM f3bIKE. TO €CTh OHM BCErga rOBOPWJIM Ha KBIPTBI3CKOM SI3BIKE, U MBI TOXE
cTapajauch C HUMU pa3roBapuBaTh. Hy MoXkeT ceiiuac, B CBSI3M C TEM, UTO 5 IEpeexaia, 1 O4CHb
Majo CIBIIY KBIPTBI3CKHE CJIOBA, si 3a0bIBal0, HO B IIETIOM, KOTJAa sI Pa3roBapUBaI0 C
POIUTENSIMH, SI CTapalOCh MUCATh HA PYCCKOM, MOTOMY YTO MOTY JOMYCKAaTh OIIMOKH H,
BO3MOXHO, PacCTPOK0 CBOMX POAUTENIEH, HO, KOTJAa Mbl B YCTHOM pE€YM pasroBapuBacM, S
BCET/Ia YIIOTPEOIISTIO KBIPTHI3CKUM, TaXKe €CIIM 3TO MHE Tspkeso naercs. B Keipreiscrane ¢ sTum
OBLIO HAMHOTO JIETYe, TOTOMY YTO s paboTan B MHPOPMATeHTCTBE, U XOYCIIh Thl ATOT0, HIU
HE XOuellb, OOJbIlas YacTh HACEJCHHS TOBOPHUT Ha KBIPTBI3CKOM, U HYXHO MOHUMATh
KBIPTBI3CKUN, ¥ B 3TOM IUTAHE MHE OBLIO.../1a, S MOXKET OBITh HE 3HAJA B COBEPIICHCTBE, HE
MOIJIa TUCATh TEKCTHI, HO 51 yMENa U3bSICHATHCS, YMENa 3a1aBaTh BOIPOCHI HA KbIPTBI3CKOM, U
B 3TOM IaHe ObUIo Jerde. Ceifuac, K coxkaneHuro, 3Toro Her. Ceiiyac Bce MOJHOCTBIO Ha
PYCCKOM M MOpPOM MBI C MHOAPYIrOM, KOTOpas TOXK€ W3 DHILKEKa U BMECTE€ YUYUIIUCh, MBI
BCTpPEUaeMCsi U CMOTPUM KBIPTbI3CKHE (UIBMBI, TOTOMY YTO MOHUMAEM, YTO HAYMHAEM
3a0bIBaTh €ro. S, HampuMep, BCSIYECKH CTaparoCh KBIPTBI3CKUI KOHTEHT HAXOAWUTh B BHIE
(GUIBMOB, MeceH, YTOObI KaK-TO BOCIOJHSITH TO, YTO €rO [fA3bIKa] MPAaKTHYECKH HET B MOEH
KU3HU.

Yactb 4. DTHHYECKAA HACHTUYHOCTDL

Omuuyeckas u0eHmuYHOCnb
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Hy, s xbIprei3ka. To, yTo MOM poIUTENN KBIPTbI3Ka, 51 KBIPIbI3Ka, 1 poawiack B Kelpreiscrane,
BeIpocia B Keiprezcrane. Hy st chopmupoBanacs kak auanocts B Keipreiscrane. [loromy uto
CKOJIBKO YTOJTHO MBI MOKEM TOBOPUTH O TOM, Kak Bce IUI0X0 B KbIprel3crane, Kak BCe HE
pa3BUTO, Kakas Oe/iHasi CTpaHa M Hy KakK 3TO BCE MEUIAET pa3BUBAThCA U JOOUBATHCS YETO-TO
B 9TOM MUPE, IIPH 3TOM 5 BCEr[ja FTOBOPIO, YTO MEHS CHEIIAO, s CAeIaIach TAKOU, KaKasl s €CTb,
IIOTOMY 4TO 5 BbIpociia B KeIpreiscrane, B buikeke.

Bvimob kvipevizom 6 Mockee

Hy xoHeuHo, B IEpBYIO 0YEPEb, ITO ACCOLUALIMS C TPYIOBBIMUA MUTpaHTaMu. Bot, Hanpumep,
KBIPTBI3bI, KOTOpBIE 37I€Ch JKUBYT, OHM cpa3y pacrosHatoT Te0s. Ho, Hampumep, nroau,
KOTOpBIE HUKOT1a HE KWK B LleHTpanbHON A3UU U HE UMEIOT IIPEICTABICHMS], HY 3HAIOT, 4YTO
ectb BoT Kwipreiscran, Kazaxcran, Y30ekucran, Tamkukucran, ¥ BIEYaTICHUS 00 3THX
CTpaHax y HUX CO3/1al0TCs, IOTOMY UYTO OHH BUAST TPYAOBBIX MUTPAHTOB, 3TH JIOJU, KOHEYHO,
MaJIo YTO BOOOIE MpeAcTaBistoT. OHM TyMaroT, 4TO pa3 K HUM MPHE3KAIOT JIFOIU U3 3TUX
CTpaH, sl He TOBOPIO BCE, HO Yallle BCETO, 3TO JIOAMU U3 PETHOHOB, Y HUX, HAaBEPHOE, HE OBLIO
BO3MOYKHOCTH YYUTh PYCCKUH B IIKOJE, HEe OBUIO BO3MOXKHOCTH IIOJIYYUTh XOpOIIEe
o0pa3zoBaHHe, M y MHOTHX, Y HEKOTOPBIX CKJIaIbIBACTCSI UMEHHO TaKOE BIIEYATIICHUE O JIIOJX,
KOTOpBbIE NPHUEKAIOT K HUM M3 TPEeTbUX cTpaH. Hampumep, MHOrue naymanu, Korzaa s
3HaKOMMJIACh C JIFOABMM, UTO 51 KOPESIHKA, WK, HAaIpUMep, 4To s u3 Kanmseikuu, u3 bypsrtun,
u3 peruoHoB Poccun, xotopsie Ommke k Azun. Ho Te, kro umeet npencrasienue o LA, onu
MOHUMAIOT, Cpa3y Y3HAIOT, UTO 5 JINOO KBIPTbI3Ka, INOO Ka3allKa.

Dnemenmuvl UOCHMUYHOCIU

Hy, HaBepHoe, naxe TOT (akT, YTO 5 CUUTAIO ce0sl KBIPTBI3KOW, 3TO BaXKHO AJIsi MeHA. MHe
Ba)XHO, YTOOBI JIFOJIM 3HAJIM, YTO S KbIPT'bI3KA U HY...HY, HABEPHOE, €IIIe A3bIK, YTO 5 CTapaloCh
He 3a0bIBaTh €ro, XOTS €ro ceiiuac MpakTHYECKH B MOEH KHU3HM HeT. J[a M MOsl BHELIHOCTD,
HaBEPHOE, OYEHb KBIPIbI3Ka. JTO TOXKE KaK-TO...HYy TO €CTh fl...Hy BOT 3HAe€Te, s KOrJa-To
XOTeNa MepeKpacuThcs B OJIOH[, KOrna kmia B burikeke, monpo0oBaTh KaKOW-TO APyrou
obpa3. Korna s crona nepeexana, s 4T0-TO HE X04y Temnepsh. S kak OyATO Ba)KHO, YTOOBI OHU
ObUIM TEMHBIE, KaKue OHU ecTh. HaBepHOE, 3TO TOXKE, POSIBIIEHUE KBIPTBI3CKOCTH.

Brusnue uoenmuunocmu

Oii, yecTHO TOBOpS, 1 HE 3Hat0. HaBepHOe, BOT TO, YTO 5 TOBOPWJIA, YTO OIIYIIAI0 OYEHb
BOCTOYHBIM YeNIOBEKOM ceOsi 31mech. HaBepHoe, uTo-To Takoe. Hy...s He 3HAI0, 3TO YHCTO
KBIPTBI3CKOE WJIM 3TO B LIEJIOM LIEHTpalbHOA3uaTcKas yepra. Hanpumep, s MOry...s BBITJISIKY
OYEHb CKPOMHBIM YEJIOBEKOM, Ka)KyCh OYEHb CKPOMHBIM. S Jymar0, CKpOMHOCTb — 3TO TaKast
4yepTa, KOTopasi MPUHAJJICKUT JIIoAsM U3 LlenTpanbHoi A3un, BceM B IpUHIIUIE a3uatam. MHe
Ka)XXETCs, 3TO BOT TaKasl yepTa IpuluIia U3 MOETr0 MPOUCXOKICHUS.

Bot ectb Takue Bemu. Hy MokeT OBITh 3TO HE BOCTOYHOCTb. S HE MOTY...BO-TIEPBBIX, S OUYCHb
TaKOI 4EJIOBEK KOMITAHEHCKHI, HE KOMITAHCHCKUIA, a BOT MHE BaKHO OBITH YaCThIO OOIIIECTBA.
Jlaxxe To, 4TO 51 XOTeNa OBICTPEee HHTETPUPOBATHCS, 3TO TOXKE IMOKA3aTeIh TOTO, UTO 51 HE MOTY

219



ObITh o1Ha. Hy na, st Mory ObITh Oo/1Ha (PU3HUECKH, S KHUBY OJIHA, MHE OYEHb XOPOIIO OBITH
OJTHOM, HO MHE XO04YeTCs OBITh YacThi0 coolmIecTBa. MHE KaKeTCsl, 3TO BOT Hallleé BOCTOYHOE,
KOTJa MbI IbITAEMCSl HAaWTH CBOMX, BOT. IIOTOM...JOMYyCTHM, €CIIM BO3HHMKAIOT KaKHE-TO
KOH(JIMKTHBIE CUTYAIMH, HEAABHO TOXE C IMOAPYToi OOLIaTUCh, S YEIOBEK, KOTOPBI Bceraa
OTCTaMBaeT cBoe MHeHHe. OHO y MEHsI €CThb 10 JII00OMY MyKY [cMeeTcs |, HO S MOTY B KaKUX-
TO MOMEHTaX IpoMoTyaTh. MHE KaXeTcsl, 3TO TOKE BOCTOYHASI IITYKOBHHA.

Onvlm mucpayuu u UOEHMUYHOCTb

Hy na, BoT Kak s yxe roBopuia. Kcrary, 3Haete, B buikeke st 4yBcTBOBajia cedst OUSHb TaKOU
BeCTepHU3UpOBaHHOH. Koraa TBouM poAacTBeHHUKH TebOe TOBOpAT “oif Oyn KbI3 opyc Oomyr
KaJraH Iaap/a sxamarn’ [0, 3Ta IeBouka oOpycea, )KUBS B TOPOJIE], U 5 mepeexana Cloia u
MOHMUMAI0, YTO HET, sl OUYeHb KbIprbi3ckas. OueHb KBIPTbI3CKas, HO KaK OBl 371eCh 5 OYCHb
CHWJIBHO IIOYYBCTBOBaJIa c€0s1 KbIpreI3ckoil. Koraa Tel oTpeIBaemibes OT )KU3HU, K KOTOPOU ThI
IIPUBBIK C JETCTBA, IOTOM Thl BBIXOJAMIIL OTTYJIa, MONAAACIIb B HOBYIO CpENly, IOHUMAEIIb,
HACKOJIBKO THI JPYroi M OoTIMYaenbes. B 3ToM miane...3To qaxke npobiema, HaJ KOTOPOH s
pednekcupyo u Oyday AyMarh BCIO CBOIO XKH3Hb, TIOKa HE Halay oTBeT. 1 kak Oynro He
YyBCTBYIO ce0s cBoel y ceOsi B CTpaHe, YTO s CTajla HE TaKOH, MOTOMY YTO S y4MJach B
PYCCKOSI3BIYHOMU Ccpefie, B PyCCKHUI CaWK XOJWiIa, B YHUBED, TO, YTO sl HE ObLIa CBOEH cpenu
CBOMX POACTBEHHMKOB. Sl Mpue3xkaro Crofja U TyT s TOKE HE CBOS, U BOT ATOT BONpPOC “ a T1e 5
CBOA” OuY€Hb MEHs OeCroKOWUT. B 3TOM mijaHe MHE OYeHb HPABHUTCS Ballle MCCIEAOBaHHE,
MOTOMY YTO BCE-TAaKW MHE Ka)XXeTCsl, YTO JJIsi OOJBIIMHCTBA TPYAOBBIX MUIPAHTOB, KOTOPHIE
IpUexain 4ToObl paboTaTk, OHM MOTYT, HABEPHOE, OTBETUTD, IJI€ UX JIOM, TJIe OHU CBOH, 3TO Y
HUX 10Ma, B KeIpreiscrane. A B MoeM citydae, sl Ipuexasa He JJIs TOro, 4ToObl paboTaTh, y
MeHs emie B bumkeke Obuta xoporrast paboTa, ye s CIoAa MPHIEpiach, a CKOpee Ui TOTO,
4yTOOBI HCKATh Ce0s1, ICKATh CBOE€ MECTO B KH3HH.

3Haere, 1 MOTy Takoi Ipumep npusectd. Mou poaurenu, ouu u3 O1ia, HO OHU HE U3 ropoJa,
a Ouickoit o6macTu. MbI XKHITH, TJI€ TOJIBKO KBIPTBI30sI3bIUHAS Cpe/ia U, HAapUMep, HaM BCeria
TOBOPHJIM, YTO KOTJa Y3HAaBAIM ‘BBl OIICKHE?”, KaK-TO TakK. DTO, KOHEYHO, Mpodiema
pas3zieneHus Hamel cTpaHbl Ha pernoHsl. OueHb, MHE KaxeTcs, OoJbIas mpodieMa — HeT
€IMHCTBA, CIUIOUYEeHHOCTH. Jlaxke TOT (pakT, 4TO s BCerja 4yBCTBOBaia ceOs HE B CBOEH Kak
Oyaro Obl, HE HAa CBOEH TEPPUTOPHUH, TOTOMY UTO S OIICKasi, B TIIyOHMHE MOEH AYIIN OHO TOXE
KaK-TO CKa3bIBAJIOCh. A TIOTOM 51 He Oblia HUKora B Omre. S Oblia B mocieqHUi pas rae-To B
aet 6. Hy BOT 4 y>ke nepeexaina, J0CTaTOYHO B3pocias, nepeexana B MockBy, s cefiuac O4eHb
xouy nomacts B O, ecnu yecTHo. S 3Hato nouemy. Kak OyaTo st Xody MOHATH, TaM JIH MOE
Mmecto. U s moHuMaro, 4to s TaMm Toxke OyIy He CBOEH, MOTOMY uTO 51 BeIpocia B burikeke,
IOTOM KHJIa B MOCKBE, €ECTECTBEHHO MO, HABEPHOE, MEHTAJIUTET y>KE HE TAKOU, KAK Y JIFOAEH,
koTopsle xkuBYT B Ouie. Hy aTo Takoii npumep. U onsth ke, Koraa s TOBOPIO CBOUM APY3bsM,
4T0 g 13 Omia, 3T0 OYEHb CTPAHHO, HO OHU MHE TOBOpUIH, THNA “ Cepbe3Ho? A s gyMai, Thl
HE omickas”. A moyemy Thl ayman, uto s He Omickas. Y MeHs 4yTo, Ha JOy JOJDKHO OBITh
HaIMCaHO, YTO s OLICKAas WM TOMETKa JOJDKHA OBITh KaKas-TO KakK y >KUBOTHBIX. Kak BbI
pacno3Haere, 4To KTo-To U3 Oma, kTo-To He u3 Oia, 3aueM 310 Bce. M, HaBepHOe, NCX0ad U3
3TOT0, MOCTOSTHHBIE MOMCKH Ce0s TPOUCXOIAT U KOPEHb 3pUT UIMEHHO BOH TaM BOT.
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Yacrs S. [lnansl Ha Oyayinee

Hy, s, HaBepHOe, OTBeuy Tak € Kak W 2-3 rojaa HaszajJ CBOMM 3HAKOMBIM, KOTJa OHHU
crpammBaiy “ a yTo nocyie MockBbl”, U 1 UM ropopuiia “ s BepHych . Ceituac 1 B MockBe, U
sl XOUYy TOJIYYUTh BCE BO3MOXKHOCTH, KOTOPBIE ATOT TOPOJl MOXKET MHE JaTh, TO3TOMY 5 TOKa
31eck. MokeT ObITh TOTOM OyIeT ApyTroii ropos. He 3uato noka. S He 3Hato, 51 ObI OYCHB XOTelNa
OBl BepUTh, YTO ST BEPHYCh, YTO BOT 3TO YYBCTBO noma Haiinmercs B Keipreicrane. Hy 3to
(buznyecKky Mot oM, U 51 ObI X0TeNa, YTOOBI TO YYBCTBO JOMa OBLIIO UMEHHO TaM.

Ha camom pene na [paccmaTtpuBana BapuaHT ocratecsi B PD]. Hecmorps Ha TO, 4uTO
IIPOUCXOAUT, BCE HEraTUBHBIE MOMEHTBI, CBSI3aHHBIE C MUIPAHTAMH, BCE-TaKHM JTO OYECHb
OosblIast CTpaHa, ¥ 3TO OY€Hb MHOTOHAIIMOHANIbHAS cTpaHa. JIroau, KOTopble KUBYT B MOCKBe
U JIIOM, KOTOpBIE KUBYT BO BraguBocToke, 3T0 aOCOMOTHO pa3Hble Moau. JIroau, KoTopsie
KUBYT B /larecTane u oM, KOTOpbIE KHUBYT rae-HuOyab B Ilense, 3To mpocto HEOO U 3eMIIsl.
B stom mutane Poccust, ona Gombinast 1 uHTEpecHas. He Oyy TykaBUTh, AEHCTBUTEIHHO TaKHUe
MBbICIM BO3HUKanU. Eciu xuthk B Poccuu, T0 Hazno )kuth B MOCKBE, IOTOMY YTO B PETMOHAX
YCIIOBUSA KU3HHU. ..l ®HUBY B MOCKBe, TOTOMY YTO MHE 37ech yA00HO. Hy s, KOHEe4UHO, OYeHb
JHOOIII0 ATOT TOPOJI, TOTOMY YTO OH KPAaCUBBIN, yIOOHBIH, Xopouuii u 6ombinoil. Ho eciau ThI
XKuBellb B MOCKBE, 3TO CTpecC, IOCTOSIHHBIN CTPECC, U 51 HE 3HAI0, HA CKOJIbKO MEHS XBaTUT.
IToxa MHe knaccHo. 51 Mononasi, MHE HPAaBUTCS 3Ta CyeTa, MHE HPAaBUTCA CTpecc (CMeeTcs),
MHE HPaBUTCS, YTO OH TaKOW OOIBIIOW, CTONBKO BCETO MOXHO y3HaTh. [IpocTo s Takoi
YeJIOBEK: MHE OYEHb OBICTPO MOXKET YTO-TO HACKYYHTh, U B 3TOM IJJaHe MOCKBa KJIaCCHBIN
BapuaHT. Ho s moHmnMaro, 4To HagoiIro MeHs He XBaTuT. MoxeT ObITh, OyJeT erie KaKo-To
Apyroi ropoj, Apyras CTpaHa, HO, KOHEYHO, s Obl XOTena, 4ToObl B KOHEYHOM HTOTE s
BEPHYJIACH JIOMOM.

S mpounTanza aHHOTAIMIO K BallleMy MCCIIEIOBAHUIO, U 51 0OpaTHiia BHUMaHUE, YTO y Bac HET,
HaBEPHOE, 3TO MPOCTO HE LIeJb BaIIero MCCeI0BaHus, HO s Obl XOTela paccka3arb 00 3TOM
Toke. Korma MeHst mpocsT 4To-To pacckasarh, s IpOCTO 000Kat0 3TO JAeNaTh, IPOCTUTE, €CITH
s Bac 3a/epkuBaio [cmeercs]. S mpocTo xorena oOpaTUTh BHUMAHHE Ha TO, YTO MUTPAHTHI,
KoTopsle B Poccun, ecTh KEHILMHBI, €CThb MY>KUMHBI. MHE KaXeTcs, 3TO IIPOCTO pasHOe.
[Tpobnema skeHIIMH-MUTPAaHTOB, OHa HAMHOTO IIUPE, HAMHOTO TPOOJIeMaTHYHEE, YEM B IIEJIOM
BCEX MHUIPAHTOB, IIOTOMY 4YTO S JKMBY TYT TPETHM TOJ, s CAElalla BBIBOJ, YTO B LIEIOM
MHUTPAHTBl — YSI3BUMOE HAcCElCHUE, a >KCHIIMHBI-MUTPAHTHI BIBOWHE ysa3BuMee. Emie onna
[IpUYMHA II0OYEMY s CTAPaIOCh HE B3aUMOJCHCTBOBAaTH CO CBOMMM COOTEYECTBEHHUKAMU,
YEeCTHO MPHU3HAIOCH, 3TO OYyJeT 3ByuaTh KaK ayTO-AMCKPUMHHALUS, S OUeHb 00I0OCHh MYXKUMH-
MUTPAHTOB. S B 11e7I0M, JJaske Korja xuia B buikeke, s He uyBcTBOBasa ceOst B 0€3011aCHOCTH,
KOIZia I1j1a Be4epoM JOMOMU. Bbl, HaBepHOE, TOHUMAETe, KOTI1a MBI IIPOXOIUM MUMO MY>KCKOHN
TOJITIBI, MBI c€0s YyBCTBYEM Y>KacHO YS3BUMBIMHU. U s crienasna BBIBOJ, YTO TAKOT'O YyBCTBA HE
BO3HMKAET y MEHs, KOI/Ia s IIPOXO0XKY TOJILy MY>KYUH APYrOd HALIMOHAIBHOCTH. JlommycTM,
IIE-TO PYCCKHE, T1e-TO KaBKaslbl. BOT 3TO CTpaHHOE OLIYLICHUE YSI3BUMOCTH I 4yBCTBYIO,
KOTZla POX0KY MUMO HAIlIUX MUTPAHTOB. S| HE 3HAI0, HABEPHOE, ITO 3BYUUT y>KACHO U3 MOUX
yCT, Kak OyJTO s TUCKPUMUHHUPYIO CBOUX K€ COOTEYECTBEHHUKOB, HO 51 HCXOXKY HE U3 CBOMX
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CTEpPEOTHUIIOB WJIM U3 OIBITA, KOTOPBIN 51 MPUBE3IA, HET, 51 UCXO0XKY U3 OIBITA, KOTOPBIA ObLI
371eCh. 1 MPOX0KYy MUMO HAIIMX COOTEUECTBEHHUKOB, sl X OUEHb JIIOOIIO M MCKPEHHE II0-
YeJIOBEYECKH UM COYYBCTBYIO, IOTOMY YTO OHHM BBIHYXJIEHBI 3]1eCh paboTaTh, MOXKET OBITh,
OHU HE XOTENM HAXOAUTHhCS B TAaKUX YCJIOBHUSX, HO OISITh )K€ sI MOTY YyCIbIIIaTh O cebe
HEJULEIPUATHBIE BEIIM C UX CTOPOHBI, U MHE 3TO OYEHb HEIPUATHO. 1O €CThb OHU Cpasy
MIOHMMAIOT, YTO 5 KbIPTbI3Ka. MBI BCe IOHUMAEM, KTO KbIPIbI3, @ KTO HE KbIPIbI3 [cMeeTcs]. B
LTA mbI X0pomio pacro3HaeM. OHU Kak OyJTO 3TUM MONIb3YIOTCs. Sl 3aMedana, 4To K JIeBYIIKa
JApPYro HAalMOHAJBbHOCTH TAaKOIO OTHOLICHWS HET, HO, BHUJs8, YTO JTa JEBYIIKA HX
COOTEYECTBEHHUIIA, OHU MO3BOJISIOT K ce0e TaKoe OTHOILICHHE, U, YECTHO, TOBOPSI, MHE OYCHb
cTpaiHo. S 4yBCTBYIO ce0sl ysI3BUMOM, HE TIOTOMY YTO 51 B OOJIBIIIOM TOpPOJIE OJHA, & TOTOMY
YTO MOHMMAI0, YTO MOTY CTOJKHYTBCSI C TaKUMU JII0AbMU. K coxalleHuIo, K COXaleHUI0, U
TaKue JIIOAU — JIIOJM Yallle BCEro M3 Hamei cTpaHsl. Sl uHOrna peduiekcupyro U aymaro, 4To
MHE IOBE3JI0, 5 TaKOW NPUBHIECTMPOBAHHBIH MHIPAHT, KOTOPBI MOXKET cebe MO3BOJIHTH
CHUMATh OTJEJIBHO KBAPTUPY, HE B3aUMOJIECUCTBOBATh C TAKUMU JIFOAbMHU, 4 €CTh OYEHb MHOI'O
JIEBYIIIEK, XKECHIIMH, Y KOTOPBIX HET BEIOOpa, KOTOPBIE HE MOTYT CUIETh BEIOMPATh U KOTOPHIE
BBIHYKJICHBI JCIIUTh XUWIILIONAb, & €CIM CUTyalus y»XKacHasi, TO JCJIUTh KOMHATY C 3TUMHU
JIIOJIBMHU, U 9TO OYEHb I'PYCTHO, KAK-TO TaK.

--- End of the interview ---
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Appendix 11. Transcript Translation 3

Respondent: Participant 3

Interview conducted: 06 August 2023
Time: 1:02 min

Language: English (translation)

Part 1. Migration story

Let’s start with the decision. By then, I’d been in Bishkek for five years, not to travel or just to
visit, but to gain experience living abroad. I’d been working for five years at a news agency in
Bishkek and was feeling burnt out. By then, I’d already been two years out of my bachelor’s
degree, then I was searching for myself, and there was also the pressure to get a master’s degree,
you know, my parents’. Honestly, I was already pursuing a master’s degree in Bishkek at that
point. I entered university, but I enrolled in political science. And they had this experimental
system, completely distance learning. I wasn’t particularly interested in it because it was public
administration, and I’d never worked in the civil service; I’d always been a journalist. I knew
it wasn’t really my thing, and I wanted something interesting to study. I also needed to live
abroad somewhere, because burnout at work and family relationships had an impact. Well, it’s
a different story for every family, but in my case, it was a fairly toxic atmosphere at home, so
I decided to simply look for some programs. I thought studying would be a very smooth way
to emigrate, because you’re not just some kind of labour migrant abroad, but a student, and I
think being a student makes the transition much easier.

I applied to so many programs. Since the beginning of 2020, I’ve been applying to different
programs. Back then, it wasn’t clear whether there would be a pandemic or not. Back then,
news was just coming out that the coronavirus was spreading around the world and hadn’t
reached us yet. So, I applied to Turkey, Hungary too, there was this wonderful program
[smiles], and there was a Rossotrudnichestvo project, but I didn’t make it, and there was a
separate program at my university. Many of my friends praised this university, so I applied
there separately. So, then the pandemic started in March, everything closed, and I was already
feeling burned out, and the pandemic really affected all areas of my life. I was just at work
there, well, you know, everyone was so stressed out there, and we were also working there,
you know, on duty. [ was only able to work from home for a month because online work isn’t
really suited for me. I came to this conclusion after the pandemic started, and after working
from home several times, I realized it wasn’t for me at all. There are people who work online
from home really well, it’s fantastic, but it turns out I’m not that person. I got coronavirus, of
course, in the summer. I was in a state of mind, probably disappointment, but the stress made
everything worse. I had a pretty tough time with coronavirus. And with all of this going on,
both my family and my home life, a very negative atmosphere developed, and in April, I
received a response from the university. It turns out that by then, at least a first-stage response
should have arrived from Turkey, where I applied, and from Hungary, where I also applied,
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but because of the pandemic—I don’t know about you, but I didn’t receive a response.
Apparently, they were simply postponing it because it was unclear what was going on. They
were all apparently closing, too, and the process was being delayed. And the first response I
received was from a university in Moscow. And as soon as I received the response, I thought
about it for a week and then started the application process. I guess I completely despaired that
I’d made up my mind, that I had an answer, so that’s it, I agree [laughs]. Well, you know, I
somehow didn’t expect that I would even be able to study in Hungary or Turkey. That thing
about not being confident in yourself also played a role. The answer came, and I was already
so happy, so happy that that was it, I agree. God, such a long backstory, I'm so sorry (laughs).

Okay, so I submitted all my documents in the summer. I’d already ruled out all my other
options, I’d already accepted, and in September I was supposed to start my studies, and I was
forced to study online because there were no tickets at all. I just want to point out, so you
understand, when I told my employer I was leaving—keep in mind, and everyone I spoke to—
I told them, “ As soon as I finish studying for two years, I’ll definitely return to Kyrgyzstan,”
and I heard responses like, “ Oh, you’re leaving, so that means you’ll stay there.” And I firmly
convinced them, “No, I’ll come back.” It’s just that I’ve always been that kind of person—
well, it probably sounds very vulgar—a patriot. Well, I’ve always been the kind of person who
loves her country very much. Well, I wouldn’t want to call it a patriot, because that word is too
devalued these days, you know. Or maybe I convinced myself that I’d come back. Then the
October events happened, and I was working at a news agency, so I was everywhere I could,
and I was there. I was in Dostuk, where the looters were when Japarov was elected [president],
and I was also at the mayor’s office, which was seized. So, we were working around the clock
during the October events. I think those events also had some impact on my temporary
reluctance to return. Then in January, I came [to Moscow], with great difficulty, and bought
tickets at exorbitant prices. That’s the backstory. Sorry if it’s too long and detailed [laughs].

To be honest, I felt really bad [in Moscow] because I arrived in January and there was no sun
until April. It’s probably the first shock a person experiences when coming from a sunny
country to Moscow, when there’s no sun for three or four months. It’s terrible, and I was
sensitive to the weather. The first six months were spent in a kind of melancholy. And if it
weren’t for the girls, I made friends with, some from Kazakhstan, some from Kyrgyzstan, they
were also newcomers and also lived in the dorms, and if it weren’t for them, I don’t know how
I would have survived that adaptation period, because it was truly very difficult. Well, I mean,
we always tried to get out there, go out into the city. Well, I lived in Odintsovo, and my dorm
was also pretty crappy, but despite the fact that it was a really long drive to Moscow—you
know, like Kant and Bishkek—I still tried to go out more often, even in the cold, to go to
museums and the theater. I needed it so I wouldn’t be alone in the dorm, in that gloomy, gray
city.

At the same time, | was looking for a job because I understood that in Moscow... well, my
savings might be enough for now, but to live somehow later, I needed to start looking for
something now, and that’s how I lived for the first time. I found a job in May. I arrived in
January and started working in May. Again, the first year was generally very difficult. I found
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a job, but it was online. Firstly, I don’t like online work in general, and secondly, there was the
stress of moving. And you know, when you move... well, ’'m quite an insecure person,
although other people think I am. It’s really important to me to be told when I'm doing
something well, yes. When you work online and you don’t see your colleagues, and you
understand whether you’re doing everything right or wrong. And especially since this is a new
country. Maybe I’'m doing something in my own country and I don’t understand what’s going
on, whether I’m doing it right. This really affected me. So, the first year was also difficult
because of this. I was constantly anxious. And I was constantly reading texts about emigration,
and I really liked the quote that any emigration is a loss, and you have to grieve for that loss.
And I think I still feel that grief. It’s one thing when you move when you’re 18 and you leave
behind friends, school friends, who have also moved away, but it’s quite another when you’ve
already built a foundation of connections, and then you leave, you leave that foundation and
start from scratch. In this regard, you see on social media, and even without social media, you
understand that the life you left behind continues to live on, but without you, and here you are,
with nothing here, no relatives, no friends, you have to get to know everyone again, build
connections and relationships all over again. In this regard, moving was difficult. After all, ’'m
a communicator, and interacting with people is very important to me. I’'m not the type of person
who can move out and live separately from everyone and not interact with others. It’s important
to me to be integrated. I guess that’s the right way to do it. In that regard, the first year was
pretty tough for me, yes. But there were also some panic attacks, accompanied by nervous
breakdowns. Although in the dorm you don’t even have the space to be alone, even when that
happened, I knew I was going through a really tough time.

Part 2. Ethnic relations

Kyrgyz ethnic group

Actually, when I first arrived, I got a message from a girl who was then working as a
correspondent for Kyrgyz Azattyk [Radio Liberty] in Moscow. She found my Instagram
account through someone and wrote to me about this project, the Kyrgyz diaspora is publishing
a magazine. You might have heard of some diaspora magazine about successful Kyrgyz people
who moved to Russia and are doing business here. She said, “Well, we need to interview
people; there are a lot of people there, we just need to help them interview and decipher them.”
Okay, I agree. I thought it was great because when you first arrive, you try to connect with your
people. It’s a new place and you want to see your people nearby. I agreed, and it was a great
experience because I talked to people who had moved there a long time ago. There was a
woman there who really inspired me, and who was featured in the UNESCO Courier article.
She has a truly amazing experience, one that’s truly captivating. She came with her young
daughter 13 or 14 years ago, after a divorce. Her husband beat her, and there was domestic
violence. She left, took her daughter, and came here. She was from Osh. She had a university
degree. She had a degree in economics, and at first, she washed floors. She worked as a
concierge, had a small child, and she took her child to work and did all that menial labour. And
now, 10 years have passed, and she’s quite successful. She bought an apartment, she has a
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business, and she opened a Kyrgyz cinema in Moscow. This introduction to our diaspora had
a profound impact on me. I think it was a great start for me.

Well, of course, I don’t keep in touch with them. Well, I’d talk to them a lot, but still, the fact
that I talked to them, and they shared their experiences was really great for me. As for now, do
I keep in touch with anyone? I have a friend; we studied together in Bishkek, then she moved
here too, and we keep in touch. Also, for example, I remember going to all sorts of events in
the early days. When the diaspora celebrated Nooruz, I’d just grab a friend and say, “Let’s go
see a concert.” Of course, there were amateur performances, but it was really cool, really fun.
I really love Nooruz, and if it’s celebrated, I never miss it.

I also went to see “Shaiyr Apalar” in Moscow. You see, it’s probably this craving. Although I
would never have gone to “Shaiyr Apalar” in Bishkek, but here, when I came to Moscow, I
was so happy to go to this concert. My friend’s mother, who I went to elementary school with,
was also there, and we somehow found each other, and she invited me to this concert. I didn’t
understand it either, but then I realized what it was. The thing is, there are older women, they’re
the same in Bishkek, these women are from different regions, they put on a concert and compete
with each other. For example, “Shaiyr Apalar” from the Naryn region and from the Chui region.
And they have a creative concert, like KVN. You see, there’s even a “Shaiyr Apalar”
championship in Kyrgyzstan. Apalar from different regions make it to the finals, and the winner
is awarded the title of champion of the year, something like that. It turns out our diaspora also
holds such events. So, there are representatives from different regions there, too. I was very
happy. It was also on Independence Day; they were preparing a concert, and I went to it.

Besides moments like these, I honestly don’t interact with our compatriots very often,
unfortunately. With the Kyrgyz who are here... you know, it’s a very difficult question. It’s just
that the people I interact with, it just seems to me that we are in different... well, I don’t know.
I’'m just trying to remember moments when I interact with the Kyrgyz. Because there are
Russians everywhere here, and it’s clear how I interact with them, but I rarely interact with my
compatriots. There are times when I go to my friends’ concerts, things like that. Well, probably,
well, you see, I could say. But overall, it’s a very difficult question. The context of interaction
with the Kyrgyz here is a little different from how I interact with Russians, with local people,
because we interact in different areas. I interact with Russians at work and at school, but with
my compatriots only at concerts or diaspora gatherings. That’s the only way. And of course...
well, I don’t know if this counts, but we have a cleaning lady from Kyrgyzstan, for example,
and I interact with her.

Russian ethnic group

Well, I work for a Russian-language publication, and all my colleagues are Russian. My friends
are Russian. Well, I don’t know... with Russians? Well, nothing special, I guess. Well, let’s
say. Well, you know, on the one hand, I had Russian friends in Bishkek, too, but when I came
here, I felt like I learned more about their culture, or something. That’s it. For them, of course,
everything that happens to me is new, because they’ve probably never interacted with a Kyrgyz
person the way they interact with me, for example.
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Part 3. Acculturation Strategies

Kyrgyz culture

Listen, I give everyone kuruts [laughs]. I hope that this is also a connection to Kyrgyz culture.
I also give all sorts of gifts, you know, I bring them, if any of my friends or relatives come
over, they bring gifts, and I always treat them. I give all sorts of Kyrgyz national (things).
Recently, it was my friend’s birthday, and I gave her a hat with feathers. I myself would be
happy if someone gave me something like that (laughs). What else? Well, in general, it’s
probably right here... By the way, speaking of culture and self-identification, I just want to say
that when I lived in Bishkek, I grew up in the city, although my parents actually grew up in the
village. They moved when it was time to go to university. I grew up in the city, but I wouldn’t
say I'm super-duper urban, because I grew up in a residential area, and there, too, the
environment is very Kyrgyz. But nevertheless, I always felt like a very city person, so to speak.
That is, when I met my relatives, I realized that we were slightly different. We had different
interests. Perhaps it’s just that our social circles influence us. I didn’t fit in among my relatives,
who also lived in Bishkek. For some reason, I felt somehow different. Too city-like, even
though I lived in a housing estate.

But when I moved here, I realized how Eastern I really am, despite being such a city girl in
Bishkek. Well, we say “like a Russian,” “orustardai,” in Kyrgyzstan, but here I realized I'm
not like a Russian, I’'m very Eastern.

Kyreyz traditions

Well... by the way, again. When I moved, I became very superstitious in this regard [laughs].
For example, I have a koz mochok. A friend brought it for me from Yakutia, although she is
Russian. Well, I wear this koz mochok because I think it protects me. Over the years, I become
more superstitious. I always celebrate Nooruz, it’s my favorite holiday of all the holidays. What
other traditions do you have? I also have archa (laughs). So, what else? Actually, I didn’t party
in the dorm because these [detectors] went off, but here, in the apartment, I party. I have a store
on Belorusskaya, I sell Kyrgyz goods, I bought some there. Well, what other traditions do we
have? By the way, you know, I’ll be honest with you, I eat pork. Not because I moved here and
started eating pork, but because, for example, in my family we ate salo. We didn’t buy pork,
but we ate salo sometimes, not every day, just sometimes my dad would bring it. Many people,
for example, perceive this—well, maybe they’ll assume that I moved and forgot that we don’t
eat salo, but no, in fact, I just moved and didn’t even notice. First, I moved, bought pelmeni
(dumplings) and just ate them, and then it turned out they contained pork. And then I analyzed
it and thought: if I ate salo in Bishkek, why shouldn’t I eat pork here and refuse it? I’'m not a
fan of pork at all, but if they put it on the table and offer it, I don’t refuse. But I have a friend,
she comes from a religious family, and she only eats halal products. She has a really hard time
with this in Moscow because it’s surprisingly rare to find halal food. It would seem that a lot
of Muslims live in Moscow, but it is very difficult to find halal food.
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Relationships with relatives

With relatives, it’s more a no than a yes, because I wasn’t close to my relatives back in Bishkek.
But I want to say that when I moved here, it became really important for me to know that I
have them. Yes, I’'m not the kind of person who talks to my relatives every day and wishes
them happy holidays, but when I moved here, I realized how important it is to have relatives,
to know that I have them. I think this is so personal and unnecessary, but I’ll just give an
example. For example, in my family, it turned out that we communicated better with my
mother’s relatives than with my father’s. For example, I looked at it and realized that there are
no bad relatives, they just exist, and we should accept them as they are. As for friends, I keep
in touch. In that regard, it was also quite difficult to leave. When you have so many friends,
they are all great, and you have to tear yourself away from them by force, it’s quite sad.

Russian culture

Look, I’'m a very open person. I think I’ve been to all the churches already [laughs]. Well,
because it’s really interesting. Not because it’s Russian culture and I’'m some kind of fan, no,
because I’'m genuinely interested. I even went there for Easter. [ have a roommate there in the
dorm, we’re still friends, even though we don’t live in the dorm, and she invited me to a service.
It was nighttime, I think. At night, they go and circle the church. It was something new and
cool — seeing people come and pray. And in any case, [ don’t want to offend anyone or devalue
them. I’m just curious.

Language

Oh, that’s complicated. It’s not even complicated, it’s easy to answer this question because it’s
in Russian. I communicate with my family in Kyrgyz. Well, not really Kyrgyz, but I try to
communicate with my parents in Kyrgyz because, firstly, they speak Kyrgyz. And also, you
know, I'm very grateful to my parents because they sent me to a Russian-language
kindergarten, they sent me to a Russian-language school, then a Russian-language university,
but they always talked about the need-to-know Kyrgyz, that you need to speak it, so we always
spoke Kyrgyz at home. So, they always spoke Kyrgyz, and we tried to communicate with them
too. Well, maybe now, because I moved, I hear very few Kyrgyz words, I forget them, but in
general, when I talk to my parents, I try to write in Russian because I might make mistakes and
maybe upset them, but when we speak, I always use Kyrgyz, even if it’s difficult for me. In
Kyrgyzstan, this was much easier because I worked for a news agency, and whether you like it
or not, most of the population speaks Kyrgyz, and you need to understand Kyrgyz, and in this
regard, it was... yes, I may not have been fluent, I couldn’t write texts, but I knew how to
express myself, I knew how to ask questions in Kyrgyz, and in this regard, it was easier. Now,
unfortunately, that’s not the case. Now everything is entirely in Russian, and sometimes my
friend, who’s also from Bishkek and went to school with me, and I meet up and watch Kyrgyz
films because we realize we’re starting to forget it. For example, I try my best to find Kyrgyz
content in the form of films and songs to somehow make up for the fact that it (the language)
is practically absent from my life.
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Part 4. Ethnic identity

Ethnic identity

Well, I'm Kyrgyz. My parents are Kyrgyz, I'm Kyrgyz, I was born in Kyrgyzstan, I grew up
in Kyrgyzstan. [ was formed as a person in Kyrgyzstan. Because we can talk all we want about
how bad everything is in Kyrgyzstan, how underdeveloped it is, how poor the country is, and
how all this hinders people from developing and achieving anything in this world, but I always
say that what made me who I am is that I grew up in Kyrgyzstan, in Bishkek.

Being Kyreyz in Moscow

Well, of course, first and foremost, it’s the association with labor migrants. For example, the
Kyrgyz who live here, they recognize you immediately. But, for example, people who have
never lived in Central Asia and have no idea—they know that there are Kyrgyzstan,
Kazakhstan, Uzbekistan, and Tajikistan, and their impressions of these countries are based on
seeing labor migrants—these people, of course, have little idea at all. They think that since
people from these countries come to them—I’m not saying all of them, but most often, these
are people from the regions—they probably didn’t have the opportunity to study Russian in
school, didn’t have the opportunity to get a good education, and many, some, have precisely
this impression of people who come to them from third countries. For example, when I met
people, many thought I was Korean, or, for example, that I was from Kalmykia, from Buryatia,
from regions of Russia closer to Asia. But those who have an idea about the target audience,
they understand and immediately recognize that I am either Kyrgyz or Kazakh.

Elements of identity

Well, I guess even the fact that I consider myself Kyrgyz is important to me. It’s important to
me that people know I'm Kyrgyz and, well...well, probably also the language, which I try not
to forget, even though it’s practically nonexistent in my life now. And my appearance is
probably very Kyrgyz. That’s also somehow...well, I... well, you know, I once wanted to dye
my hair blonde when I lived in Bishkek, to try a different look. Now that I’ve moved here, 1
don’t really want too anymore. It’s like it’s important to me that it’s dark, the way it is. I guess
that’s also a manifestation of my Kyrgyzness.

The influence of identity

Oh, honestly, I don’t know. It’s probably what I was saying that I feel very Eastern here.
Something like that, I guess. Well... I don’t know if it’s a purely Kyrgyz thing or a generally
Central Asian trait. For example, I can... I look like a very modest person; I seem very modest.
I think modesty is a trait that belongs to people from Central Asia to all Asians in general. |
think this trait comes from my background.

There are such things. Well, maybe it’s not Eastern. I can’t... firstly, I’m a very sociable person,
not sociable, but it’s important to me to be part of a community. Even the fact that [ wanted to
integrate faster is also an indicator that I can’t be alone. Well, yes, I can be physically alone, I
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live alone, I’'m very happy being alone, but I want to be part of a community. I think this is our
Eastern thing, when we try to find our own, that’s it. Then... let’s say, if some kind of conflict
arises, I was talking with a friend recently, I’'m a person who always defends my opinion. I
have one no matter what (laughs), but I can remain silent in certain situations. I think this is
also an Eastern thing.

Migration experience and identity

Well, yes, as I was saying. By the way, you know, in Bishkek I felt very Westernized. When
your relatives tell you, “Oh, this girl has become Russified living in the city,” and I moved
here, I realize that no, I am very Kyrgyz. Very Kyrgyz, but here I felt very strongly Kyrgyz.
When you break away from the life you’ve been accustomed to since childhood, then you leave
it, find yourself in a new environment, you realize how different and distinct you are. In this
regard... it’s even a problem that I reflect on and will think about my whole life until I find the
answer. It’s as if I don’t feel like I belong in my own country, that I’ve become different
because I studied in a Russian-speaking environment, went to a Russian kindergarten, went to
university, and that I didn’t fit in with my relatives. I come here and I don’t belong either, and
this question of “where do I belong” really bothers me. In this regard, I really like your research,
because it seems to me that most labour migrants who came to work can probably say where
their home is, where they belong, it’s at home, in Kyrgyzstan. But in my case, I didn’t come to
work—TI already had a good job in Bishkek, so why did I come here? —but rather to find
myself, to find my place in life.

You know, I can give you an example. My parents are from Osh, but not from the city, but
from the Osh region. We lived in a purely Kyrgyz-speaking environment, and, for example,
when they asked us, “Are you from Osh?” something like that was always the case. This, of
course, is the problem of dividing our country into regions. It seems to me to be a very big
problem — the lack of unity, cohesion. Even the fact that I always felt like I was out of place,
not in my own territory, because I was from Osh — deep down, it also had an effect. And then
I never went back to Osh again. The last time I was around six years old. Well, now I’ve moved,
I’'m quite grown up, I moved to Moscow, and now I really want to go to Osh, to be honest. I
know why. It’s as if I want to understand if I belong there. And I understand that I won’t fit in
there either, because I grew up in Bishkek, then lived in Moscow, so naturally, my mentality
is probably different from people who live in Osh. Well, that’s just one example. And again,
when I tell my friends I’'m from Osh, it’s really weird, but they’re like, “Seriously? I thought
you weren’t from Osh.” And why did you think I wasn’t from Osh? Should I have it written
on my forehead that I’'m from Osh, or some kind of mark like animals have? How do you know
if someone is from Osh or not, what’s the point of all this? And, probably, based on this, a
constant search for oneself occurs, and the root is right there.

Part S. Future plans
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Well, I’ll probably answer the same way I did to my friends two or three years ago when they
asked, “What’s next after Moscow?”’ I told them, “I’ll be back.” I’'m in Moscow now, and I
want to take advantage of all the opportunities this city can offer, so I’'m here for now. Maybe
another city will come later. I don’t know yet. I really want to believe that I’ll return, that I’ll
find that feeling of home in Kyrgyzstan. Well, this is my physical home, and I’d like that feeling
to be there.

Actually, yes [I considered staying in Russia]. Despite everything that’s happening, all the
negative aspects associated with migrants, it’s still a very large country, and it’s a very multi-
ethnic country. People who live in Moscow and people who live in Vladivostok are completely
different. People who live in Dagestan and people who live somewhere like Penza—they’re
just night and day. In this regard, Russia is big and interesting. I won’t lie, I’ve really thought
about it that way. If you’re going to live in Russia, you should live in Moscow, because the
living conditions in the regions... I live in Moscow because I feel comfortable here. Well, of
course, I love this city because it’s beautiful, comfortable, nice, and big. But if you live in
Moscow, it’s stress, constant stress, and I don’t know how long I can last. So far, I’'m having a
great time. I’'m young, I like the hustle and bustle, I like the stress [laughs], I like that it’s so
big, there’s so much to learn. I'm just the kind of person who gets bored very quickly, and
Moscow is a great option in that regard. But I understand that I won’t last long. Maybe there
will be another city, another country, but of course, I’d like to eventually return home.

I read the abstract of your study, and I noticed that you don’t have—perhaps that’s simply not
the purpose of your research—but I’d like to talk about that too. When people ask me to talk
about something, I simply love doing it, so forgive me if I'm holding you up [laughs]. I just
wanted to point out that migrants in Russia—some women, some men. | think they’re just
different. The problem of female migrants is much broader, much more problematic than for
all migrants in general. I’ve been living here for three years, and I’ve come to the conclusion
that migrants in general are a vulnerable population, and female migrants are doubly
vulnerable. Another reason why I try not to interact with my compatriots—honestly, this will
sound like self-discrimination—is that I’'m very afraid of male migrants. In general, even when
I lived in Bishkek, I didn’t feel safe walking home in the evening. You probably understand
that when we pass a crowd of men, we feel terribly vulnerable. And I’ve come to the conclusion
that I don’t feel the same way when I pass a crowd of men of other nationalities—let’s say,
Russians in some places, Caucasians in others. I feel this strange sense of vulnerability when I
pass by our migrants. I don’t know, maybe it sounds terrible coming from me, as if I’'m
discriminating against my own compatriots, but I’'m not basing this on my stereotypes or the
experiences I brought with me; no, I’'m basing this on the experiences I had here. I pass by our
compatriots, I love them very much and sincerely sympathize with them on a human level,
because they are forced to work here, and maybe they didn’t want to be in these conditions, but
then again, I can hear unflattering things about myself from them, and that’s very unpleasant
for me. They immediately understand that I’'m Kyrgyz. We all understand who is Kyrgyz and
who is not [laughs]. In Central Asia, we recognize them well. It’s as if they take advantage of
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it. I’ve noticed that they don’t treat girls of other nationalities this way, but seeing that the girl
is their compatriot, they allow themselves to be treated this way, and, frankly, I’'m very scared.
I feel vulnerable, not because I’'m alone in a big city, but because I understand that I could
encounter such people. Unfortunately, such people are usually people from our country.
Sometimes I reflect and think how lucky I am, such a privileged migrant who can afford to rent
an apartment on her own and not interact with such people, but there are so many girls and
women who have no choice, who can’t sit and choose and who are forced to share living space,
and if the situation is dire, then share a room with these people, and it’s very sad, somehow.

--- End of the interview ---
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Appendix 12. Interview Transcript 4

Respondent: Participant 4

Interview conducted: 06 August 2023
Time: 57:37

Language: Russian

Yacrts 1. MurpanuoHHasi HCTOPHUS

S npuexana B Poccuto B 2015-M, y MeHsa Obuia yuyeOa, MaructpaTypa, IBYXTOAMYHAS, S
3akoHYMJIA B 17-M, a MOTOM ocTanack paboTaTh, a IOTOM BEpHYJACh, B 18-M, OIike K KOHILY
19-ro. Sl Oba TamM B Hayaje BOJIOHTEPKOW B HENPABUTEILCTBEHHON OpraHMU3aluui,
HE3aBHCHMOM, KOTOpas moMoraia AeTsIM, MUTpaHTKaM-)KeHIIMHaM u3 LlenTpansHoil A3um, a
noroM Oblla KypaTOpKOW B (eMHHUCTCKOM mpoekTe. S xortenma moxutb B IlerepOypre
[cmeetcs], yueba OecrutatHas Oblia, modTOMy moexana. [IpocTto, moTomy uto cembsi Oblia
cBsizaHa ¢ Jlenunrpagom, st fymana “ O, st Toxxe Oyy Tam, y MeHsl Toxke OyieT [Takoi omnbIT]”.
S aucro B [leTepOypr xorena, Bcs Poccus 1uis MeHs HUKoTr1a He Obliia mHTepecHoi. Koraa Bee
ye3xanu B BrIIKy yuuThCs, S {ymMana “ oi HeT, s 00roch, MockBa u npouyee”, a [lerepOypr
3TO COBEpIIICHHO ObLTO it MeHs npyroe “ S exy B IlerepOypr, pedsra” (cmeercs). Beernma
ObLI0 Takoe MHEHuE, uTo [letepOypr — 310 EBpora, 310 He Poccus, 3To coBepiieHHo Apyroe,
yeM MockBa. ApXUTEKTypa, Jitoau u npodee. U psaapimkom Ounisaaaus, bantuiickue crpaHsl.
Hy He 3Hat0, KylIbTypa-MyJnbTypa [cMeeTCs .

O, xaii} [korma B mepBblil pa3 mpuexana], kak 6yaro B Hero-Mopk nmomana. YV meHs Gbutn
MbIciu Takue “ O, 31ech Xoauia TasHEeUIKa, 3J€Ch BOT OHU MPOTYIUBAIUCH, 5715, HABEPHOE,
3/1eCh KaTaliCs Ha TpaJiuKe  [CMeeTcs| — KaKue-TO TaKhe MbBICTH “ 371eCh XOAWIN MOH, BOT S
TOXE X0XKY” . {1 TaM y4uJIC, OCTaJICS, KU1, TOTOM TaM pOJUIach MOsI IBOIOPOIHAS CECTpPa,
Ty/a €3[IWIH BCE YWICHBI CEMbH, KpOME MOei MaMbl. Bee moObiBanu Tam. [l TaM KW T1ie-To
okoiio 10—-12 ner. A oxxkunana...” JIBa roaa xu3nu, cenapanus!” [cmeercs]. S xorena mpocTo
B JIpYTOil rOpOJI, TOCMOTPETH, MOKHUTb.

Yacth 2. MeXXITHHYECKHE OTHOIICHUSA

Kuipevizckas smuuueckas epynna

Ilepen moe3nkoit B Poccuro MHe asing ckazan: “C HallMMM HE CBSI3bIBAiics”. A, y MEHs ke
nepBas nmoeszaka Opi1a B MOCKBY, s TyJa OCTymnana B Apyroil ynusepcuret. Jaas ckazam:
Hammx o6xoau”, HO 51 tymaia, 91o 3To Ha MockBy uncTo pacnpoctpansercs. [lepen [Tutepom
OH 3TO TOXe€ IMOBTOPHJI, HO OH Kak-To OoJbIne nepea MockBoii. Ha ToT MOMeHT ObUH KakHe-
TO Takue (HEraTUBHBIE) HOBOCTHU, MOXET 3TO ero myrajno. Kak-to Bor oH MHe roBopui: “ C
HAIlUMU CTapaicsi He CTAJKUBAThCS , a g, HA0OOPOT, MCKala BCTPEYM C HAIIMMH, XOTENa
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MOECTh C KeM-TO JlarMaH, a HUKOro He ObuIo, Bce B ATOHM Bamieil Beimike [yHHBepcuTerT).
PeanbHo, HUKOrO HE ObLIO. MOKET 3TO YUCTO Ha MOEH MOJIMTOJOTMH HE OBLIO, JaXe Ka3axoB,
Kak-To BOT Tak. Ho moToM B cBOEM 3TOM OpraHu3anuu s BCTPETHIA TaJPKUKOB U MOgyMana:
Ponnyneku”. IlepBeie 1Ba ro1a He OBUIO 3HAKOMBIX U3 KbIprei3cTana, a moTOM MOSIBUIIUCH, U
s obpaznoBanace “ Cynep, cynep”. Jla, ObIJIO Kak-TO CIIOKOWHEE, UTO MBI €CTh ApyT y Apyra. Hy
s HE 3Hal0, Mbl HE TaK 4acTO YTOOBI BUJCIUCH. A, y MEHs k€ OBbUIM TAJPKUKH, 51 CUUTAJIA, YTO
3TO poAHYJIbKH. KBIpIbI3bl y MEHS MOSIBUIMCH YXKE HA TPETUM I'OJT )KU3HH, 5 1aXKE C HUMU KUJIA.
Korna ectb cBou, ecth omryiieHue goma. CBou — HEMOOUMOE CIIOBO MHOTHX [CMEeTCs |, Kakoe-
TO OUIYIIEHUE JI0MA, 4TO-TO poaHoe. O, y Hac oOmuil 63KrpayH1, MBI IpYT Apyra HonMeM,
€CIIM MBI YTO-TO JAPYT ApYyTy ckaxkeM. Eciiu uTo, MeHs Mou BeIpyYar. Y MeHs ObLJIO TaKoe, 4TO
MOETO0 Apyra KTO-TO 3aJ€prKajl, OH MHE IO3BOHWI, 51 BKJIIOUMJIA CBOM CYNEpPCTPOruii rojioc, B
obmeMm, s ero cmacina. M s mymana, eciad 4To, MHE, MHE BOT TaK NOMOTHUTE, €CIH MEHs
OCTaHOBSIT, CKOKET TaKHM K€ Tr0JIOCOM, MAKCUMAIILHO “ KTO, (hamunusi, umsi” [cmeercsi]. Hy
BOT POJIHbIE, COOTEYECTBEHHUKH UMEIO B BUly, MEKEH/ICLITED.

JIpy>XKuJii B OCHOBHOM, B Hadaje 3TO ObLIM KOJIJIETH, OTOM ye npy3bs. [Ipuexanu npocto
Ipy3bsi, KOTOPBIE MTpUeXaiu *KuTb. He yuutbes, He o paboTe, a MPOCTO NMPHEXalu KUTb, 5 TaK
“0, cynep”.

S 3abbuna, yrouHto. s uMen B BUAY MMEHHO HAIIMX MapHeW, MyxuyuH. bosics. bes
nousTust. TouHee HET, OH OOBSCHSUIL, YTO OHM MOTYT HEMHOTO 3TO 3aaeTh. Ho! I Moxer 310
MOHsJIa, KOTJIa HEMHOTO CTOJIKHYJIACh ¢ y30eKkaMu, KOTOpble paboTaal co MHON B pecTopaHe.
OHM HEMHOTO IMOKaTajJiCh HAa MHe, MMOKa 5 3a HUX padortana [cmeercs]. Hy BoT oOmaHymnu,
IIOYTH CBOM, MOKET OH U 3TO...XOTSI HET, A/ HE 3TO MOApazyMeBal. Y Hac )K€ €CTb 4TO
CTapIIUX HYKHO YBakaTh, MOXKET T€ y30€KM KaK pa3 3THM U BOCIOJIb30BAIUCH, YTO S
MJIajmIas, He OTKaxy. B o01ieM, MHe 1anu KapTy, 4To s Mory noectb Ha 500 pyOueit, a y30exu
MOTIPOCHIIN, CKa3alu *“ aBai, Tbl paboTaii paboTaii” , a y MeHs He ObLJIO BpEMEHHU OTBJIECYBCH,
OHH B35JIM MOIO KapTy, CKa3aiu “ mpuHeceM Tede ceiiuac” , mpuHeciau MHe 2 s1010Kka, 6aHaH u
BCce, Takue “BOT Tebe, mepekyc” . A TMOTOM B KOHIE JHSA s MpPHHECHAa KapTOUKY
aJIMUHHUCTPATOpy, a oHa ToBOpHT: “ Oif, y Tebs BbIie numut, He 500, a 8009007, a s Takas “
Kak? S moena nBa s6moka u O6aHaH”, WU aIMUHHCTPATOp pyccKas [3TO HAJ0 YTOYHATH?
AJIMHHHCTPATOPHI TaM OBUIM TOJIBKO pyCCKUe] cKa3ana ““ He 1aBail KapTy HUKoMY . 51 UM axe
HUYEro He ckaszana. BTopoil pa3 oHu MeHs MONPOCHIIN 332 KOTO-TO MOpadboTaTh, HO Ha/l0 OBLIO
OTMETHTb, YTO 5 332 KOTro-TO MopadoTana, U OHM MHE HE 3aujIf, MPOCTO BIYCTYIO CMEHY
nopaboTaia 3a Koro-to 6ecruiatHo. B nmpunHnumne MHe Torna 6su10 modur, s ke U3-3a BU3BI U
peructpanmy. A Tak BOT Ja, 1BAa MHIMJIEHTA C OAHUMHU U TEMHM XK€ JIFOJIbMHU, HO 5 IIOTOM BCE€, 51
yllUTa OTTYyJa U Bce. DTO OBUIO HEENIO, sl MblJa IoCcyAa B Kade, TOIBKO U3-3a perucrpauuu. S
IOypHas ObuIa, sl HE 3HaJIa, YTO MOYKHO OBUIO KYITUTb, 51 XOTEJIa BCe ATO CJIeNIaTh YeCTHO. Toraa
Ha TOT MOMEHT He OBUIO CBOMX POJHBIX KBIPI'BI30B, KOTOPBIE MOTJIM CKa3aTh: “ Ciymai, Thl
MOJKEIIb KyIHUTh 32 JIBE ThICSIUU py0seii”. BoT, BOT 3T0 ObUI MUHYC TOTO, YTO Y MEHS HE OBLIO
cBouX. MHE HUKTO HE CKa3al, YTO MOKHO KYIUTb. Sl yxKe y3Haia, Korja npuexail MO pedsTa,
¥ KOTJ1a s 3aKOHYMJIA CO CBOEH MOCY10M, CeMb IHEH 0TpadoTana 1 OHM MHE HUYETO HE C/IeNal,
MI0CJI€ ATOTO MOM KBIPTBI3bI CKA3aJi “ THI K€ MOXKEIIb KYIHUTh, s TaKas “ cymnep, rie Bbl ObUIH
7 nHel Hazad, Hadura s MbUIa MPOCTO TaK MOCYIyN paau peructpanuu’” . MeHs ere

234



CTpaIIMBaIM ““ a 4e ThI CI0JIa MPHUILIA”, s e HE CKaXKy UM “* pe0siTa, MHE TOJIBKO PErucTpanus
HYyXHa 1715 moe3nku B ['epManuto, mosToMy st Oyay MbITh mocyay” . Hy To ecth BooOIIe.
VY30ekr MHE TOBOPWJIM “ Thl TaK XOPOIIO TOBOPHILB IO-PYCCKH, ThI MOKEIIb CTaTh 37ECh
aaMuHHUCTpaTtopoM!”, 1 s Tak ““ 6IuH” . DTO e IMepBOe, UTO MHE OBICTPO MOMAJIOCh, & OHU MHE
B UTOTE HE CAEAIN PETUCTPALIUIO, 51 Y’KE HE IIOMHIO OTYEr0, Ye-TO KOPOY€E WM OTTIATUBAJIOCh,
U s Takas “ MOXKHO 3a0paTb JOKYMEHTHI ObICTpo?”. XOopoulo elie, s HEeMHOT'O HCIYraach,
KOTJa sl OTJala aJMHUHHCTPATOPy MACIOpPT, 4TOObl OHU MHE OBICTPO clenaiu. ITo 7 JHEH
MACHOPT y HUX JIEKAJ U [OCJIE 3TOr0, KOT/AA s OHAJIA, YTO MHE HE CENAI0T PETUCTPaLtIo, 5
ckazana: “ MoxHo 3a6epy? Bce, s 60mero, U3BHHHUTE, 10 CBUAAHUSA, 51 YX0KYy . VI OHU MeHS
CIIOKOWHO OTITYCTHJIW, IJIaBHOE, JaJIu MOM NacropT, Cynep.

Pycckas smuuueckas epynna

Ileppoe Moe B3aUMOAEUCTBHE — OTO MOM COKYpPCHHKH. MoM IIOBHHHMCTHYECKHE,
umnepuanuctuyeckue assholes. Kopoue, y MeHst He ObIJIO TaM. .. 51 HE MOAPYXKHUIAchk. B obmem,
korga st ropopuia npo Kpeim, mae rosopuiu fuck off. IlepBoe B3ammozeiicTBue ¢ HUMH, a
MOTOM § Halllla CBOIO OPraHM3alMio, B KOTOPOM MPOCTO MpeiecTHBIE JIIOAU: (PEeMUHUCTHI,
JIBTPYHUCTHI, KTO paboTaeT ¢ MUTPaHTaMHU — MOS JIFOOOBb, TaK YTO Ja, COBEPLICHHO pa3HbIC
oM. A, ellle B3auMOICHCTBUE C MpenoAaBaTeIsiMu Ke Toxe, 1a? [cmeeTcs|. B yHuBepe kak-
TO OBUIO TsDKEINO. S Aymala, OTCHXKY OT 3BOHKA JI0 3BOHKA, OT Maphl 710 Maphbl, BCE, U I MEHS
3TO OBUTO KaToproil. S mpocto g0 yuebs! s xoauna no [lerepOypry, BO3MOKHOCTb MOTYJISTh,
yucto paau IlerepOypra yummack. A Korja 3aHATHS, AT MEHA B3aMMOJCHCTBHE C
MpernoiaBaTeNsIMI M OJHOTPYIIITHUKAMH HE IPUHOCUIIO TIpsM pagocTtu. [Lis MeHs 3to Obuio
HY, 3TO O00S3aHHOCTbH, S CTYJCHTKA, 1 MPUXO0XKY, 5 YUYCh, s OTBEUAIO, WJIM HE OTBEYAIO WU
CITyIIAI0 MPOCTO”, OTCHXKUBAJIA, IPOCTO OTCHXKKBaAA. A CO CBOMMHU OPTaHU3ALMSIMU 3TO OBLIIO
yIIOBOJILCTBHE 001IaThesA, paboTarh, BHE paboThl. KaiidoBo, moTomy uTo 001IMEe B3IIIAIBI HA
BCE, HE 3HAI0, IOTOMY YTO OOMEH MOKET OBITh: OHHM HE CTAJIKUBAJIMCh PaHEe C KbIPTbI3aMU, UM
ObUT HHTEPECEH MO OTBIT, IPOCTO MOSI )KU3HB, KaK y HAC 37IeCh BCE YCTPOCHO, a B YHUBEPE 5
TaKOM 3aMHTEPECOBAHHOCTH HE YyBCTBOBAJIA, IOTOMY YTO KO MHE OOJIbIIIE OTHOCHIIUCH KaK
a, Thl ke cBOs”. B mepBoe Bpemsi BooOIe ObUIO YXKACHO, YTO MOJUTOJIOTU FOBOPUIH: “ A,
Keiprescran — 310 ke B Poccun™, u s qymana “ Bbl, O11H, TOJIUTOJIOTH, 3TO Baiia cepa, Bbl
JOJDKHBI 3HATh, rae HaxonuTcss Keipreicran. Mer 0bmu B CoBeTckom Coro3e, KaMoH™. DTO
OBUIO OYEHB CTBHITHO, HE TO, YTO CTBIIHO, 3TO OBIIIO KOH(PY3HO ciblmaTh. [lonuTonoru, Kak Bel
MOJKETE HE 3HaTh, KAKHE y Bac 37€Ch PeciyOINKH, HY CTBIIHO, MOJI, UM HE 3HaTh, YTO MBI HE
ux yactb. [loaTOMy 12, B Hauaie OHU MEHs TaK BOCIIPUHUMAIH ““ a, CBOSI, OTHOLIEHUE KO MHE
U K Manbuuky u3 Kopeu mnm neBouke u3 DcToHHH, ObUTO pasHoe. K HUM oTHOIIEHHE OBIIO
Ipyroe, OHU OBLITH KaK-TO ““ aaa, 000, a st OblIa “ MMM [pa3ouapoBaHHO]. S Oblia cBos. Jlaxe
NPEToJibl BCErJa, €CIM MOONAXKH ObUIM Ui peOST W3 APYruxX CTpaH — JUIsl HUX ObUIH
NMoOJIaXXKU Ha 3a4eTax, Ha 3K3aMEeHax — cO MHOHM He ObLIO, TOTOMY YTO MHE TOBOPHJIH *“ a BBI
’ke Hama”, BOT Tak. O4eHb MHOI'O, IIOCTOSHHO CJIbIIIAaja  BBI )K€ Hallla, ThI K€ CBOS, BBI JKE
3TO”, BOT Takoe Kakoe-To oTHomeHue. Hudura ve cBom. SI3bIK, KOHEUHO. Y MEpBBIX ObLI
Oapbep SA3bIKOBOM, a TaK KaK [l HUX CJIBIIIHO, YTO 5 YETKO, 03 aKIeHTa TOBOPIO Ha PYCCKOM
SI3BIKE, JUISI HUX 9TO ObLIO, 4TO s Kak Obl ux. [loToMy uTo OBUIO Takoe: s pa3roBapHBalia ¢
JIOMOM, a sl MaKCUMaJIbHO IU(POBAJIACh HA IEPEMEHKAX OT MPETOI0B, OT pedsT, TOTOMY YTO
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MBI KaK pa3 KOTJa CTOUM KJIeM, y MEHS KaK pa3 CO3BOH C JIOMOM, y HAcC K€ pa3HHUIla B yacax,
1 MHE ObUIO yJO0OHO MO3BOHWUTH UMEHHO Ha TepeMeHke. S 3BOHMIA JOMOW, W s OonTana
CHeIHaIbHO, YTOOBI MEHSI He TIOHUMAJIH, KbIPThI34a. biIvH, s TaM KBIPTBI3CKUHN SI3bIK BBIYYHJIA.
B o6miem, s KpIprbI3ya mbITanach, a MaMa roBOpuIIa “ e, ue, s Te0s1 He MOHUMAl0, TOBOPH Ha
pycckoM”. B obmem, Kak-1o Tak [cMmeercs|. S Tam roBopuiia, TOBOpPHIIA, U KO MHE OJTHAXKIBI
MOJIONIIa TMPENoJaBaTeIbHAIIA, apMsSHKA, W OHA CIyIIaja CIyllana, W OHAa Takas  He
MIPUTBOPSANTECH, UTO BBl HE 3HAETE PYCCKOTro sA3bIka”. S mogymana “ 6nun”. Hy oHa BooO1ie B
JIPYTUX MOMEHTaX OBbLIO HUYETO, HO 3TOT MOMEHT TaKOW OCaJ0K OCTaBWJI, YTO OJIMH, OHA e
JOJDKHA TOHMMATh, 4To s He W3 Poccum, B cMbicie. Moxker ObITh, OHa JyMana, 4To S
mUQpyOCch, HO HA CaMOM JIeJie €CIM MOIyMaTh, s BeJlb TOBOPIO ¢ ToMOM. Ha kakom si3bIKe s
JIOJIKHA TOBOPUTH ¢ AoMOM? Sl XOTesa 3Ty MBICIb € JOHECTH, CKa3aTh. B KakuX-To MOMEHTax
s OYEHb KaJlelo, YTO MOJ4Yajia, MOTOMY YTO HE XOTella, YTOOBI 3TO OTPA3HUIIOCh Ha ydebe,
MOTOMY YTO MOXET OBITh OHU OBLITN OBl MCTUTENBHBIC TIe-HUOYIb. bositack, 4To rae-Hudyab

OTpa3uTCs U Tymala “cMody, IPOMOIYY, HE CKaxKy .

Yacrs 3. CTpateruu aKKyJbTypauuu

Kuipevizckas kyriomypa

Koneuno, nogaepxusana [CBA3b C KbIPIbI3CKON KyJIbTYpoii]| [cMmeeTcs]. S mocTosHHO Xoauaa
B TroOeTelike. S jke TepBbie TOJbl, 1 HOCUIIA, s e B3sUIa ¢ COOOI BCe CBOM YBIITAMAIIKU. Y
MEHSI KOJUIEKLIUS TIOOeTeeK, TyMaphl BCEM IMOKa3bIBalla, YTO MHE OJHAX/IbI KbIPTbI3bl CKa3aIn

3

“ ciaymail, ero e HaJo MOJ OAEKIOW HOCUTH , a i Takas “ BCE BUIAT MOHM Tymap, 4ToO S
3alMIIEeHa KBIPTBI3CKON KyJIbTypoil” [cMmeeTcsi]. A, 3TO MHE y30€KH CKazajiu: “ Cilymai, Thl
€ro CKpbIBail”, Hy 4 CcKa3ajia ‘“ HeT, ycTh Bce BUAAT . [la, s TaM ocTpee IoYyBCTBOBAJIA CBOKO
3/IEHTUYHOCTH, HIEHTUYHOCTH, IOATOMY J1a, TaM s CTapasiach OOJIbIIE MPOSIBIISATE, TOKA3bIBATh,
TOBOPUTH C JOMOM, TOJIBKO KbIPTbI34a, CIIyIIaja My3bIKy Ha KbIPIBI3CKOM, OX, s JoMa. Kak-To
HE 3HaI0, TaM IO-APYroMy BCE 3TO CIYIIAIOCh, YeM 31ech. 31ech-T0 ¢y, Hypran kakoii-
HuoOynp Hacum, bex bop6ues, ¢y, a Tam npocto “ Tamubl, Tamusl mryaypym”, ¢ P. BOT Tak
CHIIUM, C UIOPOIIKOM, MCKanmu dyaiixany. Tak 4Wro ma, s aymana, ecid s Tam, s Oyay
MOJICP)KUBATh Hall Ou3Hec, oredyecTBeHHbIN. [loka He Moria HallTM KbIprbI3ckue Kade,
noopsiyia y30eKCK1ue U TaJKUKCKHE YaiiXxaHbl, 4TOOBI JCHEXKa I1j1a TOJIBKO B LIeHTpanbHyIo
Asuto. Tonbko B LlenTpanbayio A3uto. ToBapbl, Hy KOHEYHO, TaM CII0KHO HAaWTH, TaM ke BCE
poccuiickoe Obut0. S celiuac Tak nenar, s POCCHUICKOE CMOTPIO [OTKIIAIbIBaKO]|, Kakao U3
benapycu — nokynaro, IIOKOJIaKu Typeukue — cymnep. Tonbko 4To0bl He poccuiickoe [TUxo].

Jla, MBI Bcerza crapanuch npasaHoBaTth. Eciu Tam Hoopys, To Tak, KTo ecTh CBOOOJHBIH, HY-
Ka MOLUINTE, Yromy Bac jarmaHoM. Miu, He 3Hato, Kypman AT, Opo3o, Toxxe, HaBEpHOE, 5
BCEM JIOMAIIIHUM THcala “ AUT Maapek 0OJICyH” WJIM OTBeyaia [cMeeTcs|, CKopee oTBevala,
MOTOMY YTO HHUKOTJIa TiepBas He numry. Jla, 1eHb He3aBUCUMOCTH S IIPSIM CYIIEp, CHXKY Y ceOs
B oOmrare “ JIeHb HE3aBUCUMOCTH’, BCe, HUKY/]a HE BBIXOXKY. Her, Hy B 00IeM Takue BEIIH,
npaznuuku: Hoopys, Opo3o AT, Kypman AUT. A, Takoe ObUIO ellie: KaXKabli, Hy He KaXKIbli,
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€CIIi BAPYT UYTO-TO ropsiuee, MpOCTO KakoW-HUOYIb YETBEPI €CH BhINAJAacT, Mama jejana
000PCOKH, MBI YUTAEM KYPaHUHK MO YIIEAMUM HamuM. TaM y MeHs Takoil BO3SMOXXHOCTH HE
ObU10, OOOPCOKHM HUKTO HE JIeNaj, HO, KOTJa s €J1a 4TO-TO ropsiuee, ¢ IbULy C XKapy OJMHBL,
YHUTana KypaH4HK, IOTOMY 4TO ObljIa Kakasi-TO HCTOPHS, YTO CECTpa yexaia U eil MpUCHUIACh
HE/IOBOJIbHAS TallHE M Hama TeTsd cKas3aja ‘‘duTail KypaHuuK’, HaBepHOE, OHAa Ha TeOs
obuzenach, HOTOMY 4TO THI 3TOTO He Jenaelib. U s BCIOMHMIIA 3Ty UCTOPHIO, IbIM KaKOH-TO
HaJ0. I Hau3ycTh 3HAIO, IOTOMY 4YTO 5 CIBIILIANA, U sI KAK-TO TO 3allOMHUJIA U IPOrOBOPHIIA
41O TaM Haxo. Hy BOT Menkuil kKotopsii, Menkuii. Hy BOT korna eie uMeHa Iepeyuciisieilb:
apOarsIH, HeOepeIeprH KOJIJIOI )KYPCYyH, OOMHIH, BOT 3TO BOT B KOHIIE [cMeeTcsi|, Bce, BOT
3TOT BOT OTPHIBOYEK.

Koneuno [o6matocs]. Kaxnbiit nens. C qomoM kaxablil 1eHs. C ocTallbHBIME TOXe. [ TaBHOE,
MpHe3kaellb pa3 B ToJ, CO BCEMH OOIIaemibcs, ONTOM U Bce moka. Omrom, Bce ontom. U
ye3Kaellb, BOT.

Pycckas kynomypa

HenaBuxy ee [cmeercs]. JlagHo, myuy. A g He 3Haw0, Kak 3TO: MOJAEpKHUBaJIa CBS3b C
KynbTypoir? f...Hy...ena Onunbl [cMeeTcs ], mocentana Criac Ha kpoBH, Kazanckuit cobop, s
CTOsUJIa Ha POXKIECTBEHCKOH CITy»k0e B IHBape, KOr/ia y HUX TaM Y IPaBOCIaBHBIX [POXKIECTBO].
[Tomuta Kak MoJyI0’KEHO, KaK cKa3ajia Mosi COCe/IKa, TIaTo4YeK, I000UKy, CBeYeUuKy MocTaBmiIa. A
s e paccKas3blBaja, YTo s IOCTaBMUJIA CBEUYKY, YTOOBI MaMa He Oosiena, 1 yToOBI A1 He MHJI,
¥ KOHEYHO JK€ Ha CJEAYIOUIUH JeHb OHHM TO3BOHHIIM, 3a0oienu W 3amwid. BoT Torma s
noayMaia “ pyccKylo KyJbTypy HMOJIEpKUBaTh HEe Oydy, MPaBOCIaBHYIO TOYHO [cMeeTcs).
IIpocTo *)yTh. ITO MpocTo MeHs, ax, Kynai nokapan.

Ectp [Tpanuuun, KOTOpble MPUBJIEKAIOT|, Kyluuu [cMmeeTcs]. TonbKO e1a, MEHsI HHTEpeCyeT
TOJIBKO €1a. Bce BOT 3TO TO, 4TO pOXKIECTBEHCKOE, B JBa yaca HOYM, S OTCTOsUIA IPOCTO
MOTOMY YTO MHE OBIJIO HHTEPECHO BIUTHCS B 3TO, IOCMOTPETh, @ TaK CTOSATH JIBa Yaca, a TOTOM
KOI'Jla OHU BCE LIE€JI0OBAJIM UKOHY, U sl BUJIENA BOT 3TO BOT B CTEKJIE BCE IMOLEIYH U CIAEAbl OT
KHUPHBIX T'Y0, MX ObLIO HECUECTh, 5 moaymana ¢y. I gymana “ rocnoam, CKOJIBKO TaM MaJIoueK
[6akTepuanbHbix]. Her, Mbl He Takue, Mbl 4yncTiONn’ . Kopode, HUYETr0 Takoro B PycCKOU
KyJIbType MEHs He MpHBIIeKano. Jlaxe ckurate MacieHHHIy 5 He o0mo. Keratu, Mbl TYT B
CaJIMKE MBI C)KUTaJIM, HO, KCTATH, U1 MEHSI KOCTEP, 3TOT 3alax, KOro-To CXKUraTb, KOro-To B
¢dopme yenoBeka, OKCTUTECH, cxuraiite [lyruna. He 3Hato, B 00111eM BOT Tax.

H3zwik

Ha pycckom (rpyctHo, cmeercs). [lymaro, Ha pycckoM. A, HeT. Sl HEMHOro craparoch
[IEPEKIII0YAThCA, KbIPrbl3ya, KbIpIbl3ua Cyninoim. Bee paBHO y MeHs Tak He nosrydaercs. Hy,
HE 3HAI0, MOXeET OBITh I TBOETO MCCIIEJOBAHUS, BCE OPYCTAphl, APY3bsi, KTO MEHS MOCHLIAI
CI0Jla CBOMX OPYCOB, 51 BCEX BCTpeyasla U IIPU HUX C KbIPIbI3aMH 3[€Ch, YTO-TO CIIPAIINBAIA,
rOBOPHJIA C KBIPIbI3aMH KbIprbi3ua. Sl 3T0 Aenana, MOTOMY YTO BCE ATH MPUE3KUE OpyCTap
MIOHMMAJIU, YTO MBI 3[IECh TOBOPUM Ha CBOEM A3bIKE. Sl Ha TOMAaHOM [KBIPIBI3CKOM |, KBIPIbI3bI
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Ha MEHSI CMOTPST, TaKHE, CTOST, TSDKEJIO, a s UM XOUy I0Ka3aTh, YTO Mbl C BAMU F'OBOPUM Ha
KbIpreI3ckoM. He motomy 4ToOBI T€ HE MOHSUIH, a TOTOMY, YTOOBI OHH MOHSTH, YTO HU(HTra y
HAac 371eCh HE TOBOPSAT Ha pycckoM. [IoToMy 4TO OHM BCe IPUE3KAIOT U TaKUeE “ A BBI )K€ 3[1€Ch
Bce ropopute Ha pycckom”. C takuM BOT. [lone3Ho M 3TO AJis TBOEro HUCCIEIOBAHMS?
[cmeercs]. Hy aTo mocie BoitHbl. YTOOBI y HUX He ObUIO 3TOTO OomymeHus. He co3naBanock
9TOr0 OUIYLIEHMS, YTO 3[€Ch “ 0, IUIIOLIKH, 3/1€Ch TOBOPAT Ha pycckoM™ . Huxpena, Hert. S
JAyMaia, €Clid MEHsI CIpOCAT, Hy JaJaHO, s, KOHEYHO, TaK HE CJeJar0, KOHEYHO, sI OOBICHIO
JOpOry, HO Y MEHs B Hadaje ObLIO, YTO, €CIIM OCTAHOBST, 51 ObI CKa3ajia Ha KbIPTBI3CKOM, XOTS
HET, HE CKaXy, HE CcKa3aia Obl, 00bsicHUIIA ObI, TTOKa3ana Obl, MPOBOIMIIA OBl elle [cMeeTcs |,
BOT.

[KoHTeHT] Ha pycckoM, Ha AHTIUHCKOM, aaa, W BCE, YTO KBIPTbI3CKOE, OJMH, KaKue-TO
CTpaHHble, B [IuTepe HAEHTUUHOCTD NPOSIBUIIACH, IIOCIE BOMHBI BOT ATO ““ Hal0, HAJO, S3BIK,
s3bIK [M3yuaTh|”. ¥ Mens nocie [Iutepa ocranoch To, UTO 5 sI3bIK HE 3Har0. Ilociie BOMHBI
BJIBOWHE 3TO cTaJio. S 4enoBeK NPUHIMIHAIBHBINA. Eciu Obl s IMKapHO 3Haja KbIprbi3ua, Bce
ObI 51 ¢ TOOOM KBIPrbI3ua 001anack Obl Ha MHTEPBBIO, HO 51 HE 3HAIO0, TOITOMY MHE MTPUXOJUTCS
TOBOPUTH [Ha pyccKoM |. Pycckuii si3bIk HE TOJIbKO Baill [cMmeeTcs |. [IuiryT e, uTo pycckuid He
NPUHAIISKUT pycckuM. He 3Hat0, y MeHs BOT 3T0 o0ocTpuiiock. Pycckuil si3b1k Ha0 BoooO1IIE,
s OBl ero 3a0buia ¢ yJaoBosbcTBUEM. [Iprexanu HeTaBHO HEMIBI, M S WX MPOTYJIHBaja, OHH
takue “ Oif, coppH, MBI HE TOBOPUM MO-pyccKu” , 5 Takas * CiaBa 60Ty, 4TO BbI HE TOBOPUTE
MO0-PYCCKH” , @ OHM MHE Takue “ Thl Tak KIIaCCHO TOBOPULIbL MO-pyccku™ , *“ Jla 1 MeuTaro ero
3a0bITh” , “ THI MOXEIIb CO CTOIBKUMH JIFOJbMH IOTOBOPUTH , “ C keM? ToJbKo ¢ pycCKumMu?
Jla ¢ HMMH ceiyac HUKTO OOIIATHCS HE XOYeT, KaKOW PyCcCKUil, Thl uT0”. Sl UM ckasana, 4To s
Obl JTyuie Hemeukuii 3Hana. Kopoue, eBponeiisl oka3biBaeTcs eue He pycodoObl, He Takue
Kak s [cmeercs]. Mou npy3bs u3 Poccum, s paHbpliie UM TOBOpUJA IIENIOTOM ““ IPOCTUTE, S
pycodobka”, mocne BOWHBI OHM MHE Hadaiu “ Thl MOXENIb TENepb TOBOPUTH HE MIETIOTOM,
HO 51 3TOT0 BOOOIIIE HE TOBOPIO Ha BCAKHI Cilydail, 4TOObI He o0uaeTs HUKoro. Ho xouercs
BCceX o0MIeTh [cMeeTcs].

Yacthb 4. ITHHYECKAA HACHTUYHOCTDL

A xeipreizka. S keipreizka. Keipreis kbi3. S cask. Msl CC. Cynep Casiku. Y Hac B ceMbe 3T0
Bceraa Obut0. Tak 4To s cHavasa casik, a MOTOM KBIPThI3, 5 JUKYMIalIbCKasi, XOTS 51 HUKOT 1A
TaM He Obuta. Ml Mama Takasi, ThI e 3/1eCh POJINIIACK, a 5 TaKasi HeT, A JPKyMIaJIbCKasl.

bbimsb kbipevizom, kvipevizckocms

UYenoBek, U Bce, KOTOPBIA 3HAET KBIPTBI3CKUM [CcMeeTcsi|, 3TO HE s moiiydyaeTcs. YenoBek,
KOTOPBI €CTh O0OPCOKU U MOYUTAET CTAPIINX, a 3TO s [cMeeTcsi]. He 3Haro0, mpocTo 4enoBex.
IIpocTo ogHA U3 HAMOHAIBHOCTEH, HAPOAHOCTEH BCErO MUPA, CKy4HbIN oTBeT. Hy HHuero B
Hac ocoOenHoro HeTy. Eciu oco6ennoe, To 1o yxke ['utnep. He 3Haro0, Takoro HET, YTO ax, MbI
COBEpLICHHBI, Y HAC 3/IeCh BCE CyIEp, Mbl TAKHE MOJIOALBI, Mbl KaK BCE, Hy HE KaK PyCCKHUE
[cMeeTcst], HY JlaqHO, MBI XOpOIME, Mbl MUpPHBIE M JEHUBbIE, Kak ckazan Kamapos,
ayTOILLIOBUHUCT, HY sl BUIUMO TOXKE, pa3 s 3TO CKa3zaia. S He 3Har0. Y Hac B CEMbE BCETJa 3TO
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TOBOPHJIN, TasiTa OCOOEHHO, YTO KbIPTbI3bl, Mbl JIEHUBBIE. V1 g BbIpOCIHa, M Y MEHSI B FOJIOBE 3Ta
NPOIMBKA, U 1 JCHCTBUTENHHO JeHuBas. Kakas HeHy»Hast nH(pOpMaIus, IPOCTH.

Anemenmuvl Kblp2bl3CKOCmU

OdeHb MHOTHE HE JTI00SIT CIIOBO MEHTAIMTET, HO 5 €ro 4acTto Oyay roBoputh. [axe B [lurepe
s BCKaKuBaja, Korjaa 3axoauia 0adyist uim Jeayis. 37ech O4eHb MHOTO PEIOKAaHTOB, 3/1€Ch
OHM HE BCTarT. TouHee mpueskan MOU JIpyr, U S BOT BCTaja, U OH CHUJEN, S €My XOTena
CKa3aTh, YTO CIyIlal, 3€Ch BCTAIOT, Korjaa crapuue 3axoasT. HasepHoe, Bot 310. To, 4TO K
CTapLIMM APYro€ OTHOLIECHHE, YeM TaM. fl He MOHMMAaro, KaKk TaM POJMUTENH C JETbMHU MOTYT
MaTEPUThCSA, KYPUTh HIM YTO-TO Takoe. Co CTaplIMMH €CTh Kakas-TO CyOOpAHHAIIWSA,
MEHTaIUTET. BOT 3TO 1151 MEHS [BaXkHO ], 11a.

Korna npuexan apyr, oueHb XOpOIIUii, INOepaIbHBINA, XOTS Y HUX Y BCEX UMIIEPHATIHCTCKAs
IIPOLIMBKA, U OH MHE TOBOPUI “ y Bac 3/1eCh BCE XOJAT B Kaimakax', g Tak “ ga”, “ [louemy?
IToueMy OHH 371€Ch XOJAT B CBOMX HAIlMOHAJbHBIX OJEXK/aX, OHU XOTAT MOKa3aTh, UTO OHU
KBIPTBI3bI”, “ HeT, moToMy 4TO 3TO HaIlMOHAIbHAs o/1exaa”. Sl korma Hocuiia cBou TIOOeTeHKH,
s XOTeNa MPOCTO MOKAa3aTh CBOM TIOOETEHKH [cMeeTcs]. A moueMy, ToYeMy KEHIIUHBI HE
HOCSIT 3JIEYEKH, 51 TaK B30pBajlach Ha Hero. U s emy cka3zana, nogymanach “ A nouemy B Poccun
BbI HE XOJIUTE B JIANTAX, U OH BCE MOHSUIL. Sl HE 3HAI0 IPO IEMEHTHI KbIPTBI3CKOCTH, HY BOT
0JIe’kKa, HO MOKHO U HE IIPOSIBIIATH 3TO.

MeHs He BoJHYyeT rpada [HalMOHaIBHOCTH |, HO ObLTO ObI KPYTO HE BBITJIAJCTH KaK BBIMEPIIIHE
3THOCHI M HapoaHocTu. He xouetcs. He Hamo, 4To6b1 Hac Tak O6buto Majno. Korna nmpuexanu
3TH penokKaHTukd, Oayaps KyOGaTtoB Hammcan, MoJ, KBIPIbI3KH, 0OpaTuTe BHHMaHUE,
reHO(QOH, a Y MEHs B TOJIOBE 3TO MPOCHYJIOCh, YTO MBI JOJDKHBI COXPAHUTHCS KaK HAIlHs.
bnun, kakas ke sl Bce-Taku (cMeeTcs).

Bvimwb kvipevizom 6 Poccuu

3akoHOATENBHO MoJierye, 4yeM y30ekam u Tamkukam, u3z-3a EBpasuiickoro corosa, a Tak, Tak
’Ke OJMHAKOBO, MBI k€ He Oeinble, modToMy a. Ho s He MOry 3TO cKa3aTbh, IOTOMY 4YTO 51 HE
OLlyTWJIAa MHOTOrO, YTO MOTYT OLIYTUTb T€, KTO HE 3HAET PYCCKOIO sA3bIKa Hampumep.
IIPUBWIETUPOBAHHAS CTOJINYHAS, [103TOMY, KOHEUHO, 1 HE MOTY TaK IIpsIM CKa3aTh, HO KakK
CIIbIIIAJa OT AETEH, C KOTOPBIMHU s 3aHUMAlach, WM OT UX MaM, TAKKO, MAIBbUUK Thbl MU
JIeBOYKa, KAaKOT0 JII0OOT0 BO3pacTa, MOTOMY YTO Thl OTJIMYACUIHCS BHEIIHE. S| TOIBKO MOXKET
OBITh M3-3a BHELIHETO, HO KOT/Ia JIFO/X CIBIIIAT PYCCKHUH SI3BIK, TO OTHOCSATCS MO-Ipyromy. A
M3-3a BUJIa BHA4YaJle COBCEM JIpyroe OLIYILIEHHUE CO3AAcTCs, Hy He CBOs, He pycckasd. 1 naxe,
odrom, Korga st BepBbie moexana B [lapuxk, TaMm OO OOIIEKHUTHE, U ST KWJIA C JEBOYKOH,
yKpauHKoOM, u3 Jlyrancka, oHa ceifuyac nmoajaepH1BaeT He Ty CTOPOHY, KOTOPYIO XOTEJIOCh Obl,
HO OY€Hb MHTEPECHO, MBI C HEIl KaK-TO HE CTaJIM 3TO 00CYX/1aTh. Y Hee B Hayayie ObUT UCHYT,
M KOT/Ia 5 CKa3aJa €il Ha pyccKoM ““ IpHuBeT”’, OHa 00paioBaslach, y Hee cpasy yJbIOKa, U MBI €
HEW CIOpYKWINCh, OHA OYEHb MUJasg Xopouas AeBYOHKa. Takxke, P. PacckaspiBana, kak e
OJITHAX/IbI €€ COCe/IKa 110 KBapTupe B Brlilike el npu3Hanace, 3STHHYeCKas pycckas “ Ciymai,
Korga s y3Hama, yTo Oyny >KUTh ¢ TOOOH W npyroil aeBoukod u3 bamkoprocrana, s
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ucnyranach”. Bot Takoe, Hy 5 Takasl, Aa Ja Ja, OHU B HaYaJle TaK pearupyroT, HOTOMY 4TO YTO-
TO Yy>KO€, 5 OLIYTHJIAa 3TO U C YKPAUHKOH, IOTOMY YTO OHa MojayMaia, uTo g He 6emnas. S 3To
ourytwia B obmare B [lutepe. B Hauane oHM Ha MEHs Tak MMOCMOTPENH, a KOTAa s Hayaia
TOBOPUTH MIO-PYCCKH, OHM ““ aaa, ThI k€ Hallla’ . 5] mpounTana BO BCeX B3IVIAIAX, YTO, KOHEYHO,
Ka)KJJIOMy, HaBEpHOE, JIETYE€ BHUJAETH UYEIOBEKA CBOEW pachl UelIOBEKa WJIM YTO-TO, HY 3TO,
KOHEYHO, KceHo(oous. 51, HanpuMep HUKOTIa TaK He pearupyro Ha 4eloBeKa, s Bcerjaa Oyay
pana, KTo OBl HU 3aiuen, nodur KTo, OeNbIid, YepHBIH, cepo-Oypo-MannHOBbIH. Ho y 6enmbix
monen ecth Takoe. M korna mue P. Pacckasana 3ty uctoputo, s Takas “ Jla, Aa, 3Ha4UT s HE
OJTHa 3TO MOYYBCTBOBajla, 3HAYUT 3TO ecTh’. Kakoi-To mcmyr, Ope3ryiimBoCTh, HEMPUATHOE
yIUBJICHUE, PACCTPOMCTBO * 3alIlla KaKkas-To a3uartka, st Oyy ¢ Hell ®HTh”’, a IOTOM TOBOPHIIIb
MIO-PYCCKH U ““ aaa” , NEPEKIIIOUEHUE.

S He Mory, Korja CMETCS HaJ UMEHAMU, HaJl Ha3BaHUSMH WIHA BOT NIPUEXAIN PEJIOKAHTHI U
takue “ Y Bac Het Crapbakca” . Vnu BOT mpuexai TakCUCT YMaTali U OHU Takue “mpuexan
TAaKCHUCT, U Mbl C HUM yMOTalu~ [HUrpa cioB]. Sl Kak pyCCKOTrOBOPSIIMI YEI0BEK, s1 IOHUMAIO,
IIOYEMY 3TO CMEUIHO, HO B TO K€ BPEMs, s KOTJa BUXKY 3TO, IS MEHS 3TO MMs B NEPBYIO
ouepelib. MeHs 3To HeMHOT 0 [3a7eBaeT]. S B Hayasie Bcerja YMTaro Ha KbIPrbI3CKOM, IOTOM Ha
PYCCKOM.

Brusnue uoenmuunocmu

Her, aukak. f BooOmie 00 »ToM kak-To He nymaro. S Tonbko B [Tutepe 06 3TOM 3amymalnacs.
W s naxe He nymana o TMTyJIbHOU Haumu. Korjga MHe npyr u3 Y30ekucraHa ckasal “Thl ke
TUTYJIbHAs HaLUs’ , HUKOT/IAa TaKOTO HE OBUIO, S HE CIbIIIaja 3TOTO CIOBOCOYETAHMS M HE
UCIIOJIb30BaJA.

Onvlm mucpayuu u UOEHMUYHOCTb

Ha camom nene...HaBepHoe na. ‘I 3T0 moHs1a BOT Kak: Poccust mpocTo momMoriia npunTu K
sTOMY paHslie. Hanpumep, s cMoTpena Ha CBOUX A0 ¢ MaMOW. DTO IPUXOJUT C BO3PACTOM.
S mymato, 4To, eciu ObI sl He Che3/InIa Ty/1a, 3TO IPHUILIO OBl ¢ BO3pacToM. Tam 3To MpHIILIO,
IIOTOMY YTO Cpa3y NOMEHSIOCH BCE BOKPYT: OKPY’KEHHUE U IIpoUee, IOATOMY. TaM MOMEHSIIOCh
BCE KOHEYHO, XOTS HET, 51 BIEPBBIC 3TO MOYYBCTBOBAJIA, KOTAa BOOOIIEe BIEPBhIC BhIexala 3a
rpanuiy. Y MeHs Obuta cTakupoBka Bo @paHiuu, U TaM Obutn pedsita u3 28 cTpaH, ¥ Toraa s
OCTpO IMOYYBCTBOBAJIA CBOIO HAllMOHAJIBHOCTb, KOI/Ia Thl YyBCTBYEIb, YTO Thl OJUH, [JE-TO
oluH. 51 ogHa KBIPreI3Ka, a Bac TyT 28 Halui. 31€ch ATOr0 HE OIIYIIAEIIb, [IOTOMY YTO HAac
MHOT'0, BOH 4yepe3 fopory uaet KypMmanxkas, IpuBeT. 3a TpaHULIEH, TJI€ HET CBOUX, HE BUINIIb
CBOHUX, 3TO OCTpEe.

Yacrs S. [lnansl Ha Oyayinee

B manax He cxxaputhes. JKUTh X04y B MecTe, IJie BCE JIFOAM OYIyT CYACTIHMBBIC, T OyneT
4HCTO, T1Ie OyIeT cCOpTUpOBKa Mycopa, Iie Bce JpYr Apyra OyayT yBaxark, Ipyr ¢ APYTroM
obmarbest, 6epexHo u 3komorndHo. MHue Hajo B [1IBeruto [cMeeTcsi]. XoueTcs )KUTh B CTpaHe,
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KOTOpas OyZeT Ha MepBOM MeCTe 110 MHACKCY cuacThs. CkannuHaBus. Het, XxoueTcst KOHEUHO,
4T00BI 3TO ObLIO 37eCh [B KbIproizctane]. S BooOie cebst He BIKY yxKe HUrAe. S BUKy ere
ceOst Ha sToM TaHere. [loka eme. He 3Hato. He cmory orBeTuTs. S 00 3TOM Nake He Tymara.
To, 4T0 5 nepBoe ckaszana.

B nauane s qymana, 9to MO>kHO ObLIO ocTaThes B [leTepOypre, TaM KpacuBo, HO HE C TAKMMHU
JIIOJBMHM, IPOCTO, KOrJa s Clyllajla U CMOTpEJIa Ha JIETEH, YTO OHU NPOXOJAT, S MPOCTO
cllylIaja, ¢ MOed AMIAaTHEN, 1 HE MOTy 3T0 ciymartsk. OT yronell MHOroe 3aBucut. Jlroau (3to
BakHO). UT0OBI BOT Kak B IlIBennu. Ecinu peOeHOK — MUTpaHT, OH UMEET MPaBO YYUTHh CBOUN
POIHOM A3bIK. MeHs BooO1e yauBuio, uto B LIBerun MoxHO, ecin pedenok u3 Mcebik-Kyos,
y Hee MYXK IIBEJ, U I€TU MOIJIM YYUTh KBIPTBI3CKUH B ILIKOJIE, U IIBEABI JOJDKHBI CJIOMAThCH,
HO HAaMlTH YenoBeKa, KOTOPBIA OyleT MpernojaBaTh UM KBIPTBI3CKUI A3BIK, HO MEHS OYEHb
paccTpomsio, 4To OHU BBIOpanu pycckuid si3plk. Korma B Poccun Oyner Takoe, a HUKOTIa
Takoro He OyJier.

WHocTpaHHbIe CTYJCHTHI BCET/1a ObUIM SKCIIaTaMH, a 51 ObUIa MUTpAaHTKONH. MHe He HpaBUTCH,
YTO 37IeCh OHH [pOCCUsiHE| SKCIAThI, peloKaHThl. MM He HpaBHUTCS 3TO CIOBO, OHH Ope3ryioT,
MOTOMY YTO HEraTUBHAsi KOHHOTAILIMS, MUTPAHT, OeKeHell. SI3bIK OKa3bIBAE€TCSl TAK MHOTO POJIU
urpaet, Kak Mbl Ha3blBaeM, KaKk OHHU 3T0 ynorpeOissitor. Korma mpuexanu pernokaHThl U
BBICEJISIIIN KbIPTBI30B, 5 JymMalla, KaK TaK MOKHO, KOHEYHO, IEHbI'M BCEM HYXHO, HO HE 3HAIO.
MBI Korja ciaBaiy )KMIIbE, MHE XOTEJIOCh HAallMCAaTh Ha KbIPIbI3CKOM U aHrIMickoM. KoneuHo,
s Obl HU 32 YTO HE CTajla MUCaTh, YTO TOJIKO JUIS KBIPTBI30B, HO HE XOTENOCh. S mMpocTo
MMOHUMAJIA, YTO UM 37ECh JIeTYe, U OHU HE CTOJIKHYTCS C COOOIICHUSMH * pOCCHSIHE, BOH ', MHE
XOTENOCh, YTOOBI OHU 3TO OIyTWIH. KOHEYHO, 3TO He omyTAT. Y Hac TyT Ha00OpoT, Koraa
OepyT Ha paboTy, UIIYT €BPOIEHCKONW BHEIIHOCTH W “ TOJBKO HE MHIycaM”, “ TOJBKO HE
nakucraHiam’”’. OHU IPOKKUBAIOT POBHO TO €, yTO ¥ HauM B Poccun. Hy kak Tak MOKHO, 4TO
3a kceHo(oOus. Mbl canu adraniam, ¥ OHU OBUTH CyIep YUCTIONIBKH, @ OpyCTap TOBOPUIH
oM, y Hac HeT OOKayoB, yTiora”. 5l He MOTy NMpenCTaBUTh CUTYAIHIO, KOT/Ia KbIPTbI3bl OBl B
Poccun roBopunu apeHgojatensM “ y Hac HET OOKajoB AJIsl IIAaMIaHCKoro”. MHe Ommke
adraHipl, y HAC MEHTAJIHUTET.

--- End of the interview ---
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Appendix 13. Transcript Translation 4

Respondent: Participant 4

Interview conducted: 06 August 2023
Time: 57:37

Language: Russian

Part 1. Migration story

I came to Russia in 2015. I was studying, a two-year master’s degree, which I graduated with
in ‘17, and then stayed on to work, and then returned in ‘18, towards the end of “19. I started
there as a volunteer for an NGO, an independent one, that helped children and female migrants
from Central Asia, and then I worked as a curator for a feminist project. I wanted to live in St.
Petersburg [laughs], and the education was free, so [ went. Simply because my family had ties
to Leningrad, I thought, “Oh, I'll be there too, I’ll have that experience too.” I just wanted to
go to St. Petersburg; the rest of Russia had never been interesting to me. When everyone was
leaving for HSE, I thought, “Oh no, I’'m scared, Moscow and all that,” but St. Petersburg was
a completely different place for me: “I’m going to St. Petersburg, guys” [laughs]. There’s
always been this idea that St. Petersburg is Europe, not Russia, something completely different
from Moscow. The architecture, the people, and so on. And right next to it is Finland and the
Baltic countries. I don’t know, it’s a cultural fusion [laughs].

Oh, it was so cool [when I first came], it was like I was in New York. I was thinking, “Oh, a
Thai girl used to walk here, they used to stroll here, my uncle probably rode a trolley here”
[laughs] — thoughts like, “ My family used to walk here, I go here too.” My uncle studied there,
stayed, lived there, then my cousin was born there, all my family members went there except
for my mother. Everyone was there. My uncle lived there for about 10-12 years.

I expected... “Two years of life, separation!” [laughs]. I just wanted to go to another city, see
it, live it.

Part 2. Ethnic relations

Kyrgyz ethnic group

Before my trip to Russia, my uncle told me, “Don’t mess with our people.” My first trip was
to Moscow, though; I was applying to a different university there. My uncle said, “Avoid our
people,” but I thought that only applied to Moscow. He repeated the same thing before St.
Petersburg, but he was more specific about Moscow. There was some negative news at the
time, and maybe that was what scared him. He once told me, “Try not to run into our people,”
but I was actually looking for a meeting with our people, wanting to eat lagman with someone,
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but there was no one there, everyone was at that H. [university]. Seriously, there was no one
there. Maybe it was just because I was studying political science, there weren’t any, not even
any Kazakhs, or something like that. But then I met some Tajiks in my organization and
thought, “Oh my gosh.” For the first two years, I didn’t have any acquaintances from
Kyrgyzstan, but then I did, and I was like, “Wow, wow.” Yes, it was somehow calmer that we
had each other. Well, I don’t know, we didn’t see each other that often. And I had Tajiks, I
considered them my darlings. I had Kyrgyz when I was three years old, I even lived with them.
When you have your own, you feel at home. “Yours” is a word many people don’t like [laughs],
some kind of feeling of home, something familiar. Oh, we have a common background, we’ll
understand each other if we say something to each other. If anything, my people will help me
out. I once had a situation where someone detained my friend, he called me, I turned on my
super stern voice, basically, I saved him. And I thought, if anything happens, help me, help me
like this, if I get stopped, he’ll say in the same voice, as much as “who, last name, first name”
[laughs]. Well, I mean relatives, compatriots, mekendeshter.

We were mostly friends, initially colleagues, then friends. We were just friends who came to
live. Not to study, not for work, but just to live, and I was like, “Oh, great.”

I forgot, let me clarify. My uncle meant specifically our guys, the men. He was afraid. No idea.
Or rather, no, he explained that they might get a little upset. But! I might have realized this
when I ran into some Uzbeks who worked with me at the restaurant. They took advantage of
me a bit while I was working for them (laughs). Well, they cheated me, they were almost like
one of their own, maybe that’s what he meant... although no, that’s not what my uncle meant.
We have to respect our elders, maybe those Uzbeks took advantage of that, that I'm the
youngest, [ won’t refuse. Anyway, they gave me a card saying I could get 500 rubles worth of
food, and the Uzbeks asked, saying, “ Come on, you work and work,” and I didn’t have time
to distract myself, they took my card, said, “ We’ll bring it to you now,” brought me two
apples, a banana, and that was it, like, “ Here you go, a snack.” And then at the end of the day,
I brought the card to the administrator, and she said, “Oh, your limit is higher, not 500, but
800-900,” and I was like, “What? I ate two apples and a banana,” and the Russian administrator
(do I need to clarify this? The administrators there were only Russian) said, “Don’t give your
card to anyone.” I didn’t even say anything to them. The second time, they asked me to do
some work for someone else, but I had to mark it as a substitute, and they didn’t count it; I just
wasted a shift working for someone else for free. Basically, I didn’t care then, because it was
about my visa and registration. So yeah, two incidents with the same people, but then I left and
that was it. It lasted a week, I washed dishes in a cafe, just because of my registration. I was
stupid, I didn’t know what you could buy, I wanted to do it all honestly. Back then, I didn’t
have any Kyrgyz relatives who could say, “Hey, you can buy it for two thousand rubles.” That
was the downside of not having my own. No one told me what I could buy. I found out when
my guys arrived, and when I finished with my dishes, I worked for seven days, and they didn’t
do anything for me. After that, my Kyrgyz said, “But you can buy it,” and I was like, “ Wow,
where were you seven days ago? Why the hell did I wash dishes just for the sake of
registration?” They even asked me, “Why did you come here?” I’'m not going to tell them,
“Guys, | just need registration for my trip to Germany, so I’ll wash dishes.” I mean, at all. The
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Uzbeks told me, “You speak Russian so well, you could become an administrator here!” and
I was like, “Damn.” This was the first thing I quickly encountered, and they ended up not
registering me. I don’t remember why, something was shorter, or they were delaying it, and I
was like, “Can I pick up my documents quickly?” Luckily, I was a little scared when I gave
the administrator my passport so they could get it done quickly. They had it for seven days,
and after that, when I realized they wouldn’t register me, I said, “Can I pick it up? That’s it,
I’'m sick, sorry, goodbye, I’'m leaving.” And they let me go without a hitch. The main thing is
they gave me my passport, which was great.

Russian ethnic group

My first interactions were with my classmates. My chauvinistic, imperialistic assholes. In short,
I didn’t have any... I didn’t make any friends there. Basically, when I talked about Crimea, they
told me to fuck off. That was my first interaction with them, and then I found my organization,
which has absolutely wonderful people: feminists, altruists, people who work with migrants—
my love—so yeah, completely different people. And then there were interactions with the
professors, right? [laughs]. It was kind of hard at university. I thought I’d just sit there from
bell to bell, from class to class, that’s it, and for me, it was hard labor. Before classes, I just
walked around St. Petersburg, the chance to go out, I studied purely for the sake of St.
Petersburg. But when classes were in session, interacting with the professors and classmates
didn’t exactly bring me joy. For me, it was like, “Well, it’s a duty, I'm a student, I come, I
study, I answer, or I don’t answer, or I just listen.” I just sat there, just sat there. But with my
organizations, it was a pleasure to communicate, to work, outside of work. It was great because
we shared views on everything, I don’t know, because there could be an exchange: they hadn’t
encountered Kyrgyz people before, they were interested in my experience, just my life, how
things are organized here. But at university, I didn’t feel that kind of interest because they
treated me more like, “Oh, you’re one of us.” At first, it was absolutely terrible when political
scientists would say, “Oh, Kyrgyzstan is in Russia,” and I thought, “You, damn, political
scientists, this is your field, you should know where Kyrgyzstan is. We were in the Soviet
Union, come on.” It was really embarrassing, not just embarrassing, but also awkward to hear.
Political scientists, how can you not know what republics you have here? It’s shameful, they
say, for them not to know that we’re not part of them. So yes, at first, they perceived me as “ah,
one of us.” The way they treated me was different from how they treated a boy from Korea or
a girl from Estonia. They were treated differently; they were like “aaah, ooh,” and I was like
“mmm” (disappointed, indifferent). I was one of them. Even the teachers, while they always
made allowances for kids from other countries—they got allowances for them in tests and
exams—weren’t with me, because they’d tell me, “But you’re one of us,” and that’s it. A lot, I
constantly heard “you’re one of us, you’re one of us, you’re this,” that kind of attitude. Not one
of us at all. The language, of course. The former had a language barrier, and since they could
hear me speaking Russian clearly, without an accent, for them it was like I was one of them.
Because it was like this: I was talking to my family, and I was trying to hide as much as possible
from the teachers and the kids during breaks, because while we were standing around waiting,
I had a call home, and there was a time difference, so it was convenient for me to call during
breaks. I called home and chatted on purpose, so they wouldn’t understand me, Kyrgyz. Damn,
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I learned Kyrgyz there. So, I was trying to speak Kyrgyz, and my mom was like, “What, what,
I don’t understand you, speak Russian.” So, that’s how it was (laughs). I was talking and
talking, and one day, a teacher, an Armenian, came up to me, and she listened and listened, and
she was like, “Don’t pretend you don’t know Russian.” I thought, “Damn.” Well, she was
okay in other ways, but this one left such a bad impression, like, damn, she should understand
that I’'m not from Russia, I mean. Maybe she thought I was being secretive, but really, if you
think about it, I’'m talking to my family. What language should I speak to my family in? I
wanted to get this across, to tell her. At times, I really regret keeping quiet because I didn’t
want it to affect my studies, because maybe they would be vindictive somewhere. I was afraid
it would affect me somewhere, and I thought, “I’ll keep quiet, I’ll keep quiet, [ won’t tell.”

Part 3. Acculturation strategies

Kyrgyz culture

Of course, I maintained [a connection with Kyrgyz culture] [laughs]. I always wore a skullcap.
I wore it during the first few years, I took all my skullcaps with me. I have a collection of
skullcaps, and I showed everyone my tumars. The Kyrgyz once told me, “Listen, you have to
wear it under your clothes,” and I was like, “Everyone can see my tumar, that I’m protected by
Kyrgyz culture” [laughs]. And the Uzbeks told me, “Listen, you hide it,” so I said, “No, let
everyone see.” Yes, I felt my identity more acutely there, my identity, so yes, there I tried to
express myself more, to show off, to talk to home, only in Kyrgyz, I listened to music in
Kyrgyz, oh, I’'m home. Somehow, I don’t know, it all sounded different there than here. Here
it’s yuck, Nurlan and Nasip, Bek Borbiev, yuck, and there it’s just “Tamchy, tamchy
shudurum,” R. and I are sitting there, rustling, looking for a teahouse. So yeah, I thought if I’'m
there, I’ll be supporting our own businesses, our own. While I couldn’t find Kyrgyz cafes, 1
encouraged Uzbek and Tajik teahouses so that the money would go only to Central Asia. Only
to Central Asia. Goods, of course, are hard to find there; everything there was Russian. I do the
same thing now: I look for Russian goods [put them aside], I buy Belarusian cocoa, Turkish
chocolates are superb. Just make sure they’re not Russian [quietly].

Traditions

Yes, we always tried to celebrate. If it was Nooruz, then, whoever’s free, come on over, I’ll
treat you to lagman. Or, I don’t know, Kurman Ait, Orozo, I probably also wrote to everyone
at home, “Ait maarek bolsun” or replied (laughs), more likely, I replied, because I never write
first. Yes, Independence Day is absolutely fantastic for me, I sit in my dorm “Independence
Day,” that’s all, I don’t go anywhere. No, well, generally things like that, holidays: Nooruz,
Orozo Ait, Kurman Ait. And there was also this: every, well, not every, if it was something
hot, just some Thursday if it fell, my mom would make boorsoks, we would read the kuranchik
for our departed. I didn’t have that opportunity there, no one made boorsok, but when I was
eating something hot, piping hot pancakes, I read the kuranchik, because there was some story
about my sister leaving and having a dream about a disgruntled secret, and our aunt said, “Read
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the kuranchik.” She must have been upset with you because you don’t do that. And I
remembered that story, some kind of smoke. I know it by heart, because I heard it, and I
somehow remembered it and said what was required there. Well, here’s the little one, the little
one. Well, when you list the names: arbagyn, neberelerin koldop zhursun, oomiyn, this one at
the end (laughs), that’s it, this little fragment. Of course. Every day. With the house every day.
With the others too. The main thing is, you come once a year, talk to everyone, wholesale and
that’s it for now. Wholesale, everything wholesale. And then you leave, that’s it.

Russian culture

I hate her [laughs]. Okay, I’'m kidding. But I don’t know how you mean: I maintained contact
with culture? L... well... ate pancakes (laughs), visited the Church of the Savior on Spilled
Blood, Kazan Cathedral, I stood at the Christmas service in January, when they have
[Christmas] for the Orthodox. I went as expected, as my neighbour said, put on a headscarf, a
skirt, and lit a candle. And I told you that I lit a candle so that my mother wouldn’t get sick and
so that my uncle wouldn’t drink, and of course the next day they called, got sick, and started
drinking. That’s when I thought, “I won’t support Russian culture, certainly not Orthodox
culture” [laughs]. It’s just awful. It’s just, oh, Kudai punished me.

There are [traditions that attract], Easter cakes [laughs]. Only food, I’'m only interested in food.
All that Christmas stuff, at two in the morning, I stood there simply because I was interested in
immersing myself in it, watching, and then standing there for two hours, and then when they
were all kissing the icon, and I saw all the kisses and traces of greasy lips in the glass, there
were countless of them, I thought, “Ugh.” I thought, “Oh my God, how many bacteria are
there?” No, we’re not like that, we’re clean freaks.” In short, nothing like that in Russian
culture attracted me. I don’t even like burning Maslenitsa. By the way, we used to burn it here
in kindergarten, but, by the way, for me, the bonfire, that smell, burning someone, someone in
the shape of a person, come to your senses, burn Putin. I don’t know, that’s basically it.

Language

In Russian (laughs sadly). I think in Russian. Oh, no. I try to switch a little, Kyrgyz, Kyrgyz.
It still doesn’t work for me. Well, I don’t know, maybe for your research, all the Orustars,
friends, who sent me their Orustars here, I met them all and in their presence with the Kyrgyz
here, asked something, spoke Kyrgyz with the Kyrgyz. I did this because all these visiting
Orustars understood that we speak our own language here. I speak broken (Kyrgyz), the Kyrgyz
look at me, like, stand there, heavy-handed, and I want to show them that we speak Kyrgyz.
Not because they don’t understand, but so they understand that we don’t speak Russian here at
all. Because they all come and are like, “But you all speak Russian here.” With that. Is this
useful for your research? [laughs]. Well, that was after the war. So, they wouldn’t have that
feeling. There wouldn’t be that feeling that “oh, cool, they speak Russian here.” Not a chance,
no. I thought, if they ask me, well, okay, of course I won’t do that, of course I’ll explain the
way, but at the beginning I had this idea that if they stopped me, I’d say something in Kyrgyz,
although no, I won’t, I wouldn’t say it, I would explain, I would show, I would even walk them
[laughs], that’s it.
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[Content] in Russian, in English, ahh, and everything Kyrgyz, damn, it’s so weird. In St.
Petersburg, identity emerged, after the war, this “must, must, language, language [study].”
What I was left with after St. Petersburg was that I don’t know the language. After the war, this
became doubly so. I’'m a person of principle. If I knew Kyrgyz perfectly, I would always speak
Kyrgyz with you in interviews, but I don’t, so I have to speak (in Russian). Russian isn’t just
your language [laughs]. They write that Russian doesn’t belong to Russians. I don’t know, this
has become more acute for me. I absolutely need to learn Russian; I would gladly forget it.
Some Germans recently arrived, and I was letting them out, and they were like, “Oh, sorry, we
don’t speak Russian,” and I was like, “Thank God you don’t speak Russian,” and they were
like, “ You speak Russian so well,” “I dream of forgetting it,” “You can talk to so many
people,” “Who? Just Russians? Nobody wants to talk to them anymore, what Russian, what
are you talking about.” I told them I wish I knew German better. In short, it turns out Europeans
aren’t Russophobes yet, not like me [laughs]. My friends from Russia, I used to whisper to
them, “Sorry, I’'m a Russophobe,” but after the war, they started saying, “You can speak
without whispering now,” but I don’t say that at all, just in case, so as not to offend anyone.
But I want to offend everyone [laughs].

Part 4. Ethnic identity

I’'m Kyrgyz. I'm Kyrgyz. I'm Kyrgyz. I’'m Sayak. We’re SS. Super Sayaks. It’s always been
that way in our family. So first I’'m Sayak, then Kyrgyz, I’'m Jumgal, even though I’ve never
been there. And my mom’s like, you were born here, but I’'m like, no, I’'m Jumgal.

To be Kyrgyz, Kyrgyzness

The person, and everyone who knows Kyrgyz [laughs], it turns out that ’'m not me. The person
who eats boorsok and respects his elders, and that’s me [laughs]. I don’t know, I’m just a
person. Just one of the nationalities, peoples of the whole world, a boring answer. Well, there’s
nothing special about us. If there is something special, then that would be Hitler. I don’t know,
there’s no such thing as, oh, we’re perfect, everything is great here, we’re so great, we’re like
everyone else, well, not like the Russians [laughs], oh well, we’re good, we’re peaceful and
lazy, as Japarov, the autochauvinist, said, well, I guess I am too, since I said it. I don’t know.
We always said that in our family, especially the Tayats, that the Kyrgyz are lazy. And I grew
up with this programming in my head, and I really am lazy. What unnecessary information,

sorry.

Elements of Kyrgyzness

Many people don’t like the word “mentality,” but I’ll say it often. Even in St. Petersburg, I’d
jump up when grandma or grandpa walked in. There are a lot of relocated people here; they
don’t get up. More precisely, a friend of mine came over, and I stood up, and he was sitting
there, too. I wanted to tell him, “Listen, here they get up when older people come in.” That’s
probably it. The attitude toward older people is different than there. I don’t understand how
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parents can swear at their children, smoke, or anything like that. There’s some kind of
subordination, a mentality, with older people. That’s what’s important to me, yes.

When a friend came over, a very nice, liberal one, although they all have an imperialist streak,
and he told me, “You all wear kalpaks here,” I was like, “ Yes,” and “ Why? Why do they
wear their national clothes here? They want to show off that they’re Kyrgyz.” “No, because
it’s national dress.” When I wore my skullcaps, I just wanted to show off my skullcaps
[laughs]. And why, why don’t women wear elecheks? I exploded at him. And I said to him, I
thought of something, “Why don’t you wear bast shoes in Russia?” and he understood
everything. I don’t know about the elements of Kyrgyzness, well, the clothes, but you don’t
have to show it.

I don’t care about the category [nationality], but it would be cool not to look like extinct ethnic
groups and nationalities. I don’t want that. We shouldn’t be so few in number. When these
relocates arrived, Eduard Kubatov wrote, “Kyrgyz, pay attention, the gene pool,” and it
suddenly occurred to me that we should survive as a nation. Damn, what kind of person am I
[laughs].

Being Kyrevz in Russia

Legally, it’s easier for Uzbeks and Tajiks because of the Eurasian Union, but otherwise, it’s
the same—we’re not white, so yes. But I can’t say that because I haven’t experienced many of
the things that someone who doesn’t speak Russian might experience, for example. I'm a
privileged person from the capital, so of course I can’t say that outright, but from what I’ve
heard from the children I’ve worked with, or from their mothers, it’s hard, whether you’re a
boy or a girl, or any age, because you look different. It might just be my appearance, but when
people hear Russian, they treat you differently. And because of your appearance, you initially
get a completely different feeling—you feel like you’re not your own, not Russian. And even,
off-topic, when I first went to Paris, there was a dorm there, and I lived with a girl, a Ukrainian,
from Luhansk. Now she supports the wrong side, but it’s very interesting, so we somehow
didn’t discuss it. She was scared at first, and when I said “hi” to her in Russian, she was happy,
she immediately smiled, and we became friends; she’s a very sweet, good girl. R. also told me
how her roommate at the Higher School of Economics, an ethnic Russian, once confided in
her, “Listen, when I found out I’d be living with you and another girl from Bashkortostan, I
was scared.” So, I was like, “Yeah, yeah, yeah,” they react that way at first because it feels
foreign. I felt this with the Ukrainian girl too, because she thought I wasn’t white. I felt this in
the dorm in St. Petersburg. At first, they looked at me like that, and when I started speaking
Russian, they were like, “Ahh, you’re one of us.” I read in everyone’s looks that, of course,
it’s probably easier for everyone to see someone of their own race as a person or something,
well, that’s xenophobia, of course. For example, I never react to people like that; I’'m always
happy whoever walks in, no matter who, white, black, gray-brown-crimson. But white people
have that. And when R. told me this story, I was like, “Yes, yes, that means I’'m not the only
one who felt this, that means it exists.” A kind of fear, disgust, unpleasant surprise, frustration,
“some Asian woman walked in, I’'m going to live with her,” and then you speak Russian and
“aaah,” a switch.
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I can’t stand it when people laugh at names, at titles, or when relocators arrive and are like,
“You don’t have Starbucks.” Or when a taxi driver from Umatali arrives and they’re like, “A
taxi driver arrived, and we took off together” [a play on words]. As a Russian speaker, I
understand why it’s funny, but at the same time, when I see this, the name comes first for me.
It offends me a little. I always read in Kyrgyz first, then in Russian.

The influence of identity

No, not at all. I don’t really think about it. I only started thinking about it in St. Petersburg. And
I didn’t even think about the titular nation. When a friend from Uzbekistan told me, “You’re
the titular nation,” it never happened; I’d never heard that phrase and never used it.

Migration experience and identity

Actually... T guess so. I realized it this way: Russia simply helped me get there sooner. For
example, I looked at my uncle and mother. It comes with age. I think that if I hadn’t gone there,
it would have come with age. It came there because everything around me changed
immediately: my environment and so on, that’s why. Everything changed there, of course,
although no, I first felt it when I went abroad for the first time. I had an internship in France,
and there were people from 28 countries there, and then I felt my nationality acutely, when you
feel like you’re alone, somewhere alone. I’'m the only Kyrgyz, and there are 28 of you here.
You don’t feel it here because there are so many of us—look, Kurmanzhan’s walking across
the street, hello. Abroad, where there are no one of your own, you don’t see your own, it’s more
acute.

Part S. Future plans

I don’t plan to fry. I want to live in a place where everyone is happy, where it’s clean, where
waste is sorted, where everyone respects each other, communicates with each other, carefully
and environmentally. I need to go to Sweden [laughs]. I want to live in a country that ranks
first in the happiness index. Scandinavia. No, of course, I want it to be here [in Kyrgyzstan]. I
don’t see myself anywhere anymore. I still see myself on this planet. Not yet. I don’t know. I
can’t answer. | haven’t even thought about it. What I said first.

At first, I thought I could stay in St. Petersburg; it’s beautiful there, but not with such people.
It’s just that when I listened and looked at the children, what they were going through, I simply
listened, with my empathy, I can’t listen. A lot depends on people. People (this is important).
So that it’s like in Sweden. If a child is a migrant, they have the right to learn their native
language. I was actually surprised that in Sweden, even if a child is from Issyk-Kul, she has a
Swedish husband, and the children could learn Kyrgyz at school, and the Swedes should try
their best to find someone who will teach them Kyrgyz, but I was very upset that they chose
Russian. When will this happen in Russia? Never.
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Foreign students have always been expats, and I was a migrant. I don’t like that they [Russians]
are expats here, relocators. They don’t like the word; they’re disgusted because it has negative
connotations: migrant, refugee. It turns out language plays such a big role, both what we call it
and how they use it. When the relocators arrived and evicted the Kyrgyz, I thought, “How can
this be possible?” Of course, everyone needs money, but I don’t know. When we rented out
our apartment, I wanted to write in both Kyrgyz and English. Of course, I would never have
written that it was only for Kyrgyz, but I didn’t want to. I just knew it was easier for them here,
and they wouldn’t encounter messages like “Russians, get out.” I wanted them to feel that. Of
course, they won’t. Here, it’s the opposite: when they hire people, they look for European-
looking people and say, “Not Indians,” “ Not Pakistanis.” They live exactly the same life as
our people in Russia. How can this be? What kind of xenophobia is this? We rented it out to
the Afghans, and they were super neat, but the landlords said, “Oh, we don’t have any glasses
or an iron.” I can’t imagine a situation where Kyrgyz in Russia would tell their landlords, “We
don’t have any champagne glasses.” I’'m closer to the Afghans; we have that mentality.

--- End of the interview ---
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Appendix 14. Interview Transcript 5

Respondent: Participant 5

Interview conducted: 09 November 2023
Time: 48 min

Language: Russian

Yacrts 1. MurpanuoHHasi HCTOPHUS

B o6mewm, s ydactBoBama... To ecth Tam aBa ¢akTopa COUUIMCH, Ha camoM jene. S
ydacTBoBaJla B MOCKOBCKON IIPEIMETHOM KypaTOpCKOM MIKoje. TO ecTb MMEHHO 3TO
opranuzoBanl B. M., oguH wu3 kpynHeWmux KyparopoB Poccuu, Hy, B IpUHLIMUIE,
MexayHapoaHbiii. 1 O. — BOT OHM OpPraHM30BBIBAJIM IEPBYIO LIKOJY JUIsI KypaTOpoOB U
npuriamany u3 LentpanpHoil A3uM TOXKE HEKOTOPBIX yY4acTHUKOB. BoT, U s Torna mpomuia
110 KOHKYpPCY M Ha Mecs1] npuexaia. BoT, TaM s mo3HakoMuiach ¢ HapHeM, M MbI €1I€ [T0JIro1a
o0Ianuch, MOTOM BCTpeTHIUCHh B IluTepe, W Kak-TO BOT... HO KaK-TO HAIIM OTHOUICHHUS
CTaHOBHJIUCH BCE OoJblie u Gombine. M kak pa3 s mogaBaja B TOM IOy, IOCIE€ OKOHYAHUS
[konbl myOaMYHONW MOJMTHKHM, S MOJAaBaja Ha Maructpatypy mo public policy, Bor. U s
BOOOIIE X0TeNa MarucTpatypy o public policy, HO Tyzaa s He poIIa, HOTOMY YTO, HY, U3-32
aHIJIMKACKOTO 51 He Ha0paja CTONBKO 0ayuioB, 4ToObI TyAa MPOUTH. B nmpuHImne, aHrauickuii
y MeHs ObLI TOXKE He oueHb. Bor, u MHe kak Obl /. CKMHYyNa CCBUIKY, YTO B MOCKBE ecTh
YHHUBEPCHUTET U 4TO TaM Toxke public policy. S monana, u B utore s nponuta. Bot, u xak pas-
Taku ... Hy, g KOT/Ia Iiepeesrkaia, Hy, TOUYHee, Korja s TyJa exaia, s AyMaia, 4To s Ooblie
MOJIyTo/1a HE BBIACP)KY. Bo-nepBbIX, HOTOMY 4TO 5 He JIt00t0 MockBy. Bo-BTOpBIX, Tam, HY,
Kak Obl, He OBUIO 0CO00 PECYpCOB y MEHS, IOTOMY YTO s HE TIOHMUMaJla, KaK MO>KHO YUUTHCS U
paboTaTh OJJHOBPEMEHHO, IOTOMY YTO yué0a OblIa y HaC JOCTAaTOYHO MHTEHCUBHAS — C TPEX
4acoB JI0 IEBSITH Beuepa, U IUII0C, HY, BCE 3aHATHS, JOMAIIHNUE 3a/1aHUs U IIJIIOC YETHIPE Yaca
noporu. Hy, To ecTp kak Obl BpeMeHH 0c000 He ocTaBasioch. BoT. I gymaia, 4To st He BELAEPIKY,
¥ MaKCUMYM JaBajia cebe Mmojroza, Ho jJaymaia, uTo nonpoOyro. BoT Tak s octanach Ha ceMb
aet B Mockse.

Jla, momyyaercs, JiBa roja Maructparypsl. Korna st yunnack Ha BTOPOM roJly MarucTparypsl,
g Kak pa3 yctpowsach B LlenTp TBOpueckux mHayctpuil. M tam s emé pabortana aBa c
[IOJIOBUHOW TroJa, IOoJNy4yaeTcs. bbula KyparopoM MEXIyHapoAHbIX IpoekToB U PR,
MOJTy4YaeTcsi, TUPEKTOPOM... TIOMOITHHUKOM TE€HEPaIbHOTO JUPEKTOpa — 3TO OQHUIMATIbHAS
JOJDKHOCTB. Y 11a, TO eCTh MOTOM BOT s Hayaja 3aHUMAThCs (yAIIEPUHIOM U IMOHSJIA, YTO
BOOOIIIE. .. HY, BOOOIIIE MOHIA CBOM OTUYXIEHHBIN TPy U MOHSUIA, YTO HY>KHO YHTH C pabOTHI
U TIPOCTO 3aHMUMATHCS CBOMMHU IIpoekTamu. Hy 1 j1a, s, KOoHeYHO, IIepBhIe J1Ba rojia, WK roJl —
3TO OBUIO MPOCTO CaMOBBDKMBAHHUE, MOTOMY YTO Y MEHs Kak Obl He ObUIO HUKAKOH pabOThI
0c000, HO OBITM KaKHe-TO pacxojbl, MOHATHOEe neno. IloaTomMy s mpojaBana HOCKH B
cylnepMapkere, mojapadaTbiBajia KypbepoM U BOOOIIE 3aHMMalach BCIKHUMH MOAPAOOTKaMH,
OuYeHb COMHUTENbHBIMH. Kakoe-To Bpems s, Hy, Kak Obl, Ja, ObUIM MPOCTO MOAPaOOTKH, U

251



IOTOM BOT 5 B COTPYJIHHYECTBE C MNpo(coro3aMu pemmia... Mbl PEIIWIM MPOBECTU
UCCIIeIOBAaHNE, Pacclie/lOBaHUE, HE 3HAIO, MPO TO, KaK JKUBYT IOBapa, Hy, BOOOIIE... MPO
paboty murpantoB u3 LleHTpanbHOM A3UM M BHEIPHUTHCSA B MPOU3BOJCTBO, YTOOBI BOOOIIE
MIOCMOTpPETh, YTO TaM TBOpUTCS. M, monydaeTcs, monroga MpUMEpHO s TaM palortana, u
MOJITO/1a elIE — y aHAPXUCTOB, KyJ1a MHE TIOTOM YK€, TI0 CYTH, PELIHIN IOMOYb, MEHS KaK-TO
TyJa 1 3a0paiu, XOTs 51 Kak Obl He uckayia padboty. Hy BOT TaM ObLTH. .. HY, TaK KaK sl TOTOBHJIA
BbicTaBKy B IlIBeiinapuio, 1 oHa OblIa Kak pa3 CBsi3aHa C €/10i, C NMPUTOTOBJICHUEM, S
MoJyMajna, YTo MHE HY>KEH 3TOT ONBIT — BOOOIIIE MPUTOTOBICHHS €6l B TPOU3BOICTBEHHBIX
macimrtabdax. M na, BOT st paboTtasa roj moBapom.

Jlnst MeHs 3TO ObLI, KOHEYHO, OUYE€Hb Ba)XKHBIH OIBIT. BooOIIe, kak Obl, 3TO ObUIO BCE-TAKU
CTaHOBJICHHE MEHS KaK JMYHOCTH, MOTOMY 4YTO s Oblja TOCTaTOYHO MOJOAAs, HY TO €CTh Y
MeHsI ObUT KaKOW-TO KU3HEHHBIH OMBIT, HO 1 HUKOTa, HAI[PUMEp, CaMOCTOSITETIbHO HE JKUJIA.
Tem Oonee, na, 51 *xuia, MOIy4aeTCs, 10Ma C POIUTENIMH, ¢ MaMoil. M, Hanpumep, Korza Thl
npuesxaeiib B MOCKBY, U Tbl, TUIIA, CTYJEHT, U Thl HE IOMa, [IEPBOE, YTO Thl IOHUMAEIIb, —
3TO YTO B XOJIOAWIBHUKE €CTh TOJIBKO TO, YTO THI Ty/Ja MOJOXKUI. A Thl OOBIYHO TyAa HUYETO
HE KJIaAENb, TOTOMY YTO JIeHeT HeT. To ecTh 3TO Obll, KOHEUHO, OTIBIT B3POCICHHS I MEHS,
CTaHOBJICHUS], IPOPECCUOHATLHOIO CTAHOBJICHHUS, 3aBA3bIBAHUS PA3HBIX KOHTAKTOB. TO €CTh B
IEJIOM, TIOMHUMO HETaTUBHOTO OIbITA, HEOOXOIMMOCTH BBDKMBAHHS U Pa3HBIX HCTOpUIl B
MockBe, 3TO ObUI JOCTATOYHO IOJIOKUTENBHBIA OonbIT. [ToToMy 4TO, HampuMep, MHE OYEHb
MOHPAaBHIIOCH paboTaTh ¢ Mpodcoro3aMu, MHE OUYSHb TIOHPABUIICS MO OTIBIT Pa0OTHI Ha KyXHE,
XOTh OH ObUT TsoKENBIA. Ho mocne 3Toro >ku3Hp BOOOIIE MEHSETCS, U Thl MO-IPYroMy
HauMHaellb OTHOCHUTBHCS K JIIOJAM, K padote, Kk Tpyny. To ectb BooOlle MOHUMaHUE TPyAad
npoucxoaut. [loTomy uTo, HY, peanbHO, s paHblle AyMala, 4To pabCTBO — 3TO, HY, KaK ObI,
He 3Hato, B XV—XVII Bekax. A To, 4T0o ceiiyac MPOUCXOAUT C HAIIMMH MUTPAaHTaMH, — 3TO
coBpeMeHHasi oopMa padCTBa, KOrja JItou padoratot 1mo 15—17 4acoB B 1eHb U HE BUTIST, HY,
Kak ObI, HUYETO, KPOME 3TOro. Y HHUX HET J0Ccyra, CBOOOJHOro BpeMeHH. M 3To ObLT OYeHBb
TakoM, Hy, OTpE3BIAIONHA onbIT. Hy BOT, OT 12 4acoB — TO €CTh TaM MOHO OBLIO, THIIA,
BbIOMpaTh, HO BooOMIIe cTtannapt ot 12. Ho G6wiBano u 14, u 15, a HekoTopsie paboTanu, Kak
Obl, B IOJIHYIO CMEHY — 3T0 17 yacoB u OobIire.

YacTthb 2. ITHHYECKHE OTHOLICHUSA

MHe kaxeTcsi, y MeHsI BCera, B puHIuIe, Obu10 HekoMpopTHO B Poccuu, moToMy 4to maxe
€CJIM Thl HaXOJUIIbCSI B apT-Cpelie, TO BPOAe ObI 3TO KyJIbTypHBIC, TOHUMAOIINE JIOIH, HO
Jake TaM OBLIU Takue CIIy4au, KOTOpPhIE Tal0T Te0e MOHATh, YTO Te€0s BOCIPUHUMAIOT KaK-TO
no-apyromy. Hanpumep, gaxxe B HO3UTUBHOM CMBICIIE. Sl IOMHIO, HA OJHOM M3 OTKPBITUN Ha
paboTe O MH MYX4YHMHA TaK KO MHE... Hy, Kak Obl MBI Ha4aJIu OOMIATHCS, OH KaK-TO KO MHE
IIPUBA3AJICS ¥ [IOTOM Ha4aJl TOBOPUTH, KAKOM y MEHs Xopolui pycckuid. Hy, Tuna, BOT nepBbIiit
pa3 BUXKY YEJIOBEKa C TaKMM XOpOIIMM PYCCKHMM, M OH HE OCTaHaBiuBaics. To ecTh OH
TOBOPUJI, UTO BOT, TUIIA, Y BCEX PA3HBIX JIIOJEH, C KOTOPBIMH OH UME eJI0, OHU, THUIA, TOBOPST
MO-PYCCKH Xy’Ke, W CIpalIuBai, MOYEeMy y MEHsS HeT akieHTta. Hy, kak Obl 3TO Bpoje
KOMIUTMUMEHT, YTO Thl XOPOIIO TOBOPHILIb O-PYCCKU, HO 3TO K€ BCE PABHO O3HAYAET KAKYIO-
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TO KceHo(oOuro, He 3Hap. B o0meM... moToMmM, 3TO HE CO MHOH CBSI3aHO, HO TaKOU
IIOKa3aTeIbHBIN Cllydaid: MOsI MOApPYyTa paccKa3blBalla, UTO KaK-TO OHAa B METPO pa3roBapuBaia
C TapHeM, KOTOpbld ObUI, 1Mo e€ crmoBam, siBHO u3 lleHTpambHoil A3uu. OHH mpoOCTO
MIOTOBOPUJIM, U OH € CKa3al, 4yTo crnacu0o, MOTOMY YTO C HUM IEPBBIi pa3 KTO-TO U3 MECTHOTO
HaceleHus BooOIIe MOroBopwi. To ecTh OueHb pPEAKO ObIBa€T KaKoe-TO HOPMAalbHOE
YeJI0BeYeCKoe OOIIEHHE MEXAYy HE3HAKOMBIMHU JIOABMHU. S1 JymMaio, 4To B paMKax 3TOTrO
BOIpOCAa HE OYECHb IOHATHO, KaK BOOOIIE TOBOPUTH MPO JAUCKPUMHUHAIMIO. TO ecThb
JUCKPUMHHALIUS — 3TO KOT'JIa Y BCEX €CTh JJOCTYII K YeMY-TO, a Te0e OH 3aKpbIT. [loaToMy He
OUYCHb IOHATHO, KaK OTBEYaTh... KAKOW MMEHHO Ciy4yad npuBoauTh. Hy, Hampumep, mory
CKa3aTh: MHE HYXHa Oblla perucrpanus JUisi padoThl, U MHE €€ HUKTO HE CIHeNan, XOTs
peructparys O6ecruiaTHasi, 1 JIIOOOH YEeIOBEK MO TPYJOBOMY KOHTPAKTY MOXKET €€ MOIYy4UTh.
ITo cytu, Ha pabore, rae s padorana, Obljla TUCKPUMUHAIMA, IOTOMY 4TO TpaxkaaH Poccun
oopmMIIsIIN HAanIPSIMY'1O, “TI0-0eTIoMy”’, B OpraHU3alUIo, IIATUIIN HAJIOTH, JIeNIalIi 3apIllaTHbIC
KapTOYKH U TaK Jiajee, a MHOCTPAHHBIX TpaKAaH opOpMIISIIN yepe3 Apyroe npeanpustue. Ha
camMoM Jiene, s AyMmaro, 9To ObLIa MPOCTO MPOKIAAKa, Kakas-To (eiikoBas KOMIAHUS WIH
nocpenHuk. Beex TpynoyctpamBanu uepes He€. IIpu 3Tom y HHX B oduce mpsimMo ObLIO
HaIMCaHo: AaTy Ha TPYJOBOM J0IOBOPE HE CTaBUTh. MHE anu A0roBop, 5 €ro NoAmnucana, Ho
OHHU HE XOTeNM JaBaTb MHE BTOpPOH 3k3eMIuisip. Uepe3 ABa Mecsla s ele Kak ero BhIOMIIA.
[Torom, Kora g y’ke MoIuIa B 0T M0 BOIPOCaM MHUTPALIUH, YTOOBI IIEpeperucTpupoBaThCs,
BBISICHWIOCH, UTO 3TOTO JIOTOBOpa BooOIe HEeT B 6a3e. XOTs Kax/as OpraHu3anus J0DKHA B
T€YeHHE TPEX OHEH OTHPAaBUTh YBEIOMIIEHHE O TOM, YTO MHOCTPAHHBIN I'PaXXAAaHWH y HUX
pabotaet. Y MHe cka3aiu, 4TO 1a)Ke B MOEH ONKCH YKa3aHO, YTO YBEIOMJICHHE OTIPABICHO B
®OMC, x0T TaKOTO OpraHa y>xe He cymecTByeT. To ecTb 310 Bc€ Obl1o pukiuei. [lomyuaeres,
3TO ¥ €CTh JUCKPUMHHALMSA: MBI BCE€ PadOTaIM Ha OJHOM MPEANPHUITHH, HO YCIOBUS ObUIH
pasHble, U U3-3a 3TOrO 4 Jake HE MOIJIa HOPMAJIBHO CEJIaTh PErUCTpaluio. EMuHCTBEHHBIN
BapuaHT — 3amjaaTuTh okosio 100 mosmiapoB, M s OAMH pa3 Tak Jejajla, HO 3TO OYEHb
PUCKOBAaHHO: Tl OTAAEIH MACTIOPT HE3HAKOMOMY YE€JIOBEKY Ha HEJIENI0 U BOOOIIe HE 3HACIID,
BEpHYT JIM e€ro. M ecnu He BEPHYT — Thl JaXK€ HE CMOXKEIIb yeXaTb. 10O €CTh 3TO OYEHb
6ounbIoi puck. M eciu 10oroBop He 3aperucTpupoOBaH, 3HAUNUT, OHU HE IJIATIT HAJIOTH. S naxe
NPUMEPHO CUHTANA: U3 MPUMEPHO 75 paOOTHHUKOB, a Bcero TaM Obu10 0 S00 MHOCTpaHHBIX
pabOTHUKOB, 3TO BBIXOJHIIO OKOJIO MHJUTMOHA pyOueid. [lmoc camu paboune emé niaTuim 3a
peructpanmio. To ecTb, IO CyTH, JIIOJEH NMPOCTO IKCIITYyaTUPOBAIU, U IIPU 3TOM OHH TEPsUIN
BCE TapaHTUU — TIEHCUU U Tak jainee. To ecTh 3T0 OblIa Takas JOBOJBHO crenupuueckas
dbopMa TpymoBoil AMCKpUMHUHAIMK. Eciu ToBOpUTH MpO OBITOBOWM YPOBEHb, TO Na, OBLIU
HETPUSATHBIE MOMEHTBI, HO 3TO CKOpEe MPOSIBICHUS KCEHO(DOOUH.

C xunpéM TOXKE ObUTa MCTOPUS. MBI C COCEIKOM, KOT/1a 3aKaHYMBAJIM YHUBEPCUTET, UCKAIU
KBapTHPY, U IMOYTH BO BCEX OOBABICHHUIX ObLIO HAIIMCAHO “TOJBKO...”, HY, B CMBICJIE, TOJIBKO
ISl onpeAenEHHbIX Moael. I Ham Kakoe-To BpeMs ObUTIO CIIOKHO HAaWTH KBapTHpy. B urore
MBI CHSUIM O/IHY, B II€JIOM OHa ObLa Xopolasi, Xo3sieBa OblIH OoJiee-MeHee a/leKBaTHbIE, HO 5
JTyMaro, YTO OHU COTJIACHIIUCH, BO3MOKHO, TIOTOMY YTO TaM ObUIH JiBe JeByIIKU u3 Poccun. S
HE 3Ha10, KaKoi ObUT ObI OTBET, €CaH Obl MbI MPUIUIK BABOEM. TaM BooOIIe Takas HCTOPHS,
YTO MHOTHE XO035€Ba, OCOOEHHO KakK s JyMaro, OBIBIIME BOEHHOCTYXalhe, KOTOPBIM
JocTanach KBapTUpa, CaMy TaM HUKOTJ1a HE KWIN, HE JIEJIal0T PEMOHT, IPOCTO caatoT e€. OHu
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npeanoYuTaroT OGH.[EITBCSI TOJBKO C OAHHUM 4YCIOBCKOM, KOTOprfI pemracTt BCC BOIIPOCHI,
HOIIGI/IpaeT COCGI[CP’I, 1 BCSI OTBETCTBEHHOCTH ObLIa HA MOUX cocCCaKax. YV Hac 94acTO MEHSINCh
JIIOH, a X034€Ba JaXC HC 3HAJIU 00 3TOM.

Hy Bot, Hampumep, y MeHs ObLI HapeHb, U B IEJIOM sI TOHUMAIO, YTO s JIOCTaTOYHO
NPUBUJICTUPOBAHHA: y MEHA HE ObUI0 HEOOXOJMMOCTH OTHPABIATH JCHBIH JIOMOIA,
MOJIEPKUBATh POJUTENIEH, U IO3TOMY s MOIJIa OcTaBaThcsa B Poccuu Tak 1051ro, moTOMy 4To
y MeHs TaM Oblia Takas MUHH-ceMbs. O(UIManbHO y MEHs, 10 CyTH, ObljIa OJIHa OCHOBHAs
pabota. Boobuie paboT y MeHs Obl1o He Tak MHOTO. [lepBast pabota Obiia Ha “@Dabpuke”, U s
cpasy Ionajia Ha JOCTaTOYHO XOPOIIYIO MO3UIUI0 — IIOMOIIHULIEH T€HEPAJIbHOTO IUPEKTOPA.
Ha nepBom rojty maructparypsl st BooOuie He paboTaia, MOTOMY YTO HE yCIeBaJa, HO JICHET,
KOHEYHO, He xBarayno. IlotoM s moexama Ha ManbTy ¢ HOAPYroM, U y MEHs IOSBUIICS
HeOombIoi gonr — rae-to 200-300 eBpo. [l MockBbI 3T0 HEOOIBININE TEHBIH, HX MOXKHO
ObLI0 Kak-TO 3apaboTtaTh. IHOT 1A 1 oipadaThIBaia KyphepoM — OpaT CKUHYJ KOHTAKTBI, U 5
BBIXOJIMIIA, KOorja Morja. B menom s paGory cmeumanbsHo He uckana. IIpocto yBuaena B
Facebook B rpymnmne o0bsaBnenue npo @. S npo Heé yxe 3Hama, U 3TO ObUIa MOS JIOOMMAast
uHCcTUTYlUs B Mockse. S mogymara: 6J1H, BOT Tak MPOCTO B3ATh U TaM paboTatk. OTnpaBuia
pe3ioMe, MEHs IIPUTJIACHIIN Ha cobeceoBanue. S MOMHIO, YTO JJajke CHayasla He OTBETHIIA Ha
MMCbMO — IOyMasa: HeT, ewé noryisato. Ha cienyromuii nenp orBeTwiia ¥ nouuia. CHavana
BaKaHCHs, HA KOTOPYIO s I0JaBajia, 3aKpblIach, HO MOSIBUIIACH ApPYTas, IOTOMY YTO YEJIOBEK
oTkazaiucs. Jlymaro, MEHS B3sJIM BO MHOTOM H3-32 HOPT(POIMO — y MeHS ObLI0O MHOTO
MEXIYHAPOIHBIX IIPOEKTOB: HLm-ropK, lNomnannus, [Honewa. /{axxe B Poccun He y MHOTHX
Takoe ecTb. [1roc 3HaHue A3bIKOB. M, 4eCTHO TOBOpS, 3apIiiaTa y HUX ObLIa OYeHb MaJIeHbKast:
cHayasa 25 Teicad, moToM 35. J{ns cTyeHTa 3To enié okel, HO B I[€JIOM Ha 3TU JIEHbI'UM OYEHb
CJIO’KHO JKUTh. B MOCKBE UeJIOBEK C OMBITOM U S3bIKAMHU OOBIYHO HE UAET HA TaKylo padoTy,
€CIIM TOJIBKO HE OUEHb JIIOOUT cepy UCKYCCTBA.

Pabounii nenp Obi1 ¢ 11 10 7, HO Harpy3ka orpomHasi: Ha TeOe Bech PR, MexayHaponHbie
npoekThl. [Ipu 3ToM s >kuina B OOIIEKUTHM U HE IJIATWJIA 32 apeHIy, MHaue 3TO ObLIO ObI
B0oOOIIEe HeBO3MOXHO. Ilorom 3aprary momHsiin no mpumepHo 43 teicsiu. M kornma s
YBOJIMJIACh U YBUJEINA, 9TO Kaccup B “IIarépouke” nomyuyaer okoio 40, st HOHsIa, HACKOJIBKO
3T0 ObLIO Majo. Toraa st mpoCTO HE OPUEHTHPOBAIACh B 3apIulaTax. S gymaina: 3auem Toraa
BCE OTH S3bIKH, OIBIT, €CIH 3TO TakK orutayuBaercs. Emeé Obl1 MOMEHT ¢ pa3pelicHHeM Ha
paboTy: Toraa MHOCTPAHHBIM CTYJICHTaM OHO BCE paBHO TpeOOBaoCk. S cHavana xymaia, 4ro
€CTb MOCJIa0JIeHNs], HO 0Ka3aJ0Ch, YTO HET, U MHE MPHIILUIOCh IPOXOJUThH BCE 3TH OUEpeH B
OMC u ohopMIATH JOKYMEHTHI.

B menom, kpome MeHs, Bce Ha paboTe ObUIM POCCHSAHE, TOJNBKO OAMH 4YEJIOBEK ObUI U3
Tamxukucrana. B ynusepcutere Obu1a MEXAyHApOIHAS Cpelia, MOTOMY UTO porpamMMa Obuia
Ha aHIJIMUCKOM — TaM Obutn Jroau w3 Snonuu, Pymeinuu. ¥V mMeHs chopmupoBaics Kpyr
oOIIeHUsT U3 yHHBEpPCHTETa, pabOThl, Apy3ed MapHsS M JIOJAEH M3 JEBBIX BHKCHUH —
po(COI03HUKOB, MAapPKCHCTOB. MIMEHHO OT HUX S IMOJyyalla OCHOBHYIO MOJJIEP)KKY, OHU
BCETrJa IIOMOTaJIH.
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A BoT u3 KsIprei3crana y MeHsl modtd He ObLIO Kpyra obmenus. S oOmiamach TOJIBKO C
HEKOTOPBIMHU JII0IbMU. VIHOT/1a IepeceKalinch, HO PelIKo, TOTOMY 4TO Bce ObuUtn 3aHsTH. OHa,
JI., emé xxnma B OquHIOBO. B 11e1moM u3 Tex, ¢ KeM s N03HAaKOMUJIach HMCHHO B MOCKBE, B KTO
061 3 KbIpre3crana, moutu HUKOro He Obu10. Kpome, Moxket ObiTh, C., HO HE 3HAI0, MOKHO
1M €€ cuuTaTh. MBI MO3HAKOMUIIMCH eI BO BpeMs yu€Obl, OHA IPUXOAMUIIa Ha MEPOIPUSATHS,
U TIOTOM YK€ 3/IeCh Mbl Hauasu OoJibIIe o0ImaThees. A Tak s 00JIbIIe HUKOTO 0c000 HE MTOMHIO.

Yacrs 3. CTpateruu aKKyJbTypauuu

To ecThb 3TO OBLIO TOXKE KaKk ObI HE COBCEM OpraHM30BaHHAs AUACIIOPA, HO C MPHUBICUYCHUEM.
To ecte My3seii “T"apax” nenan Bot 3Ty npe3eHtauuio “Cepennna Poccun”, rae-To tam, BpoJe,
ObLIa, HE MOMHIO ceifyac, HO 3TO ObUT TaKOi TBOPUECKUI MPOEKT KakK pa3 Xy A0KHHI U3 CaHKT-
[TerepOypra, KOTOpble pabOTalM C CUCTEMOW MHTpAllMHd, U OHHU TMPHUBICKIM MeHs, Y. u
HECKOJIBKUX JAPYTHX aBTOPOB JJIsl CO3/IaHUsI HOMEpPA, U MBI ITpe3eHToBan 370 B “I"apaxe”. Hy,
B MPUHITUIIE, HEKOTOPBIE JTIOAH MpUiuid. Bot. MokeT ObITh, emié J1., MHE Ka)KeTCsl, Mbl, MOXKET,
HE 3HaKOMBI ObUTH 10 3Toro. Bot. U emé onun pa3 B Teatpe.doc Bpoae mokasbpiBaiu, ObL1a
npeMbepa Ha Hoopy3 — OBII CHEKTaKIJIb MPO... TO €CTh 3TO UMEHHO KakK ObI COOOIIECTBO,
MMEHHO Ta/KUKCKasl TMacropa, KOTopsle paboTaloT B TeaTpe, M OHM Jeianu BoT Ha Hoopy3
CNEKTaKJIb, BOT TyAa s xoawina. Bor. Kakue-To npsM Takue MeponpusaTusi, KOTOpble ObUIH
OpraHu30BaHbl, 1 0C000 He mocenana. TonbKo BOT Ha KaKue-TO BHYTPEHHUE, [1a, TIOCHICIIKH,
HY, KOT/Ia TMacIopbl COOMPAIOTCS TaM C Jpy3bsiMu. To ecTh, Hy BOT B Bpllke y Hac Tam
HEKOTOpbIe MEHS MpUTJAIllald Ha TaKHe BCTPEYM BHYTpPEHHHE, KOTJa MMEHHO OBbUIM BCE U3
KeIpreizcrana, BOT, HO S 0C000 TaM... s JaKe OJMH pa3 MOCCOPHIIACH, MOPYTrallach ¢ OJHUM
napHeM U 0co00 He o0I1ansachk NOTOM ¢ HUMH. [I0OTOMY 4TO OH KOTO-TO Ha3bIBaJ “TENKON Win
4yT0-T0 Takoe. Hy, kak Obl... B o0miem, s TaM HEMHOTO MOCKaHJAIWIA, U MEHS TTOTOM YK€
HUKyAa He 3Banu. Emé omHo, 1a — s Obuta Ha mpe3eHTanuu (uiabma “Ailika”. JT10 ObLIa
npembepa. Ho 3To Toxke, Kak Obl, pOCCHIICKHIT MPOEKT, 1a, X0Ts pexxkuccép u3 Kazaxcrana, Ho,
10 CYTH, YK€ POCCUNUCKHM.

310, 13, BCE KyJIbTypHBIE MeponpusTus...Hy u s, mo cytu, eaunctBeHHas u3 Keipreicrana.
Hy Bot ¢ JI. MBI nepecekanuce, OUH pa3 B OHa npuesxaina. Jl. toxe npuesxana. Hy To ects s
emé olmanach ¢ MOBapoOM, MO3HAKOMHJIACH TaM, HO s, KOHEYHO, OOIanack ¢ HUM... HY, B
OOBIYHOW JKU3HU, HABEPHOE, MHE OBUIO OBI CIIOKHO, HO TOTJa S 00INaiach, KOHEYHO, IS
UCCIIeIOBAaHMsI, TIOTOMY YTO MHE HYXHO OBLTIO KaK MO>KHO OoJibIlle MHPOPMALUU M BOOOIIE
MOHUMAaTh, KaK JIIOJIU J)KUBYT, IOYEMY OHHU TaM paboTaroT. Sl y Hero nmoromM MHGOPMAIHIO U
1ocje TOro, Kak yIuia U3 OpraHu3allyy, CIpalinBaia, MOTOMY YTO MOCJe TOro, Kak BCE 3TO
BCKPBLIOCH, X BCEX HAMPSAMYIO TPYAOYCTPOHIIHU, TOTOMY YTO MCHYrajuch ckanaanga. Ho on
IIOTOM Ipejiarai MHe cekc. Jla, mapenb n3 Keipreizcrana. Hy, To ecTb OH XOpOLIHiA, MUJIBIH,
mpocTo xoTen cexca. U, kak Obl, Bc€ Halle 00IIeHne B UTOTE K 3TOMY cBelloch. U n1a, s oueHb
penko, ocobeHHo ¢ mapHsiMu U3 Keipreiscrana, o0mianach, IOTOMY YTO BCE Kak OBl K 3TOMY
CBOJIWIIOCH. TO €CTh 3TO B MPUHIIMIIE OUYEHb YacTO TakK npoucxoaut. Ho camu poccusine, oHu
Kak OBI... HE 3HaI0, XOTS HET, TOXKE He BCET/ia JepKaT JUCTAHIMI0, HO BOT UMEHHO MapHU U3
KeIprei3crana, OHU CUMTAIOT, YTO 3TO KakK ObI 0053aTEIBHO TOKHO OBITh, IOTOMY YTO ‘S Ke
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u3 Keipreiscrana”. M MHe KaxkeTcs, 3T0 paboTaeT maTpuapxajbHOe IMpeJCTaBlIeHHe, KOTAa
TEJIO KEHIMHBI KaK OyATO MPUHAAJICKUT HE CaMOH KeHIIMHe, a Hauuu. [ToaToMy ke s mucana
CTaThIO MPO 3Ty TPYIIY “TIATPUOTOB”, KOTJa OHU TBITAJHCH MPOSBIATH HACHINE U3-3a TOTO,
YTO JEBYIIKH BCTPEYAINUCH C IPYTMMH MyXYMHaMU. [IoTOMy 4TO 3TO Kak pa3 CBS3aHO C TEM,
4TO Te€OsI BOCIPUHUMAIOT HE KaK CyOBeKTa, a Kak 00BEKT, y KOTOPOTO HET COOCTBEHHOM! BOJIH,
Y 4TO ThI KaK OyATO MPUHAUICKUILB 3TOM rpynme. M ecnu 4enoBek ce0si CUNTAeT KbIPTbI30M,
3HAYUT, 110 3TOH JIOTUKE Thl TOKE JOJDKHA €My “TIpUHAIJIEKATD .

Co 3HaKOMBIMHU-TO 51 CO BCEMHU O0IIaiach, a ¢ HE3HAKOMBIMH MHE OBLJIO CIOXKHO. TO ecThb 5
MIPOCTO YYBCTBOBAJIA KAKYIO-TO CBOIO OOJIBIIYIO 3aKaTOCTh, M IOITOMY MHE CJIOKHO OBLIO Yy
HUX YTO-TO MPOCUTH, JaKe KOT/a, HY, KaKk Obl, HA000OPOT, y MeHsI ObL10 Oobie pecypcoB. To
ecTb 5, Ha00OpOT, BCEX, KOr0 3Hala, crapajach OOJblle MOAACpX HBaTh. HacTo y MeHs
MIPOCHJIM TIOMOIII — TIOMOYb YCTPOUTHCS Ha paboTy, IOMOYB C PErHUCTpaliedl WIN ¢ YeM-TO
emé. U, Hanpumep, gaxke eciiv y MeHsl ObUIH NMPOOJIEMBI C PEeruCTpalueii, s BCE paBHO... HY,
Kak Obl, s 3HAIO, YTO Y HAC JIIOJU Yepe3 AMACTOPY OOBIYHO PEIIAIOT BOIPOCH PErUCTPaLUH,
JTOKYMEHTOB, TPayKIaHCTBA M Tak janee. Ho eciiu roBopuTh mpo Kakue-To OyMaskHbIE BOIPOCHI,
TO MHE KaK pa3-Taku NOMOTajli poccHsiHe. S, Hampumep, Xoauiaa Ha TPEHUPOBKH, U OJIUH
napeHb Kak-TO BOT MPOHHUKCS M MOMOTajl MHE — OH, 110 CYTH, OyJy4H MOYTH HE3HAKOMBIM
YeJI0BeKOM, Mpomucad MeHs y cebs moma. M 3To, Hy... IUIIOC JUIi MHOTHX HAalluX
COOTEYECTBEHHMUKOB — 3TO BOOOIIE HEAOCTYTHBIH c110c00. 1 O3TOMY OHHM peIIatoT BOIPOCH
JIeTaIN3alny Yepe3 JUacropbl. A MHE 3TO OBbIJIO JOCTYITHO.

W nmroc, aa, 4acTo OHU KAk pa3-TakW... Hy BOT, HAI[pUMEp, OJIMH pa3 s Jejajla pErucTparuio
— 3TO OBUI TaKOM CiTy4aid: s McKasia paboTy, 4TOOBI y MEHs1 ObUT TPYAO0BOW JOTOBOP, H YTOOBI
Ha OCHOBAaHHMH HETO s MOTIJIa 3apeructpuposarses. S mpunuia B b. — 310 HY»)HO ObUTO U151
UCCIIEIOBAaHUSI — M CIIPOCHIIA y MapHs: “A BaM OT paboThI AenaioT peructpamnuio?”’ I'oBopio:
“SI Xxouy ycTpOUThCS, HO MHE BaXXHO, 4TOOBI Bc€ ObUI0 oduuuansHo”. OH roBoput: “Hetr”. 51
cnpammBao: “A kak Bbl Torna aenaere?” O" ropopurt: “Hy BOT, eCTb IapeHb, Y HETO AejlaeM”,
U Ja] MHE HOMep. 51 BCTpeTuiach ¢ aOCONIOTHO HE3HAKOMBIM YEJIOBEKOM B CyIepMapKeTe,
oTJana eMy nacnopT, AeHbr'n — U Bc€. OH ckaszan: “YUepes Henemo yBuaumces . Hy To ecthb
3T0 BooO1e k&écTko. U Tak, mo cytu, padoTaeTr cood1ecTBo — 1o capadanHoMy paauo, yepes
TaKkue KOHTaKThl. M eciu Thl He BKIIOYEH B 3Ty CETh, B 3TO COOOIIECTBO, TeOE 0UYEHB CII0KHO
C JOKYMEHTaMHU, [T03TOMY Thl BRIHYKJCH TyJa oOpamarbes. S Tak jenana Toapko oauH pa3. U
IUTIOC Y MEH$, M3-32 JIOCTaTOYHO NPHUBHJIECTHPOBAHHOIO IOJIOKEHUS B TIaHE 00pa30BaHUS,
€CTb BO3MO>KHOCTb XOTs ObI pa30MpaThCst B JOKyMeHTax. Ha kakoM-To 6230BOM IOpUAMYECKOM
ypOBHE 51 MOHMMAl0 Ooible. S yacTo cama roToBMJIa BCE JOKYMEHTHI, IOTOM, HAallpHMeEp,
oopmmiza camo3aHATOCTh — 3T0 MHe JI. mojickasana. ITo Toxe ObUIa Takas Hallla MaJeHbKast
MUHHU-AHUacopa: O6puta JI. emé HeCKOoNbKOo 4enoBeK. Ecnu 4To-To OBLIIO HYKHO, MBI, CKOpPEe,
oOpamianuch Apyr K Apyry. To ecTs auacrnopa HE3HAKOMBIX JIOJIEH — 3TO OJHO, HO Y MEHs
BCE-Taku ObLT KPYT 3HAKOMBIX. 5] IPOCTO HE 3HAI0, MOKHO JIM 3TO Ha3BaTh IMACTIOPOii, HO €Clu
MO>KHO, TO J1a — sI CKOpee o0paraigach K 3HaKOMBIM.
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Hy u mmioc y MeHs ecTh ceTh KOHTAKTOB, IOMUMO T€X, KOTOPBIE JOCTYIHBI OOJIBIIMHCTBY
moneir u3 Keipreiscrana. To ects 3TO, Aa, poccHsiHE, HO HE TOJBKO. DTO B IEIOM
npodeccuOHaIbHBIE KOHTAKThl — B cepe UCKYCCTBa U B cepe mpodcoro3Hoit padboTsl. OHU
MOTYT OBITh HE POCCHUSTHAMHU, HO JIOKAJBHBIMH, a TaKXKe U3 JIPYT'HX CTpaH — HaIpUMep, U3
VYkpaunel. JT0 Takue Oonbline NnpodeccHoHANbHBIE CETH: MCKYCCTBO M, s Obl CKa3aja,
COJIMJIAPHOCTh TPYAALIMXCS, MPO(COI03HAs NEATENFHOCTD, 3alllUTa MpaB pabOTHUKOB. DTO
JIOBOJIBHO ITUPOKAs CeTh, U OHA Y MEHsI, B IPUHIIMIIE, IO BceMy MUpY. [1o3TOMy s 4yBCTBYIO
3Ty NPHUBHIETUPOBAHHOCTH HE TOJIBKO B Poccum, a BooO1ie B 1enom. S moHumaro, 4to Kyzaa
OBl s HU MIpHeXaJia, 1 CMOTY HaMTH JIt0JeH, KOTOpbIe MHE IIOMOTYT — UMEHHO Yepe3 3TH CETH,
HE yepe3 AMACIOphl, a Yepe3 CEeTH MAPKCUCTOB, COIMATUCTOB. [lo3TOMYy, MHE KaskeTcsl, MOU
cllydail TOBOJILHO HEOPAWHAPHBIN, IIOTOMY YTO HEYacTO OBIBAIOT Takue koMOuHaruu. MHorna
y JII0JIel €CTh TOJIBKO UCKYCCTBO KaK CETh, M TaM TOXe ObIBaeT B3auMornomolb. [ioc 3nanue
A3bIKa, 3HAHME KAaKHX-TO IOPUIAMYECKUX BEIIEW — 3TO TOXe Ja€T JONOJHHUTEIbHbIC
BO3MOXKHOCTH.

Hy u emé, na, y Mmensa 6putn pecypcesl. To ecTb st Moruia, HalpuMep, MecsIl He paboTaTh, KHUTh
y Zpy3ed, MEHS MOTJIHM KOPMHTb JpPy3bsi, WK MOU MapeHb, KOTOPBIA OB MOCKBUYOM. DTO
TOKE PECYpC, KOTOPBIN JOCTyNEH He BceM. [IoToMy 4TO eciu Thl MUTpaHT 0€3 NOIIEPKKHU, TO
3TO COBCEM Apyras cutyauus. M, Hanmpumep, BCE, UTO CBA3aHO ¢ MEAULMHOM, — 3TO TOXKE HE
y BCEX eCTh. Y MEHs ObUI Cilydail: Bocnaiwics 3y0, M 3a MOJToAa 5 MOTpaTHa Ha JEYCHHE
okoso 20 Teicsd pyOneid. To TOBOIBHO Oonblias cymma. Eciu Tl MUTpaHT U y TeOs HET
JICHET, TO C TAKUMH BEILIAMMU CIIPABIIATHCS OYEHB CIIOKHO.

OpnuH pa3 ObuIa Takas CMEIIHast UCTOPHSL, IPSM BO BCEX CMBICIIAxX cMelHas. S kak pa3 crosia
B ouepenu B ®MC, uTo0bl MosTyunTh paspemieHue Ha padoty. Tam Oblna oTAenbHAs odepenb
ISl MY KYUH — TaKOH *KeJIe3HbIN 3ar0H, He 3HAI0, BUJIENA Thl WIIM HET, MPSIM KaK OTrpa)<IeHUe.
U cuuranoce, 4To KEHIMHAM HE HYXKHO CTOSITh B 3TOU 0YepEAH, B 3TOM 3arone. Ho Bc€ paBHO
ObuIa OT/EbHAS OYepeb IS KEHIUH, POCTO OONbIIast IUHUS, YTOObI, BUAUMO, HUKTO HE
IpoJie3 BHYTPb OCHOBHOM odepenu. bbuia Takas JyimHHas skele3Hast KOHCTPYKIHS, H, KOHEYHO,
KECHIIMHAM TaM TOKe ObTO HEe 0OYeHb KOM(pOPTHO CTOSTh, HO BOT TaK OBLJIO OpraHu3oBaHo. 1
s CTOsAJa B 3TOW oOuepen, TaM ObUIM JApYrHe >KCHIIUHBI, Mbl Hauyanu oOmarscs. OnxHa
TOBOPHJIA, UTO pabOTaeT MOBapOM B CTOJIOBOM, OHa ObLIa, BpoJe, U3 Y30eKucTana, apyras —
u3 Tampkukucrana, Toxxe padorana B moxoxem mecte. O1Ha pacckasbiBaia, yTo B3sijia KPeIuT,
9TOOBI IETSM CBHITpaTh CBab0y, B 00IIEM, Takie UCTOPUH. V1 OHM MEHS CIpalmBaoT: “A Thl
rne paboraems?” S rosopro: “Ha ¢abpuxe”. I moHumaro, 4To HE MOTY UM CKa3aTh, YTO s
MOMOIIIHUIIA TEHEPATBHOTO AUPEKTOPA, YTO S TaM 3aHUMAIOCh KypaTOPCTBOM, COBPEMEHHBIM
HCKYCCTBOM, TOTOMY YTO 3TO BOOOIIE CII0KHO 00BACHUTH. M OHU Tak C COUyBCTBHEM KO MHE
OTHECIIUCh, KaK OyITO Yy MeHs HaMHOro Ooiee Tshxénas pabota, ueM y HuX. U s He cTana ¢
HUMU CTIOPHUTb, TOTOMY YTO JUISI MEHSI OBLIIO BaXKHO ATO OOIICHHE, YTOOBI MBI OBLITM Ha KAKOM-
TO OoJiee paBHOM YpOBHE, a HE YTOOBI 51 KaK-TO BbLAeNsIachk. [loToMy 4TO MHE Ba)KHO OBLIO
yepe3 TaKhe pasroBOpHI Jydllle MOHMMATh JoAei. S, Ha camoMm Jene, HE Mucala Ha
aKaJIeMUYEeCKOM YpPOBHE MPO MHIPALUIO, HO JUISI MEHS 3TO ObUIO Takoe MCCIIEOBAHUE B
npoliecce JKHU3HM, U 5 CTapajiach Kak MOXHO 0oJbiie o0maTthest. OHU 3TO BOCIIPUHUMAIN KaK
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TSOKEMYI0 TPOU3BOJICTBEHHYIO paboTy, MPsIMO COYYBCTBOBaU. M s aymaro: XOpoIo, uTo s
ckazana ¢abpuka, a He My3€eii, 4YTo He cKa3aia, 4To padoTaio B My3ee.

Yactb 4. ITHHYECKAA HACHTUYHOCTDL

Mpsl ObUTH B OCHOBHOM C MaMoO#, BOT, U TaM... HY, TO €CTh Y MEHsS HET BOT JTHUX, Ja,
TPAIULIMOHHBIX CBSI3EU C CeMBbEH, KOTJIa €CTh KaKOe-TO OKPYXKEHHe, rae TeOs, B MPHUHIINIIE,
B3pAIlUBAIOT, TJ€ BCE KPYTUTCS BOKPYT CEMbH, 3aBSI3aHO HA TOM, YTO Thl YaCTh KaKOI'0O-TO
TaKoro “KopHeBoro” cooOmiectBa. To ecTh y MeHs Kak Obl ¢ JeTcTBa 3Toro He Obuto. [liroc
emEé, 1a, 1 B KAKOM-TO CMBICJIE dTHUYECKUI MapruHai. Hy u mioc, na, MHE KaxKeTcs, 4To,
HaIrpuMep, JIIOAW B CTOJIMIIE M, CKaXXeM, B MpUropoje barkeHa oueHb CHIIBHO OTJIMYAIOTCH,
MO3TOMY MHE JIeT4e ce0sl aCCOIMUPOBAThH C TOPOAOM, YeM ¢ KBIPrbI3cTaHOM B IIEJIOM, IIOTOMY
9TO s TaM, HallpuMep, J10 MPOILIOro rojia oco0o aaxe He Obi1a. Bot. Hy, To ecTh 10 manaemun,
Kak Obl, 32 TOCTIEAHHE TOBI 5 TONBKO e3amna B Tanac, B Kagamxkaii, B O — B Oriie 1, paBja,
onuH pa3 Obuta. To ecth s Mo Mupy Oounblne e3nuia, 4em mo camomy Keipreicrany. U s
MMOHUMAI0, YTO €CTh Kakas-TO KyJbTypHas pa3HUIA, KaKON-TO aCCOLMATUBHBIA psiji, HO B
MIPUHIIAIIE MHE HE XOTEJOCh OBl ceiiuac MpUBA3bIBAThH ce0sl K KAKOW-TO UCHTHYHOCTH.

Her, mHe kaxercs, 3To OeccmbicieHHo. Hy, B miaHe TOro, 4To B MPHHIIMIIE BCE STHOCHI
JIOCTATOYHO CMEIIAHHBIE, TO €CTh “UUCTBIX HET, 3TO PEAIbHO COLUANIbHBIN KOHCTPYKT. DTHOC
— 3TO KOHCTPYKT, ¥ OH, MHE Ka)KETCsl, HU K YeMy He HyKeH. [[OHATHO, 4TO UCTOPUIECKH, TaM,
JIBA WJIK HECKOJIKO CTOJIETHH Ha3a/1 3TO OBLJIO CTOCOOOM BEDKMBAHHMSI: MBI ICPKHMCSI BMECTE,
MBI BMECTE OTpakaeM HaOerw, U 3TO OBLIO AP0, KOTOPOE TeOs 3allHUIIAeT, TO €CTh BOIPOC
0€30MacHOCTH U BbDKMBaHUA. HO B COBpEMEHHOM MHpE, MHE KaKeTCs, 3TO CKOpee MEIIaerT,
MOTOMY YTO JIFOJHM OTPaHUYMBAIOT CBOE OOIIEHHE, 3aMBIKAIOTCS. S, HampuMep, HACTOJIBKO HE
MPUHUMAK0 HAIMOHATIU3M, YTO MHE Jierde BOOOIe OTKAa3aThCS OT BCEX ITUX KOHCTPYKTOB:
pachl, HAIlMH, YeM MUPHUTHCS C TEM, YTO MMPOUCXOTUT.

Hanpuwmep, xorga y Hac ObLIM 3TH Tparuyeckue coObITHs, s ObUIa Ha JKailsoo U He cpasy
MOHUMAJIa, YTO MIPOUCXOIUT. S Toraa yuunach B MarucTparype, ¥ BOT 5 Ipuexaia Ha JKaiioo
U TBITANIACh YWUTaTh HOBOCTH, M TMPOCTO CHAENA, W IUIaKaja, MOTOMY YTO MHE CIIOXKHO
NPEJCTaBUTh, YTO JIIOAM YOMBAIOT APYTr JIpyra u3-3a TOTO, YTO OHU CUUTAIOT ce0si pa3HOU
HAIlMOHAJIBHOCTHU. | Jajke MarucTEpPCKyIo Mucajia Ha 3Ty TeMy, 1po poiab CMMU B aTHHMUECKHUX
KOH(UIMKTaX. ITO ObLIA, KOHEYHO, OoJiee TeopeTHyecKasi paboTa, HO 51 IOMHIO, YTO MUcaja eé
OyKBaJbHO “‘C 3aKPBITBIMHU TJIa3aMH”’, TOTOMY YTO MHE OBLIO TSDKEJIO YUTATh BCE ITO.

W naxe Ha OBITOBOM YPOBHE €CTh pa3eieHUs: “CBOMX M “dyXHX’, KAKHE-TO BHYTPECHHHE
I'paHuULbl, TPUYEM JaKe BHYTPU OJHOTO 3THOCA. 1 BHyTpu camoro KeIpreizctaHa oueHb MHOTO
HanuoHanu3Ma. Korza mou roBopsT: “sa KeIprbl3, 3HAUUT, S MOTY MJTH B MOJUTHUKY , @ “ThI
HE KBIPTbI3 — Thl PYCCKMH WM KTO-TO €€ — Thl HE UMEEIIb MIPaBa 4YTO-TO pemars’. XoTsa
YeJIoBeK 371ech BhIpoc. To ecTh naxe 0a30Bas TpakIaHCKas, pPeCcHyOJIMKAaHCKas JIOTUKA HE
pabotaet. XOTs 5, B IPUHIIHIIE, U IPOTUB HALIMOHAJIBHBIX TOCYJAPCTB, HO B JIIOOOM CIIydae. ..
S 3Ha10, 4TO OUEHb MHOTO IrpakaaH KbIprel3cTana, He KbIpIbI30B M0 IPOUCXOKICHUIO, JENIal0T
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IJISL CTpaHbl OOJIbILE, UEM MHOTHE Apyrue. XoTs Jake 3TO He BOIPOC “KTO OoJblIe AenaeT”.
Jlnist MeHs 3TO BooO1I1e BOIPoC 6a30BOr0, TOTAJIHHOTO PAaBEHCTBA.

Yacrs S. [Lnansl Ha Oyayinee

J1a, KOHEYHO, OYEHBb 3aMHTEPECOBAHA. Sl OUEHb MHOTO JIeJIalia, Ja)ke Korja xuiaa B Mockse. S
cTapajlaCb MAaKCHUMAJIbHO, HACKOJIBKO BO3MOXHO, [J€JaThb YTO-TO IIOJIE3HOE U BaKHOE.
Hanpuwmep, 51 Bena oHaifiH rpymniy QymepruHra, OpraHi30BbIBaja Kakue-1o coobiTs. To ecTh
s Bcera ObLIa BOBJICUEHa, BCETJa Ha CBSA3H, BCETa JOCTYITHA U1l KOHCYJIbTAllUi U BCETO, 4TO
MO>KHO JIeJIaTh OHJIaliH. OueHb MHOTHE MO 3HAKOMBIE, KOTOPBIE IPUE3KAIIN U3 PA3HBIX CTPaH,
BBIXOJIMJIM HA KOHTAaKThl 4yepe3 MeHs. MHoraa g nmposoauia nokasel. Hampumep, y MeHs B
pesuneHnuu B MockBe Obina pexuccépka u3 LlltatoB, 1 moToM OHA Jeialia MoKas3bl CBOMX
JIOKyMEHTaIbHBIX QUIbMOB yke B Kbipreizcrane. B o01iem, CKOJIbKO MOTY, CTOJIBKO U JIE€AI0.
WM xorna s mpuexana Croaa, s cpasy IMoJaymala, 4TO HEeT CMBICNIAa YCTpauBaThCs Ha paboTy
IIPOCTO paju ACHET, HA IOJHYIO 3aHATOCTb. Sl MPOCTO y4acTBOBAJIAa BO BCEX DKO-NIPOECKTAX,
TBOPUYECKUX MPOEKTaX. Y MEHS 10 CUX MOP HET KaKOW-TO CTaOMJIBHOM 3apIuiaThl — s JAEJar0
MIPOEKTHI JIS1 pa3BUTHS COOOIIECTBA, /Uil 00pa30BaHUs, YTOOBI YTO-TO IIPUBHECTH.

VY Hac ecTh HalpaBJI€HUE, CBS3aHHOE C KOpEHHU3alUMel, C paHHUM MU MO3AHUM COBETCKUM
nepuogoM. Mbl pa3bupaem, HallpuMep, BOMPOC STHUYHOCTH — OH BEJlb CTOSI OYCHBb OCTPO
npu GopmupoBanun Coerckoro Coroza. Tam, Hampumep, ObLT MOMEHT, Korjga JleHWH
CIpallliBall, HA KAKOM SI3bIKE BEAETCS JOKYMEHTAIUs, U, KOTJa EMY OTBETHJIH, UTO HA PYCCKOM,
OH TOBOPHJI, UTO 3TO HEMPABWIHHO, IIOTOMY YTO JIFOJIM HA MECTaX HE TOBOPSAT HA pycckoM. U
TOTJa KaK pa3 Havallu MEepPeBOJIUTH BCE HA MeCTHBIC s3bIKH. To ecTb B 1920-e¢ roasl Obuia
yCTaHOBKA Ha TO, YTO HAI[MOHAJbHBIC PECITYOIUKH CAMU PEIIAIOT CBOHM BOIIPOCHI, U MBITATUCh
n30erarh maTepHamu3Ma. ITo yke mo3xe, npu CranuHe, BCE cTaIo EHTPATU30BaAThCS.

Mpl Takke HM3ydaeM BOIPOCHI NATpUApXajabHOCTH, Y HAC €CTh OTJEIbHOE HANpaBICHHE —
¢demcor. Mbl CMOTPUM Ha HCTOPHIO SMAHCHUIIALMU SKEHIIMH HE TOJBKO Yepe3 IeKpPEeTh
Coserckoro Coro3a, a uepe3 JOKAJIbHBIX aKTMBUCTOK, KOTOPBIE PEeaIbHO OOPOJIMCH U YaCTO
pUCKOBaIX kU3HBIO. [loTOMY UTO, HAapUMeEp, Ha OJHOW BCTpeUE Mepea 8 MapTa HEKOTOPBIE
(beMHHUCTKY axe He 3HaH, uTo Po3a JlrokceMOypr Obliia MapKCHCTKOM, U yTBEPIKIAIH, YTO
Mapkcu3M U (EeMUHH3M HE CBA3aHbl. A Ui Hac BaXHO IOKa3aTh, YTO ATO HE IMPOCTO
“crymieHHble cBepXy pedopMbl, a YTO OBUTH MECTHBIC JBHKECHHUS U JIIOJH, KOTOPHIE 3a 3TO
6oposck. IloaTOMy MBI M3ydaem 3TO, 4TOOBI TOBOPUTH OO 3TOM, MOJHHUMATH STH TEMBI.
[Toromy 4TO €CTh MO3ULUS, YTO BCE ATO OBUIO KOJIOHHAJIBHBIM IMPOEKTOM, HO Ha CAaMOM JIeIe
3TO cioxHee. 1 Ham BakHO paboTaTh MMEHHO C JIOKAJIBHBIM KOHTEKCTOM. IloTomy uro,
HarpuMmep, B MOCKBe 4acTo U3y4aroT UCTOpHIo ['epMaHuu Wi Apyrux CTpaH, a He CBOK0. To
’KE CaMo€ B UCKYCCTBE — M3Y4ar0T MUPOBYIO HCTOPHIO, & HE JIOKAJIBHYIO.

Bropoe HampaBieHre — 3TO NMPHUKIATHOE UCKYyccTBO. Mosi 6alymika, XoTs g e€ MOYTH He
3Haja, ObUIAa PECTaBPaTOPOM B UCTOPHUYECKOM My3ee. A Mos TETS, XOTs OHa Obl1a (GU3UKOM U
KaHauaatoM Hayk, nocie pacnaga CCCP navana muTh U crana ausaitHepoM. U BoT 310
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IIPUKJIAJHOE UCKYCCTBO — IIMPJAK, ajla KMMU3 U TaK Jajgee — 3TO TO, YTO, B IIPUHIIUIIE,
MHOT'ME 3HAIOT WIM yMEWT. VI MHE 3TO O4YE€Hb HMHTEPECHO: Y30pbl, CUMBOJIMKA, YTO OHHU
03HA4yaloT — TaM, HaIIpUMeEP, yMall WIK KaKhe-TO pacTUTEIbHbIE MOTUBBL. U 51 nake He 3Hato,
C KAaKOM MO3HULHH S ITO MCCIEAYI0, IPOCTO MOTOMY 4YTO MHE 3TO Ka)XETCA BAXKHBIM U
MHTEPECHBIM.

W MHe Ka)keTcsl, BaXHO, YTO 3TO HE JIOJKHO OBbITh MPUBSI3aHO K ATHUYHOCTH. MBI, HarpuMep,
C IpYy3bsIMH CTapaeMmcs 3TO JAEKOHCTPYHPOBATh — 3aHMUMATHCS KAKOH-TO JEKOJOHHU3AIUEH,
9TOOBI 3TO OBLIO HE “KBIPTHI3CKOE™ KaK dTHHUECKOE, a KaK 4acTh 001Iel KyabTypsl. Hanpumep,
T. mpoGoBana urparb Ha KOMy3€, U 3TO TOKE PO BKIFOUYEHUE ITUX MIPAKTUK B COBPEMEHHOCTb.
Wnu, nanpumep, O. — 0OHa HE KbIPrbI3Ka, HO 3aHUMAETCs BOMIOKOM. M MBI BOCIIPUHMMAEM 3TO
KaK 4acTh KyJIbTypsl KbIprei3crana, a He Kak 4To-TO, IPUHAJUIekKAIEe TOIBKO OJHOMY 3THOCY.
To ecTb 3TH 3HAHUS U KYJIBTYpa JOJDKHBI OBITh TOCTYITHBI BCEM, KTO )KUBET B 3TOM KOHTEKCTE
1 ce0s ¢ HUM acCOIUUpyerT.

HagepHoe, emé€ noromy, 4To s BOBJIEYEHA B KAKUE-TO MOJIUTHUYECKUE IIPOLECCH] U MBITAIOCh
JENCTBOBATh Ha ypoBHE ropona. Ilmoc y MeHs KynbTypHOE OKpy:keHue. M, koHeuHo, ecTh
CUJIBHOE pa3jInuue Mexay FOpoAOM U celoM. S, Hanpumep, He yMEI0 JOUTh KOPOBY, HUKOIAA
HUYEro HE BBIPAIIMBAJIA — BCE, YTO CBS3aHO C CEJILCKOM KU3HBIO, MHE 4yXk 0. S BeIpociia B
KBapTUPE, Y MEHS HET HTOU CBA3U C 36MJIEN, HET IOHUMAHUS [IUKIIOB — I10CAUTh, BIPACTUTD,
coOparb. Y MeHs HEeT cana. Ml MHe KakeTcs, 1axe eciu Obl 5 JKUjia B IPYroM Topoje, s BCE
paBHO 4yBCTBOBaa ObI ce0sl CKOpee rOpPOACKON, YEM YacThIO CENbCKOTro KoHTeKcTa. [ToaTomy
s HE TOBOPIO, YTO 51 “KBIPTBI3CTaHKA” B MOJHOM CMBICIIE, IOTOMY YTO HE aCCOIMUPYIO ceOs
MOJIHOCTBIO CO CTpaHOi. I BO MHOTMX MecCTaxX Jake He Oblla M TONBKO ceildyac HadyMHAI0
y3HaBaTh CTPaHy, B KOTOPOH BBIPOCIIA.

--- End of the interview ---
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Appendix 15. Transcript Translation 5

Respondent: Participant 5

Interview conducted: 09 November 2023
Time: 48 min

Language: Russian

Part 1. Migration story

So, I participated... Well, two factors actually came together. I participated in the Moscow
Subject Curatorial School. That’s exactly what V.M., one of Russia’s leading curators, and,
well, international, organized. And O.—they organized the first school for curators and invited
some participants from Central Asia, too. So, I won the competition and came for a month. So,
I met a guy there, and we talked for another six months, then we met in St. Petersburg, and
somehow... but somehow our relationship just kept growing. And that year, after graduating
from the School of Public Policy, I applied for a master’s program in public policy, you see.
And I actually wanted to get a master’s program in public policy, but I didn’t get in because,
well, my English didn’t score high enough to get in. My English wasn’t that great either. So,
D. sort of sent me a link that there was a university in Moscow and that it also had public
policy. I applied, and in the end, I got in. So, I... well, when I moved, well, more precisely,
when I was going there, I thought I wouldn’t last more than six months. Firstly, because I don’t
like Moscow. Secondly, there, well, I didn’t really have much resources, because I didn’t
understand how it was possible to study and work at the same time, because our studies were
quite intense - from three in the afternoon until nine in the evening, and then, well, all the
classes, homework, and an extra four hours of travel. Well, that is, there wasn’t much time left.
So. I thought I wouldn’t last, and I gave myself six months at most, but I thought I’d try. That’s
how I ended up staying in Moscow for seven years.

Yes, it turns out, two years of master’s degree. When I was in my second year of my master’s,
I got a job at the Center for Creative Industries. And I worked there for another two and a half
years, I think. I was the curator of international projects and PR, I think, the director... assistant
to the general director—that’s the official position. And yes, that is, then I started doing
foodsharing and realized that in general... well, in general, I realized my alienated labor and
realized that [ needed to quit my job and just focus on my projects. Well, yes, of course, for the
first two years, or a year, it was just survival, because I didn’t really have any real work, but I
did have some expenses, of course. So I sold socks in a supermarket, worked as a courier, and
generally did all sorts of odd jobs, very dubious ones. For a while, I, well, yeah, I was just
working part-time, and then, in collaboration with the trade unions, I decided... we decided to
conduct research, an investigation, I don’t know, about how cooks live, well, in general... about
the work of migrants from Central Asia and to infiltrate the industry to see what was going on
there. So, it turns out, I worked there for about six months, and then another six months with
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the anarchists, who, essentially, decided to help me, and somehow got me there, although I
wasn’t really looking for work. Well, there were... well, since I was preparing an exhibition in
Switzerland, and it was specifically related to food, to cooking, I thought I needed this
experience—of cooking in general on an industrial scale. And yes, so I worked as a cook for a
year.

For me, it was, of course, a very important experience. In general, it was, after all, a formative
experience for me as a person, because I was quite young, so I had some life experience, but
I’d never, for example, lived on my own. Moreover, yes, I lived, it turns out, at home with my
parents, with my mother. And, for example, when you come to Moscow, and you’re, like, a
student, and you’re not at home, the first thing you realize is that the only thing in the fridge is
what you put in it. And you usually don’t put anything in there because you have no money.
So, it was, of course, a growing experience for me, a development, a professional development,
making various contacts. So, overall, aside from the negative experience, the need to survive,
and various stories in Moscow, it was a rather positive experience. Because, for example, |
really enjoyed working with the trade unions, I really enjoyed my experience working in the
kitchen, even though it was difficult. But after that, life changes completely, and you start to
view people, work, and labor differently. I mean, a whole new understanding of labor occurs.
Because, really, I used to think that slavery was, like, I don’t know, something from the 15th
to 17th centuries. But what’s happening to our migrants now is a modern form of slavery,
where people work 15-17 hours a day and see, well, nothing else. They have no leisure, no free
time. And it was a very, well, sobering experience. Well, from 12 hours—that is, you could,
like, choose, but generally the standard was 12. But sometimes it was 14, and 15, and some
worked, like, a full shift—that’s 17 hours or more.

Part 2. Ethnic relations

I think I’ve always felt uncomfortable in Russia, because even if you’re in the art world, and
the people there are cultured and understanding, there have been instances where you realize
you’re perceived differently. For example, even in a positive way. I remember at one of the
openings at work, a man approached me like... well, we kind of started talking, he kind of
became attached to me, and then started telling me how good my Russian was. Like, this is the
first time I’ve seen someone with such good Russian, and he didn’t stop. He was basically
saying that all the different people he’s dealt with, they all speak worse Russian, and he asked
why I didn’t have an accent. Well, it’s kind of a compliment that you speak Russian well, but
it still seems like some kind of xenophobia, I don’t know. Anyway... this isn’t specific to me,
but here’s a telling example: a friend of mine was telling me she was talking to a guy on the
subway who, she said, was clearly from Central Asia. They just chatted, and he thanked her
because it was the first time anyone from the local population had ever spoken to him. So,
normal human interaction between strangers is very rare. I think it’s unclear how to even talk
about discrimination in this context. Discrimination is when everyone has access to something,
but you don’t. So it’s unclear how to respond... which specific example to cite. Well, for
example, I could say: I needed registration for work, and no one gave it to me, even though

262



registration is free, and anyone with an employment contract can get it. Essentially, there was
discrimination at the place where I worked, because Russian citizens were hired directly,
legally, by the organization, paying taxes, getting payroll cards, and so on, while foreign
citizens were hired through another company. In reality, I think it was just a front, some kind
of fake company or intermediary. Everyone was hired through it. Meanwhile, their office
clearly stated: don’t put a date on the employment contract. They gave me a contract, I signed
it, but they wouldn’t give me a second copy. Two months later, I barely managed to get it.
Then, when I went to the migration department to re-register, it turned out the contract wasn’t
even in the database. Even though every organization is required to send a notification within
three days that a foreign citizen is employed. And they told me that even my inventory indicated
that the notification was sent to the FMS, even though such an agency no longer exists. So, it
was all a sham. So, this is discrimination: we all worked at the same company, but the
conditions were different, and because of that, I couldn’t even properly register. The only
option was to pay about $100, and I did that once, but it’s very risky: you give your passport
to a stranger for a week and don’t even know if they’ll return it. And if they don’t, you won’t
even be able to leave. So, it’s a huge risk. And if the contract isn’t registered, that means they’re
not paying taxes. I even did a rough calculation: out of about 75 employees, and there were up
to 500 foreign workers in total, that came to about a million rubles. Plus, the workers
themselves had to pay for registration. So, essentially, people were simply exploited, and in
doing so, they lost all their guarantees—pensions and so on. So, it was a rather specific form
of labor discrimination. If we’re talking about everyday issues, yes, there were some unpleasant
moments, but these were more likely manifestations of xenophobia.

There was also a story with housing. My roommate and I, when we were finishing HSE, were
looking for an apartment, and almost all the ads said “ only...” —meaning, only for certain
people. And for a while, we had a hard time finding an apartment. In the end, we rented one;
overall, it was nice, the owners were more or less reasonable, but I think they agreed maybe
because there were two girls from Russia there. I don’t know what the answer would have been
if we had gone together. The general story is that many landlords, especially, I think, former
military personnel who got the apartment, never lived there themselves, don’t do any
renovations, and just rent it out. They prefer to deal with just one person who handles all the
issues, selects the roommates, and all the responsibility fell on my roommates. We had a lot of
new people in our apartment, and the landlords didn’t even know about it.

Well, for example, I had a boyfriend, and overall, I realize I’'m quite privileged: I didn’t have
to send money home to support my parents, and that’s why I was able to stay in Russia for so
long because I had a mini-family there. Officially, I essentially had one main job. Actually, I
didn’t have many. My first job was at Fabrika, and I immediately landed a pretty good position
as an assistant to the general director. In my first year of graduate school, I didn’t work at all
because I didn’t have time, but of course, I didn’t have enough money. Then I went to Malta
with a friend and got into a small debt—about 200-300 euros. That’s not much money for
Moscow, but I could have earned it somehow. Sometimes I worked as a courier—my brother
sent me his contact information, and I worked when I could. Overall, I wasn’t specifically
looking for work. I just saw an ad about F. in a Facebook group. I already knew about it, and
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it was my favorite institution in Moscow. I thought, “ Damn, it’s that easy to just up and work
there.” I sent my resume, and they invited me for an interview. I remember not even replying
to the email at first—I thought, “ No, I’ll just hang out a little longer.” The next day, I replied
and went. At first, the position I applied for closed, but another one opened because the person
declined. I think they hired me largely because of my portfolio—I’ve had a lot of international
projects: New York, Holland, Poland. Not many people have that, even in Russia. Plus, I know
languages. And, frankly, the salary was very low: 25,000 rubles at first, then 35,000. For a
student, that’s okay, but overall, it’s very difficult to live on that kind of money. In Moscow,
someone with experience and language skills usually doesn’t take that kind of job, unless
they’re really passionate about the arts.

The workday was from 11 a.m. to 7 a.m., but the workload was enormous: you had all the PR
and international projects on your plate. Meanwhile, I lived in a dorm and didn’t pay rent;
otherwise, it would have been impossible. Then my salary was raised to about 43,000 rubles.
And when I quit and saw that a cashier at Pyaterochka was making around 40,000, I realized
how little it was. Back then, I simply had no idea about salaries. I thought, “ What’s the point
of all these languages and experience if I’'m paid like this?”” There was also the issue of work
permits: foreign students still needed them back then. I initially thought there would be some
easing of restrictions, but it turned out there weren’t, and I had to wait through all those lines
at the Federal Migration Service and fill out the paperwork.

Apart from me, everyone at work was Russian, with only one person from Tajikistan. The
university had an international environment because the program was in English—there were
people there from Japan and Romania. I formed a network of contacts from the university,
work, my boyfriend’s friends, and people from leftist movements—trade unionists, Marxists.
It was from them that I received most of my support; they were always there for me.

As for me, I had almost no social circle from Kyrgyzstan. I only interacted with a few people.
We occasionally crossed paths, but rarely because everyone was busy. She, L., was still living
in Odintsovo. Overall, of the people I met in Moscow who were from Kyrgyzstan, there were
almost no one. Except maybe S., but I don’t know if she counts. We met while still studying;
she came to events, and then we started hanging out more here. Otherwise, I don’t really
remember anyone else.

Part 3. Acculturation Strategies

So, it was also kind of like a not-so-organized diaspora, but it involved people. The Garage
Museum did this presentation called “ The Middle of Russia,” somewhere around there, I think
, I don’t remember now, but it was a creative project by female artists from St. Petersburg who
were working with the migration system, and they brought in me, Ch ., and a few other authors
to create an issue, and we presented it at the Garage. Well, basically, some people came. So.
Maybe L., too, I think, we might not have known each other before. So. And there was another
one at Teatr.doc, I think, there was a premiere on Nooruz—there was a play about... so, it’s
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kind of a community, specifically the Tajik diaspora who work at the theater, and they put on
a play for Nooruz, so I went there. So. I didn’t really attend any of the events that were
organized. Only for some internal, yeah, get-togethers, you know, when diasporas get together
with friends. I mean, at HSE, some of us invited me to these internal meetings, when everyone
was from Kyrgyzstan, but I didn’t really... I even had a fight once, an argument with a guy, and
didn’t really talk to them after that. Because he called someone a “ chick” or something like
that. Well, sort of... Anyway, | had a bit of a row there, and then I wasn’t invited anywhere.
Another thing, yeah, I was at the presentation of the film “ Ayka.” It was the premiere. But
that, too, is kind of a Russian project, yes, even though the director is from Kazakhstan, but
essentially it’s Russian.

Yes, it’s all cultural events... Well, I’'m basically the only one from Kyrgyzstan. Well, L. and I
crossed paths, she came over once. D. came over too. Well, I also talked to the cook, I met him
there, but of course, I talked to him... well, in normal life, it probably would have been difficult
for me, but back then, of course, I talked to him for research, because I needed as much
information as possible and generally understand how people live, why they work there. I then
asked him for information even after I left the organization, because after it all came to light,
they all hired them directly because they were afraid of a scandal. But then he offered me sex.
Yes, a guy from Kyrgyzstan. Well, I mean, he’s a good, sweet guy, he just wanted sex. And,
like, all our conversations ultimately came down to that. And yes, I very rarely talked,
especially with guys from Kyrgyzstan, because everything kind of came down to that. That is,
in principle, this happens very often. But the Russians themselves, they kind of... I don’t know,
although no, they don’t always keep their distance either, but the guys from Kyrgyzstan in
particular, they think it’s kind of mandatory because “ I'm from Kyrgyzstan.” And I think this
is a patriarchal notion at work, where a woman’s body is supposedly owned not by the woman
herself, but by the nation. That’s why I wrote an article about this group of * patriots” when
they tried to resort to violence because the girls were dating other men. Because it’s precisely
because you’re perceived not as a subject, but as an object, without a will of your own, and as
if you belong to this group. And if someone considers themselves Kyrgyz, then by this logic,
you should also “ belong” to them.

I communicated with everyone I knew, but I had a hard time with strangers. I just felt really
inhibited, and so it was hard for me to ask them for anything, even when, well, on the contrary,
I had more resources. So, on the contrary, I tried to be more supportive of everyone I knew.
They often asked me for help—to help them find a job, to help with registration, or something
else. And, for example, even if I had problems with registration, I still... well, I know that
people in our country usually resolve issues with registration, documents, citizenship, and so
on through the diaspora. But if we’re talking about paperwork, it was actually Russians who
helped me. For example, I went to training, and one guy somehow got involved and helped
me—he, essentially, being a virtual stranger, registered me at his house. And this, well... plus,
for many of our compatriots, this method is completely inaccessible. And so they resolve
legalization issues through diasporas. And this was accessible to me.
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And plus, yes, often they are just that... well, for example, once I did the registration—it was
like this: I was looking for a job so that I would have an employment contract, and so that I
could register based on it. I went to B.—it was necessary for research—and asked a guy, “
Does your job register you?” Isaid, “ I want to get a job, but it’s important to me that everything
is official.” He said, “ No.” I asked, “ Then how do you do it?” He said, “ Well, there’s a guy,
we do it with him,” and gave me his number. I met a complete stranger in a supermarket, gave
him my passport, money—and that was it. He said, “ See you in a week.” Well, that’s really
tough. And that’s essentially how the community works—by word of mouth, through these
kinds of contacts. And if you’re not included in this network, in this community, it’s really hard
to get documents, so you have to go there. I only did that once. And, thanks to my rather
privileged educational position, I have the opportunity to at least understand the paperwork. I
understand more about basic legal matters. I often prepared all the documents myself, and then,
for example, I registered as self-employed—L. helped me with that. It was also our little mini-
diaspora: there were L. and a few other people. If we needed something, we mostly turned to
each other. A diaspora of strangers is one thing, but I did have a circle of acquaintances. I just
don’t know if you can call it a diaspora, but if so, then yes—I mostly turned to my
acquaintances.

Plus, I have a network of contacts beyond those available to most people in Kyrgyzstan. That
is, yes, Russians, but not only. These are generally professional contacts—in the arts and in
trade union work. They may not be Russian, but local, and also from other countries—for
example, from Ukraine. These are large professional networks: art and, I would say, worker
solidarity, trade union activity, and the protection of workers’ rights. It’s a fairly broad network,
and I have it, basically, all over the world. So I feel privileged not only in Russia but in general.
I understand that wherever I go, I can find people who will help me—precisely through these
networks, not through diasporas, but through the networks of Marxists and socialists.
Therefore, I think my case is quite unusual, because such combinations are rare. Sometimes
people only have art as a network, and mutual assistance can also occur there. Plus, knowledge
of the language and some legal matters also provide additional opportunities.

And yes, I had resources. I could, for example, not work for a month, live with friends, and be
fed by friends or my boyfriend, who was from Moscow. This is also a resource that isn’t
available to everyone. Because if you’re a migrant without support, it’s a completely different
situation. And, for example, anything related to medicine—not everyone has that either. I had
a tooth infection, and over the course of six months, I spent about 20,000 rubles on treatment.
That’s quite a large sum. If you’re a migrant and you don’t have money, it’s very difficult to
cope with such things.

There was a funny story once, really funny in every sense of the word. I was standing in line
at the Federal Migration Service to get a work permit. There was a separate line for men—this
iron corral, I don’t know if you’ve seen it or not, just like a fence. And the idea was that women
shouldn’t stand in that line, in that corral. But there was still a separate line for women, just a
long line, apparently to prevent anyone from squeezing into the main line. There was this long
iron structure, and of course, it wasn’t very comfortable for women to stand there either, but

266



that’s how it was organized. And I was standing in this line, there were other women there, and
we started talking. One said she worked as a cook in a cafeteria, she was from Uzbekistan, I
think, another—from Tajikistan, also worked in a similar place. One told me she took out a
loan for her children’s wedding—stories like that. And they asked me, “ Where do you work?”
I said, “ In a factory.” And I realized I couldn’t tell them I was the general director’s assistant,
that I was involved in curating and contemporary art, because it was so hard to explain. And
they treated me with such sympathy, as if my job was much harder than theirs. And I didn’t
argue with them, because it was important to me to have this communication, to be on a more
equal level, not to stand out in any way. Because it was important to me to better understand
people through such conversations. I hadn’t actually written about migration at an academic
level, but for me it was a kind of lifelong research, and I tried to communicate as much as
possible. They perceived it as hard industrial work, and they were downright sympathetic. And
I thought: it’s good that I said “ factory” and not “ museum,” that I didn’t say I worked in a
museum.

Part 4. Ethnic identity

We were mostly with my mother, and there... well, I mean, I don’t have those, yeah, traditional
family ties, where there’s some kind of environment where you’re basically raised, where
everything revolves around family, tied to being part of some kind of *“ root” community. I
mean, I haven’t had that since childhood. Plus, yeah, I am, in a sense, an ethnic outcast. And,
yeah, I think that, for example, people in the capital and, say, in the suburbs of Batken are very
different, so it’s easier for me to identify with the city than with Kyrgyzstan as a whole,
because, for example, I hadn’t really been there until last year. So. Well, I mean, before the
pandemic, in recent years, I’d only traveled to Talas, Kadamzhai, Osh—I’ve only been to Osh
once, though. So, I’ve traveled more around the world than around Kyrgyzstan itself. And I
understand that there is some kind of cultural difference, some kind of associative series, but
in principle I would not like to tie myself to any kind of identity now.

No, I think it’s pointless. Well, in the sense that, in principle, all ethnic groups are quite mixed,
meaning there are no “ pure” ones; it’s truly a social construct. Ethnicity is a construct, and I
don’t think it’s useful. Of course, historically, say, two or several centuries ago, it was a means
of survival: we stick together, we fight off raids together, and it was the core that protects you,
that is, a matter of security and survival. But in the modern world, I think it’s actually a
hindrance, because people limit their interactions and become isolated. For example, I reject
nationalism so much that I find it easier to completely abandon all these constructs—race,
nation—than to accept what’s happening.

For example, when we had those tragic events, I was in the jailoo and didn’t immediately
understand what was happening. I was studying for a master’s degree at the time, and so I came
to the jailoo and tried to read the news, and I just sat there and cried, because I find it hard to
imagine people killing each other because they consider themselves different ethnicities. I even
wrote my master’s thesis on this topic, about the role of the media in ethnic conflicts. It was,
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of course, a more theoretical paper, but I remember writing it literally “ with my eyes closed”
because it was so hard for me to read all of this.

2

Even at the everyday level, there are divisions: “ us” and “ them,” some internal boundaries,
even within a single ethnic group. And within Kyrgyzstan itself, there’s a lot of nationalism.
When people say, “ I'm Kyrgyz, so I can go into politics,” but “ You’re not Kyrgyz—you’re
Russian or someone else—you have no right to decide anything.” Even though they grew up
here. So even basic civic, republican logic doesn’t apply. Although I’'m generally against
nation-states, in any case... [ know that many citizens of Kyrgyzstan, not of Kyrgyz descent,
do more for the country than many others. Although it’s not even a question of “ who does

more.” For me, it’s a question of fundamental, total equality.

Part S. Future plans

Yes, of course, I'm very interested. I’ve been doing a lot, even when I lived in Moscow. I’ve
tried to do as much as possible to do something useful and important. For example, I ran an
online foodsharing group and organized various events. So, I was always involved, always in
touch, always available for consultations and anything else that could be done online. Many of
my acquaintances, who came from different countries, connected with me. Sometimes I held
screenings. For example, I had a director from the States at my residence in Moscow, and she
later screened her documentaries in Kyrgyzstan. Basically, I do as much as I can. And when I
came here, I immediately thought there was no point in taking a full-time job just for the money.
I simply participated in all the eco-projects and creative projects. I still don’t have a stable
salary—I do projects for community development, for education, to make a difference.

We have a focus on indigenization, the early and late Soviet periods. We examine, for example,
the issue of ethnicity—it was a pressing issue during the formation of the Soviet Union. There
was a time, for example, when Lenin asked what language the documentation was kept in, and
when he was told it was Russian, he said that was wrong because the people there didn’t speak
Russian. And then they started translating everything into local languages. So, in the 1920s,
the attitude was that the national republics would resolve their own issues, and they tried to
avoid paternalism. It was later, under Stalin, that everything became centralized.

We also study issues of patriarchy; we have a separate focus, femsoc. We look at the history
of women’s emancipation not only through the decrees of the Soviet Union, but also through
local activists who truly fought for it, often risking their lives. For example, at one meeting
before March 8th, some feminists didn’t even know that Rosa Luxemburg was a Marxist and
claimed that Marxism and feminism were unrelated. But it’s important for us to show that these
weren’t simply reforms “ imposed from above,” but that there were local movements and
people who fought for them. So we study this to talk about it, to raise these issues. Because
there’s a position that all of this was a colonial project, but in reality, it’s more complicated.
And it’s important for us to work with the local context. Because, for example, in Moscow,
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people often study the history of Germany or other countries, not their own. The same thing
applies to art—they study world history, not local history.

The second area is applied art. My grandmother, although I hardly knew her, was a restorer at
a history museum. And my aunt, although she was a physicist and a PhD candidate, took up
sewing after the collapse of the USSR and became a designer. And this applied art—shirdak,
ala kiyiz, and so on—is something that, in principle, many people know or are skilled at. And
I’'m very interested in it: the patterns, the symbolism, what they mean—for example, umai or
some plant motifs. And I don’t even know from what perspective I’'m exploring it, simply
because I find it important and interesting.

And I think it’s important that this shouldn’t be tied to ethnicity. For example, my friends and
I are trying to deconstruct this—to engage in some kind of decolonization, so that it’s not “
Kyrgyz” as an ethnicity, but as part of a shared culture. For example, T. tried playing the
komuz, and this is also about incorporating these practices into modernity. Or, for example,
O.—she’s not Kyrgyz, but she makes felt. And we perceive this as part of Kyrgyz culture, not
as something belonging only to one ethnic group. This means that this knowledge and culture
should be accessible to everyone who lives in this context and identifies with it.

Perhaps it’s also because I’'m involved in certain political processes and try to operate at the
city level. Plus, I have a cultural background. And, of course, there’s a strong difference
between the city and the village. For example, I don’t know how to milk a cow, I’ve never
grown anything—everything associated with rural life is alien to me. I grew up in an apartment,
I don’t have that connection to the land, I don’t understand the cycles of planting, growing,
harvesting. I don’t have a garden. And I think even if I lived in another city, I’d still feel more
urban than part of a rural context. So I don’t say I'm a *“ Kyrgyz” in the full sense of the word,
because I don’t fully identify with the country. I’ve never even been to many places, and I'm
only now beginning to recognize the country I grew up in.

--- End of the interview ---
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Appendix 16. Interview Transcript 6

Respondent: Participant 6

Interview conducted: 10 August 2023
Time: 01:07:21

Language: Russian

Yacrts 1. MurpanuoHHasi HCTOPHUS

S moexana B Poccuto B 2011 rogy, MHE TOJNBKO MCIIOMHWIOCH 18, s mocTymuia Ha Kypdaxk,
OakanmaBpuaT, oTydmiach s 4 roga u eme 1 roa. S comHeBanack, feaTh MarucTpaTypy Win
HET, W TOIlJa Ha TOAWYHBIE KypChl JIOTMOOpa30BaHWs, KOT/Ia Thl MEHSEUIb HAaIpaBICHHUE
MarucTpaTypsl U mnepekBanuduuupyemscs. Y MeHs Oblia mcuxonorus. Bot g Takxke mon
KpbUIOM Brllku enie nposkuia B MOCKBeE, HO IOTOM IOHSJIA, YTO 51 HE XO4y B MarucTparypy,
u Poccust aTo enough, u st Beprynacek B Keipreizcran B 2016 rogy. ITo nepro Moeit MUTparuu
c 11 mo 16 rox, poBHo 5 ner 4 xuna B Mockse. [louemy 51 noexana B Poccuto? [lotomy uro s
3HaJIa, YTO 51 HE XO4Y YUUTHCS B KbIPTBI3CKOM By3€. [I0TOMY YTO KbIprbI3cKas IIKOJIAa BCE MEHS
MOJTHOCTBIO 0OpaboTana [cMeeTcs |, MOTOMy 4TO 0Opa3zoBaTebHas cucTeMa TeOe MOIHOCTHIO
¢dopmarupyeT cozHaHue. S Tak 3TO TOTJa HE OINpeesisia, HO MPOCTO 3HANA, YTO KBIPTBI3CKUNA
YHHUBEPCHUTET, OHU TeOs, Hy 3TO KOpOYe IIKOJIa pa3BpaTa U HyHO ce0st yoepeub MaKCUMaIbHO
OT KBIPTBI3CKOTO YHHBEPCHUTETA, TOTOMY YTO s YK€ M3 ILIKOJIbI BHIIIIA OMp KO3yM THTHPETI,
KaT4bUIIall [C JepramimuMcs Tha3oM u apoxkamias| [cmeercs]|. S Bce cumbl Opocuia Ha
MOCTYIIJICHHUE, U 'y MEHsI ObLT BEIOOD, MMOCKOJIBKY s BBIpocia B bulkeke, MOH pOJHOM S3BIK €
JIETCTBA PYCCKHUH, KBIPTBI3CKMII OH Bceraa OblT CHIIbHO (DOHOBBINA, U MOW pabouMii S3BIK
pycckui. Jlydmue mecra, Kyna s MOrja IOCTYNHTb, 3TO POCCUMCKOE IMPOCTPaHCTBO. S B
Hauase 6e3 pa3dopa BooOIIe nocrynana: MHE Ka3anock, To PYJIH aTo xopomuii yausepcurer,
Hanpumep. MBI ke 371eCh )KuBeM B MU oIoreMax 0 ToM, kKakoid MI'Y HeTOCTHKUMBIN OJIMMIIL,
BhICIIee oOpa3oBanue. B atux oOpazax. Mue ka3anoch, uro PYJIH, MTUMO, MI'V...Bce
YHUBEPCUTETHI, KyJia 5 [10/1aBaja, 1 s paccTpauBaslach, KOrjaa He nocrymnaia. [lorom nossunace
Briika, Hy BrocnencTBUM s Obliia paja, 4To momana Tyaa, 0ojiee CBEXXKUNH YHHUBEPCUTET, 3TO
ObUI JyYIIU BapuaHT U3 TOTO, YTO MOIJIO CO MHOHM ciyuuThbcs. Eine y mMeHst Obul BapHaHT
noexaTh B Yexuto, Ho Uexus Bce paBHO [T0oIpa3yMeBalla, UTO Thl CHavaja €Jelllb, yUHUIb A3bIK,
TpPAaTUIIb JCHIOKKY M TIIOTOM, BO3MOXXHO, IIOCTyHaemib. Y MEHS BCE pPaBHO ObLIO
NpeJCTaBICHUE, KOTOPOE JI0 KOHIIA y4eObl COXPAHSIOCH, YTO YEHICKOE — 3TO OU€Hb Y3KHU
MUp, YCIOBHO 3TO TOJIbKO Yexus, a poccuiickoe oopazoBanue, Poccusi, pycckuit Mup, 3To Kak
OyaTo mupe u gaeT O6osblie BO3MOXKHOCTENH. BepHynack, moToMy 4To 3a 5 JIeT g He BOILIA B
Poccuto 1 B MOCKBY, 1 'y MeHs Oblila KpenKasi CB3b, TAM Ha CAaMOM JIeJI€ S 4yBCTBOBaJA 3TaIlbl
murpanuu. Korga s nucana cBod AWIIIOM, Y MEHS K€ TUIUIOM TOXE CBSI3aH C MUTPaHTAMH,
MUTpaluel, s nucana o crenuduKe Meaua-noTpedieHuss MUrpanToB u3 LlenTpanbHOi A3un
Ha npuMmepe wmurpantoB u3 Keipreiscrana. Hy Takas uHTepecHas Tema, MO CYTH,
HepaszpaboTaHHas, U 5 IO BepXaM IMPOLLIach, HO KOT/a 5 TOTOBMJIA AUIIOMKY CBOIO, MBI KaK
pa3 pazoupanu Teopuro YMKarckoil mKkoJbl COIMOJIIOTUU 00 3Tanax MUTPAlLH, YTO CHavana y
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Te0st OTPULIAHKE YCIIOBHO FOBOPS, HO IIOTOM 4Yepe3 KOH(IIMKTHYIO 30HY y Te0s UAET aaanTarus
U MHTerpanus, Hy no-xopoiemy. ¥ Mens B Poccun, nepBble fBa roaa st BOOOIE HE ITOHUMAJIA.
Kazanock Obl, 1 04eHb CTpEeMUIIACh, 51 IOCTYIINIIA, €IIE B TAKOE XOPOIlIee MECTO, BCE YCIIOBHS,
O10JKET, Ipoyee U Ipoyuee, COLUANIbHBIC IUTIOIIKHY, U Je-I0pe Y TeOs HET MPaKTUYECKH HUKAKHX
OTJIMYUNA, KPOME TOTO, YTO ThI JOJKHA 3Ty perucrpanuto aenats. Ho Torna s He Morna 3to
OCMBICIIHTD, 3TO ceii4ac HAuYMHAET OBITh MOHATHBIM YTO MPOUCXOAMIIO, IIOTOMY YTO TEpPBBIC
7Ba To/1a s ObUIa Kak B TyMaHe. SI He OYeHb MOHMMAaJA, TAE 5, YTO MPOUCXOIUT, IOTOMY YTO
THI, J1a, y T€0s1 PyCCKHIl A3bIK, TH B COBEPILICHCTBE HA HEM F'OBOPHIIIb, HO 3TO JPYTOil KOHTEKCT.
OTO Apyroi pyccKuil si3bIK, Ka3ajaoch Obl, A3bIKOBasi KAPTUHA OJIHA, HO OHA BCE PaBHO Jpyrasl.
W TyT Kak ObI TBOSI KyJIbTypa, s OBl CKa3ana OMIIKEKCKas, IOMECh KBIPIBI3CKOT0, PyCCKOTO,
COBETCKOT'0, OHa BCTYIMAET B KOH(IMKT C POCCUHCKAM KOHTEKCTOM, TeM Oosiee YHUBEPCUTET
crnieun(pUIHBIA, TaM Jiydiime pedsita co BCEil cTpaHbl, OJIOBHHA Kypca MOCKBHYH. S HE Mory
CKa3aTh, YTO MEHs IIPECCOBAIU, HET, TaKOro He OblI10. [IpOCTO AMOLIMOHANBHO 5 TOHATA, YTO
KyJIbTypHBIE TIOJISI BO MHE CTOJKHYJHCh, U MEHS 3aMKHYJO, i yuuia B ceOs. S He Obuia
BOBJICYCHA B yueOy Tak, Kak Moryia Obl, U 5 ceOs rHoOmMIa 3a TO, YTO 5 K€ MOTY YUHUThCH,
MOTOMY YTO 5 )K€ XOpOILO yuymiack. Sl He To, YTOOBI YyBcTBOBaJa ceds 3a 6oprom. Hy y Hac
NPENoJIaBaId JIydllhe MpenojaBaTeld co BCeX Xyp(}hakoB CTpaHbl, U 3TO ObuIa JyyIas
nporpamma. Ho s Tak cuuena, cMoTpena, ¥ MHE HEHMHTepecHO BooOmie. Tam Bce Bpems
obcyxnanu HaBanpHoro, YnanplioBa, MOTOMY 4YTO sI HE Obla MOJATOTOBJICHA K 3TOMY
KOHTEKCTY. JTO CJIIMIIKOM PE3KHUM [Mepexo]] U3 MOEro IKOJIbHOTO MUPA, HY U IUIFOC — 3TO
CJIMIIKOM OOJIBIION TOPOJ, U 5 10 3TOTO HUKOTAa HEe MyTEIIeCTBOBAA. Y MEHs OJTHOKYPCHUKU
ObUIM, OHU TaM C TPEX JIET MyTEIIECTBOBAJIM, HO NPH 3TOM S HE YyBCTBOBaja, YTO 5 U3
IIPOBUHIMU. 5] 4yBCTBOBAJIA, 4TO 51 U3 CTOJIULIBI IPYTOM CTPaHBI, 1 U3 APYrou KyasTyphl. S Tak
Ha0JI10/1a71a 32 OTHOTPYMITHUKAMU CO CTOPOHBI, TTOCIIE ABYX JIET 5l Ha4asa MOTUXOHBKY BXOJHUTh
B KOHTEKCT, HO BXOJIUTh HE HANPSMYIO0, HE YEPE3 YEIOBEUYECKHE KOHTAKTHI. Sl cTasla MemkKkom
XOJUTh MHOTO TI0 MOCKBE, KOT/1a Y MEHS IOSIBUJICSI HHTEPEC K MY3€5M, TEAaTpaM, K TOPOACKOMY
MPOCTPAHCTBY — TOTO, YEro y MEHs He ObuIo, KUHO. S OmsiTh-Taku OOJbIe 00IIasach C
UCTOPUEH, TOPOJIOM, apXUTEKTYPOH, HY B O0OIIIEM HE C JTFOABMH. XOTsI Y MEHS BOT HEOOJBIIION
KPYT, HE MOUX OJHOTPYIITHUKOB, a BOT IEBOYEK U3 OOIIAry, U3 pa3HbIX (aKyJIbTETOB, 3TO 70
CHX TOp MOW Onm3KHMe MoJpyru, Mbl obmiaemcs. Ilomywaercsi, ¢ TpeTbero roja s Havyaia
BXOJIMTb, HO sl HE BOILJIA B ’TOT MUKPOMHUD (haKyJIbTeTa U y4eObl, sl BCe paBHO OCTAIaCh OYCHb
OT4YXJIeHHOH. B npuHInne 66U10 kK€ 04eHb MHOTO BO3MOKHOCTEH: U OCTATHCS, U yCTPOUTHCA,
HO y MEHs BOT ITOW MOCKOBCKOW MeuThl (He ObLI0). Sl He 3Haio, Kak A3TO OOBSICHHUTH, ITY
CTENEHb OTUYKICHHOCTH, 5 JIET )KU3HHU, 3TO IPUINYHBIN CPOK, HO €CTh BOT TAKOE OTCTPAHEHUE
BCE paBHO. Bce paBHO 0 4eM-TO IPYroM BCE TOBOPST.

Yactsb 2. OTHOIIEHHUSI/IyBCTBAa KBIPIbI3CKOM M PYCCKOH 3THHYECKOI rpynie

Kuipevizckas smuuueckas epynna

OTO WHTEpecHas TeMma, MOTOMY 4YTO B Hayaine s HMckajna cBouX. IlepBbiii ron eme Obul
a/lanTAllMOHHBIH, B 1I€JIOM S OPHEHTUPOBAJIACH 10 CUTYAIMH, IPUBBIKAJA K yueOe, K BhICIIEMY
oOpa3oBaHuio. Bo BTopoii s roa g nomia uekatk quacnopy. Y noconberBa Kbiprerzcrana 0o
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oObeauHeHne Takoe Mosonexnoe “JKam Tonkyn”. BTopoit Kype s Bech TaM IpOTyCOBajach,
s OblIa TIpecc-ceKpeTapeM 3Toi opranuzanuu. OHa o0beIMHACT CTYIEHTOB KaK MPaBHUJIO, HO
3TO MOJIOJIEKHAsI OpTraHU3alMsl KbIPreI30B 1Mo Beel Poccun. Y Hux Obun ¢miman B Mockae,
[Tutepe, HoBocubupcke, EkarepunOypre. B 0CHOBHOM 3TO CyIIeCTBOBAIO B BUE IPYMIIBI BO
BKontakre, Takoe mone. Hy u c¢usndyeckn, KBH, kBu3bI, XomuTe Tycyerech, pa3HbIC
MEpPOIPHUATHS OPTaHU30BBIBACTE, HY TAKOW KyJIbT Macc. BTopoi rox s ¢ HUMHU IpOTyCWIa, U
1oCJIe ATOTO S peIInIIa, 4To s He Oy 1y 00IIaThCs C KbIPrbI3aMHu.

[Tonauany s Tak 601po BOILIA KaK KOMCOMOJIKA “‘OM, JaBaiiTe, BOT 3TO CAENIaeM, 3TO CAEIAI0,
€Ille MOXKHO 3TO CIeNaTh, OX ypa~ Ha TaKOM DHTY3MAaCTKOM BOJIHE. A CO BPEMEHEM s cTaja
BUJICTh, YTO Ha HE(OPMAIBHOM SI3bIKE HA3bIBACTCS, KBIPTHI3CKME IBM)KEHUS Bcsikue. Hy B
o0IeM s YyBCTBOBAJA pAa3HUILy, MOTOMY 4YTO MBI €II€ OCHOBAJIU TPYNIy B HalleM
yHHUBEpcHUTETe, CTyJAeHTOB M3 KwIprei3crana. 1 Oblla M3 mepBOro MOTOKA CTYIEHTOB W3
Keipreiscrana, u Hac Opu10 yenoBek 10, 1 kak 3To Bceryaa ObIBAeT B 3a4aTOYHOM COCTOSIHHH,
nepBas IpyIlma, OHU BMECTE JEp)Karcs, KaKiass JIMYHOCTb OYEHb HHTepecHas. M Mol
coOMpaNnCh MaHTHI MOJIENIATh B O0IIIare, JarMaH YOOI TAHYJIM TECTO Ha JarMaH), y Hac ObuIn
Kakue-To TycoBku. “Oif, qaBaiiTe TaM OyJeT Kakas-TO MOCTAHOBKA, TaM 3TO OyJeT, To Oyaer”,
U BOT KJIacCHOE ObL10 o01ieHue. YyBcTBOBaaCh OYEHb pa3HUIIA MEXK/TY KbIPTBI3CTaHIIAMU, TaM
ObUTN HEOOsM3aTeNIbHO pedsaTa KbIPTbI3bl, pa3Hble STHUUECKUE TPYIbl, HO U3 KbIprezcrana, B
3TOH rpyniie u octanbHbIMH. Tam B “XKam TonkyHe” OblTH pa3Hble pedsiTa, U OHU KaK MPABUIIO
U3 QenepanbHBIX YHUBEpCUTETOB, Toxke PYJIH, TamokeHHass akamemusi, (huHaHCOBas
aKaJeMusi, He TO, YTOOBI YTO-TO IIOXO0€ C HUM OBLIIO, HO YTO-TO OTTOpraio. S mpocTo Buaena,
YTO B 3TUX YHHUBEPCUTETAX OHU IOTOBAT UMHOBHHMKOB, KOTOpBIE OyAyT 3KCIOPTHPOBAaHBI B
Koipreiscran. Tak u Bbimo. Ceifuac, Korja CMOTPULIL Ha COCTaB MUHHMCTEPCTBA KYJIbTYPHI,
MOJIOJIC)KH, TaM Bce pedsTa, KoTophle yumiuch B Poccun. Kak oHM pasroBapuBaioT, ux
IIOCBUIBI, OHU BCETJa B MUKAYKaX XOAT. Sl JyMaro, 4TO B XO/I€ MUTPAllUU Y MEHS KaK B 3TON
TEOPHUH, C OJHOM CTOPOHBI MeHs Poccus He myckana, Mosi IpyIllia ¥ MOU KypcC, HO 3Ta cpena
cTaja ke MeHsa (opMupoBaTh. B yHHBEepcHUTETE K€ CTaHIapThl, HUKAKOTO TUIaruara, HUKaKuX
pa3BOJIOB, BCE CTPOTO, IO MPOTOKOY. Y 3TUX pedAT Bce ObLIO MO-APYroMy, y HUX HE ObLIO
HCCIIEI0BATENBCKOI0 HAyYHOI 0 noaxoAa. HecMoTps Ha MO0 IJIOXYIO yCIIEBAEMOCT, 51 )K€ BCE
paBHO B 3TOH cpene popmaTupyrock. B o01ieM Bce 3T0 HallMOHAIBHOE, OHO CTaJIO BBITJIAICTD
Il MEHS MapTHHAJIBHBIM. JTO y MeHs Ob1J10, Korjia s B Keipreizcrane xuna. Hy y Tebs Takoi
Pa3BOPOT NMPOUCXOJUT, KOI/Ia Thl CHa4yajla CTPEMUILbLCA K KbIprbizaM. Hy BOT s npuxonuia B
110coIbCTBO KbIprei3cTana, TaM 3Xkelika, KoTopasi Ha perucTparype, 3allMChIBA€T MOU JITAaHHBIE,
a moroM Takas “ Opudueiim anaceiHOb” [Kymuis Opudieiim?] [cMeeTcst], U g TOMHIO CBOE
cocrosinue “Hy BOT, poauHa, TyX poauHsbl Ha yaunax MockBbl”. MHe KaxeTcsl, Kakas-TO MOsI
YacTh CTaja pa3BopayuBarbcs. M mumoc TaM ObIT KOHKPETHBIM Cilydail, Korjga si Kynuia
aBHaOWJIET TOMOM Ha KaHHKYJBI, s KylHja y KOro-To M3 peOsAT B Juacrope, OH OKa3aics
¢anpmmBeIM. OHE TpoaBau 00HYChl A3podiora, KOpode XanTypHiu, pedsTa u3 AKageMuu
MB/I. I MmHe kaxkeTcsi, 00JIbII0e 3HAYCHUE UMEET S3bIK OOIICHISI, IOTOMY UTO Thl YUHIILCSA U
Ha4YMHAEIIb BOT TaK Pa3roBapuBaTh, TUIIA, * SI3IKOBAsi KAPTHHA MUpA”, * TPAHCLIEHIEHTHBIN,
ele 4To-Huoyab, a TaM pedsiTa, OHM Kak OyaTo B buiikeke 10 cuX mop >KUBYT “ €CTh K€, BOT
TaK HOpMaJIbHO ceifyac pemuM Bece”. HemMHO»k Ko BOT Tak BOT. Elle uyBCcTBOBasIOCh, YTO OHU
Hy O, Hy Ja, Hy y Bac e TaM B.”, BOT 3Ta pa3neneHHOCTh, OHa moguepkuBanack. Ilocne
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BTOPOTO Kypca s epecTaia ¢ HUMH OOIIaThCs, HO 3TO €CTECTBEHHBIM 00pa3oM MPOHU30IILIO,
HO s MPOJOJDKANa TMOAJNEPKUBATh CBA3b C PeOSATAMM W3 BBIIIKH, TIOTOMY YTO y Bac OJHO
KyJIbTypHOE T0JIe, C(OOPMUPOBAHHOE YHUBEPCUTETCKOM KyJIbTYPOH, IIOATOMY BaM €CTh O YeM
00IIaThCs, a TaM C pedsITaMu yxKe HeT.

Pycckas smuuueckas epynna

Hy na [oOmanace ¢ pycckumu]. OHO Beerna ObLIO, HO C TPETHETO Kypca OHO MPSM YETKO
[chopmupoBainocs]. Bce Moe okpykeHHe, OHO HEOOJIBIIOE, HO B OCHOBHOM 3TO poccusiHe. B
OCHOBHOM 3TO pe0siTa U3 yHHUBEpcUTeTa: Bee 1o yuebe. Ho ¢ neBoukamu, ¢ KOTOPBIMU MBI JI0
CHX TOp OO0IIaeMcsi, Mbl MOTJIM TOBOPHTH O YE€M-TO KpoMe yueObl. DTO ObUIM JEBOYKH U3
Apyrux (GaxKyJIbTETOB: MOJUTOJIOTHS, MUPOBAsi SKOHOMHUKA. MBI TOBOPUIIHM O JKHU3HHU, O CBOEM
BO3pacTe. Y MeHS MOJPYrM OCTAIUCh Onarofapsi oOleMy HMHTEpecy BECTH aOCTpaKTHBIC
pasroBopsl. MHE 0O4eHb HPABWIIOCH IOIPYKATHCSA B MUP KaXI0W CBOEH IOAPYTH, IIOTOMY 4TO
OJlHa, HaIlpUMep, IIBET U OHA M3 ceBepo-3amaaHoil Poccum, u s 00be3auiaa MHOTHX CBOHMX
MOJPYT, UX POAOBBIE JEPEBHU, KTO M3 KaKuX ropooB. He y Bcex, HO y 0ueHb MHOTHUX 5 ObLIa
B FOCTSIX, Yy HEKOTOPBIX 110 HECKOJIBKO pa3. 5] 3HakoMusIach ¢ UX POAUTENISIMH, C UX CEMBSIMH,
¢ ux KoHTekcroM. [ToTomy 4TO y Hac e ob1ara, COOTBETCTBEHHO, 3TO JIFOAU HE U3 MOCKBBI,
¥ MHe ObLTO MHTEPECHO y3HATh X KOHTeKcT. OnHa monapyra y mens u3 Ilurepa, y Hee oueHb
MHTEpECHasl IIpaBOCiaBHAs CEMbs, U s K Hell e3amna 4 roma monpsia. Jlo cux mop Mbl
MOJIEP’)KUBAEM CBSI3b, U MHE ObllIa MHTEPECHA UCTOPHUS €€ MaMbl, HICTOPUS €€ Tarbl, KaK OHU
[xuByT]. OHU OpPTOJOKCAIbHBIE IPABOCIABHBIE XPECTbSHE, U OHU IPSIM YTPOM BCTAIOT,
MOJISITCS TIepe]l €0H, Y HUX TaM UKOHbl. Ho oHu He cTapooOpsiiibl, OObIYHBIE JIIOIU, HO OHU
CTpPOTO [’KMBYT], y HUX HET TeJIeBU30pa AoMa. MHe HpaBUIJIOCh YEPE3 TAKUE ITyTH IO PYKAThCS
B POCCHHCKMH KOHTEKCT, M TOT/Ia sl caMa 4yBCTBOBajia ceOsl McclepoBaTeNbHHULEH. DTO,
KOHEYHO, HA B Kakylo (opMy HE BBUIMJIOCH, HO MHE HpaBWJoch B Poccun OBITH Takoil: u
OTCTPaHEHHOM, U HCCIIeI0BaTENbCKOM, STHOrpaduueckoil. Hy BoT 3Ta yacTs emie Oblia.

Yro st uyBcTBYI0? ECiH roBOpUTH ajmbl [B 00IEM], 1 3Hal0 U TOHUMAIO, YTO 3TO HE MPOCTO
UMIIEPHUS], TaKasl CI0XKHAasi UCTOpUs. Y MEHS €CTh TaKasi TEOPHsL, IIPO ITO TOXKE MHOI'O TOBOPAT,
U I 3TOr0 NPUIEPKUBAIOCh, YTO HMMIIEPHsI caMa KOJOHHW30BAaHHAsA, C KOJOHU3MPOBAHHBIM
MBILUIEHHEM. Y cJI0BHO roBops, [letp IlepBblif, eciu mpsiM ’KecTKO OpaTh, OH MPHUIIET U Havall
HaBS3bIBATh JIIOASM, YTO C HUMH YTO-TO HE TO: HACHJIBHO COpUBaJI OOPOIbI, OTHUMATH JIAIITH,
0JICBaTh B €BPOINEHCKUI KOCTIOM, BOT 3TO BOT HAaCaKACHNE KOMIUIEKCa, YTO C TOOOH YTO-TO HE
TO W HYXHO XuTb Kak B [lIBenum, 3a mMopeMm. Sl He Mory 3TO cpaBHUBaThb C HalllUM
MIOJIaBJIEHHBIM CO3HAaHUEM, HO TaM 3TO €CTb. Y HAac YCJIOBHO 4UyTh JM HE KaxKJas mapa
Ha4YMHAJIACh CO CPaBHEHMS C 3amajioM: “‘BOT TaM €CTh TaKHe MOAXOMbI, a Y HAaC BOT UTO €CTh .
[TocTostHHOE paccyxaeHue U3 3Toil Touku. To ecTh M00yI0 TeMy Mbl HAUMHAEM, U 3TO BCET/AA
HAYMHAJIOCh cO cpaBHEHHs. OYeHb KpPyTble YHHKAJIbHBIC IMPENoJaBaTeNd y Hac ObUIM, HO
Bcerja ObLIO CpaBHEHHE. B Kakoil-TO MOMEHT MHE CTaHOBHJIOCH JKaJiKo, 4To B Poccun ecthb
YCTOMYUBOE, MOKET 3TO TOXKE TOJILKO B B. Ob1J10, cpaBHeHMe. [103TOMY 1151 MEHS 3TO UMIIEpHS,
€CJIM TOBOPUTH PO KOJUIEKTUBHOE, KOTOPAsl caMa HE OCO3HAET, OTKYJA €€ TeJI0, OrpOMHas
kapta Poccun. MHe kaxkeTcs, 4To pycckue ce0st He T00sT.
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S k HuM Kak otHomrych? Hy, nBosiko. C 0HOI CTOPOHBI, 51 Kak Obl 3HAIO, YTO BCE JIIOJU U3
OJTHOTO TECTa, HO KYJbTypa UMEET OITPOMHOE 3Hau€HHEe, CMeCh KyIbTyp. IloaTomMy naxe Tex
MOJPYT, KOTOPBIX s JIO0JI0, 51 JIIOOJII0 UX Kak JIIOJei, HO S BHXKY ATH HPOSIBICHUS 3TOTO
MBIIIJICHUS, TUIIA OCJIbIM Yea0BeK M HeOembli. Sl moMHI0, Kak MHE CKa3all OJMH COOCCEIHHK,
OH TIPSIM paauKaIbHBINA TnOepall, Hy OH MpsM O4YeHb He JMo0uT Poccuio, OH ckazai, 4To MHE
yJlallOCh BONTH B CEMbH U YCTAaHOBUTH CBSI3H, IOTOMY YTO 51 TOBOPIO MO-PYCCKH XOPOIIO, U
JIOJT Ha KAaKOM-TO 3Tare 3a0bIBAalOT, YTO 1 BOOOIIEe-TO HepyccKasi. MHe ObLIIO HE Cpa3y JEerKo
C ATOH MBICIIbIO CMUPHTBCS, HO 3TO TOXKE YacTh Mpas/ibl. Ml MHE 4acTo AeHCTBUTEIHHO MOIPYTH
TOBOPMJIM, KOTJIa MBI Ky/1a-TO €JIeM, 51 BRITACKHBAIO CBOM MACIIOPT, KAPTOUKY HAIIPUMEp, U OHU
TOBOpAT “OJIMH, @ MBI ke 3a0bIBaeM, 4TO Thl MHOCTpaHka”. Hy, Koraa Bl ToaMu KHUBETE
BMecTe, oOIIaeTrech, BMECTE pacTeTe, TaM Bce ciuBaeTcs. OHU HE IyMaloT O TOM, 4YTO s
KBIPT'bI3Ka, OHU YK€ CUUTAIOT, YTO 51 MECTHAs, PyCCKasl.

Yacrs 3. CTpaTeruu aKKyJIbTypauuu

Kuipevizckas kyriomypa

Ouensp cnoxHo. bbuto Takoe, uro s Tam [B MockBe] mepecrana ¢ KbIprbl3aMy OOIIAThCS, HO
MHE HpaBWJIOCH pa3aHoBaTh Kypman AT, 1a? XoTs y MeHsI OTHOLIEHHS ¢ 00TOM M3MEHUIUCh
BO BpeMs yueOnl. To ecTh st Hama3 ynTasa nojiroja B 14 et u B LeJIoM st Bepuiia, YTo Ha Hebe
CUIIUAT SIS [CMEETCs1|, a MOTOM He3aMEeTHO MOHsIa, YTO TaM HUKOTO HET KaKeTCs [CMeeTcs].
Bce paBHO Kakue-TO pUTyalbHbIE BEIM MHE IIOMOTAIM YTO-TO TaKoe cOXpaHsiThb. C omHOMN
CTOPOHBI, S HE IOHMMaja, YTO MOHU [Jpy3bsl BOCIPHUHUMAIOT MEHS KaK PpYCCKYIO,
HEOTJIMYAIOIIYIOCSI OT HHUX, HO YacTo s MOAYEpKHBaja, 4To s BooOmie-to npyras. B
Keipreizcrane s cebst Tak He Bedy, TaM sI 4acTO OT WUMEHHM KwIprei3cTaHa M KbIPTBI3CKOU
KyJIbTyphl ce0si mojaBana “a BOT y Hac B KeIpreisctane roBopsT BOT Tak’, TO €CTh Kak
BelIaTeNbHasl Oy/Ka, BUKUIIEAMS, YTO-TO TOBOpUIIb. M 3T0 HacTOIBKO Heoco3HaBaemo. U
KaKue-To puryansl. BoT koraa s xwia B KeIprelsctane, st HUKOT1a HE roToBUia AoMa. TyT s
OTKpbLIa I0TY0 M Havaja OOOpPCOKHM HHJIUTh, OHUMaellb. MHe HpaBWJIOCh Ha AWT nenatb
6oopcoxku, Ha BJIHX Ha Hoopy3 mpoaBany MakchiM, TO €CTh MHE XOTEJIOCh paCcCKa3bIBaTh O
KOpHEBOM KyJbType, 0 Keipreizctane, HO 3T0 Toxe o nepuogam. Ha msTeiif ron s mnoHsiia,
noyemy s Bcerga mobuna Hoopys. st MeHst 3TO mpa3gHUYHO, TOTOMY YTO MPHPOJA cama
npoceinaercs. Sl Bcerza 4yBCTBOBaja €ro B BO3/AyXe, Kak OyITO y MeHs ObLJIO BHyTpEHHEE
oroBeleHHe, Oy TMIBHUK, HO B TOT TOJ S €r0 MPOIyCcTHIa, 3a0bu1a. M Koraa s 3alHUM YHCIIOM
BCIIOMHWJIA, I TOHSJIA, YTO pa3pblB yBEIMUWICS. Thl CTAHOBMIUBLCS Jajbllle W CIMHON
noBopauMBaelibesi K Kplprelzcrany, K KbIprbI3cKOMY. MeHs 3TO Hamyrajlo O4€Hb CHIIBHO, S
noMHI0. M s BOT Be3me Xoauia MO My3€sM MCKala PENpe3eHTallI0 U CMUPHIACh, YTO
KBIPT'BI30B TaM COBCEM HET. Sl yxe XOTs O 000011eHHO ucKana, LlenTpanbHyio A3uio, XOTs
Ob1 Azepbaiimkan. Thl UIENIb XOTh KaKyl0-TO penpe3eHTanuto. Koneuno, s uckana B My3esix,
B TeaTpax. B TeaTpe. 10K, HampuMmep, CTaBWIIM NIbECY O MUTPAHTaX, U s Cpa3y BbUIABJIMBAJIA
takue Beuy. Ecnu craBaT ARTMaTOBa, XOTh YTO-TO, XOTb I'/Ie-TO, PAIOM MUMO IPOXOAMIIHU 110
Halle TEppPUTOPHUM, S BBIy>)KMBaJla M3 3TOTO OTPOMHOIO IOJOTHA MAJEHBKYIO HIOJIOUKY,
MIOTOMY YTO PENpe3eHTalUH, 0 KpaiiHel Mepe B TOT MEpHOA, Korja s Obljla, OYeHb Majlo Ha
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camoM Jiene. Emte Obu10 Takoe, 4To MbI [TOEXaU ¢ OJJHOTPYNITHUKAMU, C KOTOPHIMHU 51 HE Obl1a
B CWJIBHOM CBSI3M Ha KaKylo-To AepeBHIO B [logmockoBbe. OHa MHE COBCEM HE MOHPaBUIIACh,
HY 3TO OBLIO YTO-TO TYPUCTHUYECKOE, BCE KYJIbTYphI Mupa rajonom: Beetnam, Kopes. Kopoue,
3TO ObLJIa PEKOHCTPYKIIHSL, 3THO-ACPEBHS KyJIbTYp MUPa, U KOTJJa MBI 3aIILJIH B IOPTY, 3TO ObLIa
MOHI'OJIbCKAsl I0pTa, Y MEHsS OJHOTPYIIIHUKM HayaJlMd CIpaliuBaTh ‘‘a BOT Kak y Bac?”’, U s
MOHsJIA, YTO MHOTHE BEILU ST HE MOTY pPaccKasaThb. TO eCcTh sl HE MOTY CKa3aTh, YeM OTIMYACTCS
Ka3axcKasi, KbIprbI3cKast IopTa, a OHU Kak OyATo Obl OT MEHs 3TOro *aaiu. Torna ske He OblIo
CJIOB “9K30THKA”, “IK30TH3allMs”, U KOT/Ia HET almapara, Thl He OHMMaelllb, YTo He Tak. C
3TMUM OIBITOM OYEeHb MHOIO HWIp, MOTOMY YTO sI MHOTJA KaKHe-TO MOrJla TPagulluu
IpUyKpamuBaTb. MHE XOTEJIOCh, YTO MBI BBIMJISACIN [IOKa3plBa€T MOHCTpa] [cmeercs],
COBCeM OTOMTHIMH, YTOOBI y BCeX TJaza ObUIM Oonbinme. 1 mpuaymbiBana cebe BCSKUE
pas3BiIeYeHHs, TIOTOMY YTO ITOHUMAJA, YTO OHU 0c000 He ceKyT. He To uToOBlI MpuayMBIBaTh,
TBI IPOCTO YKpaIlaellb.

bbuto, HarpuMep, O4eHb HHTEPECHO, YyBCTBOBATH BUHY. ThI JK€ €Ile CTYIEHTKA, U BOT OBLJIO
YyBCTBO BHMHBI IT€pe]] TPYIOBBIMU MUTpanTamMu. Hy BOT 2xemku (keHIIMHBI) Ha (akynbTeTe,
ObUIO BUJHO, YTO OHHM KbIprbi3bl. OHU PabOTAIOT, a Thl YUYHWIIbCSA, KHUBEIIb, TYCHUIIb C
qy)KaKaMH, OpycTap MEHEH (C pyCCKMMM), XOAULIb B TEATp, pa3ropapusaelib o bioke. Y meHs
ObUIO M YYBCTBO IPEBOCXOJICTBA, KOTAA Thl U3 buIlKeka, OHO HESIBHOE, HO TOHKOW HUTBIO
npoxoaut. ITotom 4 ye crana noHMMaTth 370 4yBcTBO. HO M B TO e BpeMs UyBCTBO BUHBI,
3TO OBLJIO OJHOBPEMEHHO, U MHOTJAa MHE XOTeNOCh MOAONTH M KbIprbl3ya (TIO-KBIPTHI3CKH)
3aurayuTh, HO I HE MOIJIA 3TO cAenaTh. He Mo panuoHaIbHBIM NPUYMHAM, TIOTOMY YTO 5
3HAI0, YTO HEKOTOPHIM Ha paboTe 3ampemaloT TOBOPUTh Ha CBOMX sI3bIKaxX Mexay coboii. He
[0 TaKuUM TMPHYUHAM, @ MPOCTO y TeOs B TOJIOBE SMOLMOHAIBHBIN OJIOK, YTO, €CIHM ThI
3aroBOPUIIIb, Thl KaK OYATO MOKaXKEIIb, YTO ThI CBOS, @ BOT 3TO BCE ATO HE OUYEHB, TO €CTh OBITh
KBIPIbI3KOM B JAaHHOM KOHTEKCTE He oueHb. Ho Korma Thl pacckasblBaellb OpycTapra
(pycckum), 4TO, 3HaETE, MBI TAKUE TUKUE, TAKUE CAKHE, Y HAaC BOOOIIE TaM KUIIKH. BOT korna
TaKHME€ BEIU PacCKa3bIBaclllb, TOTJa 3TO IPHUKOJBHO, a B COLMAIBHOM TaKOM IUIAHE, 3TO HE
MPUKOJIBHO. TaM MHOTO Takoro, 3TO k€ BCe B TBOEH Oalllke, 3T UIPbl, 3TU COCTOSHUS, OHU
[IEPMAHEHTHO CYIECTBOBAIIN.

Pycckas kynomypa

Jla (B3auMoeiicTBOBaIa), KOKOIMHUK HOcuia (cmeercs). Ha camom nene MHE odeHb ObLIO
HMHTEPECHO, HY 3TO BHEYHUBEPCUTETCKASI MPOrpaMma, XOTSI Mbl YUUIIU UCTOPHUIO, JINTEPATYPY,
O0COOCHHO PYCCKHI aBaHTapi. B Kakoil-To MOMEHT s Mpeojojiesia 3TOT OJIOK 3aXOAWTh B
XpaMbl. S mpsiM Xoauia, MHE OBUIO OY€Hb MHTEPECHA PEIMTHO3HAs KYJIbTypa, XpaMoBasi, C
TOYKH 3PCHHSI apXUTEKTYPhl U y KOO KaKue OTHONICHUs ¢ Oorom. S BBINBITHIBAJA Y CBOMX
MOJIPYT, TaM K€ TOXKE Y KaXKJIOTO PETHOHA CBOM OCOOCHHOCTH, U s TIPSIM JOTBIThIBaa UX. MHe
Ka)KeTCsl, s elle ToTIa y HuX Opajia HHTEepBbIO, THMA a BOT B Bonoroackoii o0nacTu kak, a 4to
y Bac €CTh, U MHE KaXKETCs, IOTOMY YTO MEHS CaMy CTajo 3TO THO UHTEPECOBaTh, MHE OBLIO
WHTEPECHO KaK y PYCCKHX BCE 3TO YCTPOEHO. Y Hac Toraa He 0bu10 ectuBans “OiiMo”, Obla
Tosibko Jlunms0ap, ceifuac BOT CHIIbHAS BOJTHA, (DOTK-CTHITL, BO3BPAT K HAIIMOHATHHBIM KOPHSIM
C OIMOPOM Ha 3THUYECKOE, MPUKIIATHOE UCKYCCTBO U T. 1. MEHsI 3TO CTajao MHTEPECOBATh TOrAa
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U TO, KaK 3TO Y PYCCKHUX, M TOTJa s OOHapyXuJjia, 4To 51 TOr0 HE CTECHAIOCH M 3TO KJIACCHO.
Opycrapna [y pycckux], y HUX 3TO BBIOPUTO 101 KOpeHb. CII0BO “KOKOUTHUK ™ HAIpUMEp, MOU
OJHOTPYNITHUKU TOBOPAT “He OyIy e s KOKOIIHMK HOCHTH WM ‘e MHE Ha Oananaiike
urpatp’, Hy s Iymaia “OiuH, y Hac KoMy3”, He CTbAHO. Hy Korma-to 3T0 OBUIO CTBIIHO,
CUMTAJIOCh HE OYEHb, @ Y HUX 3TO IPSIM COBCEM ILJIOXO, S UMEIO B BUAY OTHOLIEHHE CaMUX
monen. U Bes pycckas KyJbTypa CBeJIach K 3TOU MECHE, KaiChl AJie [KaK Ha3blBaJlach?], MeCHs
PO JIANTH ecTh cMeltHas. Kaicel bIp ame [kakas 3To Obuia necHa?]. A, “BajieHKH, BaJICHKH .
VY MeHs Takas opmylia BeIBEJIach, UTO BCA PyCCKasl KyJbTypa CBEJIach K BaJIeHKaM, HY BCe
TaKoe PsUKEHOE, 3Haellb. TaM e OrpOMHBIN IJIacT, KOTOPBIM MPOCTO KyJa-TO ymied. A Tak
MHE Ka)XeTcs, sl JOCTAaTOYHO MOB3aUMOJCHCTBOBAJIA C PYCCKOM KYJIBTYPOil, 1 OHa MHE ObLia
OUYEHb MHTEpECHA JUISl UCCIIE0BaHUS.

H3zwik

C npy3bsiMH M pOJICTBEHHUKAMH BCE MEHBIIIE U MEHBIIIE NTOJIEPKHUBaJIa CBA3b. S ke ele aBa
pasza B roJi Impue3xaia: 3MMOM Ha JBE HEJEJH, JIETOM — Ha JiBa Mecsua. Ecnu B Hauane s Bcex
BOKpYT coOHpasia, BceM IMOAapKu MPUBO3UIIA, BCEX POJICTBEHHUKOB HaBEIIalla, TO IIOCTETIEHHO
3TO BCE CTaJO CXOAUTh Ha HeT. M MU}BI, YTO y HAcC Tak BKYCHO, JIarMaH, MaHThl, Pau3sa,
KynukoBckuil — BCe 3TH IUIaBHBIE IUTaMIIbl KbIPI'BI30B B 3MHUIpaluu [cTranu ucyesats]. Co
BpPEMEHEM s MOHsJIA, YTO MHE 3/7IeCh HE TaK BKYCHO, YTO 3TO Oouiblie B MU(OJIOreMe HeKOU
KHUBET, BOCIETOCTh B s3bIKE. Bce mepecosieHo, XKUpPHOE, HECBeXkee, MOry oTpaBUThbesa. C
POJCTBEHHHKAaMU 0c000 HE O 4YeM T'OBOPUTh, a C JPY3bsIMHU — sI caMa CTajla MO-APYroMy
pasroBapuBath. BoT s cama crtana mo-apyromy pasroBapuBarh. S Korga udepes MSTh JIET
BEPHYJIACh, 3TO Ce€Uac UyTb-4yTh, MHE Ka)KeTCs, OH [SI3bIK|cTaOMIM3UPOBAJICS, TOTAA 51 BOT
IIPSIM [T0-MOCKOBCKH pa3roBapuaia. Hy, Tl BeIIIEHApUBAEIILCS, JEUCTBUTEIBHO, (TOBOPHILIB)
“mara” [maructparypa], “60TaTth” (yUuThCS), U BCE CHPAIIMBAIOT, YTO Takoe “00TaTth”. ITO
oueHb B. [Tema] ma? Hy, motomy uTo Thl Tak pasroBapuBaciib. Hy, He Bcerga mnpsam
BBIIICHIPUBACIILCS TJe-TO YK€ Ha aBToMare uaer. I'ne-to s 510 nogu€pkusana. Ho odueHn
CHJIBHO BBIOMBAaeTCs [s13bIK]. BOT s mOHsIIA, YTO UMEHHO TO, KaK Thl TOBOPHILIb, MOXKET OBITh,
Ja’ke He BCerja Kak Thl BRIMIAIUIIG [TeOs oTiinyaet]. Hy, BRIMISAIUIIE TOXKE, HO S3BIK OYECHb
CHJIBHO [BbIziensieTcs|. BoT Tam mpoxoaaT Kakue-To rpaHullbl, TM00 TOYKH COPTUPOBKH KaKOM-
T0. BOT 3TOT rOBOp, ClI0Ba, KOTOPHIE Thl UCHOJIb3YEIlIb, TEMII PEYH, TPOMKOCTb.

[41 roBopro] Bcro ku3Hb Ha pycckoM. [KonTeHt morpebsio] Ha pycckom. Ty, HaBepHoe,
MIPOCTO HAJO CKa3aTh MPO KBIPTbI3CKUi. Ha KbIPrbI3cKOM 51 MOTPEOIATH KOHTEHT HE MOTy. Y
MEHS €CTh Kakue-TO (parMeHThl, o0liee MOHUMAaHUE, 5 €r0 UCHoJb3yio. [loToMy 4To ecTh
BEIIIM, KOTOPBIE Thl HA PYCCKOM He cKaxelb. C 3TUM y MEHS TOXKE€ €CTh OOJIbIlasi Urpa, 3TO
MIPOCTO MOXKET OBITH HE COBCEM IO TBOEH Teme. C KBIPTBI3CKUM S TIBITAIOCh TOCIETHHE TO/IbI
pabotate. Sl 10 3TOrO, OKa3bIBaeTCs, TOXKE 3TO JieNajia: BKPAIUICHHWE KBIPTBI3CKUX CJIOB B
PYCCKUHM TEKCT, TO €CcTh CIUIETEHHE NBYX s3bIKOB. Ho ecim 6e3 urp, 6e3 neppopMaTuBHBIX
METOJIUK, TO, KOHEUHO, B TOJIOBE, 51 TyMaro, O-pycCKU. BCro )KU3HB 51 rOBOpHIIA NTO-PYCCKU U
noTpeOIIsIo [KOHTEHT] sl TOXKE MO-PYCCKU. Sl Aymaro, 4To s TaK U {yMaro TOXKE C KbIPTbI3CKUMHU
BKpAIUICHUSIMH, HO B TEKCTE 5 3TO BBIBOPAYHMBAIO J0 rUNEepTpoPpupoBaHHOCTH. UTOOBI OHO KaK
JNETCKUM JieTeT nHoraa 3syyano. Hy, kak-1o BOT Takoe BOT npsm. Hy, 3T0 IpocTo MOU IIOUCKHU.

276



He 3nHaro, BOT OHO Kak-TO Tak MIET. B CBOEH rojoBe y MEHsSI aHAIUTUYECKHN XOJ MBICIEN
KaKOW-TO, OH JOMMHUPYIOIINMN, Opycua [[10-pyccKu].

Yactb 4. DTHHYECKAA HACHTUYHOCTDL

A xeiprei3ka. S npussszana (cmeercs). MeHs Kak MaleHbKOro uinadyka npusszanu. CosHie
CBETHUT BBICOKO, 1 HE MOTY HonuThk BoAbl. Hy mpocTo Apyroro ciaosa HET. DTO TOT KOHTEKCT,
KOTOPBIN 51 MOTY UNTaTh, CIABILATE. 1 TOJIBKO onpeneneHHoe KOJUYECTBO JTHOAEH, Y KOTOPBIX
€CTb BXOJ B 3TO, MOT'YT 3TO TOX€E YMUTaTh U cMOTpeTh. Hy TO ecTh, MEXIy KyJabTypamMHu Ha
CaMOM JIeJI€ €CTh OYEHb MHOI'O IIOXOKECTH, KA€K, HO BOT UMEHHO KBIPTbI3CKOCTh — ATO HE
TOJIBKO TPATUIIMOHHAS KyJIbTypa, 3TO U Bpemst 90-X, B KOTOpOE MBI BBIPOCIIH, J1a, U BCE od1ee
110JI€, Thl IPOCTO €r0 YMTaellb. B 3TOM s KbIprei3ka. To ecTh 3TO yke TO 3HaHHE, KOTOPOE y
MeHs ecTh. U naxe eciu s SMUTPHUPYIO KyJda-HUOYAb Ha AJISICKY, 3TO YK€ TO 3HaHHE, KOTOPOe
y MEHsI €CTh, U S MOTY 3TO UHUTaTh: BCE 3TU MEXIOMETHs, B3IJIAIbI, SA3bIK TE€la, KTO YTO
[o/ipa3yMeBall, KyZa Cejl, BOT 3TH BCE BELIH.

bbvimsb kbipevizom, kvipevizckocms

DTO CJIOKHBIN BOIIPOC, HA CAMOM JieJie, KTO KOro Aenaet (Kelprei3oM). [IpocTo st co MHOTUMHU
BEIIAMU HE COTJIACHA, U MHE KaXKETCsl, JIIOAM, €CI OHM OYyIyT OTBEYaTh, YTO MX JEIAIOT
KBIPI'bI3aMU, OHH OYIYT COBCEM JpyTue Bely roBoputb. Co MHOTUMH C HUIMH 5l HE COTJIacHA.
Hy, tuna xpoBs, Haripumep. Y nmpuyem, yToObI He OBITH COTIACHOM, MHE HYKHO MHOTIa ce0s
UCKYCCTBEHHO MM OTTArMBaTh. [I0TOMY 4TO s BEIpOC/IAa B 3TOM KOHTEKCTE, U HECMOTpSI Ha
TaM BCS OTJIMYHMA, Opycuya OKyl (y4MJach IO-PYyCCKH), €CThb OTAEJIEHHOCTb OT KOPHEBOMU
KyJIbTYphl, IMCTAHIMS Takas, s BCE paBHO BCEro HTOr0 Haciymanach. S ke Tebe
pacckasbiBajia, Kak s BBIKOPUYEBBIBAJIa U3 TOJIOBBI, YTO OLUTYKTAap [OUICKHUE, JIOJU U3 rOpoja
O] kakue-to apyrue noau. [Ipocto, moToMy 4TO B AETCTBE 3a CTOJIOM IIPO ATO TOBOPUIIH, 5
TOKE /10 ONPEIEIEHHOTO MOMEHTA, TIOKa y MEHS TaM JIPY3bsI-NOAPYTH HE NOSIBUINCH, U3 TaK
Ha3bIBAEMOIr0 Iora, Tak Aymaina. Sl 3To naxe He aHanusupoBana. U motom s knemamu
BbITacKuBajia u3 cebs Bce 3T0. M mo3romy s, Hampumep, 3HAIO Mpo ceds, 4To, eciu Oyaer
AMOIIMOHAIBHBIN KaKOW-TO MOMEHT, ¥ TaM OyJAeT ‘“3X, KbIprbI3fap”’, TaM, 4TO-HUOY/Ib TaKoe,
OHO BO MHE MOXET 3aurpaTh. OCOOEHHO €CIi Tpareus Kakas-To CIyduTCs, Apama.

51 BOT rOBOPIO JIETKO MPO TO, YTO 51 KBIPI'bI3Ka HECMOTPS Ha TO, YTO Y MEHs CJIIOXKHBIE C 3TOU
UJACHTUYHOCTBIO OoTHOWEHHs. [Toromy uro eme 70 MOCKBBI y MeHsS 3TO ObUIO, S KakK Obl
CTBLIWJIACH TOTO, YTO 51 BOOOIIEe KbIprbi3ka. Ho s 3T0 He Ha3biBasia KBIPTBI3CKOCTHIO. Y Hac
’KU3Hb BOT Takas BCS, M YTO BOT TaK BOT MbI JkUBeM. S| cmoTpeina nepenaun [xelimu Onnsepa
10 TEJIEBU30PY, U Y HUX TaM BCE OBLJIO TaK KJIACCHO, JIETKO: BOT OH TOTOBUT, JIUCTUKU PEKET,
Bc& Tak KpacuBo. Sl cMoTpena Mo TeNeBU30pYy OJHO, a PealbHOCTh, OHA ObLIa BCE Takas HE
o4yeHb. MHe He HPaBUJIOCH, YTO 51 BOT OTCIO/Ia, U BCE KaKoe-TO MOHYpoe, rpydoe. s MeHs
KBIPTBI3CKOCTh, OHA BO MHOTOM OCTaJIach CBA3aHA C HACKIINEM, TPYOOCThI0, OallIKa ypyTl KETHIT
[yIapuTh 10 TOJIOBE], COTYI KETHUII [[IOOUTH |, BCE OY€Hb BEIKUBATEIBCKOE Kakoe-To. [Toaromy
sl HE MOTy OTBETUTb Ha BOIIPOC, KaK APYTHE JIOAU [ITO ONPEAEIAIOT].
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Dnemenmuvl UOECHMUYHOCIU

Bort 370, 3Haemb, HEBBICOKUI MOPOT BXOAa APYr K ApYry. OTO, HAaBEPHOE, TO, YTO MOKHO
Ha3BaTh, JEMOKPATUYHOCTBIO, TO, YEM MbI ropauiauchk. Hy, Uiam roBopATr uHOrga Mmpocrora.
BoT xorza Tel MOXKEIIb MPOCTO € YJIUIBI 3alTH, TUTIA “3ApachTe, 51 TaKasi-TO, MbIHIAH O0JIOM,
BOT 3TO BOT X04y . To €CTh y Hac 3Ta BO3MOXHOCTb BXxojaa. Hy, onsTh-Taku, 3TO, HABEPHOE,
MHE JIETKO, IOTOMY 4TO 5 U3 buikeka u ¢ npuBmierusiMu. XoTs, MOKeT ObITh, 1 HeT. OYeHb
MHOT'O HMepapxXuH, HO TPU 3TOM HET CHJIBHO CJOXHOH OIOpOKpaTHU3aluu, OCIOKHEHHN
nporeccoB. J[eCTBUTENBHO MOPOTH HE CHIIBHO BBICOKHE. THIa CTyJIbYUK CBOOOJNIEH, KTO
XOUeT, JAaBalTe MoiTe. DTO B OTHOIICHHUSIX MEXIY JIIOJAbMH, MHE Kaxercs, Aa. C oaHOM
CTOPOHBI, BCE€ XMYypble, 0COOEHHO Iaapaa (B Topoje), HO HET TAaKOro, uTo “‘s 3aHATa, MHE
HEKOI'Zla, 3alMIINTECh B OKOLIEYKO, JaBaiiTe BCE 3arulaHupyeM”. EcTbh TOTOBHOCTH K
HMMIIPOBU3ALMHU, HO U 3TO TOXE YXOIUT MOTUXOHBKY, I10-MOEMY, IIOTOMY YTO KaIMTAJIU3M,
KU3Hb YCIIOKHSETCS.

Brusnue uoenmuunocmu

51 OykBaJIbHO HEJABHO C OJHHM JPYroM OOIIanachk, s TOBOPIO: “BOT y MEHS KakKoil-To
KBIPTBI30IIEHTPU3M MO3Ta, sl y’Ke IOHUMaro, uTo s BcE kak Oynro” ... Hy, moromy 4ro, Koraa
THI e1€ He MOOUJIbHASA, ThI CUIUIIb B OTHOM MecTe B KbIprei3cTane, Tak Ha3bIBAEMOM TPEThEM
MHUpE, HEPa3BUTOM, TaKOE OUIYIIEHHE, YTO Thl B HHU3MHE. Thl KUBEMIL Kak Obl B CBOEM
mukpomupe. OH ckasall, 4To OH He Oepércsi 3a BCE CyAMTh, HO, IO-MOEMY, Y MEHS CBS3b C
POJIMHON B OCHOBHOM JIEP’KUTCSI HA TPaBMaxX M HAa HEMPOCTHIX OTHOLIEHUSX C POIUTEISIMH.
Kak TOJNbKO Thl OKOHYMILB CEMapalio, Thl TUIA BBIMJICIIb B MUP U BIOJHE OBICTPO MOKEIIb
3a0bITh. Tumna ecnu ceifuac OyneT BTOpas MUTpaLusi, B KOTOPYIO 51 COOMpaloch, B HEell 51 Oyay
y’K€ He TaK LEIUIAThCA 3a KpIpreisckoe. Ho aT1o ero kommenrtapuu. 4 cama, He 3Haro. MHorna
MHE Ka)KeTCs, UTO ITO OYEHb BayKHAS YAaCTh MOEH IMYHOCTH, Aa, U TOTO, KaK 51 CMOTPIO Ha MUP.
A UWHOrIa MHE Ka)XeTcs, YTO, €CIU sl pelly KaKHe-TO TIyOOKO JIMYHbIE BONPOCHI, TUIA
peanu3anys, noTpedHOCTh M00BH, Oyay 3apabaThiBaTh JEHBIH, 32KUBY B bproccene mnu B
ITapuxke, BOT 3TO BCE KBIPI'BI3CKOE OKAXKETCA, ITy3BIPEM, U OHO TaK U pPAacTBOpUTCA. Moxer
ObITh, Tak Oyner. B mepByro mwurpanuio B MockBy Obuto He Tak. OHa (KbIPI'BI3CKOCTD)
ycuimBanach, Hao00poT. [loromy uTo 3Ta cpena Teds He MPUHUMAET, POCCHICKasA, U y TeOs
yCUJIMBAETCsl TBOSI. Thl OKa3bIBACIIBCS BO BPaXaA€OHOM 30HE, Uy TeOsI yBETUUYUBACTCS TBOSL.
ITotoMy urto, xorga s »kuna B KbIprel3cTaHe M HHMKOTJa OTCIOJIa HE BbI€3XKana, s 3a Hee
nepexuBala, HO y MEeHs He ObLJIO 4eTKO BOT 3TOTO CJIOBA, MACHTUYHOCTH Y MEHS He ObLJI0, a BO
BpakaeOHON B Apyroi cdepe, B mojie, OHA pa3ayiach, yBeanuuiaachk. M u3-3a 3Toro s Toxe
npuexana. MHe ka3anock, 4To s MOTYy JIeNaTh TOJBKO BCE, YTO CBsA3aHO ¢ KeIpreizcraHoM,
KBIPIBI3CKUM KOHTEKCTOM, YTO MHE CaMOIl MHTEPECHO TOJIbKO 3TO0. 3aueM MHe HaBanbHbIN,
VY naneLoB, BOT 3TO BOT Bce. BOT B akTyallbHOCTH MHE MHTEPECHO TOJIBKO KBIPTBI3CKOE. A 5 HE
3HAI0, HY MbI )K€ TUHAMUYHBIE, cCeiYac MHE KaXeTCsl, YTO MOXKET OBITh 3TO IOMEHSIIOCH, MOXKET
OBITH HET.

Keipreizckas Tpaauuus... Hy, Tonpko BOT 6oopcoku s aenana. Hy, kpome aiita, s nenana
KaX/Iyl0 YeTBEepr, BOT 3TU JKETH YeNIeK, XeTH HaH (ceMb Jemneiek). Takue Ooibiime
600pCcoKH, YTOOBI O€3 HOXKa PyKaMH pacKaraTh, pyKamMH opBath U npountats Kypan. [Toromy
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YTO 5 KOTJa TaM Y4YHJIach, €11e AeYIIKH He CTajlo. Sl Kak-To MbITaJIach J€1aTh OOMHUIH [aMUHB |
Haj moruioi JIkBa ToisicToro, HO s HE cTana 3TOro Aenath [cmeetcs]. S moexana B SIcHyio
ITonsany. Ionpyra, ona u3 Tynsl, Tam psaoM xke. Kak pa3 mbl noexanu Ha Schytro Ilonsny, y
Toncroro nmpocTo TaM HEeT MaMsATHHKA, 3eNEHBIN Oyropodek Takoil. S mymaro, Hy OH e THIa
B0OOIIIE, (PUTypa, HY’)KHO KaK-TO, HY 3HAEIllb, UCIBITHIBACIIb HEOOBICHUMOE YYBCTBO KaKOM-
TO JI0OBM K HE3HAKOMBIM MepTBeLam, 1a, BenukuM? Hy, korna emé yutaenib, yMaellb, Mbl,
TUNA, APYy3bsl. Y HAC MHTUM ObLT Kakoi-To. S aymaro, “Tak HaJgo cenaTh OOMHUIH”, S TaK U He
pemmnack. [loToMy 9TO psiIOM CTOSUTM KaKue-TO a3ephl [a3zepOaiikaHiibl], mo-moeMy. A s
KOI'Zla cliejajla pyKd BOT TaK [COMKHYJA JIaJlOHU |, OHM HAa MEHS TaK PE3KO YCTaBWJINCH. 5]
Iymalla, Kak-To BOT Tak caeiaTtb. Ho MHe KakeTcs, 4TO BOT 3TO MAarMyecKOoe MBIIIICHUE,
KOTOPOE, HY, OUYEHb IIPUCYILE KbIPTbI3CKOU KyJIbTYpE, UMECTCS B BUAY BIPBIM-KBIPBIM, BOT 3TO
BCE, OHO Y MEHs 0CTAETCs, U HECMOTPS Ha TO, YTO 5 [Ie-TO OTPBIBAIACH OT KbIPIbI3CKOCTH, OHO
Bcé paBHO poHOM OocTaBainock. [Ipo JIsBa Toscroro, 3To nepBoe, 4To BCHOMHHUIIOCH, CMEIIHOE.
[Tpuem nuIM — 3TO TOXKE TPAIULMS U KyJIbTypa. Y MeHS ObUIM KOH(IUKTHI, HO OHU OBUIH
BHYTpH MeHs. Hanpumep, B Poccun, B obmare, kaxaas Mosl cOCe/iKa MPUXOIWIIa, U caMma ena
cBoto exy. s mMeHst 3To ObLIO MUKOCTHIO BCE. Mnm BOT baii, eciii CTaBUIlb, TO CTABUIIHL
MOJIHBIA YallHUK. TaM Bce CTaBWJIM BOT CTOJBKO (ITOKa3bIBaeT Mayio). YallHUK OJUH Ha BCIO
KBapTUPY, KaX1asi CTaBUJIa BOT CTOJIBKO. XOTS MbI IIPUXOAUM C IIap IIPUMEPHO B OJTHO U TO XKE
BpeMs. W U1 MEeHsI 9TO KaKIbIi pa3, KaK B MEPBBIN, ObUI KYJIbTYpHBIN oK. [ToueMy Henmb3s
IIOCTaBUTh LENbId 4aliHuk? MM HanuBaemb, MOYEMY HE pas3iuTh cpady BceM. Miom
IIPEMIOKUTL €1y, NMOAOJBUHYTh K LICHTPY, KaKHE-TO BOT TaKHE BELIU, KOTOPBIC MPUCYIIU
Hamemy ObiTy. ITo MHe 3TO cepbe3no Omino B Poccuu. I MHe KaxkeTcs, 4TO 51 BCe paBHO 3TU
BEIIY COXPaHMJIA, 51 IPUACPKUBAIACH TPAAULIMSM, HY U IPUIEPKUBAIOCH ceiuac. XOoTs, Korjaa
s BEpHYJIach, sl IPOXOAMIa OOpaTHYIO KYJIbTYPHYIO afanTtaiuio. [loroMy 4To s He3aMeTHO JUIs
ce0si MepeHsIa He TOJNBKO S3bIK. Y MEHS B pelakuuu ObUT KOH(MJIMKT, KOTJa s MpHHECHa ¢
coboii kBameHyoo kamycty. Hy, koHnTeiiHep Takoil. S 3amuia Ha KyXHIO, TaM CHJIENIU TPOE
Hamux Oalikemek [MyX4YMH crapuiero Bo3pactal. S mpocTo OTKphLIa XOJOIWJIBHUK U
BCIIOMHMJIA, YTO y MEHS €CTh KBallleHas KamycTa. § crmpocunia, Tuma, “KTo-HHOYIb XOYeT
KBAaIlIEHY0 KallycTy?”, U OHU Ha MEHS BCE BTPOEM JPYKHO IIOBEPHYJIUCH, I/1€-TO NOJIMUHYTHI
MOJT4a TIOCMOTPEJIH, HUYETO HE CKa3aB, MPOJOJDKHIIN pa3roBop cBoil. U mis MeHs 3To ObLI0
Tak cTpanHo. W yepe3 ABe HEJEeNM OJMH U3 HUX MOJOIIEN U CKa3al, 4yTo “y Hac”, OH cKazail,
y Hac y KbIPIbI30B TaK He nenaercs’”. Thl He JOJDKHA CIIpallInBaTh, Thl JOJDKHA Obla cpasy
II0JIOKUTh Ha TApeJIKy U CKa3aTh “‘yromanrecs”’. BoT B Takux BOT Meno4ax, MHE KaXeTCsl, TaM
BOT KyJIbTypa Bcs cymiecTByeT. Kak Obl Meouu, HO 3TO HE MEJIOYH.

Yacrs S. [1nansl Ha Oyayinee

Ha Manarackape (Buxy ce0st B JOITOCPOYHOI nepcnekTuse) (cmeercs). S Ha camoMm nene, s
IyMaro, 4To Ja, S COOMparoch BO BTOPYIO MMMUIPAIUIO. S 4yBCTBYIO, UTO 51 HEMIPHUKIIAAHAS
s Keipreizcrana. Hy, To ectb, y T€0s 3/1€Ch, XO4ellb HE XOUelllb, MOSBIISIETCS OIIyIICHHUE,
YTO ThI aBaHTapjAHas. XOTs s He QyMalo, uTo 5 (Takas). Hy, kak Obl, 3TO Tl B KBIPTBI3CKOM
KOHTEKCTEe Kak OynTo Obl aBaHrapiaHas. B o0mem, y MeHs yke Mpolien nepuo, rae s u3-3a
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sToro crpagato. Ceiuac s cTaja Ha 3TO IPOCTO TaK CMOTPETh. ITO HOPMAJIBHO, HAJ0 IIE-TO
HaXOJIUTh JJIs1 ce0si BO3MOXKHOCTH JUIsl pacIIupeHus. S, KcTatu, ro Ha3aj Hamucaiga TeKCT
“BeeM BoiiiTu U3 Hapeina”. Ilox “HapeiHomM™ moapasymMeBaercs y3koe MblnuieHue. [lotomy
4yro ropoa HapelH co Bcex CTOpOH OKpY>KEH TOpaMH, COOTBETCTBEHHO, y TeOs BHIbI HE
OTKPBIBAIOTCS HA JIOPOTY, Ha MyTh. Thl OKPY>KEH TOpaMH, KaKk Obl KOJBIIOM TaKuUM, CO BCEX
CTOPOH. A IOTOM MHE KTO-TO HaIlMCaJl, 4TO C YaraTaiiCKoil BETKH y30€KCKOTr0 “HapbIH’’ 3HAUUT
y3kuil. Jla, MHE IIPOCTO HAJ0EJIO CUIETh U HAa BCE Y3KO CMOTPETh. MHE HYKHO I'IE-TO YTO-TO
eé NoCMOTPETh, HO y MEHSI HET Ha CaMOM Jiefie elé MpeACTaBICHus, IJie UMEHHO 51 OBl ce0s
BUJIEIIA.

[OcraBatbcs B Poccun| Hert. S nbrTanace, s fymaina, Hy, C palliOHAJIbHOW TOUKH 3pEHUS ATO
BO3MOXXHOCTH. I HECKOJIBKO pa3 Ha MarucTparypy nojaasaia. S maxe 3actaBuiia ceds TaMm
nonaBath paboty. Hy, s moHnMaro, 4to s BCE enaro, HoO y MEHsl BOOOIIe HUYETo He
3aXuranoch Toraa. [IpocTo noxuTe, Kak BpEMEHHOE, Aa, OKEU. S 1yMaro, 4TO HECMOTPS TaM
Ha TIOJTUTHYECKYIO CUTYAIIMIO U TIpoYee-Ipoyee, MHE ObUIO OBl HHTEPECHO BOT €IIe TI0eXaTh B
Poccuro, mpo1oKuTh CBOU MCCIIEOBATENLCKHUE BelT. MHE 0COOCHHO MHTEPECHBI
pecnyOIMKH BCSKKE, CaMble pa3HbIe 00JIacTH, Mallble ropojia. S emie cYuTaro, 4To Hy>KHO
BBIBO3UTH U3 Poccuu matepuainsl, apxuBbl, Ipo KbIprei3cTan, OHU HAaXOJATCS HE y Hac, a B
Poccumn, HO 3TO TOMKHO OBITH HA TOCYPOBHE. XOTsI ObI KOITUH, 3TO HAJI0 BBIBO3UTH, BCE, UTO
MMEET OTHOIIICHUE K HaM. A TakK HET, OCTaThCA sl HUKOraa He XoTena. Kak s ckazana ogHoM
nojpyre, oHa Toxe B [Iutepe yuunacs, s roBopto, HeT, Poccust — 310 BooOmie mumo. Jlis
CTYJ€HYECTBA MIPUKOIBHO, MHE KaxeTcs. OCOOCHHO e€CIH Monaaciib B MECTO, TJ€ HETIOXO
y4dar. YTo-To €CTh B 3TOM, KaKasi-TO Jaxe JIETKOCTh, JKalll KE3UH/JIE [B MOJIOJJOCTH |, HO BECTH
B3POCIIYIO KH3HB U CTPOUTH B 3TOU aTMocdepe BCIO KU3Hb [HET].

--- End of the interview ---
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Appendix 17. Transcript Translation 6

Respondent: Participant 6

Interview conducted: 10 August 2023
Time: 01:07:21

Language: English (translation)

Part 1. Migration story

I went to Russia in 2011. I had just turned 18. I enrolled in the journalism department, my
bachelor’s degree, and studied for four years and another year. I was unsure whether to do a
master’s degree or not, so I took a year-long continuing education course, which allows you to
change your master’s program and retrain. I was majoring in psychology. I also lived in
Moscow under the wing of HSE, but then I realized I didn’t want to do a master’s degree, and
Russia was enough, so I returned to Kyrgyzstan in 2016. This is the period of my migration
from 2011 to 2016; I lived in Moscow for exactly five years. Why did I go to Russia? Because
I knew I didn’t want to study at a Kyrgyz university. Because the Kyrgyz school completely
indoctrinated me [laughs], because the educational system completely reformats your mind. I
didn’t define it that way then, but I just knew that the Kyrgyz university, they’ll tell you, well,
in short, it’s a school of debauchery and you need to protect yourself as much as possible from
the Kyrgyz university, because I already left school as a birch kozum titirep, kalchyldap [with
a twitching eye and trembling] [laughs]. I put all my energy into applying, and I had a choice,
since I grew up in Bishkek, my native language has been Russian since childhood, Kyrgyz has
always been a strong background language, and my working language is Russian. The best
places I could have applied to were in the Russian space. At first, I applied without any
particular choice: I thought RUDN was a good university, for example. Here, we live in
mythologies about Moscow State University, an unattainable Olympus of higher education. In
these images. It seemed to me that RUDN, MGIMO, Moscow State University... all the
universities I applied to, and I was upset when I didn’t get in. Then H. appeared, but later I was
glad I got in there, a more recent university, it was the best option that could have happened to
me. [ also considered going to the Czech Republic, but the Czech Republic still implied that
you first go, learn the language, spend money, and then, perhaps, get accepted. I still had this
notion, which persisted throughout my studies, that the Czech world was a very narrow world,
roughly speaking, just the Czech Republic, while a Russian education, Russia, the Russian
world, seemed broader and offered more opportunities. I returned because in five years, [ hadn’t
really entered Russia or Moscow, and I had a strong connection; I truly felt the stages of
migration there. When I wrote my thesis—mine is also related to migrants and migration—I
wrote about the specifics of media consumption by Central Asian migrants, using migrants
from Kyrgyzstan as an example. It’s such an interesting topic, essentially unexplored, and I
barely scratched the surface. But when I was writing my thesis, we were just going over the
Chicago School of Sociology’s theory of the stages of migration. It’s like you’re initially in
denial, so to speak, but then, through a conflict zone, you adapt and integrate, well, in a good
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way. For me, in Russia, for the first two years, I didn’t understand it at all. It seemed like I’d
worked so hard, I’d gotten into such a good place, with all the conditions, the budget, and so
on, social perks, and de jure, you’re practically no different, except that you have to register.
But back then, I couldn’t wrap my head around it. Now it’s starting to make sense of what was
happening, because for the first two years, I was in a fog. I didn’t really understand where I
was, what was happening, because yes, you speak Russian, you speak it perfectly, but it’s a
different context. It’s a different Russian language, it would seem like the linguistic picture is
the same, but it’s still different. And then your culture—I’d say Bishkek culture, a mix of
Kyrgyz, Russian, and Soviet—clashes with the Russian context, especially since the university
is so unique: the best students from all over the country are there, and half the class is from
Moscow. I can’t say I was pressured, no, that wasn’t the case. It’s just that emotionally, I
realized that my cultural fields were clashing, and I withdrew, retreating into myself. I wasn’t
as engaged in my studies as I could have been, and I berated myself for being able to study,
because [ was a good student. It’s not that I felt left out. Well, we had the best professors from
all the journalism departments in the country, and it was the best program. But I just sat there,
watching, and I wasn’t interested at all. They were constantly discussing Navalny and
Udaltsov, because I wasn’t prepared for this context. It was such a sudden transition from my
school world, and plus, it’s such a big city, and I’d never traveled before. I had classmates
who’d been traveling there since they were three, but I didn’t feel like I was from the provinces.
I felt like I was from the capital of another country, from a different culture. I observed my
classmates from a distance, and after two years, I slowly began to get into the context, but not
directly, not through human contact. I started walking a lot around Moscow when I developed
an interest in museums, theaters, and urban spaces—something I’d never had before, including
cinema. Again, I was more involved with history, the city, and architecture, but not really with
people. Although I do have a small circle, not my classmates, but girls from the dorm, from
different departments, and they’re still my close friends, and we keep in touch. So, it turns out
that I started to fit in from my third year, but I didn’t quite fit into that microcosm of the faculty
and the studies; I still remained very alienated. In principle, there were plenty of opportunities:
to stay and get a job, but I didn’t have that Moscow dream. I don’t know how to explain this
level of alienation. Five years of life is a considerable amount of time, but this detachment still
exists. Everyone still talks about something else.

Part 2. Ethnic relations

Kyrgyz ethnic group

This is an interesting topic because, at first, | was looking for my own people. The first year
was still an adjustment period; I was generally getting my bearings, getting used to my studies
and higher education. In my second year, I started looking for a diaspora. There was a youth
group called “Jash Tolkun” at the Kyrgyz embassy. I spent my entire second year hanging out
there; I was the organization’s press secretary. It’s generally a student organization, but it’s a
youth organization for Kyrgyz people all over Russia. They had branches in Moscow, St.
Petersburg, Novosibirsk, and Yekaterinburg. It mainly existed as a VKontakte group, that kind
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of thing. And then there were the physical activities: KVN, quizzes , hanging out, organizing
various events—a kind of mass cult. I hung out with them for my second year, and after that, I
decided I wouldn’t associate with Kyrgyz people.

Enthusiastic, like a Komsomol member, “Oh, let’s do this, I’1l do this, we can still do this, oh
hurray!” And over time, I began to see what’s informally called Kyrgyz movements of all
kinds. Well, I felt the difference, because we also founded a group at our university, students
from Kyrgyzstan. [ was in the first cohort of students from Kyrgyzstan, and there were about
10 of us, and as always happens in the embryonic stage, the first group sticks together, each
one very interesting. And we’d get together to make manti in the dorm, lagman choyup (dough-
pulling for lagman), we’d have some get-togethers. “Oh, let’s have some kind of production
there, this will happen there, that will happen,” and those were great conversations. There was
a real difference between the Kyrgyz people. They weren’t necessarily Kyrgyz, but from
different ethnic groups, but from Kyrgyzstan, in this group and the rest. There were a variety
of people at ““ Jash Tolkun,” and they were mostly from federal universities, including RUDN
University, the Customs Academy, the Finance Academy. It’s not that there was anything
wrong with them, but something about them was off-putting. I just saw that these universities
were training officials who would be exported to Kyrgyzstan. And that’s exactly what
happened. Now, when you look at the staff of the Ministry of Culture and Youth, all the guys
there studied in Russia. The way they talk, their messages, they always wear jackets. I think
that during my migration, as in this theory, on the one hand, Russia didn’t let me in, my group
and my year, but that environment really did shape me. At the university, there are standards:
no plagiarism, no scams, everything is strict, according to protocol. These guys were different;
they didn’t have a research-based, scientific approach. Despite my poor academic performance,
I was still being shaped by this environment. Basically, all this national stuff started to seem
marginal to me. I experienced this when I lived in Kyrgyzstan. You get that kind of reversal
when you first try to reach out to the Kyrgyz. So, I went to the Kyrgyz embassy, and the
receptionist there was taking down my details, and then she was like, “Oriflame alasynby “
(Will you buy Oriflame?) (laughs), and I remember feeling like, “Well, there you have it, the
homeland, the spirit of the homeland on the streets of Moscow.” I think some part of me started
to unfold. Plus, there was this specific incident when I bought a plane ticket home for the
holidays; I bought it from someone in the diaspora, and it turned out to be counterfeit. They
were selling Aeroflot bonuses; in short, they were doing a sloppy job, guys from the Academy
of the Ministry of Internal Affairs. And I think the language of communication is very
important, because you study and start talking like this, like “linguistic worldview,” *
transcendental,” and so on, and then the guys there, it’s as if they’re still living in Bishkek,
like, “ Yeah, right, we’ll sort everything out so nicely.” A little bit like that. I also felt like they
were like, “Oh, yeah, well, you have HSE there,” so this disconnect was emphasized. After
my second year, I stopped communicating with them, but that happened naturally. I still kept
in touch with the guys from H. because you share a common cultural background, shaped by
the university culture, so you have something to talk about, whereas with the guys there, you
don’t.
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Russian ethnic group

Well, yes (I interacted with Russians). It was always there, but it really took shape in my third
year. My entire social circle, it’s not large, but mostly Russian. They’re mostly guys from the
university: all about their studies. But with the girls I still talk to, we could talk about things
other than studies. These were girls from other departments: political science, global
economics. We talked about life, about our ages. I kept friends thanks to a shared interest in
abstract conversations. I really enjoyed immersing myself in each of my friends’ worlds,
because one, for example, sews and is from northwestern Russia, and I’ve visited many of my
friends, their ancestral villages, and which cities they’re from. Not all of them, but I’ve visited
a lot of them, some of them several times. I met their parents, their families, their backgrounds.
Because we live in a dorm, so these people aren’t from Moscow, and I was interested in
learning about their context. I have a friend from St. Petersburg; she has a very interesting
Orthodox family, and I visited them for four years in a row. We still keep in touch, and I was
interested in her mother’s story, her father’s story, and how they live. They are Orthodox
Christian peasants, and they get up in the morning, pray before meals, and have icons. But they
are not Old Believers, just ordinary people, but they live strictly; they don’t have a television
at home. I liked immersing myself in the Russian context through these means, and then I felt
like a researcher myself. Of course, it never took any form, but I liked being like that in Russia:
detached, researching, ethnographic. Well, that was still part of it.

Generally speaking, I know and understand that it’s not just an empire, it’s a complex history.
I have a theory—it’s often discussed, and I stand by it—that the empire itself was colonized,
with a colonized mindset. For example, Peter the Great, to put it bluntly, came and started
telling people there was something wrong with them: he forcibly shaved their beards, took
away their sandals, dressed them in European suits—this instilling a complex that there’s
something wrong with you and you need to live like in Sweden, overseas. I can’t compare this
to our repressed consciousness, but it exists there. We practically began every class with a
comparison to the West: “They have these approaches, and here’s what we have.” It was a
constant line of reasoning. We always started any topic with a comparison. We had some really
cool, unique teachers, but there was always a comparison. At some point, I felt sorry for the
persistent comparison in Russia—maybe it was only at H., too—that was the case. That’s why,
to me, it’s an empire, if we’re talking about a collective, that doesn’t even recognize where its
body, this vast map of Russia, comes from. It seems to me that Russians don’t love themselves.

How do I feel about them? Well, it’s ambivalent. On the one hand, I kind of know that everyone
is cut from the same cloth, but culture is incredibly important, a mixture of cultures. So even
those friends I love, I love them as people, but I see these manifestations of this thinking, like
white person and non-white person. I remember someone I talked to, he’s a real radical liberal,
he really doesn’t like Russia, he said that I was able to fit into families and establish connections
because I speak Russian well, and at some point, people forget that I’'m not actually Russian.
It wasn’t easy for me to come to terms with this idea right away, but it’s partly true. And my
friends have often told me that when we go somewhere, I take out my passport, or my card, for
example, and they say, “Damn, we forget that you’re a foreigner.” Well, when you live
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together for years, communicate, grow up together, it all blends together. They don’t think
about the fact that I'm Kyrgyz, they already think that I’m local, Russian.

Part 3. Acculturation strategies

Kyrgyz culture

Very difficult. There was a time when I stopped communicating with Kyrgyz people there (in
Moscow), but I still enjoyed celebrating Kurman Ait, right? Although my relationship with
God changed during my studies. I mean, I prayed namaz for six months at 14, and I basically
believed there was an uncle sitting in heaven [laughs], and then I gradually realized there
seemed to be no one their [laughs]. Still, some rituals helped me preserve something of that.
On the one hand, I didn’t understand that my friends perceived me as Russian, no different
from them, but I often emphasized that I was actually different. In Kyrgyzstan, I don’t behave
like that; there, on behalf of Kyrgyzstan and Kyrgyz culture, I often presented myself as, “Well,
in Kyrgyzstan, we speak like this,” like a broadcasting booth, like Wikipedia, saying
something. And it’s so unconscious. And some rituals. When I lived in Kyrgyzstan, I never
cooked at home. Then I discovered YouTube and started making boorsoks, you see. I liked
making boorsoks on Ait, and at VDNKh on Nooruz, they sold maksym. I wanted to talk about
root culture, about Kyrgyzstan, but that also depends on the seasons. In my fifth year, I realized
why I’d always loved Nooruz. For me, it’s festive, because nature itself awakens. I always felt
it in the air, as if | had an internal notification, an alarm clock, but that year I missed it, forgot
about it. And when I remembered in retrospect, I realized the gap had widened. You move
further away and turn your back on Kyrgyzstan, on the Kyrgyz people. This really scared me,
I remember. And so I went to museums everywhere, looking for representation, and I came to
terms with the fact that there were no Kyrgyz people there at all. I’ve already done at least a
general search, Central Asia, at least Azerbaijan. You’re looking for at least some kind of
representation. Of course, I looked in museums, in theatres. At the Teatr.doc, for example, they
were staging a play about migrants, and I immediately picked out such things. If they were
staging Aitmatov, at least something, anywhere, passing by in our area, I’d fish out a tiny needle
from this huge canvas, because representation, at least during the period when I was there, is
really very limited. There was also this thing where we went with classmates with whom I
wasn’t very close to to some village in the Moscow region. I didn’t like it at all; it was
something touristy, all the cultures of the world at a gallop: Vietnam, Korea. So, it was a
reenactment, an ethno-village of world cultures, and when we entered the yurt—it was a
Mongolian yurt—my classmates started asking, “What’s yours like?”” and I realized there were
a lot of things I couldn’t explain. I mean, I couldn’t tell you the difference between a Kazakh
yurt and a Kyrgyz yurt, but it was as if they were expecting me to. Back then, there were no
words like “exotic” or “exotization,” and without a camera, you can’t tell what’s wrong. There
were a lot of games with that experience, because sometimes I would embellish certain
traditions. I wanted us to look [shows a monster] [laughs] completely crazy, so everyone would
be amazed. I came up with all sorts of entertainment for myself, because I knew they weren’t
really into it. It’s not that [ was inventing things, you’re just embellishing.
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It was, for example, very interesting to feel guilty. You’re still a student, and so you felt guilty
about the migrant workers. Well, the ezheshki [women] at the faculty, it was obvious they were
Kyrgyz. They were working, and you were studying, living, hanging out with strangers, orustar
menen [with Russians], you go to the theatre, talk about Blok. I also had a feeling of superiority
when you’re from Bishkek; it’s subtle, but it runs through like a thin thread. Later, I began to
understand this feeling. But at the same time, there was a feeling of guilt, it was there at the
same time, and sometimes I wanted to go up to them and give them a good talking to, but I
couldn’t. Not for rational reasons, because I know that some people at work are forbidden from
speaking their languages among themselves. Not for such reasons, but simply because you have
an emotional block in your head that if you speak, you’ll seem to show that you’re one of them,
and that’s not really all that great, that is, being Kyrgyz in this context isn’t really all that great.
But when you tell the orustarga [Russians] that, you know, we’re so wild, so different, we’ve
got guts. When you talk about things like that, it’s funny, but in a social sense, it’s not funny.
There’s a lot of that, it’s all in your head, these games, these states, they’ve always existed.

Russian culture

Yes (I interacted), I wore a kokoshnik (laughs). I was actually very interested—well, it was an
extracurricular program, although we studied history, literature, especially the Russian avant-
garde. At some point, I overcame this block of visiting churches. I actually went, I was very
interested in religious culture, temple culture, in terms of architecture and each person’s
relationship with God. I asked my friends about it; each region has its own peculiarities, and I
really grilled them. I think I even interviewed them back then, like, “What’s it like in the
Vologda region?” and I think it was because I myself became interested in this ethnicity; I was
interested in how Russians organized it all. We didn’t have the Oimo festival back then, only
Dilbar. Now there’s a strong wave of folk music, a return to national roots with a focus on
ethnic and applied arts, etc. [ became interested in this then, and how it is with Russians, and
then I discovered that I am not ashamed of it and that it is cool. Orustard (with Russians), for
them it is shaved down to the roots. The word “kokoshnik™ , for example, my classmates say,
“I will not wear a kokoshnik™ or “ Why should I play the balalaika?” , well, I thought, “ Damn,
we have a komuz” , no shame. Well, once upon a time it was shameful, it was not considered
very important, but with them it is downright bad, I mean the attitude of the people themselves.
And all of Russian culture has been reduced to this song, kaisy ele (what was it called?), there
is a funny song about bast shoes. Kaisy yr ele (what song was that?). Ah, “valenki, valenki.” I
came up with this formula that all of Russian culture has been reduced to valenki, well, all that
fancy stuff, you know. There is a huge layer there that has simply disappeared somewhere. And
s0, it seems to me that I interacted with Russian culture enough, and it was very interesting for
me to research.

Language

I kept in touch with friends and family less and less. I still visited twice a year: for two weeks
in the winter and for two months in the summer. At first, I’d gather everyone around, bring
gifts for everyone, and visit all my relatives, but gradually it all began to fade. And the myths
about how delicious we are here, about lagman, manti, Faiza, Kulikovsky—all those main
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clichés of Kyrgyz in exile—began to disappear. Over time, I realized that I didn’t like the taste
here as much, that it was more a myth, a glorified language. Everything was oversalted, fatty,
stale; I could get food poisoning. There wasn’t much to talk about with relatives, but with
friends, I started talking differently. I started talking differently myself. When I returned five
years later, | think the language had stabilized a little; back then, I spoke like a Muscovite.
Well, you really are showing off, [saying] “maga” [master’s degree], “botat’” [studying], and
everyone asks what “botat’” means. This is a very H. (topic), right? Well, because that’s the
way you talk. Well, you’re not always showing off; it just happens automatically. I've
emphasized this in some places. But (your language) really stands out. So, I realized that it’s
the way you speak, maybe not even always the way you look, that sets you apart. Well, you
look the same, but your language really stands out. That’s where some boundaries or sorting
points are drawn. This dialect, the words you use, the pace of speech, the volume.

I’ve been speaking Russian my whole life. I consume content in Russian. I probably should
just mention Kyrgyz here. I can’t consume content in Kyrgyz. [ have some fragments, a general
understanding, and I use it. Because there are things you can’t say in Russian. I’'m also playing
with this a lot; it just might not be quite on your topic. I’ve been trying to work with Kyrgyz in
recent years. It turns out I’ve done this before too: interspersing Kyrgyz words into Russian
texts, that is, intertwining the two languages. But without games, without performative
methods, then, of course, in my head, I think in Russian. I’ve spoken Russian my whole life,
and I consume content in Russian too. I think that’s how I think, too, with Kyrgyz interspersed,
but in the text, I twist it to the point of exaggeration. So that it sometimes sounds like childish
babble. Well, something like that. Well, it’s just my search. I don’t know, that’s just how it
goes. In my head, I have some kind of analytical train of thought, it’s dominant, oruscha [in
Russian].

Part 4. Ethnic identity

I’'m Kyrgyz. I’'m tied up [laughs]. I’'m tied up like a little donkey. The sun is shining high, I
can’t get a drink of water. There’s simply no other word for it. This is the context I can read
and hear. And only a certain number of people who have access to this can read and watch it.
Well, I mean, there are actually a lot of similarities and cripples between cultures, but
Kyrgyzness is not just traditional culture, it’s also the 90s we grew up in, yes, and the whole
common field, you just read it. In this, 'm Kyrgyz. That is, this is already the knowledge I
have. And even if I emigrate to Alaska, this is already the knowledge I have, and I can read it:
all these interjections, glances, body language, who meant what, where they sat, all these
things.

To be Kyrgyz, Kyrgyzness

It’s a complicated question, really, about who makes whom (Kyrgyz). I just don’t agree with a
lot of things, and I think people, if they respond that they are being made Kyrgyz, will say
completely different things. I disagree with a lot of them. Like blood, for example. And to
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disagree, I sometimes have to artificially distance myself. Because I grew up in this context,
and despite all the differences, oruscha okup (I studied in Russian), there is a separation from
the root culture, such a distance, I still heard all this. I told you how I erased from my head that
the Oshtuktar (Osh people, people from the city of Osh) were some kind of different people.
Simply because in childhood we talked about it at the table, and I also thought the same thing
up until a certain point, until I made friends there, from the so-called south. I haven’t even
analyzed it. And then I pulled it all out of myself with pliers. And so, for example, I know
about myself that if there’s some emotional moment, and there’s a “oh, Kyrgyz” feeling,
something like that, it can come to the forefront within me. Especially if some tragedy happens,
some drama.

I speak easily about being Kyrgyz, despite the fact that I have a complicated relationship with
this identity. Because even before Moscow, I had this feeling; I was ashamed of being Kyrgyz
at all. But I didn’t call it Kyrgyzness. This is how our life is, and this is how we live. I watched
Jamie Oliver’s shows on TV, and everything was so cool and easy: there he is cooking, cutting
leaves, everything is so beautiful. I watched one thing on TV, but the reality was still so not so
good. I didn’t like that I was from here, and everything was somehow gloomy, rough. For me,
Kyrgyzness, in many ways, remained associated with violence, rudeness, head urup ketip (to
hit on the head), sogup ketip (to beat), it’s all very survivalist . So, I can’t answer the question
of how other people define it.

Aspects OfKVI’,Q'VZI’leSS

You know, this low barrier to entry. This is probably what you could call democracy,
something we were proud of. Or, as they sometimes say, simplicity. It’s when you can just
walk in off the street and say, “Hello, I’'m so-and-so, my name is so-and- so, I want this.” So,
we have this opportunity to enter. Well, again, it’s probably easy for me because I'm from
Bishkek and have privileges. Although maybe not. There’s a lot of hierarchy, but at the same
time, there’s no overly complex bureaucracy, no complicated processes. The barriers really
aren’t that high. Like, the chair is free, whoever wants it, go ahead and sing. I think that’s true
in relationships between people. On the one hand, everyone is gloomy, especially the shaarda
(in the city), but there’s no such thing as, “I’m busy, I don’t have time, sign up at the window,
let’s plan everything.” There is a willingness to improvise, but this too is slowly disappearing,
in my opinion, because capitalism, life is becoming more complicated.

The influence of identity

I was literally talking to a friend recently, and I said, “I have some kind of Kyrgyz-centric
mentality; I already understand that everything about me is as if...” Well, because when you’re
not yet mobile, you’re stuck in one place in Kyrgyzstan, the so-called third world, undeveloped,
and it feels like you’re in a lowland. You live in your own little microcosm. He said he doesn’t
presume to judge everything, but in my opinion, my connection to my homeland is mostly
based on trauma and my difficult relationship with my parents. As soon as you’re separated,
you kind of go out into the world and can quickly forget. Like, if there were a second migration
now, which I’'m planning, I wouldn’t cling so closely to my Kyrgyz identity. But those are his
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comments. I don’t know myself. Sometimes I feel like it’s a very important part of my
personality, and of how I see the world. And sometimes I feel like if I resolve some deeply
personal issues, like self-fulfillment, the need for love, earn money, and settle down in Brussels
or Paris, all this Kyrgyz stuff will turn out to be a bubble and just disappear. Maybe that’s how
it will be. It wasn’t like that during my first migration to Moscow. It [my Kyrgyzness] actually
intensified. Because this Russian environment doesn’t accept you, and yours intensifies. You
find yourself in a hostile zone, and yours grows. Because when I lived in Kyrgyzstan and never
left, I worried about it, but I didn’t have a clear sense of identity, I didn’t have one, and in a
hostile environment, in a different field, it swelled and expanded. And that’s why I came here
too. I thought I could only do anything connected to Kyrgyzstan, with the Kyrgyz context, that
only that was interesting to me. Why do I need Navalny, Udaltsov, all that stuff? I’'m only
interested in the Kyrgyz stuff in terms of current events. I don’t know, but we’re dynamic, and
now it seems to me that maybe it’s changed, maybe not.

Kyrgyz tradition... Well, I used to make borsok. Well, besides ayt, I made these zheti every
chelpek, zheti nan [seven flatbreads] every Thursday. Such big borsoks, so you can roll them
out by hand without a knife, tear them up by hand and read the Quran . Because when I was
studying there, my grandfather had already passed away. I once tried to say ‘oomiyin’ (amen)
over Leo Tolstoy’s grave, but I didn’t do it (laughs). I went to Yasnaya Polyana. A friend of
mine, she’s from Tula, it’s nearby. We just went to Yasnaya Polyana, Tolstoy doesn’t have a
monument there, just a little green bump. I thought, well, he’s like a figure, you need to
somehow, you know, experience some inexplicable feeling of love for unknown dead people,
right, the great ones? Well, when you’re still reading, you think, we’re, like, friends. We had
some intimacy. I thought, “This is how I need to say ‘oomiyin’, but I still haven’t brought
myself to it. Because there were some Azerbaijanis standing nearby, I think. And when I made
my hands like this (pressed my palms together), they stared at me so sharply. I was thinking,
how should I do it? But it seems to me that this magical thinking, which is, well, very inherent
in Kyrgyz culture, I mean yrim-zhyrym, all this, it remains with me, and despite the fact that
somewhere along the line I broke away from Kyrgyzness, it still remained in the background .
About Leo Tolstoy, that’s the first thing that came to mind, funny. Eating is also a tradition and
culture. I had conflicts, but they were internal. For example, in Russia, in the dorm, each of my
roommates would come and eat her own food. For me, this was all wild. Or tea, if you put on
tea, you put on a full teapot. There, everyone put on this much (shows a little). There’s only
one kettle for the whole apartment, and everyone puts on this much. Even though we all come
home from class at about the same time. And for me, it was a culture shock every time, like the
first time. Why can’t you put the whole kettle on? Or when you pour, why not pour for everyone
at once? Or offer food, move it to the center, those kinds of things that are so typical of our
everyday life. For me, this really hit home in Russia. And I think I still kept those things; I
stuck to the traditions, and I still do. Although, when I came back, I went through a reverse
cultural adaptation. Because I imperceptibly adopted more than just the language. I had a
conflict at the editorial office when I brought sauerkraut with me. Well, a container like that. I
went into the kitchen, and three of our older men were sitting there. I just opened the
refrigerator and remembered [ had sauerkraut. I asked, like, “Does anyone want some
sauerkraut?” and all three of them turned to me, stared at me for about half a minute, said
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nothing, and then continued their conversation. And it was so strange to me. And two weeks
later, one of them came up to me and said, “We Kyrgyz,” he said, “ don’t do it that way.”
You shouldn’t have to ask, you should have just put it on the plate and said, “Help yourself.”
It’s in little things like that, I think, that the whole culture exists in this little things, but this are
not little things .

Part S. Future plans

In Madagascar [I see myself in the long term] [laughs]. I actually think so, yes, I’'m planning a
second immigration. I feel like I’'m not suitable for Kyrgyzstan. Well, I mean, here, whether
you like it or not, you get the feeling that you’re avant-garde. Although I don’t think I am (like
that). Well, it’s like, in the Kyrgyz context, you’re supposedly avant-garde. In general, I've
already gone through the period where I suffered because of this. Now I’ve begun to look at it
simply. It’s normal; you have to find opportunities to expand somewhere. Incidentally, a year
ago | wrote a text called “Everyone Leave Naryn.” By “Naryn,” | mean narrow-mindedness.
Because the city of Naryn is surrounded by mountains on all sides, so you don’t have a view
of the road or the path. You’re surrounded by mountains, like a ring, on all sides. And then
someone wrote to me that “naryn” means “ narrow” in the Chagatai branch of the Uzbek
language. Yes, I'm just tired of sitting and looking at everything narrowly. I need to look
somewhere else, but I don’t really have an idea yet where exactly I see myself.

(Stay in Russia) No. I tried, I thought, well, from a rational point of view, it’s an opportunity.
I applied for a master’s program several times. I even forced myself to submit a paper there.
Well, I understand that I’'m doing everything, but nothing really sparked in me back then. Just
to live there, as a temporary thing, yeah, okay. I think that despite the political situation there
and so on, I’d be interested in going to Russia again, to continue my research. I’'m especially
interested in all sorts of republics, all sorts of regions, small towns. I also think that we need
to take materials and archives about Kyrgyzstan out of Russia; they’re not here, but in Russia,
but this should be at the state level. At least copies, everything that has to do with us needs to
be taken out. But no, I never wanted to stay. As I told one friend, she also studied in St.
Petersburg, I said, no, Russia is completely out of the question. It’s cool for students, I think.
Especially if you end up in a place where they teach well. There’s something about it, even a
certain ease, terrifying jash kesinde [in youth], but to lead an adult life and build your whole
life in this atmosphere [no].

--- End of the interview ---
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Appendix 18. Interview Transcript 7

Respondent: Participant 7

Interview conducted: 11 August 2023
Time: 52:34

Language: Russian

Yacrts 1. MurpanuoHHasi HCTOPHUS

Jto pemieHue [moexath B MOCKBY| ObLII0, HABEPHOE, CHIOHTAHHOE, IIOTOMY YTO Ha TOT MOMEHT,
5710 2018 Trox, y MeHs B ceMbe ObLIO TpyAHOE BpeMs. Tam ciyunnack rope, s morepsia mnaiy,
a B TO BpeMs MOU POAMTENIH U cecTpa kuinu B Poccun, B Mockse. Sl okaHumBana Kak pas
yHHUBepcUTEeT. 11 BOT B 3TOT roJl OKOHUYMJIA YHUBEDP, 3alUTHIACH, TIOTOM IIOCIE JieTa MEHs
npurnacuiy [B MockBy], 4ToObl i HEMHOXKKO pas3Besuiach. Sl Tyna mpuexana B HoOsiOpe,
HaBEPHOE, BOCEMHA/ILIATOTO T0/1a, IPOCTO B rOCcTH. Y KaKUM-TO 00pa3oM CIy4YHIIOCh TakK, YTO
MOU Mama U CecTpa peLINId HaBcera nepeexarb oopatHo B KeIpreizcra, a st TaM ocTanach ¢
POJCTBEHHUKAMU, TOTOMY UTO HY>EH ObUI 4eJIOBEK, KOTOPBIN OyAeT MOAJIEPIKKOM MOe TeTH.
Terst y MeHs ¢ My>keM, CBIHOM, U OHa MOMNpocuia ocTarbes. Bot. Ocranachk, 1 B 1€BATHAALIATOM
rofy, 4TOOBI yKe BpeMsi He TepsATh. .. Hy, 1 HEeMHOXKO MPOCTO TaK IMOCHIENa, HUYEro He Aemasi,
MOTOM Harmuia y4ely, Kypchl, YTo0bl HayaTh pabotath TaMm 1o npogeccun. Ilo mpodeccuu s B
Keipreizcrane xypHamucT. A TaMm, Hy, Kak Obl TIOCJIe YHHBEpa s TOUYHO 3Haja, YTo He Oyay
pabotaTh o npodeccu, yxe He XxoTena. B Mockse Hamuia yuedy u mpodeccuro, mo KOTopou
s TIEPeroAroTOBKY IMpoIUia M IMOTOM YK€ Haudana paborate. Bor, m Takum oOpazom
MOJIYYHJIOCH TaK, 4TO s 10 CUX TOpP HaX0XyCh TaM. S OTy4Mach Ha MapKeTOJIOra, HHTEPHET-
MapKeToJiora 1 paboTalo HHTEPHET-MapKETOJIOTOM.

Hy, BO3MOXHO, U3-3a TOTO, YTO Y MEHs OblUIa pAIOM IMOAJEPKKA B BUIC KUIbs, B BUJC
(uHAHCOB, 51 HE MOYYBCTBOBAJIA TE€X TPYIHOCTEH, C KOTOPBIMH CTAJIKUBAIOTCS OOBIYHO HAIIN
COOTEYECTBEHHUKH, IOTOMY YTO, HY Kak Obl, sl 3HaI0 OYeHb MHOT'O HUCTOPHUH, s 3HAIO OYCHb
MHOT'0 HaIlIUX, 1a)e POJICTBEHHUKOB, KOTOPbIE IPUEXaIH IPOCTO, CaMU O cebe, TO €CTh Y HUX
TaM HET 3HAKOMBIX, K IIPUMEPY, U UM NPUXOAUTCSA CKUTATHCS IO pa3HbIM KBapTHpPaM, UCKATh
I7Ie-TO JKUJIbE U JKUTh 110 MHOTO JItOJIeH. Sl ¢ 3TUM HE CTOJKHYJIACh, IO3TOMY B 3TOM CIlydae,
MHE Ka)XeTcsi, MHE ObLIO JIETKO aganTupoBaThes. Ocobo oxuaanuii He 6pu10. Bo3MokHO, 3TO,
OIATH-TAKH, CBSI3aHO C TEM, YTO sl HE IUIAHUpOBaja TyjAa nepee3l. Sl mpocto Ha Bpems
npuexaina, ¢ HeOOJbIIUM KOJUYECTBOM BelIeH, U KaK-TO TaKk ocTajach. Bo3MOXHO MHe, 5
IyMalo, YTO MHE BCE-TaKu HpaBHJAch aTMocgepa O6osbIioro ropoja, u B bumikeke s Ha TOT
MOMEHT y>K€ UyBCTBOBaJIa, YTO HEMHO>KKO MHE KaK ObI HE XBaTaeT BOT 3TOT0 NPOCTPAHCTBA, U
MHE HY’KHO 100oJIbIIEe 4ero-to. [103ToMy Ha TOT MOMEHT, J1a, MHE B MOCKBE HPaBHIIOCh, U JI0
CHX TIOp S MHOT/Ia, KQXJIBIA pa3 aHAIM3HUPYIO, KOTJa s IpHe3kaio B burikek, rae MHe Oombliie
HpaButcs. HaBepHoe, BcE-Taku s 1moka BeIOMpaio MOCKBY, ecii OpaTh UMEHHO B KayecTBE
ropoaa ans >ku3Hu. Ecnm paccMmarpuBath JIOJEH, TO TYT s HEMHOXXKO HE pazo0paliach,
BO3MOYKHO, M3-32 TOTO, YTO 51 TaM HE OOLIAIOCh C OYeHb OoybIIMM KonudecTBOM. IIpocTo y
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MEHS €CTh ApYy3bs OINpeAeieHHble, KoTopble U3 KbIprbizcraHa, KOTOPBIX s TaM, HalpuMep,
npuobpena, U C HUIMHU Y MEHsI XOpolIee B3auMOOTHOIIeHHE. I Kak Obl HE CTANIKMBAIach C BOT
3TUM PacU3MOM, HaBEPHOE, CKaKEM Tak, npsmbIM. [IoaTromy mHe HOpMansHO. Ho nHOrma s
YHUTAI0 BCE-TaKU UCTOPUU B MHTEPHETE, KaK OTHOCATCS K HAIIUM, KaK OTHOCSTCS BOOOIIE K
pUe3kuM oM. TyT Kak Obl, 1a, HAUMHAETCS BOT BHYTPH TaKOE, YTO ThI HE HA CBOEM MeCTe.

YacTthb 2. ITHHYECKHE OTHOLICHUSA

Kuipevizckas smuuueckas epynna

O6manach TOTBKO € TEMHU, KOTO 5 3Hat0 U3 bumikeka. To ecTh y MEHsI €CTh 3HAKOMBIE, KOTOPHIE
To)ke B MockBy mnepeexanu. KTo-To Ha Bpems mepee3xal, IOToOM oOpaTHO yexai. S BoOT
BUJIENACh, TaM OBLIM MOH OJHOTPYNIHHIIBL. KTO-TO 10 CHX TIOp TaM HaXOAMTCS, TO3TOMY JIa.
A HOBBIX 3HAKOMCTB C KBIPTBI3aMHU Y MEHsS HE cllydusioch. HaBepHoe, BCE-Taku, KOT/Ia ThI
HAXOJUIIbCS 32 TPeeIaMUi CBOSH POIMHBI, ThI BCE paBHO OOMIACIILCS Jake OOJbIIe HHOT/IA,
gyeMm B KbIprei3crane, k mpumepy. Y MeHs, Ja, Takas UCTOpus ObLIa, KOTAa JeBOYKa Iepeexana
B MOCKBY, ¥ MBI IPOCTO Ha3HAYAIIM BCTPEUy, HY, TOTOMY YTO HAJI0 BUAETHCS C KEM-TO, HAJIO
C KEM-TO OOIIAThCS, M MBI MOCEIIANIM MY3€H, Pa3HbIe KyJIbTypHBIE MECTa, CKaKeM Tak, HY U
TUTFOC MOTJIM TPOCTO BCTPETUTHCS, MOOOIMIATHCSA, MOTYJATh. BOT. A Kak TOIBKO JE€BOYKA
yexaia, Mbl HEMHOKKO MOTEPsITH BOT 3Ty CBs3b. Hy Tak, peako, HaBepHoe, oOmaemcs. EcThb
y MeHsl elé oJiHa MoJIpyra, ¢ KOTopoit... Hy, 3T0 Mos yke moapyra-nojapyra ¢ YyHUBEPCUTETA,
9TO TaM Kak Obl y Hac OOIIeHHe HE MOMEHSUIOCHh, €M MbI OepéM, TaM, KeIpreictan uimu
Poccutro. To ectpb 310 BC€ y Hac onrHakoBo. [Ipocto B MOCKBe y HAaC €CTh BO3MOXKHOCTD Yalle
BHJICTHCSI.

K xbIpreizam [oTHOIIYCh| HOpManbHO. TYT HY’)KHO ITOHMMATh, UTO €CTh, HABEPHOE, HE 3HAIO,
KaK KaTeropus JI0Jed MOXKeT... Sl naxe B bulkeke crajkuBanach ¢ 9TUM, KOTJa Yy Hac €CTh
BOCIIUTaHHbIE pe0sATa HAIM U €CTh TAKHEe, KOTOPhIE BEAYT ce0s1 HEMHOXKO HEMO3BOJIHUTEIBHO,
BO3MOKHO, B MOEM NOHMMaHUU. M BOT Takux s Mornia Bctpedats B Mockse Toxke. To ecTh Thbl
BOT MPOXOJUIIIb MUMO, a TeOe BCiel KTO-HUOY/Ib YTO-HUOYb KPUKHET, TMO0 TaM CBHCTHET,
BOT IPUMEPHO Takoe. BoT k TakuM pedsiTam, 11a, 1 BCEra MbITAlOCh MOHATh, TOYEMY OHH ceOs
Tak BeayT. JInbo ObIBaeT Tak, 4YTO OHM TaM BBIPOCIIH B MaJICHHKOM IOpO/JIE, B MaJICHHKOM CeJIe,
MMOTOM OKa3bIBAIOTCS B OOJILIIIOM TOPOJE, U JJISI HUX 3TO, HABEpHOE, OO0JIbIe CBOOOIBI Y HUX
OTKpBIBACTCs, CKOpee Bcero. M xorna s 4nraro UCTOpUH, TaM K€ 04EHb MHOTO HOBOCcTeH. Hy
u B Poccun Tak moOAT enaTh: €CiM KaKoe-TO COBCEM MaJIeHbKOE MPECTYIICHHE COBEPIIIII
MECTHBII 4eJIOBEK, TaM, MOCKBHUY, POCCUSIHUH, TO 3TO HE Pa31yBaeTCsl B HOBOCTSX, a BOT €CIIU
BOT 3TO IPOU30LUIO UMEHHO CO CTOPOHBI IIPUE3KErO YEJIOBEKA, TO ITO CUIIBHO Pa3yBacTCs.
W B Takue MOMEHTHI s IyMmaro, 4To... Hy, BC€ paBHO BCE 3aBUCHUT OT YE€JIOBEKA, MHE KaXeETCH,
HE3aBHCHMO OT CTpaHbl, IOTOMY 4YTO TOT )K€ YEJIOBEK MOI COBEPIIUTH TAKOE KE JACUCTBUE,
Haxozsach B KeIprel3crane, U TO K€ CaMO€ OH MOJKET COBEPILIUTh, HAXOASCh 3a MpeAeIaMu
ctpanbl. Hy, To ecThb K HalIMM pedsiTaMm st OTHOIIYCh, €CJIM OpaTh B 0011eM, HOPMaIbHO, HO BOT
ecii ObIBAIOT KaKWe-TO CIy4yaW, TOTAAa Y MEHS TaM MpPOCHINAeTCs BOT 3TO BOT JKEJaHHE
NEPEBOCIUTATh YelIOBeKa, JU0O0 MPOCTO, 3HAETE, HE TO YTOOBI COXKAJIEHHUE, 51 JyMar0 MHOTO,
MoYeMy TaK MPOUCXOJUT, MOYEMY BOT TaK HAIIM MOCTYMAlOT. A MOIJIM Obl TaM HEMHOXKKO
MIOCKPOMHEE, TIOTOMY 4YTO MBI BCE-TaKM HaxoJguMcs B Apyroi crpane. Ilmoc stu pebsita
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BJIUAKOT HA TO, KaK OCTAJIbHBIC JIFOAU 6y,Z[YT OTHOCHUTBCS KO MHCE. Hy, MMOTOMY 4YTO OT OJHOI'O
YCJIOBCKA MHOT 1A 3aBUCHUT BCC BOCIIPUATHEC O HAPO/JIC.

Pycckas smuuueckas epynna

Cpenu pycCKUX POCCHUSIH €CTh [IpY3bsi], HO 51 ObI HE cKa3aja, 4YTO OHU OJIM3KUE IPY3bs, TO €CTh
0oJbIlle, HABEPHOE, KaK 3HAKOMBIE, OOJBIIMHCTBO U3 HHUX, IOTOMY YTO MBI MOKEM TaM pa3 B
HECKOJIBKO MECSIIEB BCTPETHTHCS, TIOCUACTh, TOOONTaTh. ECTh Y MEeHs oJpyTa, HO MOApPYTa,
KCTaTH, ¢ y4€0bl, OHAa PYCCKasi, HO MbI, KAKUM-TO TaK CIly4allHbIM 00pa3oM CIIOKHUIIOCH TaK,
YTO OHA OKa3alach Toke U3 KbIprei3cTana, HO OHa Mepeexaia OYeHb JaBHO, U s BOT KakK pa3
Korja Ha yuéOy momnia, TaM KaxIblid 0 ce0e pacckas3biBall, W OHA, KOTJA YCIbIIIANa, 4To s U3
Keipre3crana, moToM yxe camMa KO MHE TIPHIIUIA, U MbI TIO3HAKOMUJIUCH, U 110 CEH IeHb MPSIM
xopoto obmaemcsi. Ho oHa BOT 1aBHO pOCCHsIHKA, J1a.

ITo pabote, Tonpko N0 padote, na. C kowteramu obmaemcs xopomo. Hy, nmo padore y MeHs
CJIOXHIIOCH TaK, 9TO 51 pabOTal0 B OJHOW KOMIIAHHMH, HO B TO K€ BPEMsI M3-3a TOTO, YTO MBI
MapKeTOJIOTH, Mbl COTPY/IHUYAEM C APYTUMU KOMIIAHUAMH ToXe. 1 BOT U3 Apyrux KoMmnaHui
€CTh TOXE KOJIJIETH, C KOTOPBIMH MBI TIOJIICPIKUBAEM CBSI3b, HO MO paboTe TOJIBKO. A eciu u3
MO€EH KOMIIaHUH, TO Mbl MOKEM TaM OTIEIbHO BCTPETUTHCA. C OJTHOM EBOUYKOM MOAPYKUIach
xopomro. I Obl He CKazalia, 4TO S YyBCTBYIO K ce0e KaKoe-TO OTACIbHOE WU HEMHOMXKKO
OTIMYAIOIIeecs, HABEPHOEe, BHUMAHHUE 110 CpaBHEHUIO ¢ Ipyrumu. He 3Haro, kak...Kak 00b4HO.
Bo3moxHO, 13-3a TOTO, 4TO sl MPUBBIKJIA OOIIATHCS ¢ PyCCKUMH pebstamu ¢ nerctBa. Hy, B
IIKOJIe Y Hac OBUIO MHOTO PYCCKUX peOsT. B yHHBepcuTeTe yke MOMEHbIIEe, HO BCE PaBHO...
JIu6o 310 3aBUCHUT OT YenoBeka. To ecTh MPOCTO BO MHE HET TaKOTO, YTO S JIENI0 JIF0JIeH Ha
PYCCKHX, KbIPTbI30B U IPYTUE€ HAIMOHAJIBHOCTH, U IO3TOMY BOCIIPUHUMAIO KaX0r'0 YEJIOBEKa
Kak mpocto yenoBeka. I[loaTomy, Hy, HOpMaibHO. EAMHCTBEHHOE, Y MEHS CIIOKHOE MM,
Mo3TOMY Ha paboTe s moAmrcana Be3ie kopode. /st HEKOTOPBIX, Aa, CJI0KHO, TaM, B TICPBBIT
pa3, Korja o0ImaTcs, OHU TaKMe HAYMHAIOT TOBOPUTH, KaKOe y Bac UHTEpecHoe umsi. U Bcé,
00JIbIlIe HUYETO.

Jla HopMmanbHO [oTHOWIYCh]. Kak u B 11000M KOJUIEKTHBE, BO3MOKHO. MOT'YyT BO3HUKAaTh TaM
KaKMe-TO CHUTYyallud, TJe MPOCTO KoJulern mMoryT Oecuts. Ho 3T0 nmomyctumo B sroGoM
obmecTBe. A Tak... He 3Ha1o0, g1, HaBepHOE, HE TOYYBCTBOBAJIA TAKOTO, YTO ATO APYTHE JIFOJIH.
Bo03M0OHO, 3TO CBsI3aHO € TeM, YTO y MeHS He ObUIO ombiTa mpocto B KeIpreiscrane c
KbIprei3amu. BozMoxHo. [I03TOMY s BOT 31€6Ch HEMHOKKO pa3jInunii, HABEPHOE, HE BUKY. MHe
KaXXeTCsl, YTO TaK M JOJKHO OBITh.

Yacrs 3. CTpateruu aKKyJbTypauuu

Kuipevizckas kyromypa

Her. Hy, 4 3Haro, 4TO €CTh y Hac, KAK OHM Ha3bIBAOTCS, ACCOLMALIMN KAaKUE-TO KBIPIBI3CKUE.
Her, s BooOme Hu pa3y He mocemiana Hu4dero. Hy, KbIprbI3CKUE TMECHU, Aa, KOHEUHO, S
MPOJIOIHKAI0 CITYIIAaTh, HHOT/IA OBIBACT HOCTAIBIHUS, I MOTY C TIOJAPYrOd MHOT/A, KOT/la MBI
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BUJMMCS, MBI MOXEM BKIIIOYHTH TaKHE CTapble MECHH, HaM IMPOCTO HPaBUTCS OOJbIIE MX
MOCIyIIaTh, TM00 (HUIBM MOCMOTPETh Ha KBIPIBI3CKOM, OMATH-TAKH U3 CTApPOro KMHO(OHIA.
W3 npa3naHUKOB, HY MBI IIPSM HE OTMEYaeM, HO MBI NIO3JpaBisieM ApPyTr Apyra. ¥ Hac emé
CJIOKUJIOCh TaK, YTO y MOEHU TETH, C KOTOPOU 51 XKUBY, MyX Yy He€ PYyCCKHIl, HO OH U3
Keipreizcrana. M oH kak Obl TOKE B Kypce BCEX HAIIMX TPATUIMNA, BCEX HAIIMX MPa3THUKOB.
W MBI BOT NOAJEPKUBAEM U PYCCKYIO TPAIULIUIO, U KbIPIBI3CKYIO Tpaguluio. To ecTb MoxkeM
OTMETHTb KBIPTBI3CKHE Mpa3aHUKUA. HaBepHoe, em1é HeKOTOpble MecTa CBSA3aHbl OOJIbINE eI
¢ penurueii. Hanpumep, npountats Kypan, mu6o crienats ceMb TOKO4eH [ceMb nenemnex]. 1o
MBI cobmoaem. S Tam cama coOmroaro. Jloma moaaep:kuBaeM.

Pycckas kynomypa

Tak. Kak Ha3biBaetcs 7 siuBapsi? PoxnaectBo, na. PoxxaectBo mbl otmMeuaeM. [lotom, HY BOT,
Macnenunia. Macnenuna, ecnu 4To-To Takoe. Hy, s Obl He cka3aja, 4TO MBI TaK OYEHBb
rpaHAMO3HO OTMEUYaeM. Tak, mo-CEMEMHOMY MOKEM TaM IMO3JPaBUTh AOMa C MPA3IHUKOM U
YTO-TO MPA3THUYHOE IPOCTO JIOMA CIIENIATh, IPUTOTOBUTb.

C pycckoii kyneTypoil... Hy, s Obl He cka3ana, 4TO S MOCEMIAI0 KaKWe-TO MEpOMPHUSITHS,
KOTOpBIE CBSI3aHbl UMEHHO C PYCCKOM KyJIbTYpOH. boubllle, HaBepHOE, 3TO CBSA3aHO C
uckycctBoM. Mysen...BoT nepBoe Bpems1, Koraa s TyZa rnpuexana, s npsm Jro0ni1a XoauTh 1o
My3esiM, BCE My3€H, HaBEepHOe, MoCcelIaa, Bce BICTaBKU. M 3HakoMHIIach 0oJbIle, HaBEpHOE,
C pycckoii KynbTypoid. A Tak... Het. Hy, st ObI He cka3aina, 4To s 3aHHTEPECOBaHA OUCHb.

H3zwik

B ocHOBHOM ¢ cembeil roBopro Ha pycckoM. B MockBe Mbl, HaBepHOE, 10 O0JblIeH YacTu
TOJIBKO, HABEPHOE, Ha pycCcKOoM. Hy, 3TO OnsITh-Taku CBSA3aHO C TE€M, YTO I MOH PYCCKUU,
WX CBIH [CBIH TETH M €€ MyXa] Toxke cuuTtaetcst pycckuM. C TeTeil Mbl 001aeMcsi Ha PyCCKOM
Toke. MlHOr1a, ecnmi HaM HaJ0 YTO-TO 0OCYIUTh B JPYTOi cTpaHe, KOrjaa Mbl ObIBaeM, U HaM
XO0YETCs MMPOCTO KOT'0-TO 0OCYAUTh, YTO-TO CKa3aTh, TO MbI C TETEH MOXKEM IOMICNITAThCS Ha
KBIPI'BI3CKOM, M Hac Kak Obl HUKTO He moHumaer. Korna B Keipreizcran npuesxaro, TO 1oMa
TO’KE€ y HAC B OCHOBHOM HCIOJIB3yeTCs pyccKuil si3bIK. Ho TyT, HaBepHOE, 51 00JIbIe 100aBIIsIO
KBIPIbI3CKHE ci10Ba. Ho ecim eny B ceno, TO TaM HAal0 Ha KBIPTBI3CKOM pa3rOBapUBaTh.

Hywmato...HaBepHoe, 3aBUCUT OT TOro, Ha KakoM 51 pasrosapuBaro. Ho BOT Ha KbIPIBI3CKOM,
KOrJia s pasroBapuBal0, MHE TsDKeNIee AyMaTb, IIOTOMY YTO s HaYWMHAIO B TOJIOBE TAKXKE
[IEpEMEIINBATh CJI0BA, U HHOT1a MHE IIPUXOJUTCS UCKATh 3HAYECHUE CIIOBA HA KBIPIBI3CKOM, U
s HE MOT'Y HalTH. XOTsI 3TO MOKET OBITh OUEHB JIETKOE KaKkoe-To cloBo. [Ipu 3ToM st moHMMaro.
Ho ecnu cpaBHHMBaTh, Hampumep, ¢ APYTUMH pedATaMHU, C KOTOPBIMU s IPYKY, KOTOpBIC
BBIPDOCIIM B TOPOJE, B PYCCKOS3BIYHOM Cpele, UM O4YE€Hb TSDKEIO pa3roBapuBarTh Ha
KBIPIBI3CKOM. $I, HaBepHOE, BIIEpBbIE CTAJKUBAJIAaCh C TEM, YTO HUM OYEHb TSHKEIIO
pa3roBapuBaTh Ha KbIPIbI3CKOM, & MHE HOPMAJIBHO, IIOTOMY YTO s JI0 IIATOr0 Kjacca y4uiach
B KBIPI'BI3CKOM IIKOJIE, a C IIECTOro Kjacca Hadajaa y4uThCs yKe B pycckoi. [loaromy s xax
o6b1...HopmanbsHo. Mory u Tak, u Tak 1ymaTh. Ho GoJbiiie pycckuii si3pIk mpeo0iiagaeTt, IoToMy
YTO B OCHOBHOW JKM3HM sI UCIOJb30Bana 3TOT s3bIK. KOHTEHT pycckuili, anrnuiickuil. Ha
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KBIPTBI3CKOM $1 TOCIIEAHUHN pa3 xoTrena npouyntats “CeiHrad kbuibla”. OTkpbuia...Hy, kak Ob1
Hayvaja YuTaTh, HO HEKOTOPBIE CJIOBA TaM MPSM CHIIBHO JIUTepaTypHbIe ObLIH, U 51 UX MPOCTO
He noHumaia. Hy, To ecTb s ynTasia TeKCT U He NoHMMaia. Pemmiia, 4To MHE BCE-TaKu HYKHO,
HaBEpPHOE, CHauajla Ha PyCCKOM IPOYUTATh, [IOTOM Ha KbIPTBI3CKOM.

Yacthb 4. DTHHYECKAA HACHTUYHOCTDL

Imuuyeckas udenmulmocmb, Kblp2bl3CKOCNlb

KbIprei3ka, KbIprei3ka, B ’TOM HE COMHEBAIOCh. {151 MEHsI 3TO BCE-TaKu MCTOpPHUS, POJ MOH,
IIOTOMY YTO s IOHUMAIO, TJ1€ 1 POAMIIACH, KTO MOM IIPEJIKH, 5 3HAIO KyJIbTYpy HAIlero HapoJa
U CTaparoCh €€ MOAJNEPKUBATH TPATULIMU, KOTOPHIE Y HAC €CTh, YaCTh U3 KOTOPBIX I/E-TO,
MOJKET, HE HPaBHUTCA, a I/Ie-TO, MOXET, Ha000pOT, 000XkKaro 3TO BCe, MOAJCPKHUBAIO. DTO,
HaBEPHOE, COBOKYIHOCTb BCE-TAKU KYJBTYpBI, TPAAULUUA U UCTOPUM. Tpaguuuu, KOTOpPbIE
HpPAaBATCS, 3TO, HaBepHoE... Jlaxke OosbIe oTHECTa Obl K KYJIbTYpE, IUTFOC TPAAULIUS, KOTJa Y
HAac ecTh pa3Hble MEPONPUSATHs, CBSI3aHHbIE OOJIbIIE C TOp)KecTBaMu. ITo cBansba. Hy,
Oounblie, HaBepHOE, cBaabOa y Hac, na. HpaButcs. U panblie, HaBepHOE, OBLIO KbI3-y3aTyy
(IpoBOJBI HEBECTHI), U BO BPEMs TOPXKECTBA €CTh pa3Hble UIpbl HalMOHaNbHbIE. HO 1 He
MOJICP)KUBAI0 TaM KOK-OOpY WJIM KaKoe-HUOYIb emé 4yTo-TO [cMeeTcs |, Tie MPUCYTCTBYET,
KaK MHE Ka)KeTcsl, )KMBOJepcTBO. Wrpbl HamM, cBsI3aHHBIE, TaM, TOI-TAlll, HY BOT 3TH. DTO y
MEHSI C IETCTBOM, HaBEPHOE, OOJIbINE CBsA3aHO. [I0TOM TOTy3 KOProod, rae BCE-Taku pa3BUBAIN
Hally JETCKYyI0 JIOTHKY. MHorna s mory myrars Tpaauuuu. Y Hac celdac eCTb HEMHOXKKO
PEIUTHO3HOE U HEMHOXKKO S3bI4ECTBO, KOTOPOE C JAaBHUX BPEMEH ocTanock, Hoopys ToT xe.
O060>xaro MpoCTO 3TOT MPaA3THUK U BOT BECh 3TOT MECALl, TOTOMY YTO MBI paHbllle, KOTJa 5 ¢
0a0ymIkoi »Kuia, KaXIpld Toj coOMpald BceX HammMx coceaed goma. Llenblit aeHb
TOTOBUJIMCh, BHIPAIMBAIN LENYI0 HEIENI0 UK OOJbIe MIICHUIy U TIOTOM BapHIU HOYBIO.
Hy, sTo Beceno, 310 Toabpko Oyaro Ob1 y Hac. Hy, BOT Takue MeponpusiTHs MHE IpsSM OYEHb
HpasArcs. M ux 1 roToBa NOANEpKUBATh U IIEPEAABATh, HABEPHOE.

Acnekmwi uoenmuunocmu

Yro OBl XOTENOCh COXPaHUThb, 3TO, HABEPHOE, OOJbIIE C MEHTAIUTETOM CBS3aHO: 3TO
OTKPBITOCTh, TOCTEIIPUUMCTBO. BOT ¢ rOCTenpHUMMCTBOM, KCTaTH, sI CTOJKHynack. Hy, ¢
pasnuyreM Mexay IByms KynbTypamu. Koraa s 6pi1a B Poccun, xak pa3s st 6pu1a 1o pabote
J0Ma y KOJUIETH, s IPOCTO MpEACTaBUIIa, YTO eciii Obl 3T0 ObUT0 B KbIprei3crane, To y Hac
cpazy OBl CTOJ KTO-TO HAKPBLI, XOTs ObI aXke MPOCTO 4yTh-4yTh. Eciu maxe 3to pabora, TO
BCE paBHO Y HAC CTOJI HAKPBIBAIOT, XOTS OBl CTABAT Yalo, XJ1e€0, Hy, YeM-TO XOTh YIOIIAal0T. A B
Poccun ¢ aTum odenb... Hy, kak Obl y HUX HET Takoro [cMeetcs |. Thl MOKelTs IpUiTH, CATATh
nena o paboTe, U Tl MOXeIb MpocTo yitu. [Ipu 3Tom Tebe, Kak Obl, HUKTO HE MPEATIOKHT
tam... Hy, BOT 3TOro rocrenpuumcTBa, HaBepHOe, HeT. M 3To s cpaBHHIA BOT ¢ KOPEHHBIMH
poccusinamu. [ToTom, korza s Obl1a y Apy3eid, KoTopele y Hac u3 KbIprei3crana, OHH pyccKue,
y HHUX, KCTaTH, COXPAHMWIOCh KOCTEIIPUUMCTBO, IIOTOMY YTO OHH, HABEPHOE, BHIPOCIH TaM U
BUJICNH, KaK ATO MPOMCXOAUT. Thl MPUXOJUIIL K HUM, U OHH TaKHe, CaJUCh TaM, HAKPbUIU
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OBICTPEHBKO, YTOCTHIIH. DTO, HABEPHOE, 5 ObI B c€0e TOXKE COXPAaHUIIA - OTKPBITOCTH K JIIOISIM.
W y Hac e MOTYT JIeIIUTHCS, €CITH 1aXKe YTO-TO MOCIeIHEE OCTAIOCh B IOME. JTO MHE B HaIlleM
Hapo/ie HpPaBUTCHL.

Hackonbko BakHO [OBITH KBIPTBI3KOi] ...Hy, He 3Hat0, y MEHs BOIpoca HEe BO3HUKAJIO HACUET
3TOHM TEMBI, TOTOMY YTO HE OBLJI0O MOMEHTA, KOrzia s Obl CTECHSJIaCh TOBOPHUTH MPO TO, UTO 5
KBIprbI3Ka. MOXET, MPOCTO MHE TOBE3JI0 ¢ 00mecTBOM. [loTOMy uTO Be3ze s U KOJIeraM u3
APYTUX KOMITAHUH, KOTOpPBbIE MEHS HE 3HAIOT, €CIIU 51 B OTIYCK Y€3XKat0, OHU y MEHs OBbIBAaIOT
CIpAIMBAIOT, KyJa 5 roexaa, Tae s OTAbIXaja, Hy, sl Kak Obl CIOKOIHO MOTY OTBETUTB, YTO K
cebe, B Koipreizcran. Ho mb1 Gombiie roBopum Kuprusus, Xots y Hac xe B KbIpreizcrane He
mo64T, korga roopuM Kuprusus. B Poccum npuBbikaemib, kctaTH, roBopuTh Kupruszus.
Bo3MoxHO, M3-3a TOrO, 94TO B 3TOM OOIIECTBE S HAXOXKYyCh, JTUOO H3-3a TOTO, YTO THI
MPHUBBIKACIIIH K S3BIKY, U BCE-TaKM OOBSICHIECTCS, YTO ATO (hoHEeTHUeCKHu U opdorpadudecku
MPaBUJIBHO.

Brusnue uoenmuunocmu

Ha. Ckopee Bcero, aa (3tHu4HOCTH BiusieT). [loromy uto... Hy, 310 nmaxke Oounblie, MHE
Ka)KeTCsl, OT BOCHIUTAaHUs elé 3aBUCcUT. Hy U OT pUHAUIEKHOCTH, BO3MOXKHO, TOXKE, [IOTOMY
YTO OTHOIICHUS TaM, €CJIM Mbl OepEéM IpeACcTaBUTENEH TeX e HapOI0B, KOTOPHIE MTPOKHUBAIOT
y Hac B Poccun, TO y HUX HCTOPHUECKH, KaK pa3 s pa3dupaiia 3TOT BOIPOC C MOAPYTroi, OyTo
OBl HETIPUS3HB K IPYTUM HApOJIaM KaK-To C IeTCTBa OyaATo Obl mepenaercs. Hy u OHU Kak MBI
ceifuac JMOOMM HenuTh, Oenble Joau. A MbI, Belpociie B KbIpreictane, Mbl IOHUMAeM,
HaBEPHOE, BCE-TAKH, YTO MbI B KAKOW-TO MOMEHT OBUIH 1OJ1 BIIACTHIO APYTON CTPAHBL, U celvac
KOI'Zla Y Hac B MHMpE MPUCYTCTBYET HECKOJIBKO JIEP>KaB, KOTOPBIE YIIPABIISIOT BCEM MHPOM, U
KbIpreizcran moka ornpesensercsi, Ha Kakoil cTopoHe ObITh, TO Jn Toj Poccueid, To iau nox
AMepHKOI1, U ThI KaK CTpaHa BCE PaBHO HE MOXKEILIb CYLIECTBOBATD, M Thl KAK IPAKIaHUH ITOU
CTpaHbl, BCE-TaKH MOHUMAEIIb, 4TO K TeOe OyyT OTHOCUTHCS MO-JPYyTroMy B IpYTOif CTpaHe B
mo6oM ciyyae. Ecnu Thl, HanmpuMep, aMepHKaHell U Thl pre3kaelb B TOT ke KbIpreizcraH,
MHE Ka)Ke€TCs, YTO JIIOAM BCE-TAaKM WX BO3BBIILIAIOT, HaBepHoe. M To ke camoe, Hy, C
poccHsiHaMU Ha JTaHHBIM MOMEHT, HE 3HAlO, TSDKEJIO YTO-TO TOBOPUTH B CBSI3M C BOT ITOMU
CUTyaluel [BOMHOM]. A MBI, KbIPTbI3bl, KOTJa IPUE3KAEM B IPYTYIO CTPaHy, IPO AMEPUKY HE
MOTY HHYEro CKa3aTh, IOTOMY YTO TaM OYEHb MHOTO HAapOJOB M TaM Hy Kak OBl Bce
MIPUTBOPSIOTCS, YTO JIOOAT BCeX, HO HE y3Haellb, kak oTHocsATcs. Ho Bot B Poccuu, xoraa
IpUe3kKaellb, MHE Ka)KeTCs, BCE PAaBHO KaKIbI UYEIOBEK MOHUMAET, YTO K HEMy OyJer
OTHOILIEHHE BOT HEMHOT'O CBEPXY.

Ha cebe He coBcem (4yBcTBOBaja). BoT MMeHHO Ha ce0e HE COBCEM, HO, KOTJa s YHUTAI0
HOBOCTHU, I/I€ TaM CJIy4YMJIOCh YTO-TO C YYaCTUEM HalIMX IpakJaH, M Thl 3aXOJMILIb B
KOMMEHTapHH, BOT TaM Thl MOKEIIIb TIOYYBCTBOBAThH, OyATO ObI ThI MPOKMBaEIb 3T0 BcE. U
KOTJ]a YUTACUIh KOMMEHTApHH, TJI€ MUIIYT, THUIA MOIMYJIIPHOE CJIOBO “TIOHaeXanu’, “XKUIH Obl
y cebq”, mubo “muKue”’, BOT TOTJa s HAUMHAIO0 YyBCTBOBATh, YTO I BCE-TaKM HAXOXYyCh B
Ipyro# cTpaHe. A Tak, KOTJa Thl IPOCTO KUBEIIb XOAMIIb B TE )K€ MECTA, KOTOPBIE OCEIAIOT
MECTHBIE JIFO/IM, Thl 0c000 He oOpariaenb BHUMaHus. [loka, HaBepHOE, HE CTOIKHEMCS C TEM,

4TO MHC, HAIpUMCEP, JIMYHO YTO-TO CKAXKXyT, HO TaKOI'O HC 0b110. brut CI[I/IHCTBeHHblf/’I cnyqaﬁ
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B HalleMm goMe. Tam HOBBINM COCell IMpUexXas, WIK OH BIEPBBIE IIPOCTO HAC BUEI, MBI C TETEH
BBIXOJIMIIH, KA. BBIXOIUT uenoBek, HIET K ceOe B KBAPTHPY, U KTO-TO TaM €My OTKPBLI, a
OH TOBOPUT “@ YTO 3a KUTAWIBl Y HAC TYT?”. MbI ObUIM YyTh-4yTh JaJbIIE, HO S 0COOOTO
3HAYEHUs HE MpHUAaIa, HO MOs TETS 3TO 3allOMHWIIA, IIOTOMY YTO Y MOEH T€TH ecTh OOoJIbIle
TpaBMa C TAKMM OTHOIIEHHUEM K NIPUE3KUM, IOTOMY 4TO OHM IIpuexanu BoT B 2004—2005 roaa,
Korjga ObLJIO OYEHb CJIOXHO JKUTh, U B TOT MOMEHT OBUIM CKHUHXEIbI, JKECTKHE MPOBEPKH.
[TosToMy OHa GOJIbILIE OUIYIIAET 3TO, YEM 5.

51 Ob1 He ckazana, YTO 3TO HEHABUCTh [BO3HUKAET, KOT/A s 3TO BMXKY]. 51 0OBIYHO roBOpIO
“KaKue e THUJIbIE JII0AM Y Hac ObiBatoT”. [loueMy HeT y Jro/ielt Takoro, 4To BCE JIFOAU PaBHBL,
OJIMHAKOBBI, 0€3 OTHOIIECHUS K KaKOW-JINOO HAIIMOHAIbHOCTH. M, HaBepHOE, MHE OYEHB TSKETIO0
3TO MOHUMAaTh, KaK Y JIIOJIEH MOSBISAETCA ITO XKelaHHe, caMo Mo cebe, OPraHuv4eckKu 3TO
OTHOIICHHE K Ty KHUM JIFOsIM. To eCTh y HUX ke TMPoOIeMbl JaXKe C TEMH, KTO IPOKHUBAET TAXKe
B bypsatuu. Bee ocranbHble CyOBEKTHI, I/I€ TAK)KE MPOKUBAIOT JIFOAX MOHIOJIOUTHON pachkl U
BOT PYCCKHE TOYHO TaK K€ OTHOCSTCS K HUM, KaKk U K npues:xum u3 crpad CHI'. U B sTOT
MOMEHT 51 IPOCTO HE MOTY MOHATH. JINOO OHM HE KWJIM B MHOTOHAITMOHAJIBHOM CTpaHe, KaK y
Hac. Mbl ¢ neTcTBa IPUBBIKIM, HAIIPUMEP, BUIETh PYCCKOIO 4YEJIOBEKA PsAIOM, U HaM JTO
HOpPMAJILHO, & TaM BCE-TaKU OHU OyyT CUUTATh, UTO ThI IPUE3KUI.

Onvlm mucpayuu u UOEHMUYHOCb

Hagephoe, st 661 Oonbllle YyBCTBOBaia ceOsi KBIPTBI3KOM, €CIM OBl JOJbIIE HAXOIUJIACh 32
npeenaMi CBOCH CTpaHbl. A M3-3a TOTO, YTO Yy MEHs ObUIa BO3MOXXHOCTb 4acTO IPUIIETATh,
XOTs1 OBl IBa-TpH pas3a B rojl, TO MHE Ka3aJocCh, YTO 51 OyaTO OBI )KUBY U Tam, U TaM. Sl He
OLIyIIaJIa, YTO 5 YXOXKY JIMOO B PYCCKYIO KyJbTYpY OoibIie, TM0O0 B KBIPTBI3CKYIO KYJIbTYPY
Oosblie. A B IIeJIOM C STHUYECKON MPUHAJIEKHOCTBIO Y MEHs BooO111e He Obu10 mpobiiem. Hy,
HE TO, 4TOOBI mpoOyieM, M3MEHEeHui. bosbiie y MeHs MpoCTO OTHOLIEHHE K CTpaHe, K
YCTPOMCTBY, CTpaHbl, 0JaroyCTpONUCTBY CTPAaHBI U TOpoja B IesoM (MeHsercs). Ho s onsatsb-
TaKH CyXKy ToJIbKO 110 Mockse. ITotomy uro B Poccuu rosopst, 4to Mocksa — 310 He Poccust.
Wnn, maobopor, Poccust — 310 He MockBa. B MockBe Bc€ cocpenoToueHo, u Te0e MOKET
Ka3aTbCs, YTO KIACCHO BCE Pa3BUTO, M MOXKHO ObLIO ObI crenate M y Hac. SI 0ObIYHO
CpaBHUBAIO, y MeHs 3T0 He yiuio. Kyna Ovl 1 HM ipue3»xkana, s HOCTOSHHO CPaBHUBAIO CTPaHy
C IPYTUMH U HAYMHAIO 3JIUTHCS HAa HAIIMX YUHOBHHUKOB, KOTOPHIE CHJIAT y HAC 3a BIACTbHIO, U
KOTOpbIE MOIJIM Obl 4TO-TO caenarh. Omlymaercss Tak, OyATo Obl MBI OYE€Hb MEUIEHHO
nskemcs. Hy BOT s 60J1bIiIe Kak-To r100ajabHO PO CTPaHy HAYMHAIO TyMarth.

HagepHoe, 31€ch MOXKHO TOBOPUTH MPO BOCIHTAHHOCTH, KYJIBTypy U Kak BOOOIIE cucTeMa
CTpaHbl MOXET BOCIUTATh uenoBeka. B Poccun MHoOrme 605TCs, ¢ BRICKa3bIBAHUEM MHEHUU
ecTh mpolOiema, naxe s Ootoch. VX, HaBepHOe, TpaBWJa M WX 3aKOHBI, OHH BCE-TaKU
BOCIUTHIBAIOT Jrofged. Kak OBl MBI TaM HMHOIZA HHM OTHOCHINCH K OTHM JK€ 3aKOHaM
OTPHULATEIBHO, MBI JyMaeM, BOT, OTPAHUYMBAIOT HAC B MPABAX, OTPAHUYMBAIOT HAC B HAILLIEM
JIEWCTBUH, KOT/1a BBOJST HOBBIE 3aKOHBI, HO IIPU 3TOM IIOTOM 5l HAUMHAIO TOHUMATh, YTO ATHU
OTpaHUYEHUS BCE-TAaKW BOCTIHMTHIBAIOT JIFOJICH B IJIaHE TOTO, YTO JIFOJIA HE MYCOPST, JIHOO Te
K€ MpaBujia JIOPOKHOTO JBWXeHus. M3-3a Toro, yro 1 B MOCKBE BOXKY MalluHy, U B
Ksipreizcrane s TaMm 4yTb-4yTh BOKY MaliuHy. S mpsiMm noHumaro, yto B KeIprei3crane o4eHb
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MHOI0 HapywaloT npaswia. Hy, sineMeHTapHO, NpaBuila JOPOKHOIO [BHKEHHs, y Hac
HaMMCaHO, YTO HeNb3s OOroHATh, HO B KBIprbI3cTaHe Ha 3TO HE CMOTpPAT. XOTh TaM JIBE
IIOJIOCHI, KOTOPBIE OY€Hb KATETOPUYHO 3AIPEILAIOTCS, Y HAC MOT'YT IIPOEXaTh, Pa3BEPHYTHCS U
Bc€ ocTasnibHOE. A B Poccuu Thl 3TOT0 HE c/ienaelib, noromy uto B Poccun ouens crporo. U co
mrpagamMu, U C OJAroycTpoMcTBOM, IMOTOMY YTO TaM Ha KaXJAOM CaHTUMETpPE O3THU
BUJICOKAMEPBI, U Thl KHUBELIb MPOCTO BOT... Tede cka3zanu Tyaa MATH, Thl AL TyJa. A B
KbIpreizcrane ckaxxyT Tebe Tyna WATH, Thl MOKEIIb KaK Obl HEMHOXXKO CBEPHYTHb B OJTHOM
MECTe U Kak-TO JIPyr'uM IyTEM K 3ToMy npuiditu. Emé, kcratu, 1 Ha cebe ollyTuia, )KUBS B
IBYX CTpaHax, 4To B Poccum Thl OGonble Ooumibcst HapymiaTh npaBuia. To ke camoe, THIA
NEPENTH TOpOry B HETIOJIOKEHHOM MECTE, ITOTOMY YTO TeOsi MOTYyT TOPMO3HYTh, BBIITUCATH
mrpad. A ecnu Thl Xouelb B OyaymeM nonyunts BHX nmm rpakaancTBo 3T0i cTpaHsl, TO
ThI HE JOJDKEH MMETh BOT 3TUX aJIMUHUCTPATUBHBIX mTpados. [losToMy, Korjga MHE XOTEIOCH
NEPENTH 10pOTry, (B HEMOJIOKEHHOM MECTE), TO sl BHYTPHU ce0sl TOHMUMAaJIa, YTO HET, MHE HEeJb3s,
MOTOMY 4TO MHE MPEJCTOMT MOJyYUTh TaKUe-TO JOKyMeHTh. B Kbipreizcrane aTo cBo60HO.
[Toromy 4TO THI Tpa’KIaHUH ATOH cTpaHbl, U Kak Obl HU4Yero. Ho emé B Poccun Tb1 BCE€ paBHO
uHora Oyemb 60SThes 4TO-T100 AeaTh, JaXKe eCIU Thl MOIy4ri rpaxaancTo. Hy, motomy
YTO Thl BHELIHE HEPYCCKUM.

Yacrs S. [1nansl Ha Oyayinee

B nnanax ocratecs? S Bcerna roBopro, 4To s HE XO4y, HO S IIOHMMAro, YTO MHE HY>KHBI
JOKYMEHTHI JJIsl TOT0, YTOOBI y MeHs He Obl1o pobiieM ¢ paboToi, ¢ yCTpoiicTBOM Ha padoTy,
MOTOMY YTO, KOT/Ia ThI TpakaaHuH KbIpreI3cTana, To TBOM pabOTOJATENH JTOJKHBI TOTYYHTh
KaKHe-TO KBOTBI, 0)OPMIIATH TOKYMEHTHI, I03TOMY OHM HEOXOTHO OEpyT Ha Te MO3HILIUH, KyAa
ObI TBI X0TeN. M3-3a 3TOTO 5 MIOTILIa, Moaana Ha BHXK, HenaBHO s monana Ha rpaskJaHCTBO, U,
BO3MOYKHO, 51 KaK Obl pacCMaTpHUBalO0 CaM ropoJi KaK MECTO Ui 3apaboTKa, JJIS XOPOIIEro
3apa0o0TKa, MOTOMY YTO T€ JICHBI'H, KOTOPBIC MOIYYat0 TaM, HAaXOICh Ha BOT 3TOM e TO3ULIUH,
s He nosryuy B Keipreizcrane. S 3To npekpacHo MOHUMAIO, TO3TOMY 1 Obl X0Tesa O0JIbIIe TaM
pa3BuBaThcs. Ho ceituac ¢ kypcom mpobiemsl, IO3TOMY Y MEHsI ceiiuac BOT Takas JujieMMa.

Bosnbiie B MockBe. 6osbiie B MockBe [BUXKY ce0sl B TOJITOCPOUHOI MEPCIIEKTHUBE], HO B TO K€
BpeMs s lymaJla, Korja BOT 3Ta BCsA CUTyalusl Ha4aJlach C BOWHOM U C OTHOIIEHKHEM K Poccun,
U S TOTJa Hayaia 3aJyMbIBaThbCs O TOM, YTO, BOSMOXKHO, s nepeeny B Keipreizcran u Oyay
Ipo0IDKaTh paboTaTh B TOH ke cepe, B KOTOPOH s ceifuac HaxoXKych. S 10IDKHA TOHUMATh,
4TO Yy MeHs OyJeT ctabuibHas Takas ke paboTa U Takoi ke 3apaboToK, JINOO XOTs Obl OJHKe
K 9TOMY, TOJIbKO B 3TOM citydae. Eciu st Oy1y HOHUMATh, YTO CTaTyC MJIH MOJI0KEHUE )KU3HU
MIOMEHSIETCS, TO HET, HE COTJIAIlyCh, CKopee Bcero. JInbo OblT Takoil BapHaHT, YTO €CIIH BAPYT
s BCTpeUy, HE 3HAaI0, Y€JIOBEKa, MOJOBUHKY CBOIO BTOPYIO B KbIprel3crane, TO s rOTOBa
nepeexars. A Tak, 0€3 BECKOW NPUYMHBI, 5 TIOKa BEIOMpaio octaTbcst B MOCKBe.

MHe KaxeTcs, KUTh TaM WJIH 3]IeCh — O3TO BCE-TAKU CBSI3aHO C MH(PPACTPYKTYpoH H C
ynobctBamu. U ¢ TeM, 9TO Thl BUAMIIL BOKPYT, KBS B MOCKBE, ThI IPUBLIKACIIH K POBHBIM
noporam. S MoOHNMaro, 9TO 3TO CIYYHIOCH COBCEM HEJITABHO, TOTOMY YTO MHE, KaK Obl, MOH e
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POJICTBEHHUKHU PAcCKa3bIBAIOT, YTO KOTJAAa OHU MPUEXaJH, 3TO ObLT COBCEM JIPYroil ropos, HO
TaM MOSIBUJICSI PYKOBOAMTEIb U M3P, TOpoAa, KOTOPbIM 3a 10 jeT nmepecTpomi MOIHOCTHIO
rOpoj, ¥ OH BOT ceiyac OYeHb KPACUBBIH, I€ XOTEIOCh Obl Pa3BUBATHCS, U T€ Tl BUIUIIb
MaciTabbl, MHOTO BO3MOXKHOCTEH, KyJa MOXKHO Pa3BUBAThCS, HY M Thl BUAWIIb YPOBEHb
KU3HU JpPYTUX JIOAEH, K KOTOPOMY Thl MOXEIIb cTpemuTbes. Korma s mpuesxaro B
Keipreizcran, si, HaBepHOe, BCE-Taku Oousblie 4yBCTBYIO ceOsi rocteM. B srtom roay s
Haxoawiack B KeIprel3cTane caMoe 10JIroe BpeMsl 3a BCE 3TH IIATh JIET, TO €CTh 5 I/1€-TO YEThIpE
Mecdla npoxuia. Bce 3Tu yeTsIpe mMecsla s IOHUMAala, 4TO 5 [I0KAa TYT BPEMEHHO, U 5 yeay.
N g Hukak He XoTena BOCIPUHMMATh, YTO s TaM OCTAaHYChb HaBcerjga, Hanpumep. MHe He
HpaBUTCS... MHE HE HPaBUTCS, YTO BCE-TAaKW MOKA HEIOCTATOYHO ynoOCTBa Juis JMIOACH B
Keipreizcrane. 910 CBA3aHO U C TPAHCHOPTOM OOILIECTBEHHBIM, M €CJIM JIa)Ke Thl Ha CBOEH
MalllMHe, TO 3TO TOPOrd U, HABEPHOE, TO, YTO BOKPYT, IOTOMY YTO IJIa3a XOTAT BCErAa BUICTh
Bcé KpacuBoe, a y Hac B buikeke, Hy U B Ipyrux ropoaax, KpacHBbIC 3/1aHUsI OOBEIIMBAIOT
BOT PEKJIAMHBIMH BCSIKUMH CUUTAMH M BCEMH OCTAJIbHBIMH, TJ€ TEpSETCS MPOCTO OOJIMK
ropoaa. S, HaBepHoOe, K1y MOMEHTa, KOT/Ia Y HaC Ha4HyT 0aJ0BaThCs U paboTaTh HAJ TEM, YTO
B IOpO/JI€ TOJDKHO OBITH KPACHBO, KOM(MOPTHO, YIOTHO XHTb. [Ipy 3TOM s 1100110 HAIly CTpaHy
3a IPUPOLLY, s 000Xkaro Hamu ropsl. Kakoe-To Bpemst MHe 1axke B MOCKBe ObLIO OYEHb TSKEIO,
U s CKyyasia o ropam, notoMy uto B KbIpreisctane n buiikeke Tbl €Aellb U IOCTOSHHO
BUAMIIL TOpbl. B Poccun Takoro HeT, mOTOMY 4TO TaM IOJIs, MOJS, MOJs, BCE pOBHEHBKO. U
Tebe mpsSAM He XBaTaeT BOT 3TOr0 BBICOKOTO, BEIMKOro, HaBepHoe. Hy, 3T0 /uig MeHs Kak
crpemsienre. ['opox s MeHs kak ctpemsieHue. Emé s HemaBHO s oOcyxnana TOXe ¢
noapyroil. OnsaTe-Taku, 310 ObUIO Mpo ynoOcTBO B Keipreicrane. S BOT 4acTo BCTpeuaro
JIETCKUE IJIOMAJKU, KOTOphIe He 6JaroycTpoeHsl. To ecTh OHU coBceM He Juist neTeid. Tam Het
MOKPBITUS CHEIMATIBHOTO, KOTOPBIN cMsAryaeT najaeHue peoéuka. Tam Het perckux... Hy, kak
OHU Ha3bIBatoTCA? JleTckas IuomaaKa u pa3Hble MPUCIOCOOTICHUS, K KOTOPBIM JIETH UTPaIoT,
TO OHU cTaBsATcs Tak. Hy, mpocto, 4To0bl 4TO-TO MOCTaBUTh. U sl moHKMMalo, 4To0... I OBl He
X0Tena, YT00bI MO peOEHOK pOC B TAKUX YCIOBHUSAX, IOTOMY 4TO B Poccuu s BUXKY JIBOPHI, I/1e
Jake B CTapbIX JOMax JIyMalT O TOM, rie OyZeT pacTH peOEHOK, MOITOMY JUIl HHX TaM
CO3/1aHbl CIEIMAJIbHBIE TUIOIIAAKN, U OHU IIPOAyMaHbl 10 Menoueil. B Kelpreicrane naxe B
HOBBIX JIOMax IPOCTO 3€MJIsSI U TAKUE CTAPbIE-CTAPbIE UTPOBBIE 30HBI. XOTs 3TO HOBBIN 10M. 1
BOT 3TO 5 CPAaBHUBAIO, U OYEHb YAaCTO CPAaBHUBAIO MTPOCTO. Sl cpaBHUBarO Oojbine yaoocrsa. U
BBIOMPAIO MOKA YTO MECTO IS )KU3HU MO y10OCTBY. TsKesio roBOpUTH O Tiepee3sie MokKa 4To.

--- End of the interview ---
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Appendix 19. Transcript Translation 7

Respondent: Participant 7

Interview conducted: 11 August 2023
Time: 52:34

Language: English (translation)

Part 1. Migration story

This decision [to go to Moscow] was probably spontaneous, because at that time, it was 2018,
my family was going through a difficult time. There was a tragedy, I lost my dad, and at the
time, my parents and sister were living in Russia, in Moscow. I was finishing university. And
so, that year, I graduated from university, defended my dissertation, and then after the summer,
I was invited [to Moscow] to unwind a bit. I arrived there in November, probably, of ‘18, just
for a visit. And somehow it happened that my mother and sister decided to move back to
Kyrgyzstan permanently, and I stayed there with relatives because they needed someone to
support my aunt. My aunt was with her husband and son, and she asked me to stay. So, I stayed,
and in ‘19, not wanting to waste any more time... Well, I just sat around for a bit, doing nothing,
then found a place to study, courses, so I could start working there in my profession. I'm a
journalist by profession in Kyrgyzstan. And then, well, after university, I knew for sure I
wouldn’t work in my field; I didn’t want to. In Moscow, I found a course and a profession for
which I retrained and then started working. That’s how it happened that I’m still there. I trained
as a marketer, an internet marketer, and now I work as an internet marketer.

Well, perhaps because I had support nearby in the form of housing and finances, I didn’t
experience the difficulties that our compatriots usually face. Well, I know a lot of stories, I
know a lot of our people, even relatives, who came simply, on their own meaning, they don’t
have any friends there, for example, and they have to wander from one apartment to another,
looking for somewhere to live, and living with many people. I didn’t encounter this, so in this
case, I think it was easy for me to adapt. I didn’t have any particular expectations. Perhaps this,
again, is because I didn’t plan to move there. I just came for a while, with a few things, and
somehow stayed. Perhaps I, I think, actually liked the atmosphere of a big city, and in Bishkek,
at that point, I already felt like I was missing that space a little, that I needed more of something.
So, yes, I liked Moscow at the time, and I still sometimes, every time I come to Bishkek,
analyze where I like it best. I think I’d still choose Moscow, if I were to choose a city to live
in. As for the people, I'm a bit confused, perhaps because I don’t interact with very many
people there. It’s just that I have certain friends from Kyrgyzstan, for example, whom I made
there, and I have good relationships with them. I haven’t really encountered any racism, let’s
say, outright. So, I’m okay with it. But sometimes I do read stories online about how our people
are treated, how people from outside the country are treated in general. Then, yes, something
starts to start inside me, like you’re out of place.
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Part 2. Ethnic relations

Kyrgyz ethnic group

I only spoke with people I knew from Bishkek. I mean, I have friends who also moved to
Moscow. Some moved for a while, then went back. I saw some of my classmates there. Some
are still there, so yes. I didn’t make any new acquaintances with Kyrgyz. I guess, after all, when
you're outside your homeland, you still communicate even more sometimes than in
Kyrgyzstan, for example. I had a story like that, yes, when a girl moved to Moscow, and we
simply made plans to meet, well, because you need to see someone, you need to communicate
with someone, and we visited museums, different cultural places, so to speak, and plus we
could just meet, talk, walk around. That’s it. But as soon as the girl left, we lost touch a little.
Well, we probably don’t communicate very often. I have another friend with whom... Well,
she’s a friend of mine from university, and our communication hasn’t really changed, whether
we’re talking in Kyrgyzstan or Russia. It’s all the same for us. We just have the opportunity to
see each other more often in Moscow.

I have a normal attitude toward the Kyrgyz. You have to understand that there’s probably, I
don’t know how a certain category of people can... I even encountered this in Bishkek, where
we have well-behaved kids and then there are those who behave a little unacceptably, perhaps
in my opinion. And I could meet people like that in Moscow too. You’d walk by, and someone
would shout something at you, or whistle, something like that. With those kids, yes, I always
try to understand why they behave that way. Or maybe they grew up in a small town, a small
village, and then they end up in a big city, and for them, that probably opens up more freedom,
most likely. And when I read stories, there’s a lot of news there. Well, they like to do that in
Russia too: if a local, a Muscovite or a Russian, commits some very minor crime, it doesn’t get
blown out of proportion in the news, but if it’s committed by a visitor, it gets blown out of
proportion. And in those moments, I think that... Well, it all depends on the person, I think,
regardless of the country, because the same person could have committed the same act in
Kyrgyzstan, and they could do the same thing outside the country. Well, I mean, I have a
generally good attitude toward our guys, but when certain cases happen, then I get this desire
to rehabilitate the person, or simply, you know, not exactly regret, I think a lot about why this
happens, why our people act this way. They could have been a little more modest, because we
are, after all, in a different country. Plus, these guys influence how other people treat me. Well,
because sometimes the entire perception of a people depends on one person.

Russian ethnic group

There are [friends] among Russians, but I wouldn’t say they’re close friends, more like
acquaintances, most of them, because we can meet up every few months, hang out, and chat. I
have a friend, but by the way, she’s from school, she’s Russian, but somehow, it just so
happened that she’s also from Kyrgyzstan, but she moved a long time ago, and right around
the time I started studying, everyone was talking about themselves, and when she heard I was
from Kyrgyzstan, she came to me herself, and we got to know each other, and we’ve been on
really good terms ever since. But she’s been Russian for a long time, yes.
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At work, just at work, yes. I get along well with my colleagues. Well, at work, it’s just that I
work for one company, but at the same time, because we’re marketers, we collaborate with
other companies too. And there are colleagues from other companies with whom we keep in
touch, but only at work. And if they’re from my company, then we can meet there separately.
I’ve become good friends with one girl. I wouldn’t say that I feel any special or slightly
different attention compared to others, perhaps. I don’t know how... As usual. Perhaps because
I’m used to hanging out with Russian kids since childhood. Well, we had a lot of Russian kids
at school. At university, there were fewer, but still... Or it depends on the person. That is, I just
don’t have the tendency to divide people into Russians, Kyrgyz, and other nationalities, and
therefore I perceive each person as just a person. So, well, it’s normal. The only thing is, I have
a complicated name, so at work I always use a shorter signature. For some, yes, it’s difficult;
when they first talk to me, they start saying, “What an interesting name you have.” And that’s
it, nothing more.

Yes, it’s fine [I feel that way]. Like in any team, perhaps. There may be some situations where
colleagues can simply irritate you. But that’s acceptable in any society. But otherwise...  don’t
know, I probably didn’t feel like they were different people. Perhaps it’s because I simply
didn’t have experience in Kyrgyzstan with Kyrgyz people. Perhaps. That’s why I probably
don’t see any differences here. it seems that that’s how it should be.

Part 3. Acculturation strategies

Kyrgyz culture

No. Well, I know that we have, what are they called, some Kyrgyz associations. No, I’ve never
visited anything. Well, Kyrgyz songs, yes, of course, I still listen to them, sometimes I get
nostalgic. Sometimes, when I see my friend, we might turn on old songs—we just prefer
listening to them—or watch a movie in Kyrgyz, again, from the old film library. As for
holidays, well, we don’t really celebrate them, but we congratulate each other. It also happens
that my aunt, with whom I live, has a Russian husband, but he’s from Kyrgyzstan. And he’s
also kind of aware of all our traditions, all our holidays. And so, we support both the Russian
tradition and the Kyrgyz tradition. That is, we can celebrate Kyrgyz holidays. Perhaps some
places are also more associated with religion. For example, reading the Quran or making seven
tokochas (seven flatbreads). We observe this. I observe it myself at home. we support.

Russian culture

So. what do they call January 7th? Christmas, yes. We celebrate Christmas. Then, well, there’s
Maslenitsa. Maslenitsa, if that’s what it’s called. Well, I wouldn’t say we celebrate it on such
a grand scale. We might just congratulate everyone at home in a family-style way and just
make something festive at home.

With Russian culture... Well, I wouldn’t say that I attend any events that are specifically related
to Russian culture. It’s probably more related to art. Museums... When I first arrived there, I
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really loved going to museums, I probably visited every museum, every exhibition. And I
probably got to know more about Russian culture. But otherwise... No. Well, I wouldn’t say
I’'m very interested.

Language

I mostly speak Russian with my family. In Moscow, we probably only speak Russian for the
most part. Well, this is again due to the fact that my uncle is Russian, and their son (the son of
my aunt and her husband) is also considered Russian. I communicate with my aunt in Russian
too. Sometimes, if we need to discuss something in another country, when we’re visiting and
we just want to talk to someone, say something, my aunt and I can whisper in Kyrgyz, and it’s
as if no one understands us. When I go to Kyrgyzstan, we also mainly speak Russian at home.
But here, I probably add more Kyrgyz words. But if I go to the village, then I have to speak
Kyrgyz there.

I think... It probably depends on which language I’m speaking. But when I speak Kyrgyz, it’s
harder for me to think because I start mixing up words in my head, and sometimes I have to
look up the meaning of a word in Kyrgyz and I can’t find it. Although it might be a really easy
word. And I understand. But if I compare it, for example, with other kids I’'m friends with, who
grew up in the city, in a Russian-speaking environment, they find it very difficult to speak
Kyrgyz. I think this is the first time I’ve encountered the fact that they find it very difficult to
speak Kyrgyz, but it’s fine for me because I studied in a Kyrgyz school until fifth grade, and
from sixth grade onwards I started studying in a Russian school. So, I'm kind of... It’s fine. I
can think both ways. But Russian predominates more because I used that language in my main
life. The content is Russian and English. In Kyrgyz, I wanted to read “ Syngan kylych” for the
last time. I opened it... Well, I started reading, but some of the words there were really literary,
and I just didn’t understand them. Well, I mean, I read the text and didn’t understand it. I
decided that I probably needed to read it in Russian first, then in Kyrgyz.

Part 4. Ethnic identity

Kyrgyzness

Kyrgyz, Kyrgyz , I have no doubt about it. For me, it’s still history, my family lineage, because
I understand where I was born, who my ancestors are, I know the culture of our people and try
to maintain it, the traditions we have, some of which some people may not like, while others,
on the contrary, I adore and support. It’s probably a combination of culture, tradition, and
history. The traditions that I like are probably... I’d even attribute them more to culture, plus
the tradition of having various events more connected with celebrations. This is a wedding.
Well, we probably have a wedding more, yes. I like it. And before, there was probably kyz-
uzatuu (the bride’s farewell), and during the celebration there are various national games. But
I don’t support kok-boru or anything else there (laughs), where, as it seems to me, there is
cruelty to animals. Our games are connected, there, top-tash, well, that kind of thing. For me,
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it probably has more to do with my childhood. Then toguz korgool, where our childish logic
was developed. Sometimes I can confuse traditions. We now have a bit of religion and a bit of
paganism, which has remained since ancient times, like Nooruz. I simply adore this holiday
and this entire month, because back when I lived with my grandmother, we used to gather all
our neighbors at home every year. We’d prepare all day, grow wheat for a whole week or more,
and then cook it at night. Well, it’s fun, it’s just like we do. Well, I really like these kinds of
events. And I'm ready for them. support and transmit, probably .

Aspects of identity

What I’d like to preserve probably has more to do with mentality: openness, hospitality. I’ve
encountered hospitality, by the way. Well, the difference between two cultures. When I was in
Russia, I happened to be at a colleague’s house for work, and I just imagined that if this were
in Kyrgyzstan, someone would have set the table right away, even if just a little. Even if it’s
work, they still set the table, at least put out tea, bread, well, at least offer something to eat. But
in Russia, it’s very... Well, they don’t have that (laughs). You can come, do some work, and
then you can just leave. And yet, no one will offer you... Well, that kind of hospitality, I guess.
And I compared it to native Russians. Then, when [ visited friends from Kyrgyzstan, they’re
Russian, and by the way, they still have hospitality, because they probably grew up there and
saw how it works. You come to their place, and they’re like, “Sit down there,” they set the
table quickly, and they treat you. I probably would have kept that in myself, too—openness to
people. And here, too, people can share, even if there’s only one thing left in the house. That’s
me in ours people like.

How important is it [to be Kyrgyz] ... Well, I don’t know, I’ve never had any questions about
this topic because there’s never been a moment when I’ve been embarrassed to talk about being
Kyrgyz. Maybe I’m just lucky with the company I work with. Because everywhere I go, even
to colleagues from other companies who don’t know me, if I go on vacation, they sometimes
ask me where I went, where I vacationed, well, I can calmly answer that I went to my place, to
Kyrgyzstan. But we more often say “Kyrgyzstan,” although in Kyrgyzstan they don’t like it
when we say “ Kyrgyzstan.” In Russia, by the way, you get used to saying “Kyrgyzstan.”
Perhaps because I'm in this company, or because you get used to the language, and yet it’s
explained that it’s phonetically and orthographically correct.

The influence of identity

Yes. Most likely, yes (ethnicity plays a role). Because... Well, it’s even more, I think, dependent
on upbringing. And perhaps on affiliation, too, because relationships there, if we take
representatives of the same peoples who live here in Russia, then historically—I was just
discussing this issue with a friend—they seem to have a dislike for other peoples that’s
somehow passed down from childhood. And they, as we like to divide people these days, are
white people. But we, who grew up in Kyrgyzstan, probably understand that at some point we
were under the rule of another country, and now, when there are several powers in our world
that rule the entire world, and Kyrgyzstan is still deciding which side to be on, whether Russia
or America, you as a country still can’t exist, and you, as a citizen of that country, still
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understand that you will be treated differently in another country in any case. If you’re an
American, for example, and you come to Kyrgyzstan, I think people still think highly of them.
And the same thing, well, with Russians at the moment, I don’t know, it’s hard to say anything
about this situation (the war). And we Kyrgyz, when we come to another country, I can’t say
anything about America, because there are so many people there, and everyone pretends to
love everyone, but you never really know how they’re treated. But in Russia, when you come,
I think everyone understands that they’ll be treated a little differently.

Not really (I felt it myself). Specifically, not really, but when I read the news where something
has happened involving our citizens, and you look at the comments, you can feel as if you’re
actually living it all. And when you read comments where they say things like the popular
words “they’ve come in droves,” “they should live at home,” or “wild,” that’s when I start to
feel like I’'m in a different country. But when you’re just living and going to the same places

99 ¢

as the locals, you don’t really pay attention. Until, perhaps, someone says something to me
personally, for example, but that never happened. There was one incident in our building. A
new neighbor arrived, or maybe he was just seeing us for the first time, and my aunt and I were
outside, waiting. The guy comes out, goes into his apartment, and someone opens the door for
him, and he says, “What kind of Chinese do we have here?” We were a little further away, but
I didn’t pay it much attention, but my aunt remembered it because she’s more traumatized by
this attitude toward newcomers, because they arrived in 2004-2005, when life was very
difficult, and at that time there were skinheads and harsh checks. So, she feels it more than I
do.

I wouldn’t say it’s hatred (it arises when I see it). I usually say, “What rotten people we have
here.” Why can’t people see all people as equal, the same, regardless of nationality? And I
guess it’s really hard for me to understand how people develop this desire, this organic attitude
toward strangers. They even have problems with people living in Buryatia. All the other regions
where people of the Mongoloid race also live, and Russians treat them the same way they treat
people from the CIS. And at that point, I just can’t understand. They haven’t lived in a
multinational country like ours. We’ve been used to seeing a Russian person around since
childhood, for example, and it’s normal for us, but there they’ll still think you’re an outsider.

Migration experience and identity

I probably would have felt more Kyrgyz if I’d spent more time outside my country. And
because I had the opportunity to fly back and forth frequently, at least two or three times a year,
it felt like I lived in both places. I didn’t feel like I was immersed in either Russian culture or
Kyrgyz culture. Overall, I haven’t had any problems with my ethnicity. Well, not really
problems or changes. It’s more that my attitude toward the country, toward its structure, toward
the country’s amenities, toward the country and the city as a whole (changes). But again, I'm
only judging by Moscow. Because in Russia, they say that Moscow isn’t Russia. Or vice versa:
Russia isn’t Moscow. Everything is concentrated in Moscow, and you might think that
everything is well-developed, and that we could do the same here. I usually compare, and I
haven’t lost that. Wherever I go, I constantly compare the country to others and start getting
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angry at our officials, the ones in power, who could do something. It feels like we’re moving
very slowly. Well, I’m starting to think more globally about the country.

I guess we could talk about good manners, culture, and how a country’s system can educate
people. Many people in Russia are afraid; they have trouble expressing opinions; even I’'m
afraid. Their rules and laws, I guess, are what educate people. No matter how negative we
sometimes are about these same laws—we think, “Look, they’re restricting our rights,
restricting our actions when they introduce new laws” —but then I begin to understand that
these restrictions actually educate people, in terms of not littering, or, for example, traffic rules.
Because I drive in Moscow, and I drive a little in Kyrgyzstan. I understand that in Kyrgyzstan,
people break the rules a lot. Well, basic traffic rules—we say you can’t overtake, but in
Kyrgyzstan, they don’t pay attention to that. Even though there are two lanes there, which are
strictly prohibited, here people can drive past, turn around, and do all sorts of other things. But
in Russia, you can’t do that because they’re very strict. With fines, with public amenities,
because there are video cameras everywhere, and you just live like... You’re told to go there,
so you go there. But in Kyrgyzstan, if they tell you to go there, you can kind of turn off at one
point and get there some other way. By the way, I’ve also experienced firsthand, living in both
countries, that in Russia, you’re more afraid of breaking the rules. It’s the same thing, like
crossing the road in the wrong place, because you can get pulled over and fined. And if you
want to get a residence permit or citizenship in this country in the future, you shouldn’t have
these administrative fines. So, when I wanted to cross the road (in the wrong place), I knew
deep down that no, I can’t, because I need to get certain documents. In Kyrgyzstan, it’s free.
Because you’re a citizen of this country, and it’s not that big of a deal. But in Russia, you’ll
still sometimes be afraid to do anything, even if you’ve received citizenship. Well, because
What You externally non-Russian .

Part S. Future plans

Do you plan to stay? I always say I don’t want to, but I understand that I need documents to
avoid problems with work and finding a job. Because when you’re a Kyrgyz citizen, your
employers have to obtain certain quotas and process documents, so they’re reluctant to hire
you for the positions you’d like to work for. That’s why I applied for a residence permit, and I
recently applied for citizenship. Perhaps I’'m considering the city itself as a place to earn money,
a good one, because the money I earn there in this position I wouldn’t get in Kyrgyzstan. I
understand this perfectly, so I’d like to develop myself more there. But right now, the exchange
rate is problematic, so I’'m currently facing a dilemma.

More in Moscow. More in Moscow [I see myself in the long term], but at the same time, when
this whole situation started with the war and the attitude towards Russia, I started to consider
moving to Kyrgyzstan and continuing to work in the same field I’'m in now. I need to
understand that I’1l have the same stable job and the same income, or at least something close
to it, but only then. If I realize my status or situation in life will change, then no, I probably
won’t agree. Or there was the option that if I suddenly meet, I don’t know, my soulmate in
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Kyrgyzstan, then I’'m ready to move. But for now, without a compelling reason, I’'m choosing
to stay in Moscow.

I think living here or there has everything to do with the infrastructure and amenities. And with
what you see around you, living in Moscow, you get used to smooth roads. I understand that
this happened quite recently, because my relatives tell me that when they arrived, it was a
completely different city, but a leader and a mayor appeared there, who completely rebuilt the
city in 10 years, and now it’s very beautiful, a place where you’d like to develop, and where
you see the scale, the many opportunities for development, and you see other people’s standard
of living, which you can aspire to. When I come to Kyrgyzstan, I probably feel more like a
guest. This year, I was in Kyrgyzstan for the longest time in five years—that is, I lived for
about four months. For those four months, I understood that I was here temporarily and that I
would leave. And I didn’t want to think that I would stay there forever, for example. I don’t
like... I don’t like the fact that Kyrgyzstan isn’t yet comfortable enough for people. This has to
do with public transportation, and even if you’re driving, it’s also about the roads and, probably,
the surroundings, because people always want to see beautiful things, but in Bishkek, and in
other cities, beautiful buildings are covered in all sorts of advertising billboards and all that,
which just ruins the city’s overall look. I’'m probably waiting for the moment when people start
messing around and working on making the city beautiful, comfortable, and cozy to live in. At
the same time, I love our country for its nature; I adore our mountains. For a while, even
Moscow was really hard for me, and I missed the mountains, because in Kyrgyzstan and
Bishkek, you drive around and constantly see mountains. You don’t have that in Russia,
because there are fields, fields, fields, everything is flat. And you really miss that lofty,
grandeur, I guess. Well, for me, it’s like an aspiration. The city for me is like an aspiration. I
was also recently discussing this with a friend. Again, it was about convenience in Kyrgyzstan.
I often see playgrounds that are not well-maintained. That is, they are not at all for children.
There is no special surface to soften a child’s fall. There are no children’s... Well, what are they
called? A playground and various equipment that children play on, they are put there. Well,
just to put something there. And I understand that... I wouldn’t want my child to grow up in
such conditions, because in Russia I see courtyards where even in old houses they think about
where the child will grow up, so they have special playgrounds for them, and they are thought
out down to the last detail. In Kyrgyzstan, even in new houses there is just dirt and these old-
fashioned play areas. Although this is a new house. And so, I compare these things, and very
often I simply compare. I compare more convenience. And for now, I choose a place to live
based on convenience. It’s difficult. talk about moving for now.

--- End of the interview ---
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Appendix 20. Interview Transcript 8

Respondent: Participant 8

Interview conducted: 17 August 2023
Time: 40:01

Language: Russian

Yacrts 1. MurpanuoHHasi HCTOPHUS

N3navanbHO 4 Tya noexana 3a My>keM. MBI TOJIbKO TOI1a MOKEHUIIUCh U Yepe3 ABE HEJEIU
MBI yeXaJi MOoJaJIbIlIe OT BCEX POACTBEHHHUKOB, onpoboBathk ceds. [lotom s 3abepemenena,
cuzena aoma, poauia, a Myx pabotan. S, momyyaercs, MOCKBY 3HaI0 C TOYKH 3pEHHS U
HepaboTaromeil JOMOXO035HKH, ¢ peOEHKOM, KOTOPbIM TaM poauia, U C TOYKU 3PEHUS U
paboTaroliero MUrpaHra, mojydaercs. A 0 3Toro s emeé BO BpeMs yHHBEpPCHTETa exaja,
pabotana. Tam 51 paboTana Toraa B CaJloHe, B CaJJOHE KPAaCOThl, MACTEPOM HOTTEBOT'O CEPBHUCA.
S 31ech yunsach U cpa3y yexaina. Toxke xoTena nornpoboBath, mopaborats. Hy, momydaercs,
Poccust Bcé-Taku camoe TOCTYITHOE U caMoe OJiKaiiiiiee MecTo, T/I€ MOXKHO ce0sl peain30Bath,
HY ¥ IUTFOC METanojiauc. A BEpHYTHCS PELIWIN, IOTOMY YTO YK€ BCE-TaKU KOI'/1a Thl CEMENHBIN,
4yTb-4yTh TPY/JHEE, [1a, TAK KaK y HAC TaM HETY HU POJACTBEHHUKOB, HU IPY3€H, ECTh TOJIBKO
3HaKOMBbIE, 1aJbHHUE, HO OHU TeOe HE TOMOTYT B CITy4ae, €CIIM HYKHO TOCMOTPETH 32 PEOEHKOM
WK 9TO-TO Takoe. Hy 1 murroc MockBa cummkoM O0JIBIIOM TOPO, HaIO C KEM-TO BCTPETUTHCS,
OUEHb JIOJITO €XaTb, IOJTOMY... Pemmnu BCE-Taku BEpPHYTbCSA, TaK KaK B OyAYLIEM MbI
IUTAHUPYEM TO-TI000MY KUTh B KbIprei3cTane. A moka Mbl )KuBEM B Poccun, MOXHO CKa3aTh,
KHU3Hb yTekaeT. Hy, ¢ HEKOTOpBIMHU JIIOJbMH MBI yXke nepectaéM obmarbcs. Co MHOTMMHU
POJCTBEHHUKAMH OTJANMINCh. PeOEHOK BOOOIIE HE 3HAET TaM HUKOTO M3 POJCTBEHHHUKOB,
6a0ymiek, JeTyeK 1 Tak aajiee. Pemmim BepHyThCS, YTOOBI K CBOMM KOPHSIM, MOOJIKE OBITh
K POJCTBEHHUKAM, OOJIMKE K APY3bsIM, TEM OoJiee y HaC e MHOTO BCSIKUX MEPONPUSATHH, U
II0KAa HAcC HET, TO 3TO BCE IpsIM KONUTCSA CWIBHO 3a roi TyT. IIpueskaems u 3a mecsl He
yCIeBaellb CXOAUTh, MOCMOTPETh. TaM YBU-TO JETH, YbU-TO KypaH OKYTYyy (IIOMHHKH),
MIOXOPOHBI, TO €CTh CKOJIBKO Bcero Obu10, na? Ilpuesxaenb, 1 Ha BOT 3TO BCE YXOIUT y TeOs
BpeMs.

B mepBelii pa3 s He 3aKOHYMJIA [YHHBEPCUTET|, MOJydyaeTcs, U MOITOMY MHE HpPHUIILIOCH
BEpHYThCA. S1 Torja noroBopuiach, YTo si yeay MOpadoTaThb B YHHBEPCUTETE, HO MHE
MPUIIOCH TOTOM CPOYHO BEPHYTHCS CHOBA M3-3a ceccuu. S Tam, monyyaercs, moiroja Oblia.
3a mosrofa s TOrJa ycrena U y)xe opHuIHMaIbHO yCTPOUThCS Ha paboTy. M moa3apaboTaTb, U
HakonuTh. Ho s maHupoBana ocrarscs. [[ymana, s croja npueny, 34€Ch 3aKpOK CECCUI0 U
cHoBa yeny. Ho He momyuunock. Korna st Opi1a 6051€€ MOJIOKE, POJUTENNA HACTOSITH, YTOOBI 5
0CTaNach.

Bcé-Taku ¢ keM-TO HAMHOI'0, MOKHO CKa3arh, Jiyylie. [IoToMy 4To Korja Thl )KUBELIb OJ(HA. .. B
NEpBBIN pa3, Korjaa s rmoexasna, 3a Moarojaa s oauH pa3 yBuzaena KpacHyro miomans U BcE.
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[Toromy 4TO KyJa-TO OJHOM XOOUTH TOXKE HE OYEHBb XOTEJOCh, U s MPOCcTO padortana. om,
pabota, 1om, pabota u Bc€. [lake momHIo, 31 nexabps s paboTtana A0 Beuepa. 2 sHBapS s
TaK)K€ BBIILIA, IOTOMY UTO JPYTUM COTPYIHUKAM HE XOTEJIOCh BBIXOJIUTh B CEMEWHBIN IE€Hb,
a MHe, B IIpUHLUIIE, He3aueM Obl10. [losToMy 2 siHBaps s yxe Obu1a Ha padore, 31 nexadps s
TOXXKe oTpaboTana. A BTOpPOH pa3, KOrJa yKe CeMeiHas, KaK MOJIOKEHO, Oepéllb BBIXOIHBIC.
Kak nonosxxeHo, na€np cMOTPETh BCE TOCTONPUMEUYATEILHOCTH, YXOAMILb KyJJa-TO Ha KaKHe-
TO MeponpusTus. [lnaHupyens KaxIblii CBOW BEIXOAHOMW Tak, 9YTOOBI HE CHIIETh I0Ma, a YTO-
HUOY b TOCMOTpPETh. Jla XOTs OBl Ky1a-TO BBIOpAThCS, TAE-HUOY b YTO-TO MOKYIIATh.

Myx paboran B ¢pupme. OH Tyna noexan, o padoran B UI1O. Dto, momydaercs, oH paboTai
qyucTo ¢ pycckumi. Io ero nmpodeccuu TaMm HET UMEHHO MUTPAHTOB KTO ObI 3aHUMAJICS STHM.
[Tonmyuaercsi, OH CHIUT 32 KOMIIBIOTEPOM, AenaeT rpaduky u 3amaetr (mapamerpsl). Tam ectb
TaKOM OOJBIION CTAaHOK, TyJa paboune yCTaHaBIUBAIOT, HAPUMEP, KaKOe-TO JepeBO, JH00
4T0-TO Takoe. OH nmuIeT rpaduKy U Hero U 3aIyCKaeT ero, U TOT caM Bce pexer. o Takoi
npodeccur Masio KTo paboTaeT IMEHHO U3 MUTPAHTOB.

YacTthb 2. ITHHYECKHE OTHOLICHUSA

Kuipevizckas smuuueckas epynna

Hy, mepBbiii pa3 y MeHs Obuto, Ha00OpOT, OOJbIIE HETaTHBHOTO OIbITa B OOLICHHU C
KbIprei3amu. B canone, rae s pabotana, Tam He ObUIO KBIPreI30B. S pabotana B canoHe, rjae
ObUIM B OCHOBHOM pycCKHe. Takxke ¢ KbIprbl3aMH s B3aMMOJICHCTBOBANA, KOTa 3TO Kacajloch
JTOKyMEHTAIUH, IN00 rae-HuOy b, HalpuMep, Ha YIJIUIIE U Tak Janee. S He 3Ha10, MOKET ObITh,
MOTOMY YTO C T€X MOP MEXKAY STUMHU OIBITAMH TJ€-TO JIET MSATh, MOXKET OBITh, TPOIILIIO, MOXKET,
YTO-TO M3MEHWJIOCH. MM, MOXET, MOTOMY YTO sI BTOPOM pa3 yKe e37uia Kak 3aMyXKHs.
[lepBroIit pa3 610 Gosbie mpuctaBanus. [loromy uro, korma s paboTana, Mbl paboTanu B
caJloHe, HY, Thl BBIIJISIUIIG Xopouio. Mnémp Ha paboTy K JecaTu, KOraa yXe Bce, BEe4epoM B
JeCATh BBIXOAMIIIb, TIOKA €JIellb, HOUb. Y mMpocTO, BOT, MOTJIM MOAONTH KaKue-TO MAJIbYHKH,
KaKHMe-TO TapHHU, KaKWe-TO MYXUYWHBI, KaK-TO MpHcTaTh. M MBI mpocTo, YTOOBI OT HUX
OTBA3aThCsl, TOBOPHIIN, HET, MBI HE KbIPTbI3bL. Sl rOBOpHIIA, HET, 51 HE KBIPThI3Ka, BCE, OTCTAHbTE,
s BaC He OHUMaI0. A BTOPOH pa3 MBI yKe Kak-To... Takoro yxe He ObL10, Aa.

Hy, [oTHOIIYCB] XOpomio. Xopomo. Tam Bc€ paBHO, KOrAa Thl HAXOAMILILCSA B IPYroi CTpaHe,
BUJIMIIL CBOUX COOTEYECTBEHHUKOB, XOUETCS KaK-TO oolmarecs. Jlaxe, ObIBAaeT, 3TO TIyTIO,
YBUMING TOe-HUOYIb Ha paboTe, TaMm, Ha Kacce, 1100 rae-To emi€, Xo4eTcs M0310pOBaThCs,
Ha CBOEM $I3bIKE UTO-TO CKa3aTh, HO IOHMMAEIlIb, YTO UM 3AIPELLEHO ATO BCE J1ENATh, IOITOMY
JeNaenlb BUJ, 4TO BCE Tak W 3T0. [IpocTo 3M0poBaemibcss U Kak OOBIYHO, MIPOXOAHUIIb, HE
ob1maenibes, 1a? A Tak X04eTcsi, KOHEYHO, OOOIaThCs, CIIPOCUTh, KTO OTKY/1a IIpUeXall, 4eM
3aHMMaeTcs, Kak f1aBHoO. Hy, ¢ cocensimu, BOT KOria BTOPO pa3 MOEXall, Mbl IOKa HE MOTJIN
ce0e TO3BOJIUTH CHATH MOJHOCTHIO KBapTUPY, TaM BOT JOPOTO CTOMJIO, U MBI CHUMAJHU
KOMHATY, U JKUJIU C IPYTUMH, I0Jdydaerca. TaMm Kakas-To ceMeiHas napa emeé ogHa KOMHATy
CHHMMAeT, U TaK BOT CKUJIBIBAIOTCS, )KUBYT. M Tak HECKOJIBKO pa3 MBI Iepee3rkaiu, 001anach ¢
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pa3HbIMH JIOJbMU. TaM OBUTIO, KOHEYHO, OUYe€Hh MHOTO pa3HOro ombiTa. [IepBhIil pa3 y MeHs
Takoro He ObuT0. S B MepBBIi pa3, Korna npuexana, () TaM cama OTJASJIIbHO CHHUMala, cama
KHJIa, pAIOM ¢ paboToil 1 Bc€. A BTOpO pa3 MOBHaNa Pa3HBIX JIOACH: T€, KTO U Ipa)IaHe,
1 XOpOILIO TaM )UBYT; T€, KTO TOJIKO MPUEXalli U3-3a CBOETO HE3HAHUS A3bIKa, 1a)Ke HE MOTJIN
MOJIyYUTh U3BECTHOE POXKJICHUE CBOEMY pEOEHKY, sl Iake ¢ HUMHU XOJAWJa, TOMorajga UM U
nepeBoamwita B M®L], yToObl OHUM MOTTIM JOKYMEHTHI 1MOydnTh. [loTOMy 4TO HU OHa, HU €€
My>K OHM HE 3HaJu [pycckoro s3pika)] Hurne Ha y4€re He cTOsIM, IPOCTO BOT OHA Mpuexana
OepeMeHHas, )Kana, moka poaut. Ckopas rnoexasa, OHU Aake He 0)OPMUIIN CTPAXOBKY, UTOOBI
OecrutatHO poauTh. Hampumep, s 3To Bc€ 3apaHee cienana, U sl 0 CTPaxoBKe OeCIuIaTHO
poxaina. A UM IPUIIIOCH 3aIJIaTUTh 3a TpU AHA 30 TICAY, TOTOMY YTO OHU 3apaHee 00 3TOM
HE 00ECIIOKOMITUCh.

Pycckas smuuueckas epynna

J1a, MBI XOpOILIO O0INATHCH [C PYCCKUMH|. XO0poII0 001anch, Kyna-to xoauinu. Hy, kak kyna-
TO Xomwid. MOXKeT, KTO-TO Ha JE€Hb POXKACHUSA MO30BET. TaM, Hampumep, Kakou-TO
KoprmopatuB Obul B canone. [lotom, B manmpHeiimiem, y MeHs ObUIM COCEIH, COCEIKU, C
KOTOPBIMH KaK-TO BBIXOJWJIM, OOINATHCh M3-3a JIeTeH, J1a U KyAa-HUOyIb TaM Ha MPOTYJIKY
BbIiTH. Hy, OHM BUIAT, 4TO THI XOpOIIO pa3roBapuBacllb Ha MX s3bike. Hy, B mpuHnuIe,
MHOTHE yke MpuBbIKIIHE. [lo3TOMy HOpManpHO oOIIaembes, HopManbHO cedst BenyT. Hy,
eIMHCTBEHHOE, ObLIa 0/1Ha 0aly1IKa, KOTopasi CHU3Y KHUJIa M OY€Hb HEraTUBHO OTHOCHIIACH (K
HaMm). [ToToMy 9TO CIBIIIMMOCTH CHIIbHAS, a PEOEHOK XOAWT MO KBApTUPE AHEM, M OTO €
pazapaxkano. M oHa KaX/plil pa3 MOJIMIMIO BBI3bIBANA, KAXAyI0 Helento. OHa Korja BbI3bIBala
MOJIMIIMIO, HE TOBOPHJIA, YTO TaM PEOEHOK XOAMT. A MOEMY ChIHY OBUIO T'OA-IIOJITOpa-7Ba,
pe6énok xoauT aHéM. OHa BbI3bIBANA Kakayto cyo6oty B 11-12 Houn. ['oBopmiia, Tam unér
My3bIKa, IIyMSAT, AepyTcs U Tak ganee. [lonuums npuesskana, a TyT Mbl BBIXOJUM, TUIIA, YTO
ciayunsiocb? Hy, u ywdactkoBble Bbixoaunu. Hy, oHa Takas emé 4yTh-uyTh, MHE Ka)KeTCH,
HalMoHanucTKa Obuta. [ToTOMy 4TO OHA Opainia “371ech 10 Bac JarecTaHllbl ObUIM, TENEpPh BB
KUBETE”.

Xopomo [oTHOcHnach K pycckuMm]. Hy, y HHX, KOHEYHO, JApyroe MHpPOBO33pPEHHE, HO HX
MHUPOBO33PEHUE TOXKE OUYEHb OJIN3KO, TO, YTO OHU KUBYT paau ceOs. OHU KHUBYT panu ceos,
KOIISIT Ha IMyTeHIecTBUs, Takke padorator. Hy, KOHEUYHO, OHM CBEPXYpPOUYHO HE PabOTAIOT KakK
Mbl. OHU YUCTO O TPYIOBOMY JIOTOBOPY, NMPHIIUIHA BO CTOJILKO-TO, YIIUIU BO CTOJIBKO-TO. CBOM
IpaBa OHM 3HAIOT. Sl MOMHIO, Y HAaC B cajloHe OblIa AEBYIIKA, KOTOpAs MOCTOSIHHO OTa3/bIBajIa.
W ona rosopmiia: “S 6puta y Bpaua”. A Korja aJMUHHUCTPATOp CIpalIMBal y Kakoro Bpaya,
oHa ropopuia: “S He o0s3aHa BaM 3TO COOOIIATh, 3TO MOU JHUYHBIC nena”. U Bcé, Tuma mno
3aKOHY 51 UMEIO MPaBO XOAMTH K Bpauy, OHa TOBOpHWJIA, U HE 00s3aHa BaM OTYUTHIBATHCH, K
KakoMy Bpaudy s XOXy. BOT, HacTosbko OHHM 3Hamu cBOM mpaBa. OHHM, MOXHO CKa3aTh,
HaBepHoOe, Ooublne Jake ceOs JM00AT. Y HUX MOJy4yaercs, Kak: OHM HE TaK MHOTO JeTel
POXArOT, KaK MbI, OHH HE TaK MHOT'O OOIIAIOTCS C POJACTBEHHUKAMMU, OHH TOXE OOIIAI0TCS C
POJCTBEHHUKAaMH, HO HE TaK, KaK MBI YaCTO, y HUX HET TaKUX MOCHJIENIOK, KaK y Hac, TOEB U
TaK Jlanee, OHW Jydiie codepyres u B Typuuio monersiT. MOXHO CKa3aTh, OHH Kak-TO He
YCIIOXKHSIOT ce0€ JKU3Hb.
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Yacrs 3. CTpaTteruu aKKyJbTypauuu

Kuipevizckas kyromypa

Hy, macuér Omion, He Omon, 5TO BCE, KOHEYHO, MOHATHO, TO, YTO TaM TOTOBHWIIL cebe.
[Ipa3qHUKHM, HapUMep, KOT1a KbIPTBI3CKUE MPA3AHUKU IIPOXOAAT, TO KOHEUHO, AT, HE auT,
ThI CTapacIIbCs HAKPBITh CTOJ, YTO-TO NpUroToBUTh. UTo emé nenann? HaBepHoe, uncTo Beé
K ene cBoauTca. TaMm €CTb KBIPIBI3CKME MAara3uHbl, CIELHUAIbHO TOBAPbl HMEKOTCS
KBIPrBI3CTaHCKHE. TaM YacTo 3aKymnaemiscsi, 0epéurb Ty MpOAYKLHUIO, KOTOpas MPHUBBIKIA, U
IIOTOM HAKpPBIBACIIb CTOJ HA pa3HbIE MEPONPHUATHs, KOTOPbIE IPOXOAAT HMMEHHO B
Ksipreiscrane.

S n1MyHO Ha MEpONpPHUATHS HE XOAWJIA, HO MY)X YacTO XOJWJ, KOTJa JAMAcIopbl yCTpauBalu
Kakoe-To0 oOyuyenue. OnHH, ObIBajO, cOOMpaIMCh, y HHX €CTh KaKOE-TO COOOILECTBO
OU3HECMEHOB: JIIOJM, KOTOPhIE XOTAT YTO-TO OTKPBITh, HE 3HAIOT, YTO OTKPHITH, JINOO yKe
JecTBYOIME OU3HECMEHBI, M OHU BCTPEYAIOTCA I1e-TO, ACTATCS CBOUMH HIESIMH, OOILAIOTCS,
OIIBITOM JensATcs. BOoT Ha Takue meponpusaTus My xoawil. MIHTepecHo, cMoTpen, obmancs,
HOBBIE 3HAKOMCTBA 3aBOJWIIL. S| INYHO HA TaKUE MEPONIPUATHS [He Xoaunal. B nepsslii pa3 MHe
ObLIO HEMHTEPECHO, a BO BTOPOM pa3 yke ¢ peOeHKOM, B IPUHIIHUIIE, HEKYa CXOAUTh ObLIO.

[[Tpo Tpamunmu]| He 3Hato0. Hy, cMoTpuTe, eciu kakue-To Mepornpuatus Oblau B Kelpreicrane,
100 KaKMe-TO MOXOPOHBI, MBI OTIIPABIISUIM JIEHBI'H, KAK OOBIYHO OBIBAET, YTO-TO COOMPAIOT U
MOCTOSTHHO KaKyI0-TO CyMMY Ha3HauatoT. Eciu 061 ymep Ou3Kuii pOJICTBEHHUK, TO €CTh JTaXKe
€CJIM Hac HET, YTO, €CJIM Mbl Ja)K€ HE MOXKEM IPHCYTCTBOBAaTb, Mbl BCE IPHUCOEAUHSIIUCE,
ornpasisd. TaxkKe s 3HAK, y MeHs TETS KUBET, OHA JAaBHO YK€ rpaxaanka Poccuu, ona
Oounbure, MoxeT, moutu 20 seT, HaBepHoe, KHUBET B Poccuu, HO OHA TakkKe, XOTh U HE XOAUT
Ha MEPOIPHUATHUS, OHA OTIIPABIISAET JEHBIH, YTOOBI OBITh YACTHIO 3TUX MEPONPUATUNA. XOTs ObI
tak. Hy u B npuniune y He€ B OyayiieM U Jouka BbIpocia, 1 oHa Oyzaer B Kvlpreiscrane eé
MPOBOXKaTh. M 3TUX k€ POJCTBEHHUKOB, 3TUX K€ Ipy3ei OHA MO30BET, YTOOBI HEMHOXKKO HE
BBINACTh U3 3TOr0 OOIIECTBA.

Pycckas kynomypa

Hy, MBI XO0a1J11 MIMEHHO Ha MPa3aHOBAHMSA, IOTOMY 4TO y HAacC Ha pallOHE, HAIIPUMEp, ITO BCE
yCTpauBaOCh. THUIa MacleHHLbI, KaKHE-TO TyJIIHMs, KaKhe-TO KOHLIEPTHI, ITOCBAIECHHBIE
3TUM mpa3aHukam. Bot xonumu. Ha AT Hama3z myx xoawi. [lanbiie MedeTb, KoTopasi y Hac
HaxoguTcs. Bor. A y pycckux 310 ke Bc€... Ilonydaercs, B KaKIOM pailoHE TaM 4YTO-TO
IIPOUCXOUT, a? Y HUX MapKu, OHU KOIJA 4YTO-TO OPraHU30BBIBAIOT, MBI TyJa XOAMIU
CMOTPETb.

C pycckumu, ¢ KOTOPBIMH 51 00IIajach, y HUX HpsSM B MOPSAAKE Belled ObUIO OTKJIA/IbIBATh
JICHbI'Y Ha I TELIECTBYsI, U OHU MPM ITO 3apaHee INIAHUPOBAJIH, 3apaHee 3TO BCE nenanu. Bor
MHE 3TO MpPSIM CHJIBHO HPaBUJIOCh, IOTOMY YTO Y Hac, Kak ObIBaet, Mbl... Hy, nensru oyayr,
noiaém, 1a? OHU MPSIM BOT 110 YYTh-UyTh, I10 YyTh-4yTh COOMpPAIN, COOMpAIIU U pa3 B o, KakK
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MUHHMYM, XOTb Kya-HHOY b, 1a, BEIOUpanuch. Hampumep, BOT 3TO MHE OYE€Hb CUJILHO B HUX
HpPaBUTCS. XOTEJIOCH ObI 3TO BCE B ceO€ TOKE BHEIPUTH.

H3zwik

Hy, ¢ pycckuMu Ha pyccKOM, €ciu ObUIM KBIPTBI3bI, TO Ha KBIPIBI3CKOM, HO BCE paBHO Ha
KBIPTBI3CKOM S CTapallach, €CJH sl B OOIIECTBE HAXOXKYCh, CHIIBHO HE Pa3roBapuBaTh, IOTOMY
YTO MHE Ka3aJIOCh, YTO APYTUM JIIOASIM HE OU€Hb 3TO OyIeT MOHATHO U npusaTHO. Hanpuwmep, ¢
CBIHOM. S| ¢ HMM pa3roBapuBar0 Ha KbIPIbI3CKOM, 51 €70 Y4y pa3roBapUBaTh HA KBIPIBI3CKOM,
4TOOBI OH CHavaja BEIYYHJI HAIll SI3BIK, a TIOTOM YXKe Mepemén Ha qpyrue s3blki. J{axxe ¢ HUM
Oyayud Ha IUIOINAAKE, MHE OBUIO HEKOM(OPTHO pa3roBapuBaTh Ha CBOEM s3bIKe. MHe
Ka3aJI0Ch, UTO KOTJa Ipyrue OyAayT CMOTPETh, T100 Mpo ceOsi HeraTUBHUTh, YTO BOT NMPHIIUIN B
IpYyTyI0 CTpaHy M CBOU TOPSIKH, J1a, CBOM s3bIK BHUXuWBaeM. Bc€ paBHO 3To0 ObLIO
IUCKOM(pOPTHO. A 0Ma, C pOJICTBEHHUKAMHU, C MYy>KeM Ha KbIprbi3ckoM. Hy Tak, cMmemanHo,
na, MoxkeT ObITh. HO y Hac B OCHOBHOM MBI pa3roBapUBaeM, HaBEPHOE, Ha KbIPTBI3CKOM,
IIOTOMY 4YTO y MEHS CE€Mbs TakKas, 4TO JOMa OHM DPA3rOBApHUBAJIIM HAa KbIPIbI3CKOM. Mama
KBIPTBI3CKUM KJIACC 3aKOHYMJIA B alblIe, MYX TOJIBKO PYCCKMH Kiacc 3akoHYmi. Ho Mbl,
KOHEYHO, KOI'/Ia BCTPEYAJIUCh, MBI TOJIBKO Ha PYCCKOM pa3roBapUBajId MOYEMY-TO. A MOTOM,
KOTJa y’Ke MOXEHUJINCh, TOMa YK€ pa3roBaprBaeM, HaBepHOe, OOJbIe Ha KbIPTbI3cKoM. [la,
paHbllle OYEMY-TO, HE 3HAIO, TOJIBKO Ha PYCCKOM pasroBapuBaid. [Uutaro u ciymaro]| Ha
PYCCKOM, IIOTOMY YTO BCE-TAKU 5 3aKOHYMUIIA PYCCKYIO LIKOILY, PyCCKHE YHUBEPCUTETHI, U MHE
OoublIe MOHATHEE Ha pycckoM. S Mory Ge3 mpobiem pa3roBapuBaTh, HO €CNIU s YUTAIO HA
KBIPTBI3CKOM, 3TO 4YyTb-4yTh 3aTOPMaXMBAae€T MEHs, s HAYMHAI0 B HEKOTOPBIX MeECTax
BIYMBIBAThCS, UTO 3TO 3a CJIOBO OBLIO, YTO 3TO 3a 3HaueHHe ObuU10. B pasroBopHOM 3TO
HE3aMETHO, a KOIJa Thl YMUTACIlb JIATEPATypy Ha KBIPI'BI3CKOM, TO TaM 4YyTb-4yTh €CTh
TpyaHocTU. Panbllle, HaBEpHOE, TOJIBKO HA PYCCKOM AyMaila, celdac BCE yKe KaK-TO CMEILAHO.
Jlaxxe xkorja s muuy, y MeHs UIET 4epes3 CI0BO PYCCKO-KBIPIBI3CKUM.

Yactb 4. DTHHYECKAA HACHTUYHOCTDL

Koiprei3. Ham s13b1k, Hama KynbTypa, Hallle MUPOBO33PEHUE, HAIIM TPAaJULUH, TO, KaK MbI
KUBEM. XOTb, KOHEUHO, PYCCKHE JKUBYT IIPOIIE, YEM MBI, HO BCE-TAKH B HAIIUX TPALULUAX U
B HAIlIEeM MEHTAJIUTETE €CTh MHOI'O XOPOILIEro UMEHHO Ul 4esloBeka. To ke camoe, Hy, s Ke
TOBOPIO, OHHU, HANIPUMEp, C POACTBEHHHUKAMH HE B3aUMOJICHCTBYIOT, 3TO HE CHIIBHO OJIM3KO
MmHe. [loaTomMy TOXe TaM HE CMOITIM OBITH JOJr0, Ja, MOTOMY YTO XOTEJNOCh Kak-To...Ha
pasHble MEpONpHUATHS XOTEeNOCh MMEHHO C pPOACTBEHHHKaMH coOpathes. Ecmm 4ro-To
MIPOUCXOIUT, ¢ HUMH coOpaTbcs, 00cymuTh. Beé-Taku Omrke. TyraHubUIbIK Ha3bIBaeTCs Ha
KBIPTBI3CKOM. DTO BCE-TaKH HaM OJIMIKe.

Hame MupoBo33peHne — 3TO TO, UTO MBI APYT APYTY CHIBHO IOMOTAEM, YBAKAEM CTAPILIHUX.
VY Hac ecTh Takue Tpaauuuu, Kak... Hy, s 370, KOHEUHO, HE CUIIBHO MOAAEPKUBAI0, HO BCE-TAKU
TO, YTO B CTAPOCTH XOTsI OBbI OJIMH U3 JIETEH MOJKEH XKUTh C POAUTEISAMHU, YTOOBI TIOMOTATh,
MOTOMY YTO JyMaeM, 4YTO, KOTJa DPOAUTENH CTapble, WM HYyXHa XOTS OBl MOpaabHas
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noanepxkka. Jlaxe eciau He Qu3uyeckas, HO, YTOOBI KTO-TO psiioM Obul. BoT, momywaercs,
HaIma KyibpTypa. Kak Mbl, HarpuMep, BBIXOUM 3aMYK, 1aéM, HAPUMEP, MOJIOILIM Ha TIEPBOE
BpeMs el u Tak aajee, n1a? [lomoraem. Jla, y Hac, KOHEUHO, OUYEHB MAJIO OTCETAPHUPOBAHHBIX
moaed, Ho Bc€ paBHO. B 18 5eT HMKTO HUKOTO HE OpOcaeT, POAMTENH JOBOIAT, MOXKHO
CKasaTh, A0 KOHIIQ, O XEHUTHObI. TaM yke JeTH, KOHEUHO, JOJDKHBI yMeTh camu. Hare
MHPOBO33pEHUE, HABEPHOE, B TOM, YTO MBI HE OpocaeM IpyT Apyra, BO BCEM MOMOraem, BCeraa
PSAIOM, Taxe eCIIM YeJIOBEK, HAlpUMep, CUIIbHO He OOIIaeTCsl, HO BCEra MOMOXKET. 3HAelllb,
9TO THI HE OJIUH, €CJIH YTO, TeOe BCer/ia MOMOryYT.

bbvimsb kbipevizom, kvipevizckocms

KaxoBo 310? BeITh KbIpreisoMm B MockBe? HaBepHoe, B Kakol-TO Mepe, CMOTpsl Ha TOUKY
3peHHus, 3TO OoJbIINEe BO3MOKHOCTH. Bcerna naiinéms paboty, Bcerna. Ecnu, Hanpumep, Th
31ech [B KbIpreizcrane) [4To-To HE MOXKEIIb CIEIaTh, HAIPUMED, U3-3a TOPAOCTH, B Poccun 3To
Bcé oTnuyaeTcs. Tol noiaes Ha Tr00y10 paboTy, Thl OyIEIb )KUTH B IIOOBIX YCIOBUSX, HO ThI
3TO Oyzaeub nenarb, 4ToObl MOAHATHCA. B MockBe, HaBepHOE, YEJIOBEK PE3KO B3POCIIEET,
MO’KHO CKa3aTb Tak. Korja oH TyJa €leT, OH pe3KO B3pPOCIEET, OH OCTAETCSA OAUH HAa OJUH C
3TUM MeranoiucoM. Koro-to 3to jomaer, a KOro-to, Ha000poT, JIeIaeT CUIbHEE.

J1yis MeHsI BayKEH HaIll SI3bIK, Hallla KyJIbTypa, Hallli Tpaauluu. [la, He Bce Tpaauiuy, KOHEYHO,
XO0YETCsI COXPAHSTh, HO X MOXKHO aJJallTHPOBATh MOJT COBPEMEHHOCTH, 1101 COBPEMEHHBIN MUP
1 Bc€ paBHO coOmronarh. Takxke s Obl, KOHEYHO, XOTeNa Obl OCTABUTH TO, YTO MBI, HY, KaK
CKa3aTb, HAPUMEP, KOTJa BOT B albLIBI U TAK Jaliee €elIb, TaM, €CIIA KAKOE-TO MEPOTIPHUSATUE
MPOBOAMTCS, HE TOJILKO POJICTBEHHUKH, HO BECh alibLI MPUXOJUT oMorath. Kornma y Koro-to
9TO-TO CIy4YaeTcs, TaM MPOCTO Teds He OpocaroT. M make ecnm 3TO HE POJCTBEHHUK,
MPUXOJUT, ToMoTraeT. KTo yem MoxeT.

Ceituac Ha/10 BCHOMHUTB, HABEPHOE, Bce Tpaauiuu. Hy, MHe HpaBUTCS TpaaulMs, KOT1a HOCAT
OeJblii IaTOK B TIEpBBIE THU CBOETO 3aMy»kecTBa. Korna uaéus no ynuiie, cpazy 3aMeTHO, A4,
KTO TOJBKO MOKEHUJICA, KTO TOJIBKO 3aMYK BBIILIEIN, KaKasi JeBYIIKa TOJIBKO 3aMyX BBIIILIA, .
DTO ¢ TaKUM TPENETOM Thl OENbIil MIATOK HaJeBaellb B repBoe Bpems. Celdac ThI MIATOK
HaJ/IeBaellb Kak 0053aHHOCTh B HEKOTOPBIX MECTax, a MepBoe BpeMs Tede npsim HpaButcs. U
BOT MpUMepsiellb cede HOBBIHM Kakoi-To 00pa3. [la u 00pa3 KeTMHKU MHE, HABEPHOE, HPAaBUTCS.
He 3Hato, Mbl ¢ M. mryTuM. MHe BOT HpaBHTCSl, KOTJ]a €CTh CIIEMAIbHBIE TOTOBBIE IUIATHS U
€CTb JUIS 3TOTO BCE TaM, 3HAETE, XalaThl U Tak Aajiee. Hy, ThI MOXellb Bcerjja HOCUTh KOPOTKHE
IIOPTHI, HO IPUMEPUTH MHOTJIA HA ceOs TaKylo pojib TOXKE€ OUYEHb MHTEPECHO ObIBaeT. MHe
HPABUTCS, KOTJa JAIOT KaJIbIM, IOTOMY YTO OJIHA CTOPOHA JIaeT, MOYKHO CKa3aTh, ACHBIH, /13, a
Apyrasi CTOpOHA 3aKyIMaeTcsi, U 3TO BCE MEPEXOTUT MOTOM MOJIOJOKEHAM, M BOT KaKas-TO
nocyna, ObITOBas TEXHHKa M TaK Jajiee, B MEPBOE BpeMs MOMOIIb TeOe, YTOOBI Thl ATUM
MOJIb30BAJICS, STUM KXW, HY M namsaTh. IloToMy uTO s BMXKY Jaxe IO CBOGH Mame, OHa
pacckas3blBaeT, BOT 3TH TOLIOKH MHE KOTJa-TO JajH, BOT 3Ta MOCY1a, OHA HX MPsIM OEpPEeKHO
XPaHMUT, TO, YTO €€ POAUTEIIN €l KOIAa-TO JAAJIH.

Omuuyeckas u0eHMmuYHOCnb

313



Jla, OHU cripalMBalii, OTKYy/a, Thl paccKa3biBaellb. SI, KOraa MOMHIO, B cajoHe paboTtana, y
MEHsI KJIMeHTKa Obli1a, KOTOpasi BEIXOUIIA 3aMYK, U OHA Jienaja HOrTu. U s moTom Bce moaTopa
yaca el pacckasbIBalia, Kak y HaC BBIJAIOT 3aMYXK, KaKue y HaC €CTh TPAJAULIUH, BIUIOTH JI0 TOTO,
YTO Y HEKOTOPBIX PErHOHOB MPOBEPSIOT 10 CUX MOpP MPOCTHIHM U Tak jaajee. OHA, KOHEYHO,
ObUTa OYeHb (IIOKUPOBAHA), HO HE TOJILKO OHA, IIOTOMY YTO BECh CAJIOH ATO CIYyIIAN. A Tak,
KOHEYHO, s JIIO0JII0 paccKasbIBaTh MPO HAIIHM TOPbI, PO HAIly MPHPOAY, A3bIK. HekoTopsie.
TOBOpAT, [Ja, ciblliaia, Buaena. Korzma pasroBapuBaellb C HEKOTOPBIMH  COCEISIMH,
OKa3bIBAETCsI, UTO OHU r7e-To OblIM B Kbipreiscrane. JInbo onn Obutn B Y30ekucTaHe, HO
cipimany npo Keipreiscran, m1ub0 OHU OTCIOAA MpUEXalid, HanpuMep. bblio HECKOIBKO pa3
KOTJa, HampuMmep, pa3roBapuBajia C COCEIOM, OKa3bIBaeTCs, OH X 10 90-X romoB B
Keipreizcrane. OauH pa3 Mbl CHUMaJIH KBapTHPY, HO MBI YK€ OTTyAa ChE3XkKallk, U KaK pa3
MPUXOMIN CMOTPETh KBAPTUPY Ha MOKYIIKY, U YTO-TO C MOKYNAaTEeIbHHIIEH pa3rOBOPUIINCH, U
OHa, YBHUJEB HAc, CIIPOCHJIA, OTKYJa MBI, MBI CKa3ayu, BOT, u3 Keipreiscrana. 11 oHa Toxe,
OKasbIBaeTcs, JeT 15 kak nepeexana u3 Keipreiscrana, u B Poccun xuia. 1 oHa kak pa3 y Hac
Hayaja CIpalBaTh Mpo KBapTUPY, PO MUHYCHI, ITIOCH, TAK KaK MbI TaM HWJIU, HY, KaK-TO
JoBepuiach. A Tak B JIIOOOM yJTOOHOM ClTydae paccKa3blBaellb, yIIOMHHACIID.

Brusnue uoenmuunocmu

Hy, naBepHOe, HaBepHOE, ceruac yKe HET, 1a. PaHbllle, KOHEUHO, HEKOTOPBIE BELU, KOTAA ThI,
HampuMep, B MOJIPOCTKOBOM Tepuoje, Tebe 3abuBaroT ronoBy. Ho Bcé-Taku Haiie crapiiee
MOKOJIEHUE, Halmie Ooyiee KOHCepBaTHBHOE, 1a. M MOTOM ThI KOTJa CTalKUBACIIbCS C
METanojuCcOM M TakK JaJIee, YTO-TO BUJHUILb, HAIPUMEP, TaM, CKaKEM, JBYX LEIYIOLIUXCS
MY>K4MH, HallpuMep, CHavasa Thl, KOHEYHO, IyMaellb, Oro, a MOTOM Y€ HOPMaJIbHO. JTO BCE
HOpMaJbHO ObLTO. B Hamem Mupe, B HallleM COBPEMEHHOM MHUPE, MHE KaXKETCs, 3TO YKe 0c000
HE MEIIaeT.

Onvlm mucpayuu u UOEHMUYHOCTb

Hagephoe, (s crana) 6onee KbIprsizkoi. [loTomy 4to, moXuB B Jpyroit cdepe, B Apyrom
MEHTAJIMTETE, B JPYroi CTpaHe, Thl HEBOJIBHO TJE-TO YTO-TO CpaBHHUBaelb. Hampumep, kak
OHHU TMpOBOIAT cBaabOy Ha 30 uvenoBek. A y Hac, aymaenib, y Hac 300 ugenoBek. Kakue-To
MOMEHTHI Thl CpPaBHHBACUIb U TIOHUMAEIIh, HPABUTCS TeO€ ATO MM HET. bomblle, KOHEYHO,
MHE HPaBWJIOCh UMEHHO Hallle BUJIEHHE MUpPa, KaKk Mbl )KuBEM. Hanpumep, ecnu He ycTynaroT
B MeTpo, Ju00 B aBTOOyCe MHOXHIBIM, OepeMeHHBIM W Tak pganee. Cama CTONBKO pa3
cTankuBanack. Ha neBsiTom mecsiie, C >KHBOTOM CTOMIIb U €/IeIllb, a MOJIOJIbIE [He yCTynau].
[Touemy-To Bcerna BcTaBanu 06a0ymiku, mMeHHO 0aOymiku. HaBepHoe, MpocTo y HHUX Takoe
Bocriutanue 0110 CoBerckoro Coro3a, elie OCTaaoch yBaKaTh CTApIINX, OEPEMEHHBIX U TaK
nanee. A BOT HOBOE IOKOJICHHME, HOBash MOJIOAEKb, OHa He mpuydeHa. OHHU TOBOPSAT, 5
3aruIaTuia, g noeay, cuiasd. Hukro Hukomy Hudero He o0s3aH. A B KeIprei3cTane y Hac, Hy Kak,
Hy 00s13aH, ThI 00s13aH B JIIOOOM cily4dae yCTynuTb. [la, ObIBaeT, UTO ThI INIOXO ce0sI UyBCTBYEIIIb
U TaK Jjajiee, U HEKOTOPbIE B3POCIIbIE TIOKOJICHUS, HAIIPUMED, CUUTAIOT, YTO ThI MIPSIMO 3TO BCE
00s13aH c/ieNnaTh.
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Yacrs S. [1nansl Ha Oyayinee

Ceituac s xouy padorats B Keipreizcrane. CpaBHUB celfuac 3apriatel. CpaBHUBAs, HAaIIpUMED,
3apIulaTy Myska U 3apruiaty B Kelprel3crane, y Hac MOYTH OJUHAKOBO cTajo. M mimroc emé
py6uib ynan. CMmbIciIa IMEHHO Ha 3apaboTke yxe HeT. KoHeuHo, eclii TOJIBKO ThI cella OTKY/1a-
HUOYb U TIIe-TO TeOe Hy»KHO CPOYHO CKOJBKO-TO JIEHEr 3apaboTaTh, TO €CTh CMBICI, na. A
€CII B JTOJITOCPOYHOU MEPCIIEKTUBE, TO 3/1€Ch YCTPOUTHCA Ha pabOTy WM OTKPBITh KaKOW-TO
Ou3Hec, He Crela 3TO 3/1eCh BCE JieNaTh, TO ThI 0 TOM ke 3apmiarhl foinémse. [lostomy,
aymato, Oyy 3/1ech paboTaTh Kak pa3 ¢ CeHTA0ps, ceOs HCKaTh.

Jla, ObLT mepuoJ1 B Havase, 0 TOro, Kak poJauiics peOeHOK, 1a U MEepBbIi rojl, HaBepHOE, MbI
paccMaTpuBalIM BapUaHT OCTAThCS, MBI 3apETUCTPUPOBANNCH Ha Bailingdeppuc, ToOBap
3aKMHYJIH, AyMalld yke TaM paboraTb. Ho kak peOEHOK Havai pacTH, crano Tsukenee. Crao
Tshkenee B miaHe... Hy ma, MoxHO Obuto peO&HKa, KOHEUHO, Ha HSHIO, OCTaBUTh, HO 5 YXKe
Hayajia qymath. B Oynymiem oH, HampuMmep, ceifuac eMy rojiuK, a OH HU pa3y He BUJET CBOUX
nenyuiek, 6a0ymek. B OymymeM oH mpocTto ux He OyleT 3HaTh, OH He OyaeT 3HaTh HaIly
KYJIbTYpY, Hallly *Hu3Hb. Takxe MbI Oy/ieM e31UTh pa3 B roJ] U He OyJieM MonaiaTh HU Ha Kakue
MeponpusaTs. B Oyayiiem npocto nepectaneM o0IIaThesi co BceMu. Eciu ObI MBI OCTaNUCH,
MBI JIyMaJld OCTaThCS TaM, AyMaJId YK€ UIOTEKY B3ATh, BBIINIAUMBATh. I Hauana BbIIYyMAaTh,
4TOOBI B3SITh TPAXKAAHCTBO, HO BCE B3BECHB, MOHSUIM, YTO Jyuine B Keipreizcrane. [la u tam,
XOTb ThI 50 JIET POKUBEIIB, TO BCE PABHO ThI OY/IeIlIb, XOTh UMEsI TPaKJaHCTBO, Tl BCE PaBHO
Oyzeurb KbIprbI30M, KOTOPOTO MOTYT IPOBEPHUTH, K KOTOPOMY OyIyT OTHOCHUTHCS BCE PAaBHO HE
TakK, KaKk pycckuM. Bc€ paBHO Oynemib KeIprei3oM, Aa? Y MeHs TETS, OHa 3aMY»KeM 3a PYCCKUM,
OHa TrpaxkaaHka. OHM XKUBYT B TaKMX YCJIOBHAX, TaM, Jdyuuie, yeM 90% poccusiH. Y HUX Tam
0COOHSIK, 3aTOPO/IHBIN JOM H TakK Jajee, HO IPU 3TOM BCE paBHO €CTh KaKHE-TO MOMEHTHI, I/1e
OHa KbIprbi3ka. Hampumep, ¢ poJCTBEHHMKAaMHU HJIM KOTJAa MOTYT JOKYMEHTBHI IPOBEPHTb,
IIPOCTO ITOTOMY YTO 3TO HE CJIABSIHCKAsl BHEIIHOCTD.

Hymaro, Hanipumep, MHE Kaxercsi, Poccust, MockBa 111 MHOTHUX cEfYac cTajaa COBCEM APYTOM.
PanbInie, ecnu Obl HAIIKM €3WIIM CHITBHO, MYUYWIIHCh, paboTanu, xunu mo 20—30 uenoBek B
KBapTUPE U TaK Jlajee, ceiuac crano HamHoro jerde. Ceivac cTajlo HAMHOTO JIErye, HAMHOTO
ynoOHee. Y KBIPTbI30B CTANO OOJbIle BEIOOpPa B padboTe, OOJbIIE TOJOCOB, OOJBIIE MPaB.
Ceituac ctamo HaMHOro yaobOHee. Jlymaro, MHOTHE YK€ 3TO MOHSUIM, [T0O3TOMY MHOTHE YK€
Hayvaiu nepedupathbest. Tam BCE-Taku KHU3Hb, KOHEUHO, KOM(BOPTHEE, YCIOBHUS JIy4Ile, HO, HE
BCE MOTYT C 3THM clpaBuThcs, Aa? C MeramnojucaMd UMEHHO CHPaBUTHCS, TMOO BIAU OT
ponctBeHHUKOB. [Toromy uTO s 3Hato, uto uepe3 20—30 5eT Toxke 0OpaTHO MEpee3kKaroT,
MOTOMY YTO BCE paBHO B CBOM Kpas K cebe TaHyT. A Tak, Poccusi, MockBa — 3TO mpsiM OYEHb
KJIacCHBINM Topoa. Eciu Th1 uBéwib, ecau Thl paboTaemib, Hy, KaK 0OBIYHO KHUBEIIb, MOYKHO
KUTb OYEHb J1aK€ UHTEPECHO, KyJa-TO IOCTOSHHO €3/IUTh. /laxke aJIeMEHTapHO 3Ty K€ OAHY
MockBy, Thl TaM HE 10 KOHIIa y»e Bc€ oOcneayems. Mue Tam BooO1ie noHpaBuiock. Ecnu
Obl, KOHEYHO, y OBLJIO TIOOOJBIIIE POACTBEHHUKOB WIIH XOTS ObI POAUTENEH, TO, MOXKET OBITH,
MBI U OCTAJIUCh OBI, HO TIOKa HET.

--- End of the interview ---
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Appendix 21. Transcript Translation 8

Respondent: Participant 8

Interview conducted: 17 August 2023
Time: 40:01

Language: English (translation)

Part 1. Migration story

I'initially followed my husband there. We’d just gotten married, and after two weeks, we moved
away from all our relatives to try our luck. Then I got pregnant, stayed home, gave birth, and
my husband worked. So, I know Moscow from the perspective of both a stay-at-home mom
with a child I gave birth to there, and from the perspective of a working migrant, it turns out.
Before that, I’d gone there and worked while I was still in university. I was working in a salon,
a beauty salon, as a nail technician. I studied here and left right away. I also wanted to try it
out, to work. Well, it turns out that Russia is the most accessible and closest place to realize
yourself, plus it’s a big city. We decided to come back because, after all, when you’re a family,
it’s a little more difficult, yes, since we don’t have any relatives or friends there, only distant
acquaintances, but they won’t help you out if you need childcare or something like that. Plus,
Moscow is too big a city, you need to meet someone, it’s a very long trip, so... We decided to
return after all, since we definitely plan to live in Kyrgyzstan in the future. And while we live
in Russia, you could say life is slipping away. Well, we’ve already lost touch with some people.
We’ve become estranged from many relatives. The child doesn’t even know any of his relatives
there, grandparents, and so on. We decided to return to our roots, to be closer to relatives, closer
to friends, especially since we have a lot of different events, and while we’re aways, it all just
piles up over the course of a year here. You come back and in a month, you can’t even go and
see everything. Someone’s children are there, someone’s Kuran Okutuu (wake), funeral, so
there was so much of it, right? You arrive, and all of this takes up your time.

The first time, I didn’t finish (university), so I had to come back. I agreed to go work at the
university, but I had to rush back because of exams. [ was there for six months, after all. In that
six month, I managed to get an official job, earn some extra money, and save up. But I planned
to stay. I thought I’d come here, finish my exams, and then leave again. But that didn’t work
out. When I was younger, my parents insisted I stay.

It’s still much better, you could say, with someone. Because when you live alone... the first
time I went, I saw Red Square once in six months and that was it. Because I didn’t really want
to go anywhere alone, so I just worked. Home, work, home, work, and that’s it. I even
remember working until the evening on December 3 1st. I also went out on January 2nd because
the other employees didn’t want to go out on a family day, and I didn’t really have any reason
to. So, I was already at work on January 2nd, and I worked on December 31st too. And the
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second time, when it was already family time, as expected, you take days off. As expected, you
go see all the sights, go somewhere to some events. You plan every day off so that you don’t
sit at home, but rather see something. Or at least go out somewhere, eat something somewhere.

My husband worked for a company. He went there, he worked in a private enterprise. So, he
worked exclusively with Russians. In his profession, there are no migrants specifically who
would do this. So, he sits at the computer, creates graphics and sets the parameters. There’s
this big machine there, and the workers install, for example, some kind of wood or something
like that. He creates the graphics for it and starts it up, and it cuts everything itself. such
professions few Who works exactly from migrants.

Part 2. Ethnic relations

Kyrgyz ethnic group

Well, the first time, on the contrary, I had a more negative experience interacting with Kyrgyz.
There were no Kyrgyz in the salon where I worked. I worked in a salon where there were
mostly Russians. I also interacted with Kyrgyz when it came to paperwork, or somewhere, like
on the street, and so on. I don’t know, maybe it’s because about five years have passed since
then, maybe something has changed. Or maybe it’s because [ was already married and traveling
for the second time. The first time, there was more harassment. Because when I worked, we
worked in a salon, like, you look good. You go to work at ten, when everything is already over,
you leave at ten in the evening, while you’re driving, it’s night. And just, some boys, some
guys, some men would come up to you and harass you somehow. And just to get rid of them,
we said, no, we’re not Kyrgyz. I said, no, I’'m not Kyrgyz, that’s it, leave me alone, I don’t
understand you. And the second time, we somehow... That never happened again, yeah.

Well, (I treat them) well. Well. It’s all the same, when you’re in another country, you see your
compatriots, and you want to somehow communicate. It can even be silly: you see them
somewhere at work, at the checkout, or somewhere else, and you want to say hello, say
something in your language, but you understand that they’re not allowed to do all this, so you
pretend that everything is so and so. You just say hello and, as usual, pass by, without talking,
right? But of course, you want to talk, ask who’s where they’re from, what they do, how long
they’ve been there. Well, with neighbours, for example, the second time we went, we couldn’t
afford to rent an entire apartment yet, it was expensive there, so we rented a room and lived
with others, it turns out. Some married couple there rented another room, and so they chipped
in and lived there. And so, we moved several times, interacted with different people. There, of
course, was a lot of different experiences. This didn’t happen to me the first time. The first time
I arrived, I rented a place on my own, lived there by myself, close to work and everything. But
the second time, I saw all sorts of people: some were citizens and lived well there; some who
had just arrived because they didn’t speak the language and couldn’t even get a birth certificate
for their child. I even went with them, helped them, and translated for them at the MFC so they
could get the documents. Because neither she nor her husband spoke Russian. They weren’t
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registered anywhere; she just arrived pregnant and waited for the baby to be born. The
ambulance came, and they didn’t even take out insurance to give birth for free. For example, I
had done all this in advance, and I gave birth for free under my insurance. But they had to pay
30,000 rubles for three days because they hadn’t taken care of it beforehand.

Russian ethnic group

Yes, we communicated well (with Russians). We communicated well, went somewhere. Well,
like went somewhere. Maybe someone would invite me to a birthday party. For example, there
was some corporate event at the salon. Then, later, I had neighbours, female neighbours, with
whom I would go out, talk about the children, and also go for a walk somewhere. Well, they
see that you speak their language well. Well, basically, many have already gotten used to it. So
you communicate normally, they behave normally. Well, the only thing is, there was this
grandmother who lived below, and she was very negative (towards us). Because the sound was
loud, and the child walks around the apartment during the day, and this irritated her. And she
called the police every time, every week. When she called the police, she didn’t say that the
child was walking around there. And my son was one, one and a half, two years old, the child
walks around during the day. She’d call every Saturday night at 11 or 12. She’d say there was
music playing, people were making noise, fighting, and so on. The police would show up, and
then we’d come out, like, “What happened?” And the local police would come out. Well, she
was also a bit of a nationalist, I think. Because she’d yell, “There were Dagestanis here before
you, and now you live here.”

Good (I treated Russians well). Well, they certainly have a different worldview, but theirs is
also very close: they live for themselves. They live for themselves, save up for travel, and work
the same way. Well, of course, they don’t work overtime like we do. They’re purely on
contract: they come at such-and-such a time, leave at such-and-such a time. They know their
rights. I remember we had a girl in the salon who was always late. And she’d say, “I’ve been
to the doctor.” And when the receptionist asked which doctor, she’d say, “I’m not obligated to
tell you that, it’s my personal business.” And that was it, like, by law, I have the right to see a
doctor, she’d say, and I’'m not obligated to tell you which doctor I’'m seeing. That’s how well
they knew their rights. You could say they probably even love themselves more. It turns out
that for them, it’s like this: they don’t have as many children as we do, they don’t communicate
with their relatives as much, they also communicate with relatives, but not as often as we do,
they don’t have the kind of get-togethers like we do, tois and so on, they’d rather get together
and fly to Turkey.

Part 3. Acculturation strategies

Kyrgyz culture

Well, regarding the dishes, or rather, the food itself, that’s all understandable, of course—it’s
what you cook for yourself. Holidays, for example, when there are Kyrgyz holidays, then of
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course, ait or not , you try to set the table and cook something. What else did you do? I guess
it all comes down to food. There are Kyrgyz stores there, and they specialize in Kyrgyz goods
. You often shop there, buy the products you’re used to, and then set the table for various events
that take place specifically in Kyrgyzstan.

I personally didn’t go to events, but my husband often did when the diaspora organized training
sessions. They used to gather, they have a kind of business community: people who want to
start something, don’t know what to start, or already established businessmen, and they meet
somewhere, share their ideas, chat, and share experiences. My husband attended these events.
It was interesting, he watched, talked, and made new connections. Personally, I didn’t go to
such events. The first time, I wasn’t interested, and the second time, with a child, there was
basically nowhere to go.

(About traditions) I don’t know. Well, look, if there were any events in Kyrgyzstan, or funerals,
we sent money, as is usually the case; they collect something and always set a certain amount.
If a close relative died, that is, even if we weren’t there, even if we couldn’t attend, we still
joined in and sent. I also know, I have an aunt who lives here; she’s been a Russian citizen for
a long time, she’s lived in Russia for almost 20 years, probably, but she also, although she
doesn’t attend events, she sends money to be a part of them. At least that’s it. And basically, in
the future, she has a daughter who has grown up, and she’ll be in Kyrgyzstan to see her off.
And she’ll invite these same relatives, these same friends, so as not to fall out of favor a little.

Russian culture

Well, we went specifically to celebrations because in our neighborhood, for example, all that
was happening. Like Maslenitsa, some kind of festivities, some kind of concerts dedicated to
these holidays. So, we went. My husband went to Eid prayers. Then there was the mosque,
which is located near us. That’s it. And with the Russians, it’s all... So, it turns out that in every
neighborhood there’s something going on, right? They have parks, when they organize
something, we went there to watch.

The Russians I spoke with were perfectly fine with saving up for travel, and they planned it all
out in advance. I really liked that, because with us, it’s like... Well, we’ll have the money, so
we’ll go, right? They just saved up, little by little, and at least once a year, at least somewhere,
yeah, they’d go away. I really like that about them. I’d like to incorporate that into myself.

Language

Well, with Russians I spoke Russian, and if there were Kyrgyz, then I spoke Kyrgyz. But I still
tried not to speak Kyrgyz much when I was in public, because I thought it wouldn’t be very
understandable or pleasant for other people. For example, with my son. I speak Kyrgyz with
him, I teach him to speak Kyrgyz so that he first learns our language and then moves on to
other languages. Even with him on set, I felt uncomfortable speaking my language. I thought
that when others would watch, or I would internally feel negative about coming to a different
country with its own rules, yes, and forcing our own language on them. It was still

319



uncomfortable. But at home, with relatives, with my husband, I speak Kyrgyz. Well, it’s a
mixed language, yes, maybe. But we mostly speak Kyrgyz, I guess, because my family was the
kind of language that people spoke at home. My mother finished a Kyrgyz class in the village,
my husband only finished a Russian class. But, of course, when we were dating, we only spoke
Russian for some reason. And then, after we got married, we probably spoke more Kyrgyz at
home. Yes, before, for some reason, I don’t know, we only spoke Russian. (I read and listen)
in Russian, because after all, I graduated from a Russian school, Russian universities, and I
understand Russian better. I can speak without any problems, but if I read in Kyrgyz, it slows
me down a little; in some places, I start to think about what that word was, what that meaning
was. It’s unnoticeable in conversation, but when you read literature in Kyrgyz, there are a few
difficulties. Previously, I probably only thought in Russian, but now everything is somehow
mixed up. Even when I write, every other word is Russian-Kyrgyz.

Part 4. Ethnic identity

Kyrgyz. Our language, our culture, our worldview, our traditions, the way we live. Although,
of course, Russians live a simpler life than we do, there are still many good things in our
traditions and our mentality that are particularly beneficial to human beings. The same thing,
well, as I said, they, for example, don’t interact with their relatives; that’s not something I really
connect with. That’s why we couldn’t be there for long, either, because I wanted too
somehow... I wanted to get together with my relatives at various events. If something happens,
I’d gather with them and discuss it. It’s closer, after all. It’s called tuganchylyk in Kyrgyz. It’s
closer to us, after all.

Our worldview is that we help each other a lot, respect our elders. We have traditions like...
Well, I’'m not a huge supporter of that, of course, but still, at least one child should live with
their parents in old age to help, because we believe that when parents are old, they need at least
moral support. Even if not physical, at least someone to be there. That’s our culture, then. For
example, when we get married, we give young people, for example, a goal to achieve at first,
and so on, right? We help. Yes, of course, we have very few isolated people, but still. At 18,
no one abandons anyone; parents see them through, so to speak, to the end, to marriage. Then,
of course, the children should be able to do things on their own. Our worldview, probably, is
that we don’t abandon each other, we help each other with everything, we’re always there, even
if the person, for example, doesn’t communicate very much, but we will always help. You
know that you are not alone, If anything happens, they will always help you.

To be Kyrgyz, Kyrgyzness

What’s it like to be Kyrgyz in Moscow? Perhaps, to some extent, depending on your
perspective, it offers great opportunities. You’ll always find work, always. For example, if you
can’t do something here (in Kyrgyzstan), perhaps because of pride, in Russia it’s all different.
You’ll take any job, you’ll live in any conditions, but you’ll do it to rise. In Moscow, you
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probably mature dramatically, you could say. When you go there, you mature drastically,
you’re left alone with this megacity. This breaks some people, while it makes others stronger.

Our language, our culture, our traditions are important to me. Yes, of course, I don’t want to
preserve all the traditions, but they can be adapted to modern times, to the modern world, and
still be observed. I would also, of course, like to preserve what we, well, how can I say, for
example, when you go to aiyls and so on, if there’s some kind of event, not only relatives, but
the entire aiyl comes to help. When something happens to someone, they don’t just abandon
you. And even if it’s not a relative, they come and help.

Now I guess I should remember all the traditions. Well, I like the tradition of wearing a white
headscarf in the first days of marriage. When you walk down the street, you can immediately
tell who’s just married, who’s just gotten married, which girl just got married, yes. It’s with
such trepidation that you put on a white headscarf at first. Now you wear a headscarf as an
obligation in some places, but at first you really like it. And so, you try on some new image.
And I probably like the image of a kelinka, too. I don’t know, M. and I joke. I like it when there
are special ready-made dresses and everything for that, you know, robes and so on. Well, you
can always wear short shorts, but trying on that role sometimes is also very interesting. I like
it when they give a bride price, because one side gives, you could say, money, yes, and the
other side does the shopping, and it all goes to the newlyweds later, including dishes,
appliances, and so on. At first, they help you use it, help you live with it, and also as a keepsake.
Because I even see it in my mother, she tells me, these toshoks were once given to me, these
dishes, she carefully keeps them, the things her parents once gave her.

Part 4. Ethnic identity

Yes, they asked where you were from, as you say. I remember working in a salon, I had a client
who was getting married, and she was getting her nails done. And then I spent the whole hour
and a half telling her how people get married here, what our traditions are, right down to the
fact that in some regions they still check bedsheets and so on. She, of course, was very
(shocked), but she wasn’t the only one, because the whole salon was listening. And of course,
I love talking about our mountains, our nature, our language. Some say, yes, [’ve heard of it,
I’ve seen it. When you talk to some neighbours, it turns out they’ve been to Kyrgyzstan
somewhere. Either they’ve been to Uzbekistan but heard about Kyrgyzstan, or they’re from
here, for example. There were several times, for example, when I talked to a neighbour, it turns
out he lived in Kyrgyzstan until the 90s. We were renting an apartment once, but we were
already moving out, and we came to look at an apartment to buy, and we got into a conversation
with the buyer, and when she saw us, she asked where we were from, and we said, well,
Kyrgyzstan. And it turns out she, too, had moved from Kyrgyzstan about 15 years ago and
lived in Russia. And she just started asking us about the apartment, the pros and cons, since we
had lived there, and somehow, she trusted us. And so, in any case, convenient case you tell,
you mention.
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The influence of identity

Well, probably, probably not anymore, yes. In the past, of course, certain things, when you’re,
say, a teenager, they fill your head with them. But still, our older generation, our more
conservative one, yes. And then, when you encounter a big city and so on, you see something,
for example, two men kissing, for example, at first you, of course, think, wow, but then it’s
normal. It was all normal. In our world, in our modern world, I don’t think it’s particularly
bothersome anymore.

Migration experience and identity

I probably became more Kyrgyz. Because, having lived in a different environment, with a
different mentality, in a different country, you involuntarily compare things. For example, how
they organize a wedding for 30 people. And here, you think, we have 300 people. You compare
certain things and understand whether you like it or not. Of course, I liked our view of the
world more, how we live. For example, when they don’t give way to the elderly, pregnant
women, and so on the metro, or on the bus. I’ve encountered this so many times myself. In
your ninth month, you’re standing with your belly and riding, but the young ones (didn’t give
way). For some reason, the grandmothers always stood up, specifically the grandmothers.
Perhaps it’s just that they were raised like that in the Soviet Union; they still respect their elders,
pregnant women, and so on. But the new generation, the new youth, they’re not accustomed to
it. They say, “I paid, I’ll ride sitting.” No one owes anything to anyone. But in Kyrgyzstan,
well, you’re obligated, you’re obligated to give in no matter what. Yes, sometimes you feel
unwell and so on, and some older generations, for example, believe you’re downright obligated
to do all of this.

Part S. Future plans

Now I want to work in Kyrgyzstan. Comparing salaries now. For example, comparing my
husband’s salary with the salary in Kyrgyzstan, ours are almost the same. Plus, the ruble has
fallen. There’s no point in just earning money anymore. Of course, if you’re just from
somewhere and need to earn some money somewhere urgently, then it makes sense, yes. But
if you’re looking for a long-term future, finding a job here or starting a business, and taking
your time to do it all, you’ll reach the same salary. So, I think I’ll be working here starting in
September, trying to find my way.

Yes, there was a period at the beginning, before the baby was born, and probably during the
first year, we considered staying. We registered with Wildberries, loaded up our inventory, and
were thinking about working there. But as the baby started growing, it became harder. It
became harder in terms of... Well, yes, we could have left the baby with a nanny, of course, but
I was already starting to think. In the future, for example, he’s a year old now, and he’s never
seen his grandparents. In the future, he simply won’t know them; he won’t know our culture,
our life. We’ll also only travel once a year and won’t be able to attend any events. In the future,
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we’ll simply stop communicating with everyone. If we had stayed, we were thinking about
staying there, we were already thinking about taking out a mortgage and paying it off. I started
to dream up the idea of getting citizenship, but after weighing everything, we realized it would
be better to live in Kyrgyzstan. And even there, even if you live 50 years, you’ll still be Kyrgyz,
even if you have citizenship. You’ll still be Kyrgyz, and they can check you and treat you
differently than Russians. You’ll still be Kyrgyz, right? My aunt, she’s married to a Russian,
and she’s a citizen. They live in better conditions than 90% of Russians. They have a mansion,
a country house, and so on, but there are still some moments where she’s Kyrgyz. For example,
with relatives or when they can check your documents simply because you don’t look Slavic.

I think, for example, it seems to me that Russia, Moscow, has become a completely different
place for many people now. Before, our people travelled a lot, suffered, worked, lived 20-30
people in an apartment, and so on, but now it’s much easier. Now it’s much easier, much more
convenient. The Kyrgyz have more choice in work, more voices, more rights. It’s much more
convenient now. I think many have already realized this, which is why many have already
started moving. Life there is, of course, more comfortable, the conditions are better, but not
everyone can cope with that, right? With megacities, of course, they can cope, or they can be
far from relatives. Because I know that in 20-30 years, people will also move back, because
they are still drawn to their homelands. But Russia, Moscow — it’s a really great city. If you
live there, if you work, well, as usual, you can live a very interesting life, constantly going
somewhere. Even just Moscow, you don’t fully explore everything there. I actually liked it
there. If, of course, we had more relatives or at least parents, then maybe we would have stayed,
but not yet.

--- End of the interview ---
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Appendix 22. Interview Transcript 9

Respondent: Participant 9

Interview conducted: 25 August 2023
Time: 55:46 min

Language: Russian

Yacrts 1. MurpanuoHHasi HCTOPHUS

51 moexana B MOCKBY, MOTOMY 4YTO MOCTynuiIa Ha yuéOy, B B. Ha Oroker. MockBa He Oblia
MOMM HOMEp OJUH, XkesaeMoi fectuHanuei. /1o Mockssl 51 yuunacek rox B Kelpreizcrane. 9to
ObUI0 ToCIie Moero npuesna u3 AMepuki. S BepHynack B Kelpreizctan, Hauana yuutbes B C.,
(JIeKCHUKH BOKPYT MEHSI, KOTOPbIE CO MHOM €3/IMJIH, KaK ObI 3apakajii MEHsI CBOUM HAaCTPOEM,
4TO “71a JaBaiiTe MOCTYNUM Kyaa-HHOyIb 3a pyOex u yenem u3 Keipreizcrana”. M mHoOrme
(JIEKCHUKH TaK TOBOPHJIM BOKPYT MEHs, U MEHs 3TO Kak Obl Toxe 3apa3mio. S Takas “OiuH,
7a, THMA TOXE XOueTcs, XOoTeloch Obl 3a pybex”. W s Torma, yuace B Keipreizcrane
nojaBayiack Tyaa, rae vty full scholarship, Tuma B Kopeto, B onun yausepcuret B AGy-/{abwu.
51 Tyna He mponwia, s 00 TOM y3Haa J0BOJIBHO OBICTPo. U s OblIa Tak HACTPOEHA, YTO €CIIH
HUKYJla BOOOIIE HE CMOTY HOCTYIUTh, 3TO HOPMAaJbHO, TOTJA 51 OCTaioch B KbIpreicrane u
noyuuBaioch B C., B 3ToM HeT npobuiemsl. U 3HaunT, B anpesie 2014 rona s Ha ynuue B bumkeke
BCTpevaro OBIBILIETO 3aBy4a CBOEH IIKObI B.B., KoTOpas sBisieTCs TI1aBHBIM KOOPAHMHATOPOM
B., 1 oHa paccka3zajia MHE PO KBOTHBIH OTOOp, U UTO OH BCE emé UaT, U IeAaiH emeé He
npomén. M g momanach, MO0 aHKETY MPUHSUIM, MMO3BAIM Ha coOeceloBaHUE, S CXOAWIA Ha
co0eceoBaHrEe, OHO OBUIO HECIIOXHBIM, M TIOTOM Yepe3 MeECsI], TIe-TO B KOHIE HIOHS,
Ka)XeTcs, BBIBECWIM Ha caiiTe pe3yinbTaThl, s Halnula cebs B CIUCKAX, 4TO s IOJIydniIa
O10/KeTHOE MeCTO. M MOCKOJBKY s Tak MogyMania, Hy pa3 OHO OIOKeT, Bce OecIUIaTHO,
CMELMAIBHOCTD BpoJIe OBl XxKenaemas, moueMy Obl He pUCKHYTH U roexatb? Jla, KoHeuHO, ObuIH
MBICIIY, a BAPYT HE MOHPABUTCS, a BAPYT noroja He noaoiaer. Hy, Torna nymana, ecinu npsm
BooOITIe B MOCKBE HE MOKAET, HE 3HAIO, 3I0POBbE MOABENET WK YUEO0y HE MOTSIHY, HY, TOTa
BEpHYCh 00paTHO B buiikek. 11 BOT Tak BOT Ha TaKHX BEIIax, HE 3HAIO, BOT TaK BOT, KOpoOYe.
Térst kak ObI Takas, BCE, TaTHO, POTUTENHN MOAAEPIKAIHU, TUIIA TAKKUE, XOPOIIIO, €3Kai, BOT, U
TaK BOT U Ipuexana s B MOCKBY Ha IEPBBIN KypcC.

Boo6me Tak, s kak Obl TaM pe3Ko yBUeNa KOHTpacT ¢ yuéboi, Hampumep, ecinu 1am B C.
(yauBepcurere B KbIprei3cTane), MOTJIM MHE IMOCTaBUTH MSITh UTOTOBYIO, IOTOMY YTO S TaM
CTapocTa TPYMIMbI, IUIIOC €M XOpOoIIo Yy4ych, MOCEMAI0 XOpolno, To B B. BooOie,
€CTeCTBEHHO, He Tak. Kaxxiasi omieHKa 3apabarbiBaniach MOTOM U KpoBbiO. U s OHsIIA, 9TO B
B. s mayummach y4uThCs, TO €CTh BCE ITH 3aJaHMsl, KOTOpbIe OBbLIM, THUMA MPE3CHTAINH,
TPYNIOBBIE pa0OTHI, 3TO BCE HAYUMIIO MEHS YUUThCS. DToro He Obuto B C., U g HE )KaJelo, 4TO
noexana B MOCKBY YYUTHCSI, HO €II€ pa3 MPOUTH ITOT OIBIT, TOBTOPUTH ATOT OMBIT 51 ObI HE
XOTea, MOTOMY YTO 3TO OBLIO CIUIIKOM, HY, Ha 3TO YIILIO OYeHh MHOTO CHII. B maHe y4&ont
obu10 challenging, To ecTh Tako#l MOCTOSIHHBIN KaKOW-TO BBI3OB. Jla, OlleHKa KaXKaasi TOTOM U
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KkpoBbio. Hy Tak, oOpa3Ho roBopsi. KoHeuHO, MBI TaM ¢ OJHOTPYNITHUKAMU MTOMOTAIH JIPYT
Ipyry, 9T0 Bc€ paBHO. [lepBolii Moli Tog B MOCKBE OBLIT MPOCTO, HABEPHOE, CAMBIH JIYUIITUH U3
Bcex 4eThIpéX. S BBIMTpasia TpaHT Ha JABe 3apyOekHble moe3aku B EBpomy cpasy, Bcé
OILUIaYMBAIIOCH. Sl MoAyMaila, Bay, €CJIM s B TE€YEHUE CBOETO IIEPBOIO rojla CMOIJIA J[BAa pasa
noexatb B EBpomy, Hy, HaBepHOe, nanbiie Ooibine Oyaer. Ho, K coxaneHHio, HET, Jalbliie
HuKyna B EBpomy He Bblezxkana. Bropoii, Tpetuii, yeTBEPTHIN Kypc Obulo Oe3 moe3mok. U
MEepBBIA Kypc BOOOIE XOPOIIO MPOXOIWI, U TaKOH BO3HUK MOMEHT, T/Ie-TO BO BTOpPOH
MIOJIOBUHE TIEPBOTO Kypca, Te-To B (peBpalie WM B MapTe B OOLIEKUTHH S MOILIA HA KaKyIo-
TO TYyCY, B YblO-TO KOMHATY, TaM ObUIM OJJHOKYPCHHUKH, HO TaKHe, MaJIO3HAKOMBIE, HEOIU3KHE
JpY3bsi, U MBI TaM YTO-TO CHJIENIH, OOIAINCh, U OMH NapeHb PYCCKUH ¢ APYTOW TPYIIIBI, HO C
MOEro Kypca, CKa3ajl MHE TaKylo Belllb, 4TO, TUIIA, BOT, 3a4€M Bbl, HHOCTPAHIbI, IIPUE3KACTE
10 KBOTE, Bbl OTOMpaeTe Hallu OIOKETHBIE MECTa, THIIA Y POCCHUSH, BBl IIEPEKPhIBACTE HAM
kuciopold. M moyemy-To €ro ciioBa Tak CHIBHO MHE 3aCE€lIM B I'OJIOBY, YTO Y MEHs C 3TOrO
MOMEHTa HA4ajCsi KOMIUIEKC HAacy€T TOro, 4YTO s MHOCTPAaHKA, YTO sI HE CIABSIHCKOHN
BHEILHOCTH, 4TO BCE IIPOX0KHE B MOCKBE cpa3y 3TO BUIAT 110 MoeMy jauny. Ilmtoc B Mockse
OYEHb MHOTO TPYIOBBIX MUTPAHTOB U3 KbIprei3cTana, 1 MHE PSIM OYEHb HE XOTEN0Ch, YTOOBI
MEHSI aCCOIMMPOBAIM C HUMH. MHE XOTElIOCh, 4TOOBI, HE 3Ha[0... YTOOBI KaKUMH-TO
TEeJIETIaTHYECKUMH CIIOCOOHOCTSMHU MPOX0XKHE MOHUMAJIU, YTO ST HE TPYAOBas MHUTPAHTKa, a
YTO s IpUeXajia YUUThCS, YTO s CTyJIeHTKa. M BHYTpU OYeHb XOTeNIOCh ce0s OTACNATh OT 3TOU
IPYIIIBI TPYAOBBIX MUTPAaHTOB. U TOIBKO K KOHIly YETBEPTOrO Kypca, KOT1a 5 y>Ke OTIIpaBuia
BKP (BbimyckHas kBasnpuKamonHas paboTa) 1 JKaajia CBOIO 3aIIUTY, 5 IOMHIO, S BBIIUIA U3
oOmiary, Ima K TpaMBailHOW OCTaHOBKE, M, HAKOHEI-TO KaKOe-TO BHYTpPEHHEE OIIYyIICHHE
OBLIO, YTO MOTY HJTH C POBHOW CIIMHOM, C TOPAO MOIHSATON roIoBoi. S moHsIa, 4To, OJIUH, 5
CKOpO MOJIyYaro JUILIOM, U 5, HABEpHOE, Oyay 00pa3oBaHHEE MHOTHUX MTPOX0XKHUX BOKpYT. Wnu
Oyay oOpa3oBaHHEe MPOCTO KAKUX-TO MPOXOKUX BOKPYT. Toraa y MEHs MOSBUIOCH 4YBCTBO
CaMOIICHHOCTH, YTO JIU. A JI0 3TOT0 MOCTOSIHHO OBUIO YYBCTBO, UTO 51 HE TaKas LIEHHAas, 4To JIH,
4TO s Takas cede.

YacTthb 2. ITHHYECKHE OTHOLICHUSA

Kuipevizckas smuuueckas epynna

Hy, xak 05l 1a, mepen oTbe31oM B MOCKBY Ha MepBBIH Kypc Mana MHE Takylo ckaszan (pasy,
THIIA, HE BAPUCH B KOTJIE KPBITBI30B, HE CTapaics IPOBOAUTH BCE CBOE BPEMS C KPBITbI3AMHU, HE
o01maiics, Hy BOT He cTapaiicst BCE BpeMs IPOBOAUTH C HUMU B OOILIEHHUH, TUTIA, HHTETPUPYHC,
o01Iaiicsi ¢ MECTHBIM HaceJIEHHEM, C PYCCKUMH, ¢ poccusiHamMu. U s mouemy-To 3a 3TH 4eThIpe
roga B MockBe Kak-To 3Ty ¢pa3y mnpoHecia coboil. M uro umHTEepecHo, s oOmianach ¢
KBIPIbI3aMH, KOTOPBIE YYUIUCh TOJIBKO B B.. IloueMy-TO HMEHHO KBIprbI3bl, yyamuecs B B.
MHE Ka3aJIUCh CaMbIMU aJICKBaTHBIMH, CAMBIMH, HE 3HAIO, NHTEPECHBIMU, CAMBIMU IIOX0KUMH
10 YPOBHIO 00pa30BaHUsl, 110 MHTEpEcaM, MOTOMY YTO KOTJa S MOmajaja Ha MEpONpUsTHS,
KOTOpBIE NPOXOAWIA B MOCKBE MU KBIPIbI30B, KOTOPbIE )KUBYT B MOCKBE, TO 51 Kak-TO HE
qyBCTBOBajia ce0si YIOTHO, B cBO€il Tapenke. BOT ¢ kbIpreizamu B B. mpsiM BooOIie OroHsb.
Kortopeie kbIprei3el B MockBe, a naxe BOT M KBIPIBI3bI, KOTOpPBIE CTYAEHTBHI IPYIHX
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MOCKOBCKHX BY30B, C HUMH TOK€ HEKOM(POPTHO ceOsl 4yBCTBOBAJIA, MHE Ka3aJI0Ch, YTO KaKue-
TO APYTHE, YTO Y HAC PA3HBIC UHTEPECHI.

[Tomyuaercsi, 4TO B TO BpeMs KbIprbI3bl B B. ObuIN Kak rapaHT, He 3Hal0, KauecTBa, 4To Jiu. He
3HAaI0, UHTEPECHBIE JIOJH, BOT CTO NPOLIEHTOB a/IeKBaTHbIE. A KOTOpBIE U3 APYTUX BYy30B... Hy
BOT, KCTaTH, Y MEHs IJe-TO HAa TPETbEM WIM YETBEPTOM Kypce, YK€ K KOHIy MOEro
IIPOXUBaHUS B MOCKBe MOsIBUJIACH ITapa 3HAKOMBIX, KOTOphle yuninuch B MO, a MOU, on
HaxXoAWICAd PAJOM C MOMM OOImexHuTHeM. Sl TO3HAaKOMHIIACh C JBYMS KBIPTBI3CKHMHU
JIeBOYKaMH, KOTOpBIE TaM y4uiaKch. [Tomyyaercs, Mbl Kak Obl )KWJIM HEJANEKO APYT OT Apyra,
MOTOMY YTO oOmiara u yHHBEp MoH, Bc€ B ofHOM MecTe. 1 Mos obmiara Oblia Bo3je UX, Kak
Obl, CTYTTOpO/JIKa, TaK cKa3aTb. BOT, 51 o0manack ¢ HUMH, HO O/IHA U3 HUX — J0YKa APyra MOETO
Iansel, a Apyras Kak-1o... $l He IOMHIO, KaK s ¢ Hel Io3HakoMuiack. Ho BOT ¢ 2TON 104KOM
Ipyra s ¢ HeW o0manack ropasao 0onblie, 4em ¢ apyroi. C Apyroi, Hy Tak.

Pycckas smuuueckas epynna

Ja, xoHeyHo (oOmianach). Y MeHs OOJBIIMHCTBO OJHOTPYIITHHKOB, OJHOKYPCHHUKOB, BCEX
JI0/Iel B YHUBEpE PyCCKUE, HO, IOMUMO 3TOTO0, Y MEHs OBbLIM MOAPYTH-ApYy3bs U3 barmkupum,
u3 Tarapcrana, u3 Kanmeikun, Skytun. Mx Obiio HemHOro, HO oHM Obutu. Hy TO ecTh B
OCHOBHOM C HUMH B3aHMO/ICHCTBHE ObUIO B KaK Obl B YHUBEPCUTETCKOM KOHTEKcTe. biuH, BOT
3TO XOPOLIUH BOIIPOC, MOTOMY 4TO... Tak, atHH4yeckue pycckue... Hy...Hopmanbno, na, s ¢
HUMH y4yuiiack. BoT, Hanpumep, y MeHsl ObUIM OJHOTPYIITHUKU U OJHOKYPCHHUKH... Tak-Tak-
tak. [Tocroii-nmocroii. Ourymana st ceds BojHe HOpMaIbHO. Sl rOBOPIO, UTO, HATIPUMEP, KOTJa
s XOAWIAa Ha YJIHIE, TO 1 KOMIUIEKCOBajla M3-3a CBOEH HEPYCCKOCTH, HECIaBSIHCKOCTU. B
YHHUBEPCHUTETE 51 3TOT KOMIUIEKC MBITAlaCh BHYTPU ce0sl MOTYIINTh, pubaapuBas cedst TeMm,
4TO, HY, COME ON, 51 HAX0KYCh B YHUBEPCUTETE, BCE BOKPYT JIFOAH, KOTOPBIE MEHS BUIAT, BCE
IIOHUMAIOT JPYT O APYyTe, 4TO BCE C MO3TaMH, 4TO BCE CIOJa MOMAIU HE IPOCTO TaK, 4TO Y BCEX
€CTb KaKOI-TO MHTEJUIEKTyalIbHBIN 0arax, 4To Bce yMHUIIBI. U Koraa s 3To cebe HarnoMHuHania,
MHE CTaHOBMJIOCH JieTde. A, IUToC enié y MeHs B Ipyrmiie Oblia JeBoYKa KbIprai3ka K., kak Obl
BUJS €€, YTO OHAa XOPOIIO YYHTCS, S MOHUMAIO, 4TO, Hy OJIMH, TUIIA MOM OJHOTPYIITHHUKH,
OJHOKYPCHUKH, OHH HE OyOyT IUIOXO OTHOCHUTbCA WIM JUCKPUMUHHPOBATH U3-32
HAIlMOHAJTFHOCTH. MBI Kak Obl BCe B YHHMBEPCHUTETE, 3TO HMHTEIUICKTyalbHas, XOpollas,
6e3omnacHas cpena. M, HarpuMep, MOCKBHYH B TPYIINIE MHE HPaBWIUCK. .. Hy He 3Ha1o0, BOT Kak
BOT s IIPO HMX BOT 3TO CIBIIIAJNIA, YTO TUIA BOT MOCKBUYM... BOT €CTh ke Takoe, 4TO BOT
MOCKBHYH, OHU TaKKe, Kak OyATo Obl, Takue open-minded, Takue OTKpbITHIE, TpocThbie. Kak Ob
B LIEJIOM s HAaXOJMJIa MOATBEPKACHUE dTUX CJIOB, BUISA CBOMX OJHOIPYIITHUKOB-MOCKBHYEH.
To ecTh OHU a0COTIOTHO HOPMAJIbHBIE, JKUBYT CBOEH JKU3HBIO, 3aHATH CBOMMH JETaMH, XOJAT
Ha 3aHATHS, AETAl0T JOMAIIKH, C MPE3CHTAUsIMH BBICTYNAIOT. A pycCKue, KOTOpble ObUIH
IIPUE3’)KUE ONHOTPYIIIIHUKHU, TOXKE XOpPOLIO, Hy, TUIA, TOKE€ HOpMaibHO. Hy BOT na, BOT B
IIEJIOM BBIBOJ], UYTO B YHHUBEpPE, MOCKOJIbKY s ceOe Kak Obl HallOMUHAJA, U s 3TO BHJENA, YTO
cpeda MHTeIUIeKTyallbHasi, 0e30macHas, He TUCKPUMUHHUPYIOIIAsi, TO aKIIEHT Ha TOM, YTO s HE
CIIaBSIHKA, JIeJaTh He OYIyT JIIOIH.
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Yacrs 3. CTpaTteruu aKKyJbTypauuu

Kuipevizckas kyromypa

Kaxk s, Haxomsice B MockBe, nojaep:kKuBajia CBA3b C KbIPI'BI3CKON KYyJIbTYpoul? A, 3TO MHE
HY)KHO Kak Obl camMOi OmpenenuTh g ceOsi, uTo Aisi TeOsl sABisieTcs KyIbTypou, ma? S,
HampuMep, KOorja s y4ujach Ha BTOPOM WM TPETbEM Kypce, MOSBHIOCH OOBbEIWHEHHE
KbIprbI3cTaHneB B B. ctynenueckuii kiy6. [Ipencenarenem ero crana ogHa IeBodka A., U OHa,
u e€ KOMaH/1a Ha4yajli yCTpauBaTh MEPONIPUATHS, U sl HA 3TH MeponpusaTus npuxoauia. He Ha
BCE€, HO Ha T€, Ha KOTOPbIE g MOIJIA, 10 CBOEMY PACIHCAHUIO, 110 3aHATOCTH s Npuxoauna. 5
MMOMHIO, OBLJIO MEpOTpUsATHE, KakeTcs, Ha [1., Takoe Ooubioe, rae ITOT KIyO 3a0poHUpOBal
KaKOH-TO KOHIEPTHBIH 3aJ1, ¥ IPsIM ObLT el Beaytuid H., Obu1 KOHLIEPT ¢ BUKTOPHHAMH, C
BBICTYIUICHUAMHU. 1 BCE 3TO OBLIO OPraHU30BaHO KBIPTHI3CTAHCKUM CTYICHUYECKHUM KIIyOOM.
[Torom Ha cTone 66U GOOPCOKH, CYBEHUPHI, J€BOYKH OBLIN OAETHI B HAapsAabl. BOT 51 Ha 3TOM
WBEHTE ObLIa, sl Kak Obl y4acTBOBaJIA, ObLJIa OJTHUM U3, KQXKETCs, OPraHU3aTOPOB, UTO JIH, KaK
BOJIOHTED, opranu3zarop. Ho st Ha 3Tu Mepornpusitus xonuna, oiuH... Hy, He u3-3a Toro, 4To0b!
B ce0e BHYTPH KBIPIBI3CKYIO KYJIBTYPY KaK-TO ITOJIMBATh, YTOOBI OHA HE BBICHIXaJA, 5l HE 3HAIO.
Hy, motomy 4uro Beceno, MOTOMY 4YTO TaMm OYyAyT MOM KBIPTBI3CKHE ApY3bsi, UMEHHO T€,
KOTOPBIX 5 JIF00JII0, ¢ KOTOPHIMU MHE MPHUATHO MPOBOJUTH BPEMsi, C KOTOPBIMUA MHE TIPUSATHO
rocjae MEpONpHUsATHS NMOWTH Ha Kakoi-To after-party mnm Ha 4TO-TO Takoe. Bot, ecnu s
OTBETHJIA HAa BOIIPOC.

Ha, 51 ceiiyac BCIIOMHUIIA OJHO Meponpuathe. Hukakou ucropuu Het. IIpocTo s MoMHI0, 4TO
s emé Ha O/IHO XOAMJIa MEPONIPHUATHE 3TOro Kiay0Oa. S To nu ono3nana, To Jd... A, Hy 3T0 ObLIO
npocto Kak... Hy Tuma xak get-together, na? BoT mpocTto oHM 3a0pOHMPOBAIHM KaKyO-TO
ayJUTOPHUIO C MApTaMH, TaKylo OOBIYHYIO, M TaM ObUIM 4Yaii, MeYeHbKH, OOIIeHne, B Mauio
urpanu. Tam 601 H., ¥ 51 ¢ HUM, TTOMHIO, TIOTOBOpPHMJIA, TIOTOM MBI B KOHIIE C/AETalU group
picture. S mOMHIO, Ha 3TH WBEHTHI MPUXOJUJ OJWH MApHUINIA, KOTOPHIH ObUT Ha JBa Kypca
MUTaJIIIe MEHs, yYWiIcsl Ha OM3Hec-uHpopMaTuke B MOEM ke Kopiryce. Y, He 3Ha10, BOT MBI €
HUM TaK XOPOILIO OOIIAINCH, U 5 aXKe TaKOW Kpalll Ha HEero JIOBUJIA, HO MIPU 3TOM Kak ObI OH
CO MHOH TaK XOpOIIIO 00IIaeTcs, TaK IPsSM CIIyIIAeT MEHs, ¥ TaKOI BOT yBaXKUTENIbHBIN. J{axe
HE TO, YTO OYCHb JIPYKeI0OHO, HO U BCE, Aa. BoT.

Tpamuiuu, KoTopsie Uit MEHs1 ObUTH BayKHBI cOOMI0NaTh? HeT, HaBepHOe, TAaKUX TPAJAUIIUNA HE
OBLTO, YTOOBI TIPSIM TSI MEHS 3TO OBLIIO BaXXHBIM COONMIONaTh. EMuHCTBEHHOE, KOT/1a 51 ObLTa Ha
MEePBOM Kypce u ObllIa Ha TPETheM Kypce che3auia B /., K KOMY-TO B KbIPTHI3CKYIO KBapTUPY,
¥ TaM TOTOBWIH TUTOB. M1 MBI BOT CHENH, KyIIadu IUIOB, MOTOM OOIIANUCH, CHUJCIH, YIKE
urpaisu B Mauio 10 yTpa, 10 Mo3aHed HouH. J{71s MeHs 10 yTpa, MOTOMY YTO sl )KUBY B TOPOJIE,
U DJIEKTPUYKU HAYMHAIOT XOJUTHh TOJBKO C YETHIPEX yTpa WK CO CKOJbKU. [loaTomy s Tam
ocTaBajach J10 yTpa. Sl oueHb pagoBasiach, KOTJa TaKHEe TIOBHBIE CXOJIKH OPTraHN30BBIBAIUCE,
s Ha HUX C OONBINON pamocThio exana. Ho xorja oHM mpekpaTiiv, KOrja yke Te, KTO ATO
OpraHU30BBIBAJIN, OHU 3aKOHUYWIIH U YeXalli, TO 3TUX CXOJI0K OobIie He Obu10. KoHeuHo, ObL10
TPYCTHO, HO THIA HETY U HETY, TUMA JIQJHO, )KUBEM JAJIbIIIE.

Pycckas kynomypa
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IlonnepxuBana 1M s CBA3b C PyCCKOM KynbTypoi? BoT nMeHHO mpsM ¢ pycckoid, na? Bor
II0YEMY-TO MHE IIEpBasl Ceiiuac MbICIIb NPUILLJIA, TAK ITO XOIUTH B TeaTpsl. BoT, Hanpumep, y
Hac BO BTOPOM HJHM B TPETbeM Kypce Mbl U MOU OOIIAXKHBIC MOAPYTH, KTO-TO W3 HUX
STHUYECKHE PYCCKHUE IEBYOHKH, OFHA U3 HUX ObLIa TaTapKa WU OallKUpKa, s He TOMHIO, KaK
oHa ce0s uAeHTU(UIPOBalia, BOT Mbl TPYIIIIKON U3 IBYX, TPEX, YEThIPEX JAEBOYEK, KOTAa KakK,
MBI IIpSM pa3 B MecdAll TOYHO Xoawinu B Tearp Paiikmna. Tam, rae-ro BOT 3a moJyaca
npuxoaums 1 3a 100 py0O:eii nokynaenrs Omier. BoT Mbl Ha Takoe MpsiM OJCENTH KOHKPETHO,
MBI TIPSIM XOIHJTH, TOCMOTPEITH HECKOJIBKO CHEeKTaKJIeH. To ObUIO Hallle 0O0JIbIIOe YBICUEHHE.
[Torom nensl momusu, nenanu yxxe 300 pyOneit, u s yxe nepecrana XOoIuTb. DTO OBLIO
JIOpPOT0, 3TO OBLJIO PEaTbHO TOPOTO JJISt MEHSI.

Ha OnmuHBI MeHs1, KaxeTcs, OIMH pa3 TOYHO 3Banu, Ha Macnenuny. [la, na, na. Korga Obuia
Macnenuua, To ckazatb: “Mucyc Bockpec”, monpoOoBaThk KyJjaud, OJMHBL, HY 3TO OBLIO BECEIIO
CXOJUTh K KOMY-TO B TOCTH Ha 4ail ¢ 3TUMH BKyCHOCTsIMU. Hanpumep, BOT eciiu, BO3BpaIlasich
K BOIIPOCY, a YTO €lI€ U3 PYCCKOM KYJBTYpHI s Jieajia KpOMe T€aTpoB, MO My3€sM sl XOJIuja
HEMHOTI'0, TO €CTh MaJI0 MOKHO CKa3aTh, Aa. Kaxxercs, Bpoje BCE, UYTO-TO B TOJIOBY HUYETO HE
MIPUXOJIUT.

H3zwik

Ha pycckom [0ombiie Beero pasroBapuBaina). C cembéit? Cembéii Ha kakom? Hy, B o0CHOBHOM
Ha PYCCKOM, HY, TaK IE€pPEMEIIMBACUIb KAKHE-TO KbIPIBI3CKHE CIIOBA, WM Kakoe-HUOYIb
IIPEIOKEHUE Ha KBIPIBI3CKOM CKa)KEIllb, MJIM KaKYH0-TO MBICIIb Ha KbIPIBI3CKOM CKaXKellb. A
Tak, B OOJBIIMHCTBE CBOEM Ha pyccKoM. B yHHBepcHuTeTe TOUHO OONBIIMHCTBO [KOHTEHTA] Ha
pycckoMm [motpebmsina]. B BKonrtakre Bce mocTsl, B KOTyOe TOXKe Bce BUAECO, OONBITHHCTBO
66110 Ha pycckoM. Ceifuac Kak-TO y»e aHTJIMHCKOro OOJIbIIe, TO €CTh S YK€ 00JbIIe CMOTPIO
cepualibl Ha aHruiickom Ha Hetdunkce u moctsl Ha DeiicOyke Ha aHTIUIICKOM, B JIMHKIMHE
Ha aHIVIMICKOM. Jla, cefiyac aHrIIMiHCKOro cTajio OoJbIIIe.

Ces13b ¢ poOHbIMU

CBsi3p ¢ poAHBIMH HOAJEPKUBaAJA Yalle, yeM ceiiuac. Korga s una B Mockse, s CBs3b C
KeipreizctanoM nogaepxusana. C aApy3psiMHu, C poIUTENSIMH, ¢ ceMbEN. [lonnepxuBana cBa3b
6onbure, yem ceituac. [louemy tak ciyumsnocs? Hy, HaBepHOE, MOXET ObITh, MEPBOE, ITO
KaKoe-TO B3pOCIIeHHe, s ceiiuac crapiue. Bo-BTOpBIX, TOrAa, s HE 3HAIO, MOXKET OBITh M3-3a
TOT0, YTO POAUTENN BCE PaBHO MEHsI TOT/1a (PMHAHCOBO MOAEPKUBAIHU, N3-3a 3TOTO 51 OblIa Ha
CBsI3U OOJIbIIE, a ceiyac OHU MEHsI COBCEM (PMHAHCOBO HE 00ECIeYMBAaIOT, TO3TOMY MEHBIIIE.
Mosxert u Takoe. Emé Torna, koraa s xuna B Mockse, 51 B Kelprel3ctan npuesskana J1Ba pa3a B
ron. U3-3a aToro s Tam ¢ Apy3psAMHU Halle BHJenachk. A ceiluac 3Ky pa3 B ABa rojga. Ho
XOTENOCh OBbI €3[UTh ToYalle, yxke pa3 B roa. Xodercs e3auTh, Aa. Emé mouemy? Jla, BOT
BO3pAcCT, U, HaBepHOE, (puHaHCcOBOE. [la, HaBepHOe.

Yacthb 4. DTHHYECKAA HACHTUYHOCTDL
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Omuuyeckas u0eHmu4HoOCnb

Kak s ce6s1 aTHHYecku uaeHtuunupyo. Hanmpumep, s xe Tede TOBOPIO, UTO BOT Y MEHS BOT
3TOT OBUT KOMIUIEKC HECIaBSIHCKOCTH, U U3-32 3TOT0 Y MEHsI TaKOH OBLT BOIIPOC: “A MHTEPECHO,
s IOX0a Ha KaJIMBIUKY, M Ha OypATKY, WIK Ha SIKYTKY?”. Y MeHs BO3HUKaJ BOIPOC, U MHE,
HaBEPHOE, HEMHOXXKO XOTEJIOCh OBITh MOXOXKEH Ha HUX, HY OHH k€ 4acTh Poccuu, OHU ke
rpaxaane Poccuu, Bce oM, JKUBYIIME B 3TUX pecnyOinkax. Bot u mostoMmy y MeHs Oblia
Takas MbIcib. Kak Obl XOTEI0Ch HEMHOXEUKO, YTOOBI MEHS MACHTU(PHUIMPOBAIN C HUMU BO
BHewHeM. Bor. I 3Haro, 4yTo 370 rityno, Ho BoT. Hanpumep, korna g B EBporie, s Ha3pIBaro U3
KAaKOM s CTPaHbl, © MEHs acCCOLMHUPYIOT C OTOM CTPaHOM, aBTOMAaTUYECKH CUUTAIOT MEHS
KBIPIbI3KOM, YTO y MEHs KBIPTBI3CKMH 3THOC. A Korja s, JONYCTHM, BO3BpAallaloCh B
KbIprei3cras, TO st SBCTBEHHO BIKY, UTO 51 HE Ta TUIIMYHASL KBIPTbI3Ka, KOTOpYIO... Hy, Kak Obl
MOPTPET KOTOPOM ecTh, Kakoi-To o00pa3 TUNMYHOW KbIpreB3Ku. Hy, 3T0 Kornja...He
3HAIO...CKaXXEM, 3aKpbITas OJeXJa, HE CIUIIKOM Takas, 4ToObl OOHa)kaTh YacTW TeJa,
Hanpumep. He Tak, kak MblI ¢ ToO0i ceituac. Kakas-To Takas mpuKpbIBarolias 01ex/1a, Kakue-
TO, HaBEPHOE, KOHCEPBATHBHBIC B3IJISAABI HA CEMBIO U 3aMY’KeCTBO. MOXeT OBITh TO, UTO K
OIIpEAECIIEHHOMY BO3pacTy 5 JOJKHA BBIMTH 3aMy’K WIHM pOIUTH AeTeld. inu BOT 3TO kenaHue
pPOINTDH, KENaHWE BBINTH 3aMy’X, cCaMO Halu4ue d>XenaHus. Bor 310 o0pa3 TUMMYHOM
KbIprbI3kH. Eme 0o0pa3 TUMMYHON KBIPTBI3KH — 3TO XOTETh MY)KUHHY BO3JIe ceOs, JKelaHue,
4TOOBI BO3JIe TEOSI OBLT MYy)KYMHA. YMETh M T'OTOBUTH, U POACTBEHHUKOB NMPHHATH, U Yal
HaJIUTh, U TECTO pacKaTaTb, U MAaHTbl IPUTOTOBUTh. [ s MOHMMAlO, YTO S MPAKTUYECKU HE
BIIMCHIBAIOCh HU B OJMH U3 3THX IIYHKTOB, YTO s CKa3aja. OTO, KOHEYHO, CTPAHHO, YTO 5 B
TOJIOBE aCCOLMUPYIO OBITh KBIPTHI3KOM C BOT STUMHM BeIlaMU. DTO MHTEPECHbIH (eHOMeH. S
ceifuac 3To BCIyX CKa3alla, 3TO 04eHb HHTEPECHO. BiIMH, 3TO CTpaHHO TOBOPUTSH, YTO KBIPIbI3Ka
— 3TO HAabOp BOT TakUX BOT arpuOyToB. [loTOMy 4TO, MO CyTH K€, KBIPTbI3Ka MOKET OBITh
mob6as. OHa MokeT BecTu cels mo-modomy. Ho HeT, Bcé paBHO He ckiaabiBaeTcs massi. S
MIOHMMAI0, YTO M3-32 MOEro Iaclopra, Mu3-32 MOEH CTpaHbl IMPOMCXOXKICHUS MEHS
acCOLMMPYIOT KaK KbIPTBI3KY, HO, KOrJa g B KeIpreI3cTane, cMOTpsi Ha 3TOT HaOOp aTpuOyTOB,
s B HUX HE BIIUCBIBAIOCH, a 3HAYMT, 5 KaK Oy/ITO HE COBCEM KBIPTbI3Ka.

Dnemenmuvl UOECHMUYHOCIU

Hy cmortpn, s He 3Haro noyemy. S ceryac, Kak Ha ceaHce y IICUX0JIOra, TOBOPIO MEPBOE, YTO
npunuio B rojioBy. ITouemy-To 1 MeHS OJUH W3 NPHU3HAKOB KBIPTBI3CKOCTH, 3TO OBITH
CIOHTAaHHBIM. S1, HarpuMep, mpuexana B bUlkek n OKyHy/nach B CBOIO OMIIKEKCKYIO KHU3Hb,
CHJIeJIa C MaIloi ¥ BUXKY, YTO OH 3BOHUT CBOEMY JPYTY U TOBOPUT eMy: “O, IpHUBeET, TyAa-CIO/1a,
TaM, Thl ceiiuac 4to jaenaeus? JlaBail, yepe3 yac-ABa MPUXOJIU KO MHE, s TyT, TUIIA, IIOB
rorosio”. Bot tak Bot. Hy, 1 BO MHE Takoe TOX€E €CTb, 3HA€Illb, YTO MIPUIILIA UJIES, U IOTOM
XOYETCsl NMO3BOHUTh WJIM HAlKUCaTh M CKaszaTh, TUNa: “Xel, Xouellb, 4yepe3 JBa-TpU yaca
BBIIJIEM KyJa-HUOYAb cX0auM, noryiseM?”. U MHe, HaBepHOE, IPUSATHO, KOT/1a APYTHE JFOAU
TOKE€ MOTYT OBITh B YMECTHOM CUTYyalluy crioHTaHHbIMH. Koraa 3To kompopTHO MHE. Mmu BOT
KOTJa sI, HalpuMep, MPUHUMAI0 TOCTEH, BOT XOTh 51 KOT/Ia ’HJjia B o01are, XoTh TaM ceifyac B
KBapTHUpE, 5 KOIAa IPUHUMAIO IOCTEH, HAIIPUMED, TaM IUIOB F'OTOBIIIO, Y MEHS €CTh TAKOE, YTO
sl HE MOT'Y YCIIOKOUTBCS M CECTh, ITOKa He yOeXKYCh, YTO y BCEX HAJIMT Yaid, 4TO €CTh HY)KHbIC
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npuOOpHI, UTO B TapejKe eCTh €]1a, YTO PAJIOM CTOST BCE TaM clalocTd. BOT HeTy Takoro
penakca. 1 s, kak cka3arth, s 3TO 3aMeyaio 1 B cebe, 1 MHE JaKe€ MOU F'OCTU MOTYT CKa3aTh,
TUIA, J]a CaJiCh, THIA, BCE Xopomo. JIn6o xke s 3TO 3aMevaro B IPYTUX, KOra s U1y K KOMy-
TO, K IPYT'HIM T'OCTSIM, J1a naxke He K KvIpreizcrany, a, Harnpumep, k . u3 Azepbaiimkana, na.
Wnu BOT K O, MBI YK€ BCE CUIUM, €IUM OKPOILKY, a OHa TaM BCE el TaM Ha KyXHE 4TO-TO
HaM zenaet. Jla, eCTb BOT 3TU BOT IUTYKH TOCTEIIPUUMCTBA, KOTJa IPUHUMACIIb IT'OCTEN U ThI
KaK XO35IMH JOJIbIIE OCTAIBHBIX CTOUIIb U YTO-TO TaM €€ BO3UIILCS.

Baorcnocmov uoenmuunocmu

BaxxHo 11, 4TOOBI J1I0/IM 3HANHM, KaKasg y MEHsI 3THUYECKasi MPUHAIIEKHOCTR? S Tymato, HeT.
[ToTomy uTO, HapuMep, JOMYCTUM, Thl MHE ceiyac 3ajiaja 3ToT Borpoc, na? S 3Haro aroaei,
KOTOPBIM Ba)KHO, YTOOBI JIIOAM 3HAIM, YTO OHM MYCYJbMaHE, U Ha CTOJ HE HAKPHIBAIU
CBHHMHY, HanpuMmep. S 4enoBek, KOTOpbI CBUHHMHY ecT. [loaTomy MHe kak Obl.../la. S He
cunTaro ce0s KaKuM-TO PEIIMTMO3HO BEPYIOUIMM, TeM 0ojee He CUMTai0 ceOs PeTUruo3HO
MPAKTUKYIOIIMM Y€JIOBEKOM, ITO3TOMY Ha3bIBaTh €0 MYyCYJIIbMaHKOW KaK-TO BOT TOXE YK€
CTaJIO CO CKPHIIOM B 3y0ax. BakHo 111, YTOOBI JTI0/1M 3HAJIH, YTO s KBIpTbI3Ka, Aa? Hy, s roBopio
[oTKyza 1], TOJIBKO €CJIM JAPYTOM YelOBEK Ha3Ball, OTKYJla OH, TOT/AA 5, YTOOBI OBLIO KakK Obl
Takoe moxoxee introduction, Ha30By, OTKyAa . JInO0 MeHs crIpocsT, TOTA 5 CKaXy, OTKyJa
a. A eciM 1o CTpaHy HUKTO HHUYETo He CKa3al WIHM HE CIIPOCHII, TOT/A s He Oy/1y TOBOPHUTH.

Brusnue uoenmuunocmu

Ha, s tymaro, MOXeT OBbITh, 3TO JJa)Ke YTO-TO HEOCO3HAHHOE, HO s yMaro, BIUsAET TOUHO. BoT
€CTh K€ KaKOK-TO CTEPEOTHII, YTO EBPOIICUIIbI, TOJIIAH/IIBI MJTH HEMIIBI, OHH MOTYT OBITh TAKUE
XOJIOJHBIC B OOIICHHMH, a, CKa)KeM, JTaTHHO-IIoau, uian South Asian-mrogu, nian Mbel, Central
Asia, MbI O0Jiee TPUBETIIMBBIC, TEIUIBIE. XOTS U aMEPHUKAHIIBI TOXKE CUUTAIOTCS PUBETIHBBIMU
moapMu. binH, Kak TyT nocMoTpeTs? MHe KaxeTcs, Ja.

Hanpuwmep, B MockBe Hu3-3a TOro, 4TO BOKPYT OBLJIO MHOTO OYEHb TPYAOBBIX MUIPAaHTOB U3
KeIpreizcrana, s 4yBCTBOBaa, 4TO Kak OyTo ObI Cpeia BOKPYT, OHA Kak OyATO ObI MEHS OYECHb
OBICTPO MPOSIBIIAET, KTO 5 €CTh 1O JUIly. O4YeHb OBICTPO MPOSIBIAET, U MHE 3TO HE HPABUJIOCH.
Most 3THHYECKAsE IPUHAATICKHOCTh, OHAa OBICTpEE pacKphIBaJlach, M OHa OBICTpEE MepecTaBaa
OBITH 3araJikoi, 11a, a B Ipyrux Mecrax Kak OyaTo Obl 1 HemoHATHO KT0. HaBepHoe, TO, KaKkyio
STHUYECKYIO MPHHAJJICKHOCTh OHM MHE HABEIIMBAIOT, IPOXOXKUE, BOSMOXKHO, 3TO OINMOKa,
BO3MOJKHO, OHU CUUTAIOT, YTO s, He 3Hato, u3 Kopeu wnu u3 Snonuu, Hanpumep, ga? Bort,
MOTOMY YTO JJISl MEHS 3TO OBIJIO AUCKOM(POPTHO, TOTOMY YTO BOKPYT MEHSI TOKE MHOTO OBLJIO
KBIPTBI30B, U OHM OBUIM TPYJIOBBIE UMMHUTPAHTHI, @ 3TO B MOEH TOJIOBE CUUTAIOCH YEM-TO
TaKWM... HI)KE YPOBHSA... YTO-TO MEHee 00pa3oBaHHOE, HY, IOTOMY YTO JIIOJU MPUEXAIU TyJa
3apa0aThIBaTh IEHBIM Ha OUEHB THXKENBIX paboTax. S Tebe pacckas3biBaio TO, UTO OBLIO TOT/A,
nanHo? S He XOuy BBHITJISIETh IUIOXUM YEJIOBEKOM. S mpocTo BCIIOMMHAIO, Kak s Toraa oo
3TOM JymaJa.
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Yacrs S. [1nansl Ha Oyayinee

51 BOT Kak pa3 Ha Takylo MoJ00HyI0 TeMy U JyMana ceroans. Hy, momydaercs, y MeHsl CKOpO
npeacrout nepee3r B b. DTo ogHa M3 TeX cTpaH €BpONEHCKUX, KOTOpBIE ObICTpee BCEro
BBIJIAIOT I'paXXIaHCTBO. U 51, KOHEUHO, HE 10 KOHIIA elE, paciucana s ces, s 4ero MHe
rpaxaaHcTBo. S W moayMaTh HE MOTJIA, YTO MHE MPUIYT TAKHE MBICIH, HO CETOJHS MHE
NPULLIA MBICTb. A 4TO, €CIIU 4epe3 JIeT, AOomycTuM, kornaa g nonyuay [IMXK rne-uubyns B
EBporne, HaKoIIII0 KaKy10-TO (PUHAHCOBYIO MOAYILKY, 5 3aX04y BepHyThcs B Kbipreizcran. Ho
OIIATH K€, S MOHUMAIO0, YTO BO3BPAIIATHCS HABCETa IOCIIE TOr0, KaK COXKIJIa BCE MOCTBI, 3TO
HeoOs13aTenbHO. Tya MOXKHO TOeXaTh IPOCTO Ha HECKOJIBKO MecsleB. Sl yBepeHa, uTo yepes
HECKOJIbKO MECSIIEB, HAaBEPHOE, BIIOJIHE MOXHO 3ae0aThCsl U PEIINTh, BEPHYKA-Ch s 00paTHO B
EBpony. Ho To, 4ro MHe mpumuia MbICiab, 4yTO BAPYT 4epe3 10 jer s peaabHO 3axody B
KbIpreizcran, moToMy 4To MHE Ka3ajock, uTo B KbIpreizctan MHE Oosblie He OyAeT XOTeTbCs
Hukornaa. Ho ceituac, nocie noe3aku B bUIIKeK, s MOHUMAar0, YTO €CTh TAKOE, YTO POAUTEIN
CTaperoT, YTO OHU C KaX/IbIM T'0I0M HE MOJIOZICIOT M KOTJa POAUTENHN C TOOOH B OTHOM TOpojie
— 3TO, OKa3bIBACTCS, I MEHsI, HABEpPHOE, KAaKOW-TO 3JIEMEHT CIIOKOMCTBUS, KOM(pOpTa Jaxe,
YTO Thl MOXEIIb IPHEXaTh, IOTOBOPUTH, TOOONITATh, TAM YTO-HUOYAb NOKyIIaTh. U kak OyaTo
ObI 10 MEHS ceiiuac HauMHACT I0XOAUTh TO, TOYEMY JIPYTHE IO CKYYaroT II0 CBOMM CEMbSIM,
KOTJa JKUBYT caMM 3a pyOexoM. [[nsg MeHs HauMHaeT ceifyac MOTHUXOHBKY 3TO JTOXOIUTh.
[Touemy mrosIM Ba>KHO, YTOOBI CeMbs OblIa MOOIMKE WK ObliIa peaibHa. A Tak, IEPCIEKTUBSI,
qTo s, fail. boxe, mepeesxaio, U y)xe TaM HauyHy paboTaTh, yKe XOTeIoch Obl MOOOIIbIIE,
noriry0e HHTErpupoBaThCs Ty/1a, Ha4aB YUUTh SI3bIK U Bc€ Takoe. S cebe roBopro, ObITH Oosee
OCO3HAHHOM B IUIaHE TOTO, YTO BAXKHO — 3aBOJIUTH HOBBIX Jipy3ei. 1 He mpeHeOperatb ATUM.

--- End of the interview ---
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Appendix 23. Transcript Translation 9

Respondent: Participant 9

Interview conducted: 25 August 2023
Time: 55:46 min

Language: English (translation)

Part 1. Migration story

I went to Moscow because I was accepted to study at B. on a budget. Moscow wasn’t my
number one, my desired destination. Before Moscow, I studied for a year in Kyrgyzstan. This
was after [ arrived from America. I returned to Kyrgyzstan and started studying at S. The flex
students around me who travelled with me kind of infected me with their attitude, like, “Yeah,
let’s go somewhere abroad and leave Kyrgyzstan.” And a lot of the flex students around me
were saying the same thing, and it kind of infected me too. I was like, “Damn, yeah, I want to
do that too, I’d like to go abroad.” And then, I applied to study in Kyrgyzstan where there were
full, I was applying for a scholarship, like to Korea, to a university in Abu Dhabi. I didn’t get
in; I found out about it pretty quickly. And I was so determined that if I couldn’t get in anywhere
at all, that would be fine; I’d stay in Kyrgyzstan and finish my studies in Kyrgyzstan; that
wouldn’t be a problem. So, in April 2014, I ran into the former head teacher at my school,
V.V., on the street in Bishkek. She was the main coordinator for V., and she told me about the
quota selection process, that it was still ongoing, and the deadline hadn’t passed yet. So, I
applied, my application was accepted, they invited me for an interview. I went to the interview,
it wasn’t difficult, and then a month later, somewhere around the end of June, I think, they
posted the results online, and I found myself on the list, that I’d received a state-funded place.
And since I thought, well, since it’s state-funded, everything is free, and the specialty seems to
be what I want, why not take a chance and go? Yes, of course, I had thoughts like, what if |
don’t like it, what if the weather isn’t right? Well, then I thought, if things just don’t go well in
Moscow — I don’t know, my health fails me, or I can’t cope with my studies — well, then I’ll
go back to Bishkek. And so, with things like that, I don’t know, that’s how it is, anyway. Auntie,
I’m like, okay, parents. They supported me, like, okay, go, and so that’s how I came to Moscow
for my first year.

Actually, I saw a stark contrast with my studies there. For example, while at S. [a university in
Kyrgyzstan], they could give me an A on my final grade because I was the class monitor, plus
I was a good student and had good attendance, at V., it was completely different. Every grade
was earned through sweat and blood. And I realized that at V., I learned how to study; that is,
all those assignments there were, like presentations, group work, all of it taught me how to
study. That wasn’t the case at S., and I don’t regret going to Moscow to study, but I wouldn’t
want to go through that experience again, repeat that experience, because it was too much, well,
it took a lot of effort. In terms of studies, it was challenging, a constant challenge. Yes, every
grade was earned through sweat and blood. Well, figuratively speaking. Of course, my group
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mates and I helped each other out, but that’s all there is to it. My first year in Moscow was
probably the best of all four. I won a grant for two trips to Europe at once, all paid. I thought,
wow, if I could go to Europe twice in my first year, well, I’ll probably have more to come. But,
unfortunately, no, I didn’t go anywhere to Europe after that. My second, third, and fourth years
were all without any trips. And my first year was generally going well, and then this moment
arose, somewhere in the second half of my first year, somewhere around February or March, I
went to some party in the dorm, to someone’s room. There were some classmates there, but
they were just strangers, not close friends. We were sitting there, chatting, and this Russian guy
from another group, but in my year, said something like, “Why are you foreigners coming here
on a quota? You're taking away our state-funded places, like from Russians, you’re cutting us
off.” And for some reason, his words stuck in my head so deeply that from that moment on, I
developed a complex about being a foreigner, about not having Slavic features, about everyone
I met in Moscow. They can see it right away on my face. Plus, there are a lot of labour migrants
from Kyrgyzstan in Moscow, and I really didn’t want to be associated with them. I wanted; I
don’t know... For passersby to somehow telepathically understand that I wasn’t a labour
migrant, but that [ had come to study, that I was a student. And inside, I really wanted to
separate myself from this group of labour migrants. And only towards the end of my fourth
year, when I had already submitted my final qualifying work [graduation thesis] and was
waiting for my defence, I remember leaving the dorm, walking to the tram stop, and finally,
some kind of inner feeling came over me that I could walk with a straight back and my head
held high. I realized that, damn, I’m about to graduate, and I ‘ll probably be more educated
than many of the people passing by. Or I’ll be more educated than just some people passing
by. That’s when I developed a sense of self-worth, or something. Before that, I constantly felt
like I wasn’t that valuable, like I was just so-so.

Part 2. Ethnic relations

Kyrgyz ethnic group

Well, yeah, before I left for Moscow for my first year, my dad told me something like, “Don’t
get caught up in the Kyrgyz culture, don’t try to spend all your time with the Kyrgyz, don’t
socialize, don’t try to spend all your time socializing with them, integrate, socialize with the
locals, with Russians, with Russians.” And for some reason, I’ve carried that message with me
over the past four years in Moscow. And what’s interesting is that I only socialized with Kyrgyz
who studied at V. For some reason, the Kyrgyz studying at V. seemed the most adequate to
me, the most, I don’t know, interesting, the most similar in education level, in interests, because
when I attended events held in Moscow for the Kyrgyz who live in Moscow, I somehow didn’t
feel comfortable, in my element. Things are just so hot with the Kyrgyz in V. I felt uneasy with
the Kyrgyz in Moscow, and even with the Kyrgyz students at other Moscow universities. I felt
like we were somehow different, like we had different interests.

It turns out that at that time The Kyrgyz in V. were like a guarantor, I don’t know, of quality,
or something. I do not know, they’re interesting people, they’re 100% adequate. And those
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from other universities... Well, by the way, I was somewhere in my third or fourth year, towards
the end of my stay in Moscow. I made a couple of friends who studied at M., and M. was right
next to my dorm. I met two Kyrgyz girls who were studying there. It turns out we kind of lived
close to each other because my dorm and university were in the same place. And my dorm was
right next to their campus, so to speak. So, I hung out with them, but one of them is my dad’s
friend’s daughter, and the other one somehow... I don’t remember how I met her. But I talked
to this friend’s daughter a lot more than the other one. With the other one, well, just like that.

Russian ethnic group

Yes, of course [I did]. Most of my classmates, fellow students, everyone at the university were
Russian, but I also had friends from Bashkiria, Tatarstan, Kalmykia, and Yakutia. There
weren’t many of them, but they were there. Well, I mean, my interactions with them were
mostly in the university context. Damn, that’s a good question, because... So, ethnic Russians...
Well ... It’s okay, yeah, I studied with them. For example, with me... There were classmates
and fellow students... So-so-so. Wait-wait. I felt quite normal. I’'m saying that, for example,
when I walked down the street, I felt insecure about my non-Russianness, my non-Slavicness.
At university, I tried to suppress this insecurity within myself, encouraging myself that, well,
come on. I ‘m at the university, everyone’s around. People who see me understand each other—
that everyone is smart, that everyone got here for a reason, that everyone has some kind of
intellectual background, that everyone is smart. And when I reminded myself of this, I felt
better. Oh, and there was also a Kyrgyz girl in my group.

It’s like, seeing her doing well in school, I understand that, well, damn, like, my classmates,
my fellow students, they won’t treat me badly or discriminate because of my nationality. We’re
all at the university, it’s an intellectual, good, safe environment. And, for example, I liked the
Muscovites in the group... Well, I don’t know, like, I heard this about them, that, like,
Muscovites... There’s this thing about Muscovites, they’re like, so open-minded, so open, so
simple. Like, in general, I found confirmation of these words when I saw my fellow
Muscovites. They were perfectly normal, living their own lives, doing their own things, going
to class, doing their homework, and giving presentations. And the Russians, who I had visiting
classmates, that was also good, well, like, also normal. Well, yeah, that’s basically it. The
conclusion is that at the university, since I kind of reminded myself, and I saw it, that the
environment is intellectual, safe, non-discriminatory, then people won’t emphasize the fact that
I’m not Slavic.

Part 3. Acculturation strategies

Kyrgyz culture

Kyrgyz culture while in Moscow? Ah, I need to sort of define for myself what culture is for
you, right? For example, When I was in my second or third year of study, an association of
Kyrgyzstanis appeared in the V. student club. A girl named A. became its chairperson, and she
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and her team started organizing events, and I attended them. Not all of them, but those that I
could, according to my schedule and workload, I attended. I remember there was an event, I
think it was on P.a big one, where this club is. I booked some concert hall, and there was a
whole host named N., there was a concert with quizzes and performances. And it was all
organized by the Kyrgyz student club. Then there were juices and souvenirs on the table, the
girls were dressed up. So I was at this event, I kind of participated, I think I was one of the
organizers, or something, like a volunteer, an organizer. But I went to these events, damn...
Well, not because I wanted to somehow water the Kyrgyz culture inside me so it wouldn’t dry
out, I don’t know. Well, because it’s fun, because my Kyrgyz friends will be there, the ones I
love, with whom I enjoy spending time, with whom I enjoy being after the event. Go to some
after-party or something. Well, that answers the question.

Yes, I just remembered one event. There’s no story behind it. I just remember going to another
event at this club. I was either late or... Oh, well, it was just like... Like, get-together, right?
They just booked some classroom with desks, a regular one, and there was tea, cookies,
chatting, and playing mafia. N. was there, and I remember talking to him, and then we did a
group at the end. picture. I remember this guy who came to these events, two years younger
than me, studying business informatics in my building. And, I don’t know, we just got along
so well. I even got really crushed on him, but at the same time, he communicates so well with
me, really listens to me, and is so respectful. Not even that he’s very friendly, but that’s all,
yeah. That’s it.

Were there any traditions that were important to me to observe? No, I don’t think there were
any that were particularly important to me. The only ones were when I was a freshman and a
third year. I went to D., to someone’s Kyrgyz apartment, and they were cooking plov there.
And we sat there, ate plov, then talked, sat, and then played mafia until the morning, until late
at night. For me, until the morning, because I live in the city, and the commuter trains don’t
start running until four in the morning or whatever. So, I stayed there until the morning. I was
very happy when these plov gatherings were organized; I went to them with great joy. But
when they stopped, when those who organized them finished and left, there were no more of
these gatherings. Of course, it was sad, but it was like, no more, no more, like, oh well, we’ll
move on.

Russian culture

Did I keep in touch with Russian culture? I mean, really, with Russian culture, right? For some
reason, the first thing that came to my mind right now was going to the theatre. For example,
in my second or third year, my dorm friends and I, some of them ethnic Russian girls, one of
them was Tatarka or Bashkir, I don’t remember how she identified herself, so a group of two,
three, four girls, we used to go to the Raikin Theatre about once a month. You show up there
about half an hour beforehand and buy a ticket for 100 rubles. We really got hooked on that;
we went and saw several plays. It was our big passion. Then they raised the prices, they made
it 300 rubles, and I stopped going. It was expensive, it really was expensive for me.
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I think I was definitely invited to pancakes once, on Maslenitsa. Yes, yes, yes. When It was
Maslenitsa, so we would say “Jesus is risen,” try Easter cake, pancakes, well, it was fun to go
to someone’s house for tea with these delicacies. For example, returning to the question of what
else from Russian culture I did besides theatres, I went to museums a little, that is, few you
could say yes. It seems like that’s it, but nothing comes to mind.

Language

Russian most of the time. With my family? What language was it with my family? Well, mostly
Russian, and then you mix in some Kyrgyz words, or say a sentence in Kyrgyz, or express a
thought in Kyrgyz. You speak. But mostly, it’s in Russian. At university, I definitely consumed
most of the content in Russian. All the posts on VKontakte, and all the videos on YouTube,
were mostly in Russian. Now, there’s more English, so I'm watching more English TV series
on Netflix. And posts on Facebook are in English, on LinkedIn in English. Yes, there’s more
English now.

Contact with family

I kept in touch with my family more often than I do now. When I lived in Moscow, I kept in
touch with Kyrgyzstan. With friends, with my parents, with my family. I kept in touch more
than I do now. Why did that happen? Well, I guess, firstly, it’s probably a matter of growing
up; I’m older now. Secondly, back then, I don’t know, maybe it was because my parents still
supported me financially, so I was in touch more often, but now they don’t provide for me
financially at all, so I’m less in touch. Maybe that’s the case. Even back then, when I lived in
Moscow, I visited Kyrgyzstan twice a year. That’s why I spend more time there with my
friends. I saw each other. And now I go once every two years. But I would like to go more
often , already once a year. I want to go, yes. Why else? Yes, that’s it. Age, and probably
financial. Yes, probably.

Part 4. Ethnic identity

Ethnic identity

Well, you and I have talked about this a lot, how I identify myself ethnically. For example, I
told you that I had this complex of not being Slavic, and because of that, this was the question:
“Iwonder if I look like a Kamika , or a Buryatka , or a Yakutka ?” I wondered, and I probably
wanted to be like them a little bit. Well, they are part of Russia, they are citizens of Russia, all
the people living in these republics. That’s why I had this thought. How I wish I could a little
bit, so that they would identify me with them externally . Here, I know it’s stupid, but here. For
example, when I’'m in Europe, I say what country I’'m from, and they associate me with that
country, automatically consider me Kyrgyz, that I have Kyrgyz ethnicity. But when I, let’s say,
return to Kyrgyzstan, I clearly see that I’'m not the typical Kyrgyz woman who... Well, there’s
a portrait of her, some kind of image of a typical Kyrgyz woman. Well, that’s when... I don’t
know... let’s say, closed clothes, not too much to expose parts of the body, for example. Not
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like you and I are now. Some kind of covering clothes, some, probably, conservative views on
family and marriage. Might be that by a certain age I should get married or have children. Or
this desire to have children, the desire to get married, the very presence of this desire. This is
the image of a typical Kyrgyz woman. Another image of a typical Kyrgyz woman. — it’s
wanting a man by your side, the desire to have a man by your side. To be able to cook, and
entertain relatives, and pour tea, and roll out dough, and make mango. And I realize that I
practically don’t fit into any of these points that I said. It’s, of course, strange that in my head
I associate being Kyrgyz with these things. It’s an interesting phenomenon. I just said it out
loud, it’s very interesting. Damn, it’s strange to say that a Kyrgyz woman is a set of such
attributes. Because, essentially, a Kyrgyz woman It could be anyone. She could behave any
way she wanted. But no, the puzzle still doesn’t fit.

I understand that because of my passport, because of my country of origin, I am associated
with being Kyrgyz, but when I am in Kyrgyzstan, looking at this set of attributes, I do not fit
into them, which means that it is as if [ am not quite Kyrgyz.

Elements of identity

Well, look, I don’t know why. I’m just saying the first thing that comes to mind right now, like
I’'m in a therapy session. For some reason, one of the signs of being a Kyrgyz is being
spontaneous. For example, I came to Bishkek and immersed myself in my Bishkek life. I was
sitting with my dad, and I saw him calling his friend and saying, “Oh, hi, there and back, there,
what are you doing now? Come on, in an hour or two.” “Come to my place, I'm here, like,
cooking pilaf.” That’s how it is. Well, I have that same thing too, you know, when an idea
comes, and then I want to call or text and say, like, “Hey, do you want to go out somewhere in
two or three hours, take a walk?” And I probably like it when other people can also be
spontaneous in the right situation. When it’s comfortable for me. Or , for example, when I
receive guests, whether I lived in a dorm, or now in an apartment, when I receive guests, for
example, I’'m cooking pilaf, I have this thing where I can’t calm down and sit down until I’'m
sure everyone has tea, that they have the right utensils, that there’s food on their plate, that all
the sweets are nearby . I don’t have that kind of relaxation. And I, how can I say, I notice this
in myself, and even my guests can say to me, like, come on, sit down, like, everything’s fine.
Or I notice it in others when I go to someone, to other guests, and not even to Kyrgyzstan, but,
for example, to D. from Azerbaijan, yes. Or to E, we We’re all already sitting there, eating
okroshka, and she’s still there in the kitchen making something for us. Yes, there are these
things about hospitality, when you receive guests and you, as the host, stand around longer than
everyone else and fiddle around with something.

The importance of identity

Is it important for people to know my ethnicity? I don’t think so. Because, for example, let’s
say you just asked me this question, right? I know people who care about people knowing
they’re Muslim, and not having pork on the table, for example. a person who eats pork. So, I
kind of... Yes. I don’t consider myself a religious believer, much less a religious practitioner,
so calling myself a Muslim has become a bit of a chore. Is it important for people to know that
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I’'m Kyrgyz, right? Well, I only say (where I’'m from) if the other person If he says where he’s
from, then I’ll say where I’'m from, just to give a similar introduction. Or if they ask me, then
I’ll say where I’'m from. But if no one says anything about my country or doesn’t ask, then I
won’t say anything.

The influence of identity

Yes, I think it might be something subconscious, but I think it definitely has an impact. There’s
this stereotype that Europeans, the Dutch, or Germans can be so cold in communication, while,
say, Latin Americans, or South Asians, or we, Central Asians, are more welcoming and
warmer. Although Americans are also considered welcoming people. Damn, how do you look
at it? I think so.

For example, in Moscow, because there were a lot of Kyrgyz labor migrants around, I felt like
the environment around me was quickly revealing who I was. It revealed me really quickly,
and I didn’t like that. My ethnicity was revealed more quickly, and it would soon cease to be a
mystery, yes, but in other places, it was as if I was incomprehensible. Perhaps the ethnicity
they assign to me, passersby, is a mistake; perhaps they think I’'m, I don’t know, from Korea
or Japan, for example, right? That’s because it made me uncomfortable, because there were a
lot of Kyrgyz around me, too, and they were labor immigrants , and in my head, that was
considered something... lower-class... less educated, because people came there to earn money
doing very hard work. I’m telling you what happened then, okay? I don’t want to seem like a
bad person. I’m just remembering how I thought about it then.

Part S. Future plans

I was thinking about exactly this same thing today. Well, it turns out I’'m moving to Kyrgyzstan
soon. It ‘s one of those European countries that issues citizenship the fastest. And, of course, I
haven’t yet fully written down why I need citizenship. I never thought I’d even think about it,
but today I did. What if] say, in a few years, when I get permanent residency somewhere in
Europe and have built up some financial security, I want to return to Kyrgyzstan. But then
again, [ understand that returning forever after burning all my bridges isn’t necessary. You can
just go there for a few months. I’m sure that after a few months, I could probably get fed up
and decide to go back to Europe. But the idea occurred to me that maybe in 10 years I’ll really
want to go to Kyrgyzstan, because I thought I’d never want to go back to Kyrgyzstan. But now,
after my trip to Bishkek, I understand that there is such a thing as parents getting older, that
they don’t get any younger every year, and when your parents are in the same city with you, it
turns out that for me, it’s probably some kind of element Peace, comfort even, that you can
come over, talk, chat, have something to eat . And it’s like I’m starting to understand why other
people miss their families when they live abroad. It’s starting to slowly dawn on me now. Why
is it so important for people to have family closer, or to have it be real. And so, the prospect of
me, God willing, moving and starting to work there, I’d already like to integrate more, more
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deeply, starting to learn the language and all that. I tell myself to be more mindful of what’s
important—making new friends. And not to neglect it.

--- End of the interview ---
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Appendix 24. Interview Transcript 10

Respondent: Participant 10

Interview conducted: 01 October 2023
Time: 1:01:34 min

Language: Russian

Yacrts 1. MurpanuoHHasi HCTOPHUS

310 6610 B 2016 Tomy, KaxkeTcs. S mepeexana paboTaTth, HO B MOEM cilyyae ObUIO Tak, YTO
MeHsI IPUHsITN Ha paboty B Kelpreizctane, B buiiikeke, s nmpomnia codeceioBanue, HO Kak Obl
W3HAYaIbHO 3HaJIa, 9TO MPoeKT B Poccuu, B MoCKkBe, 1 MHE CKa3alu, 4TO BOT COOMpaiTe BEemIH,
BbI IIPOIIUIH, BaM HY)KHO €XaTh y)Ke uepe3 Heneno B MockBy. Ha TOT MOMEHT s IpOCTO UCKaa
paboTy u, B mpUHIMIE, OblIa corjacHa. MHe XOTeJI0Ch MOCMOTPETh JIPYTYIO CTpaHy, ApyToi
ropoa. [TosTomy 51 He Opania BpeMeHH Ha pa3lyMbs, a IPOCTO Havyajia coOupaTh IEHbIU, BEIIH.
U OyxBanbHO Jake He HEeMeNto, a uepe3 3—4 nus g yxe Obi1a B Mockse. Cpasy B TOT e JACHb
s puexaina B opuc 1 Hayana paboTtath. B 001meit cosKHOCTH S MPOKUiIa MIeCTh JIET.

51 BoOO1IIe HUKOT/1a HE paccMaTpuBala nepeesa B Poccuto, B CTyieHYeCTBE U TaK Jlajee, IOTOM
ThI HAYMHACIIb UCKaTh pabOTy, ECTECTBEHHO, TeOE XOUETCS yeXaTh B APYTYIO CTPAHY, KHUTh B
Apyroil cTpaHe, MOpabOTaTh Kakoe-TO BpeMs, IOTOMY YTO BCE 3HAIOT, HAalpHMED,
HSKOHOMHUECKYIO cuTyanuio B KbIpreicrane, u BooOIie HalTH paboTy B LEJIOM CIIOXKHO, a
Jake KOrjaa Thl HaXOJWIIL padoTy, 3apadaThiBaTh XOPOIIHE JACHBIH, 4TOOBI 0OECIeYynBaTh
CEeMbIO M 3TO OYEHbB CI0XkHas [3a7a4a]. [loaTomy, ecTecTBEHHO, s XOTela MopadoTaTh B APYTon
CTpaHe, HO HUKOT/Ia B )KU3HU Y MEeHA He ObIJIO Takoro, yTo Obuia Hauenena Ha Mocksy. Korna
s y4uJach B YHUBEPCUTETE, Y HAC ObLI yPOK COLUAIBLHON TCUXOJIOTUU U MBI TaM MPOXOAUIIH
TEMy MUTpAIM{, KaK BOOOIIE B 1[EJIOM YyBCTBOBAJIM MUTPAHTHI U Tak Aajee. U s OMHIO, 4TO
3TO ObUI KaKOW-TO TOjA, Korga B MOCKBE OuY€Hb CHIBHO Pa3BUBAIUCH CKUHXEABI, OWiIH
MHOCTPAaHHBIX CTYJIEHTOB, BOOOIE MHOCTPAHIIEB, JIO/EH, KOTOphIe TaM paboTaroT. O4eHb
MHOT'0 ObLIO TAKUX HOBOCTEH. Sl MOMHIO, MBI 00CYKJIaJIX 3TO, U Sl IOMHIO, B TOT MOMEHT ObLiIa
HOBOCTb, YTO CKHMHXE/IbI IIBIPHYJIM HOKOM cTyAeHTa u3 FOAP. Ha TOT MOMEHT 111 MeHs 3TO
ObUla OYEHBb Kakas-TO CTpAIIHAs BEIlb, YTO BOOOILIE €CTh JIOAU, KOTOPBIE TAaK arpecCUBHO
MOTYT pearupoBaTh Ha HHOCTPAHIIEB U MOTYT YOUTH WJIM YTO-TO CHENIaTh, U30UTh. Y MEHs Ha
TOT MOMEHT KaKOW-TO CTpax MOsSBWICA. Y MEHS, KOHEYHO, ObUIO BOJHEHHE M3-3a 3TOro. Sl
AyMmana, 4to s OyAy JenaTh, €CIH BAPYT [U4TO-TO CIIYUMTCS ], HO MHE Ka)KETCsl, UTO s Imoexana
TyJla TOJBKO MOTOMY, YTO Yy MEHs ObLIa rapaHTHpOBaHHas paboTa, BCE O(UIMATLHO, U MHE B
ToM MaHe Obuto Jierdye. Ho ecnm Obl s moexama Obl Tyda, KaKk MHOTME MHUIPAHTBI U3
Keipreizcrana wim u3 TamkukucTaHa, TPOCTO MpUEXaTh M MCKaTh TaM paboTy, TO s HE
COIJIACHJIACh ObI, IOTOMY UTO CJIOKHOCTB JIaXKe HE B TOM, YTOOBI HAUTH pabOTy, a B OKPYKECHUU
U B TOM, KaK OTHOCSITCS K MUTpaHTaM. MHe kaxercsi, B Poccin Ha TOT MOMEHT BCE PaBHO XYyXKe
OTHOCWJIMCh K MUTPaHTaM, 4YeM, HannpuMmep, B EBporie. 4 He 3Hat0, KOHEUHO, B EBporne He xuna
U HE 3HaI0, Kak BooOmie B 1einoM TaMm oTHocsTcsa. Ho B Poccum Obuto Takoe Bpemsi, Koraa
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OUYEHb arpeCCUBHO [OTHOCWINCH], ¥ BCE ATO MPOIMAraHAMPOBAIIOCH, U 0€3 MpodieM MOTIH B
METpO M30MBATh JIOACH. B OCHOBHOM, KOHEUHO, U30MBAIM MY>KYUH, HO BCE K€, B3MJISIBI HA
WHOCTpaHIIEB, OCOOCHHO W3 cpenHedl As3um [Obutm HeraTtuBHBIE]. [loaTOMYy s HHKOTIA HE
paccmarpuBaia MoOCKBY, BOoOOIIEe HHU pa3y, HO TaK MOJYyYMUJIOCh, 4YTO S TIOJTy4YWsIa
NPeUIOKEHUE, XOpOolIee MPeUIoKEeHNe, U TaM Oblla TapaHTusi, 4To Thl Oynemnb paboTarh B
XOpOIIIEM MECTE, U MOATOMY S ITpUexara.

YacTthb 2. ITHHYECKHE OTHOLICHUSA

Kuipevizckas smuuueckas epynna

KoneuHo, s B3auMo/ieiicTBoBasIa ¢ KbIPrbI3aMu 110 padoTe, TO €CTh y HacC Ha paboTe ToxkKe ObUIH
KbIprbI3bl. [10TOM 51 X0quia Ha pa3Hble MEPOTIPHATHS, TaK KaK y MeHsl paboTa Takasi, YTO Mbl
MHOT/Ia ObIBAJIM CIIOHCOPAMHU KaKUX-TO MEPONPHUATHHA, M g OT JIMLIA KOMIIAHUHM XOJHJIa Ha
MEpPONPUATHS U 00IIaTIach ¢ pa3HBIMU JIIOJbMH. ECTeCTBEHHO, 3TO HE OBUIO TaK, YTO KaX (bl
JIeHb WJIXA BCETJa, HO B LIEJIOM, KOHEYHO, KOHTAKT C IPYTHMMH JII0bMHU 13 KbIprei3crana, naxe
¢ Y30ekucrana u ¢ Adpranucrana ObLI.

HopmansHo [oTHOCHnack]. Hy, okeil. Ho B 11e1oM MHe, eciii 4ecTHO, OBIBAJIO JKaJIKO JIFO/ICH,
MUTPAHTOB, UMEHHO TPYIOBBIX MUTPAHTOB, IIOTOMY YTO BOOOIIE B 11eJ0M paboTtaTth B Poccun
TsKenn0. B MocCkBe 04eHb TsKEIo, )KUTh B POCCUM OYEHB TSKEII0, IIOTOMY YTO TEMII KU3HU
TaKOM, YTO HYKHO TMOCTOSIHHO paboTaTh. Y 4YeJIOBEKa HET BPEMEHM Ha OTAbIX. (MHUTpaHTHI)
KHUBYT B OJIHOM KBapTHUpPE, B OAHOM KOMHATE [0 HECKOJIBKO JIFOJIEH. DTO TOKE OYEHb CHIIBHO
ObET 110 NCUXUKE, TOTOMY YTO ThI IPUXOIHIIE C TSHKEIOH paboThl, Uy TeOs JoMa HETY CBOETO
npoctpaHcTBa. [10TOM TsKENo ¢ TOKyMEHTaMu Beera. TsKello ¢ rocy1apCcTBOM B IIIAHE, YTO
JOKYMEHTHI JIeJlaellb, HO BCE PAaBHO MWJIMLUS Kakas-HUOYAb MOXKET Aokomartbkcs. [loaTomy
MHE Bcerjia ObUIO OYEHb Kajlb B II€JIOM MHUTPAHTOB, TPYAOBBIX MHUrpaHToB B Poccuu. Ho, ¢
JPYroi CTOPOHBI, OYEHb MHOTO MPUMEPOB, KOT/IA JIIOAU [10OMBAIOTCs ycrnexa]. ITo ke Bce
3aBUCUT OT BocmpusATus. To ecTh, HalpUMep, Thl MPUXOIHIIL TyAa paboTaTh M, €CIU Thl
MO3UTHUBHO K 3TOMY OTHOCHIIBCS M MPOCTO JeNIaclllb CBOIO paboTy, BO3BpaIlaeIIbesl JOMOU
WIN OTIPABISEIb ACHBI'M K POJUTEISIM WM JJOMOM CBOEH cembe, Hy U paboTaenib. MHOTO
MIPUMEPOB, KOTJa 5 BUEa, YTO JIFOM MOKYIaloT KBapTUPHI, ocTatoTcs. Kak Obl pa3 Ha pa3 MHe
MPUXOIUTCS, HO B OOJIBIIMHCTBE CIIy4aeB 3TO, KOHEUHO, MOJIO IbIe JIoAu. MHe BCE BpeMs ObLIIO
KAJIKO JII0JIel, KOTOpBIE IOCINE IIKOJIBI MpHUEXald Yy4uThCs, padoraTh. B muiane paloTsl,
KOHEYHO, XOPOILI0, YTO OHU MpHUEXaIU padoTaTh, TaM Ha POJAMHE HET paboThl, XOTh TaK OyIyT
paboTtaTh, HO X04YeTcsl, YTOOBI OHU YUHIIUCH, @ BMECTO 3TOI'0 OHU pabOTaroT TSKETYIo padoTy,
3TO TOXKE€ OYeHb IUI0X0. Hy BOT Takme 4yBCTBa BBI3BIBAIM KBIPTHI3blL, HY M IUIIOC OBIBAIU
arpecCUBHBIC KBIPIBI3bI, IIAPHHM, KOTOPbIE HE OYEHb XOPOLIO OTHOCWIMCH K JEBYIIKaM,
KOTOpBIE [BCTpedaroTcs| ¢ nHOcTpaHiaMu. OHU JyMaroT, 4YTO OHU UMEIOT IIPaBO BMELINBATHCS
B MX XHM3HH. Sl HE 3HaK, K MECTy JIM 3TO, HO 3TO BOOOIIE B IEJIOM PUCYIOT KapTHUHKY
KBIPTBI3CKUX MapHEll B Ipyrux cTpaHax, He ToJbko B Poccun. BoT HenaBHO, korna s Oblia B
Typuuwu, st co cBOUM napHeM OblIa B METPO, M OH MHE TOBOPUT, CMOTPH, 3TO, KaxeTcs [pedsTa]
13 TBOEH POJUHBL. A sl CMOTpIO, TaM IapeHb CTOUT, TPOE KBIPTBI3CKUX MApHEH, s cKa3aia, Hy
OK€Ml, 1aAHO. A TapeHb YyTb-4yTh 3HA€T PYCCKU, OH HayaJl C HUMHU Pa3roBapuBaTh THUIIA, BbI
n3 bumkeka u 1. 1. Hy xak OblI s Takas, 31pacbTe, 37pachTe, g1 Toxe u3 bumkeka. U onun u3
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HUX Havall arpeCCUBHO TOBOPHTH, MOJI, KTO 3TO, Y Bac €CTh Opar, a pOJUTENIN 3HAIOT, YTO BBI C
HuM? U TBI mMOHUMAEIIb, YTO 3TH pedATa, OHM JaKe MIIAJIIEe MEHS, BHIHO, 9YTO UM 10 20 ¢
YEM-TO JIET, HO OHHU JyMalOT, YTO OHU UMEIOT MPABO BMEILIMBATHCS B UYKYIO KU3Hb, TOBOPUT,
JUKTOBAaTh CBOM IpaBWJjIa, YTO HEJb3s C MHOCTpaHUAMHU [BCTpeYaThCsi|, a YTO Thl HE C
KbIpre3oM. To ke camoe B Poccun. Co MHOI Takoro He OBLIO0, HO I BCE BpPEeMsi, KOT/1a ObLiia ¢
KOJJIETaMH, Y MEHSI ObUTH KOJUIETH U y30€KH, W TAJKUKHU, U PyCCKUE, U JIPY3bsl PYCCKUE, U
Korja si ¢ HUMHU XOJWJa U B METPO CIycKanach, s BUJENAa KAaKOro-TO MapHs, KOTOPBII
arpecCMBHO CMOTpEJ B Hally CTOpPOHY. MHe Bcerjna CTaHOBHJIOCH OYEHb HEKOM(OPTHO,
MIOTOMY YTO, 3Hasl OTHOILIEHHE HAIIINX MapHeH, TeOe CTaHOBUTCS TU10X0. S OyKBalbHO 00sIach.
Ecam vectHo, Korja 1uia, Korjaa Bujeiaa Kakoro-To MapHs Halllero, s cTapajiach MeperuTy Ha
IpyTyIo cTOpoHy. ThI B Ipyroii CTpaHe, U BMECTO TOTO, YTOOBI YYBCTBOBATH KAKYIO-TO OMOPY
OT CBOMX Thl YyBCTBYEIIb KAKyIO-TO OMACHOCTb, U MO3TOMY C ATOW CTOPOHBI OYEHH ILJIOXO.
Ecnu dectHO, B MUTpAIMIO TOMANAIOT JIFOJIW, 3TO HE TO, YTOOBI KaKOE-TO YMEHBIIICHHE,
MPEyMEHBIICHHE, KOTOPhIE HE MOTYYIINA KaKoe-TO 00pa3oBaHue, U TIOITOMY OHU TyMAarOT, 4YTO
OHH MOTYT YTO-TO TOBOPHUTH WJIH KaK-TO OTHOCUTKCS K JIOASM (ompeaeneHHbIM o0pa3om). B
3TOM IUTaHE MHE HE HPaBHJIOCh. MHE HE HPAaBWJIOCH, S HE XOTela KOHTAKTUPOBATh C KAKUMHU-
TO HMapHIMHU.

Pycckas smuuueckas epynna

Ha, 6bputn 1py3bst. To €CTh 3TO He TaKkue MPSM CHIBHO OJU3KKUE OTHOLICHUS, HO ObUIN PY3bsl.
KoneuHo, 3a mecTh JEeT Thl Ky/1a-TO XOIUIIb, 3HAKOMMILILCS, HA KypChl KAaKUEe-TO U TaK JaJiee.
Y MeHst OblTH 3HAaKOMBIE H Ipy3bs. COBEPIICHHO XOpOIllee OTHOLICHHE (K PYCCKUM) U3-3a TOTO,
YTO B JIIOOOM CiTydae HaMm Jierdye, MOTOMY 4TO MbI 3HaeM S3bIK, U BOOOIIE B 11€JI0OM MBI KaK Obl
pOCIH B TAKOM KyJIbTYpE, UTO TaM HAIOJOBUHY PYCCKUMH, HAIIOJOBUHY KbIPTBI3CKUH (SI3BIK), U
MO3TOMY €CTh MOHMMaHue Apyr Apyra. Hy kak-To He ObUIO HHUKaKuX MpoOieM, Jake HE B
IUIaHE SI3bIKA, a IOBEJIEHUS, IOTOMY UTO YTO-TO CX0XKE€, KyJIbTypa U T. . MHe faxe Hao0opoT,
s jierde ObLI0, HAlpUMEp, C HUMH (C PYCCKUMH) OOIIATHCS, HEXKEIH, HAPUMEp, C TypKaMHu.
Tam s1 IOHMMAar0, YTO HECMOTPS Ha TO, YTO MBI TIOPKOSI3BIYHBIN HAPO, BCE PABHO €CTh YTO-TO,
YTO MHE HE HPaBUTCS WM 51 HE MOHMUMal0 BooOmie. M B 3TOM miiaHe, ¢ pyCCKUMH y Hac ObL1a
UACHTUYHOCTH Kakasi-To (o0mas). Hy, MoxeT ObITh, IOTOMY 4TO MBI C IETCTBA YUTAIH OJIHU U
T€ )K€ KHUTH, CMOTPEIH OIHMU U Te K€ MYJbTHKH, OIHU M Te ke (puiabmbl. Thl MOXeIIb
pasroBapuBaTh W IOHMMAThb Jpyr Jpyra, LIYyTKM KakUe-TO IIOHUMAaTh, YTO-TO U3
“BpUIITMAHTOBOM PYKH™ CKaXyT, Thl YK€ MoliMelb, 1a? M Tam y Hac oOiiue rnpas3aHuKd, Mbl
npasaHyeM HoBblil rof. OTO k€ MAEHTUYHOCTh KYJIBTYPBI, M Thl IPEKPACHO APYIYIO PYKY
MOMMeEIlIb, HO ThI B APYTYIO KyJbTYpPYy HOMAJENIb, HAIPUMED, B TYPELKYIO, Thl HE IOHUMAEIIb
KaKHe-TO KHUTH, KOTOPbIE BOOOIIE B KHU3HHU HE CIBIIIAT U T. 1., U B 3TOM IIJIaHE C PYCCKUMH,
HY KakK OBl 3TO sl CpaBHMBAs ceifuac MOHUMAI0, HACKOJIBKO MBI OJIM3KU.

PasHoe [oTHOIIEHKE], TOTOMY YTO JIIOAM pa3Hble, MockBa Ooubliast, pyCCKHe TOXe pa3HbIE,
npUe3kKue, He TPUe3KHe, 3a IECTh JIET ObIJI0O OYeHbh MHOTO CHUTYallMid, KOT1a, HalpuMep, Thl
YyBCTBYEIIb XOPOIINE, TO3UTUBHBIC BEIM, TOTOM MHOT/A, OBIBAIOT, HETaTHUBHbIEC, UyBCTBA Y
TeOst mosiBisitoTcs. Ho 4 He crankuBanach ¢ CHTyalMsMH, KOTJa, HallpuMep, MEHs KaK-TO
IIPUHMIKAJIM, HO B JIFOOOM Cilydae sl 4yBCTBOBaJIA B3IJIAAbl. EcTecTBEHHO, UTO 5 uyxkas. S kak-
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TO TOKE€ TOBOPWIA, YTO BCE PAaBHO Thl YyBCTBYEIIb, YTO Thl 4uyxkas. MHe Kaxkercs, naxe
HE3aBUCHUMOCTh OT Poccuu mim Kakasi-To pyrasi CTpaHa, Thl OyJIelllb 3TO YyBCTBOBaTh. Eciu
THI HE B CBOEH CcTpaHe, Thl OyJIellb B IpYroi CTpaHe 4yBCTBOBATh ceOs uyxoi. Kaxercs, He
3HAI0, TOJJaMH HYXHO JKUTb, YTOOBI HE UyBCTBOBATH, YTO ThI Uy’Kasi. A Tak, B LIEJIOM, 5 [TOHSJIA,
YTO MOJIOJEXb OYEHb XOPOLIO OTHOCHUTCA [K ApyruM]. Mosoble 1101, KOTOpbIEe NOIy4YaroT
o0pa3zoBaHue, MOIYYUIH HOPMaIIbHOE 00pa30BaHKe, BOCIIUTAHUE U TaK Jajiee, OHU MIPEKPACHO
MOHUMAIOT U OTHOCATCS K Tebe MPOCTO KaK K YEJIOBEKY, a He KaK K MUTpaHTKe u3 CpeaHen
Azun. To ecTh HET TAKOTO OMpEEICHHS, Thl O0IIAeILCS Ha OHON BosHE. briBamu moau, B
OCHOBHOM TOXXHUJIbIE, KOTOpbIe yxke nmoxwin B Coserckom Corose, rae BooOIIe Bce ObLIO
OJHON CTpaHOM, B OOJBIIMHCTBE CIy4aeB OT HUX Thl UYBCTBYEIIb KaKylO-TO HEMPUSA3Hb. Y
MeHsI ObUT TAKOW MOMEHT B Havalie, s CIIpOCHIIa KaKyto-To 6a0yIIKy, OHa TOCMOTpEIa Ha MEHS
Y HE OTBETHJIA. DTO TOXKE TAKOE OTHOILIEHHE, YTO ThI KTO TaKast, YTOOBI 51 CITyCTHIIACh J0 TBOETO
ypOBHs, 4TOOBI TeO€ OTBeUaTh. Takue MOMEHTHI ObIBAJIM, HO 3TO B OCHOBHOM TOXHJIBIE JIFOJTH.
A Tak A MOEro BO3pacTa, 4YyTh CTaplle, OHM HUKOIZla HE TMPOSBISUIA HUKAKOU
muckpuMuHanvu. Ho 31o, ckopee Bcero, mOTOMy 4TO s Takas, TO €CThb sl MOT'Y OTBETHUTb, 5
3HAIO S3BIK U B MIPUHLUIIE 5 ce0s1 TOXKE HOPMAJIBHO Bey B OOIIECTBEHHBIX MECTAX, YTOOBI JI0
MEHsI HE JOKamnblBAIMCh. HO s BUXKY, 4TO MHOIO TPYJOBBIX MUIPAHTOB, KOTOPBHIE HE 3HAIOT
S3bIK WJIM YTO-TO, OHM BCE PABHO YYBCTBYIOT 3Ty AUCKPUMHUHALIMIO CO CTOPOHBI MECTHBIX
xKuTeNned. ITo yyBcTByeTcs. OHM CMOTPST Ha HUX C BBICOKA, KaK ObI MBI TYT )KMBEM, a BBI
npunuy paboTats Ha Hac. Takoe omrynieHue ectb. To4HO.

Yacrs 3. CTpaTeruu aKKyJIbTypauuu

Kuipevizckas kyromypa

A nymaro, uto 1a (moaneprkuBaia CBA3b), IOTOMY UTO B IIEJIOM MBI XK€ KUJIM B KbIPIbI3CKON
KylabType. S Kuia B KBapTHpe € COCEIKOM, KoTtopoil 50 ser, Xodelmb HE XO4Yelllb,
MOJICP)KUBATH KYJIBTYPY KBIPIBI3CKYIO T€Oe HYKHO. B maHe Tam roToBUTH CBOIO €1y, IIOB,
OembapMak U Tak jajuee, 3To K€ TOXKE KyJIbTypa, TO, YTO Thl TOTOBUIIIb. PazroBapuBanu BpeMs
OT BPEMEHHU Ha KbIPIBI3CKOM, TO €CTh HE BCET/A, HO BCE PAaBHO B PEYM KbIPIBI3CKUH SA3BIK
(mpucytctBoBai). M3-3a TOro, 4ro y Hac KOMIIaHUS Takas, YTO y Hac TaM B OCHOBHOM
paboTaroT KBIPTBI3bI, Y30€KH U TaJKUKH, TO MBI IPAa3IHOBAIHN Kakue-To npa3aHuku: Hoopys,
Kypman-Ait win Opo3o-AiT, Mbl 3TO Bc€ mpasaHoBayiu. [lo3ToMy, KyIabTypy, KOHEUHO,
nojaepxuBain. He 3Hato, He Tak YTOOBI 1 TaM XOJWJIa HA YPOKH BBIIIMBAHUS WJIH, HE 3HAIO,
KOMY3a, HO TMOJIJEpPKHBATh B TAaKOM OBITOBOM CMBICJIE, KOHEYHO, MBI IOJICPKUBAIIH.

Pycckas kynomypa

C pycckoii kynsTypoii? Hy, HaBepHOE, N3-3a TOTO, 4TO y MEHS OBLIIN 3HAKOMBIE, TO €CTh C HUMU
o0Ianacey, XoAujaa B TeaTp, HampUMep. DTO TOKE Kak ObI pyccKasi KyJbTypa, B OKPYKEHUH, B
mobom ciydae. Kakue-to mpasnuuku, MaciieHunia, Ha yIuIile BCSKHE MEPOIPHSITHS, TOXE
y4dacTByellb. TO €CTh Thl HE caMa KpacCHUILb sila, HO BCE PABHO Thl BUJMIIb, YYAaCTBYEIIb B

343



3THUX MpPa3IHUKAX, OOIIACIIHCS ¢ HOCUTEISIMU 3TOM KyIbTypbl. Tonbko Tak. Kak Obl, OnsiTh-
Taky, 5 37€Ch HE XOAWIAa HE y4MJIach HA rapMouke urpars. Ho, B mienom, s, ecnu 4ecTHo,
3aMeTHJIa, YTO Yy MEHs OBIJI0O OYeHb MHOTO KOHTEHTa Ha pycckoM. To ecTh Kak Obl U B
KbIprei3ctane y MeHs MHOTO OBIJIO KOHTEHTA HA PYCCKOM, HO B MOCKBE y MEHSI KOHTEHT CBSI3aH
¢ Poccueii, To ecTh 3TO nepenayuu, 610repsl BCe pOCCUHCKUE, M BOT 3T XKHU3Hb MOJHOCTHIO B
3ToM Bakyyme Poccun: kakue-to HOBocTH U3 [Iutepa, o TOM, 4TO 3UMOIi TaM He yOUpaloT, a B
MockBe youparoT, U Thl 00CyXaaems 3To. Mnu s He 3Halo, MOJIMTUKA, TO €CTh Thl 3HACIIb
KAaKUX-TO IOJUTUKOB UJIU )KyPHAIUCTOB pOocCUNCKUX. [I0TOM moaKacTsl, 1 O4EHb MHOI'O 3HAIO
IIOAKACTEPOB, KOTOpBIE U3 POCCUH, HEKOTOPBIX JaXe BUIENA HA YIIMIIE, 3HAKOMUIIACh C HUMU.
W 1Bl Kak OBL..BOT Yy MeHS HE ObLJIO BOOOIIE KOHTEHTa Ha KbIPrbI3cKoM. [lake He Ha
KBIPT'BI3CKOM, @ KBIPTBI3CTAHCKOTO KOHTEHTa y MeHs He Obu10. To ecTh g Obliia moanucaHa Ha
MOMX 3HaKOMBIX, Ha KaKHe-TO U3JJaHus, HalpuMep Tuna A3aTThIKa U Tak Jajiee, HO B LEJIOM S
He ObuIa TaM, HE JKWJIa COIMAIbHO-TIOJIMTHYECKON Kn3HbI0 KbIprei3crana, st OoJblie xuia
COLMAJIbHO-TIOJIMTUYECKOM KU3HbIO Poccuu, Tem, uto nenaer Ilytun, HaBanbHblii, cMOTpena
KaKue-To ero nepenayu u3 Poccun. Bot 310 TOXKE KyJIBTypa pOCCUICKAsL.

Pycckue mpaduuuu

51 He 3HA, HABEPHOE, HET TAKOTO, IOTOMY YTO MBI JK€ M TaK 3]IeCh JKMBEM, HY Kak Obl, C
PYCCKHMH, 51 HE 3HAIO, YTO sl XOTena Obl MepeHsITh B HUX. [IpeAnpuuMInBOCTh, MOKET OBITh.
Hy »T0 motomy, uTto, MHe Kaxercs, Mocksa...B MockBe BCE o4eHb OBICTPO, U BCE YTO-TO
nenatot. Kakoit-ro Temmn xu3HU [ObICTpHIii], 1a? To ecTh kak OyATO eciiu HHYero He Oyaenb
nenarb, Thl IPOCTO Oyjemib rojonats. M mosaTomy MHe Kazanoch, 4To B KbIprei3ctane Bce
TaKue JICHUBBIE, JIEkKAT, HUUETO HE JENIaloT, BCE Tak MeajeHHO. A B MocCKBe Ka3alloCh, 4TO
*u3Hb [Teder]. Ho »To ke He u3-3a TOro, 4yTo 3TO, THUMNA, POCCUSIHE. DTO K€ METranoJiuc, Tam
KUBET TOPUTa JIFOACH, B TOM YHCIIE U HAIIIM MUTPAHTBI, KOTOPBIC JHSIMH U HOYaMU pabOTaloT.
4 Tak gymaro, 4To B bHIIKEKe TOKE 0YEHb MHOTO JIFOACH, KOTOPBIE NPEAIPUMMYKBLIE U HE
neHuBble. B m060M ciyyae, TeMIn KU3HHU IpYroil, TeMn Ku3Hu ObIcTpbii. S korna B buikek
Mpue3kana Ha KaHUKYJIbl, OTIIYCK, MHE BCE BpEMS Ka3aJloCh, YTO 3[€Ch BCE TaK MEIJIEHHO:
Mo4YeMy HET TeMIIa, MOYeMYy JIOJU TaK MEIJIEHHO XOJST, TaK MEMJICHHO TOBOPST, MOYEMY
HACJTKIAIOTCS JKM3HBIO, BOOOIIE >KM3HBIO HENb3sl HAaclaXaaThes, Hamo pabdorare. Ho s
MMOHUMAL0, YTO 3TO TOKE HEMPABHIIBHO, y KaXJOr0 €CTh CBOM 3Tam. A Tak, s HE 3HaI0, MHE
MIPSIM B TOJIOBY HE IPUXOJIUT, UTO S XOTEJa ObI IEPEHSTh.

Kuipevizckue mpaouyuu

Hy ne 3Haro, nomorip, B3aMMONIOMOIIb, CKOpee Bcero. B MockBe, kKaxeTcs, KaxXAblid caM I0
cebe. MnauBuayanu3m Takoil. To ecTh TaM HET TaKOTO, YTO KTO-TO Tebe OyaeT /st Te0s 9To-
To Oymer Aenath, Na, BpeMsl CBO€ TpaTUTh. MHeE Kaszaloch, YTO HET TakKoro. Twl JOIKEH
BBEDKHBATh caM 1o ceOe. Ecnu xakas-To cuTyamusi MpOU30UIET, Thl TOJDKEH BBDKHUBATh. A B
Keipreicrane, Hy u BooOIlle B Hallel KyJIbType BCErjia €CTh POJCTBEHHUKH, BCET/a €CTh
Ipy3bs, BCETA €CTh KTO-TO, KTO TeOe pearbHO MOXKeT. Y Hac oOIecTBo Takoe. EcTh mimtockl
U MUHYCBI 3TOr0. Ho, ¢ Apyroii CTOpoHBI, KOTJla B TAKOM OOIIECTBE, KOT/la CUJIIBHO JIPYT C
JPYTOM BOT TaK CBSI3aHbI, €CJIM YEJIOBEK MOMAIaeT B KAKyI0-TO IUIOXYIO CUTYAIIUIO, TO IIOMOIIb
Bcerjga OyJaeT B TakOM OOILECTBE, TO €CTh T€OS HUKTO HE OCTaBHT OJHOTO C ATOH Oemoil.

344



HagepHoe, BOT 3TOro, TO €CTh KaKOH-TO QyIIEBHOM TEIUIOTHI, HaBepHOE, [HET B Mockae]. To
ecTb B MOCKBE Ka)XeTcsl, 4TO KaXKAbI 3aHAT CBOMM JEJIOM, HETy Iyl Kak Oyaro Obl, 1a, BOT
Takoe olLlylleHue. A y Hac BOT BCE paBHO €CTh 3TO. MOKET IPOCTO MOTOMY, YTO TOpPOJ
OONIBLION, KamUTaJIM3M M TaK Jajnee, TO eCThb KakK Obl KaXIblii caM Kak pa3 XO4eT XKHTb,
BbDKMBaTh. C ONHOW CTOPOHBI, 3TO BCE HMHIMBUAYAIbHO, B KAaKOM-TO COOOIIECTBE ThI
OKa3bIBaCIIbCs M Kakoe y TeOs oKpykeHHe. MHe MHOrJa KaKeTCsl, YTO OHHU JIaXKe CBOETO
POIUTENS MOTYT OPOCHUTD WM POJUTENH, HA00OPOT, JETe MOTYT OPOCHUTH H TaK Janee. ITo
HOpPMAaJIbHO, 3TO HOpMa XKM3HU. CiuimkoM MHAMBHAYyallbHOE Bece. Ho 310, MHE KaxkeTcs, U B
EBporne Tak. Ho B 11e110M y Hac ke Takoro Hety. CBsa3aHHbIE, 1a [Mbl], CBSI3U OUEHb KPETIKUE.

Cesi3u ¢ pooHbiMuU

Ha, koneuHo. Hy kak Obl ¥ y MEHsI Mama 3/1eCh ObLIa U CECTpa, 51 C HUIMU MTOCTOSIHHO OblIa Ha
CBSI3U. Y MEHS ApY3bsl, KOHEUHO €, B OCHOBHOM B Pa3HBIX CTpaHax, TO €cTb U B EBporie u Tak
nanee. Ho g1 ¢ HuMu co BcemMu mnojzepxuBana cBsi3b. Korjga mpuesxaina, BCeraa co BCEMU
CTapajlach yCIIETb BCTpeTUThCA. B MoOCKBe He KaKIblil J€Hb, KOHEYHO, HO pa3roBapuBala,
of1anack, MepenuchiBagach, TO €CTh HE ObLIO TAKOTO, YTO MPEpBaa CBA3b CO BCEMH.

H3zwik

Hy, xoneuHo, Ha padore y menst 100% Ha pycckoMm [Bce], TO €CTh Ha pyCCKHM KOHTEHT. JJoma
s TOBOPIO HA PYCCKOM M Ha KBIPIbI3CKOM. TO €CTh Ha KbIPrbI3cKOM ¢ mMamMou. Ilotom s
pasroBapuBajia Ha TYPELKOM JOJr0oe BpeMs, IMOTOMY UYTO Y MEHs ObLI MapeHb, MO3ITOMY
OO0JIBLIYIO YaCTh 5 MPOBOAMIA B TypIiHH, st TOBOPHIIA HA TYpELIKOM MHOT0. BoT, celiuac y MeHs
KOHTEHT OOJIbIIIe aHTTIMHCKUM, S XO4y MPOCTO y’KE KaK-TO 3aHATHCS aHTJIMHCKUM M CTaparoCh
Ha aHTJUIICKOM BCE 4HMTaTh, cMOTpeTh. Ho B mo0OM cilydae, MHE Ka)KeTCs, PyCCKHUH, aa
[raBHBI]. Ha KBIprbI3cKOM TOXE €CTh KOHTEHT, €CIU CKa3aTh IIPO COLMAJIbHBIE CETH WU
KaKHe-TO IPOTrpaMMBI, Ha KBIPIBI3CKOM TOXKE €CTh, HO UX MaJIO Ha CaMOM Jelie. Sl BOT, KCTaTy,
CTaparoCch CMOTPETh, HO MPOCTO HET Ha CaMoOM JieJie BpeMeHHU Ha Bc€ 3To. Thl Ha pabote Bcé
BpeMs Ha pycckoM. KoHeuHo, cpey KoJier MOXellb O0IAaThCsl Ha KbIPTBI3CKOM U TakK Jalee,
HO UIMEHHO BCE, UTO CBsI3aHO ¢ paboToH, y Hac Ha pycckoM. [lomydaercs, mouru 8 yacoB B CBOE
BpeMs Thl Ha pyCCKOM o01maeribes. JloMa pazroBaprBaeiib Ha KbIPTbI3CKOM, Ha PyCCKOM U Tak
nanee, HO OOJIbILE HAa KBIPIBI3CKOM. B I1aHe KOHTEHTa B COLMAIBHBIX CETAX MM TaM TO, YTO
THI CMOTPHIIb B I0TYO€ U Tak Jajee, 3TO y MEHs ceifyac Ha pycCKOM M Ha aHIJIMHCKOM. Y Hac
€CThb COTPYJHMKHU, KOTOpBIE I'OBOPAT Ha KBIPIBI3CKOM, IOaydaercsa. M3-3a Toro, 4ro y Hac
MHTEpHALMOHATIbHAS KOMIIAHUS, TO €CTh y Hac O(PHUIMANBHBINA A3bIK PYCCKUH, TOTOMY UYTO Y
HAC €CTb 1 Y30€KH, U KBIPTBI3bI, U TAJDKUKH, U PYCCKHUE, U YEUEHIIbI, U OanKaphbl, U 1areCTaHIIbI,
U BCEX OOBEAMHSAET TOJNBKO OJIWH S3BIK — pycckuil. Eciam s ¢ HUMH Oyay roBOpUTH Ha
KBIPIBI3CKOM, OHM IIPOCTO MEHS HE IOKWMYT, IIO3TOMY MBI T'OBOpUM Ha pycckoM. Ho ¢
KOJUIETaMH, KOTOPBIE TaM KBIPIBI3CKUH IIOHMMAIOT U 3HAIOT, Mbl FOBOPUIIM MEXKIY CIIOB,
[IEPErOBAPUBAJINCH HA KBIPTBI3CKOM. Sl KMa ¢ CcOCeKOM, TOXKE KoJulera, KOTopas 3HaeT
KBIPTBI3CKUHN, U MBI C HEW TOBOPUIIM Ha KBIPTBI3CKOM. M3-3a TOT0, 4TO Y MEHs 0a3a KbIprbI3cKast
OYEHb XOpolIas, TO €CTh 5 KUJIa TaM, Y MEHS B CEMbE BCE PAa3rOBAPUBAIIA HA KBIPTBI3CKOM,
ellle TUTIOC S TaM Ha KBIPTBI3CKOM 00ydYaliach, XOUIa Ha OJMMITHAAbI, Y MeHs 06a3a xopouias.
B 3TOM 11ane MOXKeT, 3HaYHT, 4TO 5 He 3a0blIa KBIPTBI3CKHI HECMOTPS Ha TO, YTO 5 OOJIBIIYIO
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YacTh CBOCH JKM3HM TOBOPIO HAa PYCCKOM, B TOT K€ MOMEHT s Mory 0Oe3 mpoOiem
NEPEKIIIOYUTHCS Ha KBIPIBI3CKUN U 0e3 mpo0iieM MOTy MOHSTh U MHCaTh, U YuTaTh. Ha kakom
a3bIke g qymaro? Ha Tom 1 Ha TOM.

Yacthb 4. DTHHYECKAA HACHTUYHOCTDL

Omuuyeckas u0eHmu4HoOCnb

ITo manmonansHOoCTH KBIPrEI3. Ha 100% onpenensito ceds kak KbIprbl3. BHenHuii Bug, s3bIK,
CTpaHa, T€ Thl pOAWIAch. MHE KaKeTCsl, 3TO OIPENEIEHUE TOT0, KTO Thl €CTh, KYJIbTypa, B
KOTOPYIO Thbl NPUACPKUBACIIbCA, €1a, KOTOPYIO Thl Kyllaelb, paca. KoHeyHo, B nepByro
ouepellb 3TO S3bIK U CTpaHa, IIE€ Thl poAMIach, MHE KaxXeTcs, M KyiabTypa. Ilotomy uro
BHEILIHUI BUJ y a3UaTOB B LIEJIOM M Y Ka3aXOB [[IOXO0XMUil], OHU ToKe Takue xke. M, KoHeuHo,
JeTaIbHO €CJIM TMOCMOTPETh, MOXKHO Oe3 mpolieM OmpeaenuTb, YTO Thl Ka3aX MM YTO Thl
KBIPTbI3Ka, Ka3alllka WK TaM, He 3Hal0, KUTAassHKA WIM KOPEsTHKA, HO B I[EJIOM MBI BCE KaK Obl
aszuatbl. Ho eciin omnpenessiTb UMEHHO IO IPYTHM aclieKTaM, TO MHE Ka)KeTcsi O0JIbIIIe BCETo,
KOHEYHO, 3TO S3bIK, KYJIbTYpa, KOTOPYIO IPUIEP/KUBACIILCS, CTPAHA, TIE Thl POAUIIACH, I/I€ ThI
KUBEIIb WINM KaKyl0 CTpaHy cuMTaellb poguHoi. PonmHoil s cumtaro Keipreizcran. S 3nech
’KUBY, 5 371eCh poaunack. Jlaxe ecinu g Oyay *UTh B JPYroil cTpaHe, TO B JIOOOM cilydae s
Oyny ce0st nneHTU(UIUPOBATh KaK KbIPTbI3Ka.

Dnemenmuvl UOECHMUYHOCIU

He 3Hato, Tpaguium s He MOTY cKa3aTh, UTO 51 Obl XOTeJa ObI BCE COXPaHUTh, IPUICPKUBATHCS
U TaK Jajee, IOTOMYy 4YTO €CTh TPAJMLIMM, KOTOPbIE XOPOILIWE, U €CTh TPAJULHUU, KOTOPBIE
BOOOIIIE HE TOHMMAIO 3a4eéM OHHU BooOIIe ecTh. [loaToMy A MEHs, HABEPHOE, ITO TOJIBKO
A3BIK, KYJIbTYpPa, My3bIKa, TaHIIbl. Eciiu OBl 51 yMerna Obl uTpaTh HA HHCTPYMEHTaX, Kak Obl g Ha
HUX HE YMEIO UIpaTh, HO B JIIOOOM CiIydae, KOT/Ia 5 CIBIITY 3BYKH KOMY3a, 3TO COBCEM JIpyTrHe
ourynieHus. OcoOeHHO ecliu Thl HE B CBOCH CTpaHe, 3TO peaibHO... S BpeMs OT BpeMEHHU
CTaBWJIA B HAYIIIHUKAX, CIIyIIaja KaK KOMYy3 UTPA€T WJIU [IECHU Ha KBIPTBI3CKOM. DTO BCE paBHO
BBI3BIBACT OYEHb TEIUIbIC IIPUATHBIE OILIYLICHUS BHYTPH, YyBCTBO IIPUHAJUICKHOCTH.
HecmoTpss Ha TO, 4TO THI HE sIBiselIbCA (PAaHATOM KBIPTBI3CKOM MY3BIKH, KBIPTHI3CKOU
KYJIBTYPBI, Thl HE XOJUIIIb HA BCE KOHLIEPTHI, HE KaXbIH JCHB CIIyILIACIlb, HO BCE paBHO, KOr1a
Thl TZE-TO CIHBIIIMIIL MY3bIKYy HWJIM Kakoi-TO MOTHB Ha KOMYy3€, 3TO TeOs cpa3zy B
BOCIIOMHMHAHUs (OTIPABIIAET), B KAKOE-TO JIETCTBO, 'OPBI M Tak jajee. BOT ropsl, kcrary,
npupoga. Ilepsblil pa3, Korga Thl NONANACIIb B YY)KYI0 CTPaHy, 4€pe3 KaKOe-TO BPEMs Thbl
Ha4yMHACIIb CKy4yaTh IO TOpaM. JTO HE TOJIbKO s. Sl OMHIO, 4TO s TOBOpUJA BCEM, UYTO S
CKy4aro II0 rOpaMm M HIy Ija3aMu, rae ropol. To ke camoe s cibllanga OT MHOTHX JIFOAEH,
KOTOpBIE KHUBYT 3a IpaHUIICH. [ opbl, MHE KaXKeTCs, 3TO TOXXe HaeHTH(PUKanus Hac. MbI pociu
B OKPY>KEHHUH Top, IO3TOMY Ul HAaC 3TO HOPMA, YTO €CTh Iropbl. A KOrjaa Thl Ionajaculb B
CTpaHy, TJle HET TOp, Thl YyBCTBYeIIb ceOs HE O4eHb Xopouio. He To, 4To HE 0YeHb XOpo1Io,
THI IIPOCTO YyBCTBYEIIb, YTO UX HET.
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Baorcnocmov uoenmuunocmu

Hy, o cytu, s He TakoW 4es0OBEK, KOTOPBI HAaYMHAET IIPU 3HAKOMCTBE pacCKa3bIBaTh IPO
Ksipreizctan 1 UICTOpHIO BCIO paccKa3biBaTh. ECTh Takue 101U B MOEM OKPYKEHUU, KOTOPbIE
Takue, THNa, o, Typlus, 3TO Jy4llas CTpaHa B MUpE, JIy4lllasi €1a B MUPE, BCE y HUX JIydllIee.
YV MeHsI HEeT TaKkoro, sl pacCKa3bIBalo, YTO, HapuMep, BOT KbIprei3cTaH, €CiIu 4YeJI0BEK HE 3HAET,
sl HAUMHAI0 PacCKa3bIBaTh, IJI€ 3TO HAXOAMTCS, Kakasi KyJbTypa, HO €CJId MEHS HE CIPOCST
JIETaNIbHO, Y MEHS HET MPUBBIYKYA HAYMHATh pacckas3biBaTh 0 Keipreizcrane. Ho st roBopro, uto
s10 KbIpreiscran, Mel Obun B CoBetckoMm Corose, Haxoaumes B CpenHeit A3um, Takue o01ue
MOMEHTBI, HO BC€ JIIOJIU, 3TO U TaK B MPUHIIUIIE, 3HAIOT.

Brusnue uoenmuunocmu

Hy, HaBepHOe, B LIeJIOM ceiuac sl He 1yMaro, YTO HAIlMOHAJIbHOCTh UTPAET KAKYIO-TO POJIb B
BOCIIPUATHU MHpa. TO €CTh Thl MOXKEIIb OBITh HE KbIPTBI3KOM, MOXKEIIb OBITh KEM YI'OJIHO, BCE
paBHO y TeOsi BocHpusATHE OyAeT MUPHBIM. DTO 3aBUCHUT OT TOT0, KaKoe Thl MOJyYaellb
obpazoBanue. To, Kak Thl OyI€IIb BOCIPUHUMATh MUP, CMOTPETh Ha MUP, 3TO BCE 3aBUCHUT OT
TOTr0, KaKoe Thl BOCIIUTAHHE MOJTyYaellb U Kakoe Thl 00pa3oBaHue noiyyaems. Ho To, Kak Mbl
YyBCTBYEM CeOsl B ’TOM MHPE MM KaKO€ MECTO Mbl 3aHUMAEM B 3TOM MHpE, 3TO BCE-TAKH, HY
Ha 3TO BIIMSET TBOSI ATHUYHOCTH. IloToMy 4TO, Hampumep, Mbl Oonblie 6im3ku K Poccum,
MOTOMY YTO UCTOPHUYECKH TaK CIOKHIOCH, 4TO MbI B CoBeTckoM Coro3e ObLIH, 3HAEM PyCCKHIA
A3BIK, I03TOMY TOKE€ MJCHTU(UIMPYEeM ceOsi MHOTAA KaK PyCCKHe, TIOTOMY YTO BCE PABHO y
HaC JJayKe XapakTep 4yThb-4yTh, UHOT/1a ObIBAEeT CXOKUM Ha pycckux. Ho eciin Obl Mbl He ObUTH
B cocraBe CoBetrckoro Coro3a, U koraa-to Poccuiickas uMriepusi Hac He B3suia Obl, TOT/IA,
MOJKET OBbITh, Y HAac ObUIO OBl COBCEM Jpyroe BOCHpUATHE MHpa. Mbl ObLIM OBl TAKUMU K€
KBIPI'bI3aMU, HO 51 HE 3HAI0, HY BJIPYT TaM, aHTJIMYaHe Hac, €ClIi Obl KOJIOHM3UPOBAJH, TOT/a,
MOKET OBITh, MBI CMOTpPEIH Obl HA MHP COBCEM JAPYTHMMHU IJla3aMU M Kak-TO IMO-IPYromy
BOCIIPUHUMAIH OBl MHp. MHE KaXeTCs, 4TO 3TO 3aBUCUT OT TOrO, K KAaKOM STHHUKE ThI
OTHOCHIIIBCS, @ KaK CJI0KUIIOCh UCTOPUUECKH, MECTO TBOEH CTpaHbl B 3TOM Mupe. Iloromy uro
3T0 Bc€ MeHsAeT. CTONETHAMHU ThI KHUBELIL C PYCCKUMH, CPEH PYCCKUX M Tak janee. Y TeOs
BcEé CKJIaJbIBaeTCs: 00pa3oBaHUE Y HAC TOYHO Takoe e, Kak y Poccum, 3apaBooxpaHeHue,
30aHus. DTO BCE UTpaeT poib. S MMeIo B BHIY, YTO BCE PaBHO €CTh KakKHe-TO (PAKTOPBI,
KOTOpbIE BJIMAIOT, KaK Thl ceOs UyBCTBYEIb, KaK KbIPTbI3ka B 3ToM mupe. Ho eciu 310
O0TOPOCUTB, U ceifvac MPOCTO MUP HACTOIBKO MEHSAETCS, UTO U3-3a TOT0, YTO UHTEPHET, BCAKHE
Al, TBO€ OTHOIIEHUE K MUPY, BOCIIPUATHE ce0sl yKe ceiiuac 3aBUCUT OT TOTO, HACKOJIBKO ThI
00pa3oBaH, HACKOJIBKO Thl BOCHHTAH IO-IPYroMy, HACKOJBKO Thl yMEEIIb MOJIb30BAaThCS
KakMMHU-TO Bemmamu. OT 3Toro y Tedst y>ke ornpeensercs TBoe Bocnpusitue Mupa. Hexkoropsie
€CTb, KOTOpbIE ce0s1 HE ONPEAEIAI0T K KaKOH-TO 3THUYHOCTH, /a, OHU TOBOPST, YTO I BOT
4eJI0BEK MUpa, HAaIIpUMeEp, J1a, ¥ Tak Jainee, Aa. Bor.

51 He BBHIMAYUBAIO U TOBOPIO, UTO 5 KBIPTbI3Ka, ObI0 (ce0s1 B TPY/b), KaK HEKOTOPbIE, HATIPHUMED,
TOBOPST, 4TO 51 TaM TOP>KYCh, YTO 51 TAKOU PYCCKUM. BOT, 4yBCTBa HMIIEpHUAInu3Ma y MEHs HeT.
Ho B 1iei10M, MHeE KakeTcsl, 3TO OYE€Hb KJIACCHO, KOTJa Thl CMOTPHUIIb HA MUP TAaKUMH IJIa3aMH,
YTO B MUPE€ BCE OJJMHAKOBBI, KOI/Ia HET TPAHMULI, ONPEAECIICHHBIX HAllMOHAIBHOCTEN, KOI/1a ThI
YyBCTBYElIb BOT Tak. B TakoM Mupe Tbl 0oJjblie 4yBCTByellb cebs B Ge3zomacHOCTH. MHe
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Ka)XeTcsl, a KOr/ia Thl BCE paBHO CTaBHILb KaKHWe-TO TPAHMILIBI, KOTJa ThI ce0sl onmpesenselb
KEM-TO, 3HA4YUT, Tbl U APYIYIO DTHHUKY WU APYTI'YIO HALMOHAIBHOCTH CUMUTACIIb KaKUM-TO
apyrum. [Tostomy MHE GBI XOTEI0CH, 3TO, KOHEUHO, HIUTIO3UH, KOTOPbIe HEBO3MOXKHBI, HO MHE
ObI XOTEJIOCh, UTOOBI HE OBUIO BOOOIIE HUKAKON HAIIMOHAJILHOCTH, U JIFOAU CMOTPENH TOJIBKO
Ha JIt0JIeH, Kakoi Thl 4yenoBek. OnpeneneHue NMEHHO JII0AEH, HalpuMep, XOPOILIHH-IITIOXOH,
I0OpHIi-He10OPBIH, KpaCUBBIN-HEKPACHUBBII — BCE, UTO KacaeTCcs MMEHHO YEJIOBEKa, a HE TaKK
YTO THI, HAIIPUMEP, KbIPTbI3Ka U IMO3TOMY Thl TaKasi. XOTEJIOCh Obl, YTOOBI HE OBLIO JENCHHS.
Hy, xak OBl 3TO TONBKO JelaHWe. A Tak, pa3 yX Tbl POJMIACH KbIPTBI3CKOH, yXKe ecTb
onpeneneHue TBoek 3THUKU. Hy, s Tam He TOBOpIO, YTO S CTBIKYCH, UTO s KbIprei3ka. Hy, 4
TOp>KyChb, UTO 51 KbIprbI3ka. He To, 4TO TOp>Kych, HO s paja, yTo 5 KeIprei3ka. Hy, Kak ObL...
Hopwmanbno, na? To ecTh sl KbIPrbI3Ka U HET TAKOTO, YTO, TUIA, MHE CTBIJIHO, UJTU I KaXKIbII
JIEHb CTOIO U T'OBOPIO, F'OCIIOIU, XOPOLIO, 4TO s KbIprbI3ka. Her Takoro, To ectb mpocTo Tak
HOpPMaJIbHO, HY KBIPT'bI3Ka U KbIpTbI3Ka. S, eciu Obl poaniIach Apyroi HaIl|u, TOXe, HaBEpPHOE,
HE ymepia Obl.

Onvlm mucpayuu u UOEHMUYHOCb

Ja uet. Bcé tak xe, na. [la, Bc€ Tak ke, To ecTh Ooyiee Uiau MeHee (KBIPThI3KOi) 51 TOUHO HE
crana. Moxer ObITb, Y MEHS B3IVl IIOMEHSUTUCH, HO 3TO HUKAK HE ONpeNeisieT, TO, 4TOo 5
crana 0osee WM MeHee KbIprbI3Koi. To ecTh 3TO Kak-TO BOT, s HE 3HAIO, KaK OOBSCHHUTH
CJIOBAMH, TO €CTb, Thl MOXKEIIIb [IOMEHATH CBOU B3IJISAbI HA MUD, Thl MOXKEIIIb PA3BUBATHCS, ThI
MO>KEIIb BOCTIPUHUMATh MHP COBCEM IO-APYTOMY, €lle IIIy0xe, elle MIpe CMOTPETh, Y TeOs
Kpyro3op MeHsieTcsi. Thl €Cliv B OJHOM CTpaHe, B OJHOM I'OpOJIE KWJIa U CMOTpesa BOT TaK, a
KOTJa ThI y>K€ B Uy>KO#l CTpaHe >KHBEIIb, y T€OS CTAaHOBATCS (B3MIAIbI) 4yTh mmpe. Ho 3to
HUKAaK HE OIpeAesseT 3THUYHOCTb, YTO Thl IIOMEHsUIA CBOXO HAIMOHAJIBHOCTb WM CTaja
COBCEM JpYToii, 6ojee pyccKoil, BOT TaKOro HeT. Bo3MOXKHO, Thl IepeHNUMAaeIb KaKue-To, He
TO YTOOBI YEPTHI, @ KAKHE-TO MOBAKHU, OBITOBBIE BEIIIM CTPAHBI, TJIC ThI )KUBEIIb. MOXET, 5 He
3HAal0, BCIO KM3Hb 'OTOBUJIA HA IOJCOJIHEYHOM Maclle, a IOTOM Iepeexaina B Typuuro, a Tam
TaM BCE TOTOBAT Ha OJMBKOBOM Macile, [IOTOMY YTO y HHUX TaM BE3J€ OJIMBKOBOE Macio. Tsl
MO2KEILIb 3TO MIEPEHATH U IPUITH, U IOMa HAYaTb TOTOBUTH HA OJIMBKOBOM MAcJIe, HO 9TO HUKAK
He JienaeT Tedst TypuaHkoil. To ecTh Thl Takast *e KbIPrbl3Ka, Thl IPOCTO HEKOTOPbIE MOMEHTHI
NepeHuMaellb, y Te0s )KU3Hb MEHSIETCSl, HO MIMEHHO BHYTpH, B TOJIOBE OIpeieeHne ce0s Kak
KBIPrbI3Ka, OHa OCTaéTcsi. XOTh Thl B A(QpHKY yenelib, BCE paBHO Thl OyACIIb KbIPTBI3KOIA,
appuKaHKOl Thl TOYHO He craHemb. OJMBKOBOE MAacjo HE clenaeT BooOImie TeOs ApYrux
YEJIOBEKOM.

51 moHMMaro 3TOT BOIIPOC, TOTOMY YTO S 3HAK0 MHOTHX JIIOJEH, JEBYIIECK, KOTOPHIE yeXalld HE
B Poccuto, a BOT, HanpuMmep, 3a TpaHulLiei, Hy Kak Obl 1 UMEIO B BUJy 3a IrpaHuei EBpomnsl, u
BBIIIIJIY 3aMY’K, U OHU KUBYT TaM. Y MEHs TaM Jpyras CUTyalus, s, HApUMep, KaXk10€ JIETO
npue3kaia u yesxana, HO s 3Halla, YTo s IpUeay, HO Y MEHsI HUKOT1a He ObIJIO B TOJIOBE, YTO
sl OCTaHyCh, WJIH Y MEHS HE OBLIO YeJIoBeKa, OJIM3KOT0, My>Ka, KOTOPBII OBl CKa3al faBail )KUTh
B Poccun. A ectb, 3HaeTe, KOTOpBIE KUBYT B IPYroil CTpaHe, TO €CTb OHU TaM POAWIIN AECTEH,
HaILIM paboTy, U OHU YK€ CTAHOBSTCS OOJBIIIE XKHUTEISIMH TOTO TOPOJIa, TOM CTpaHbl. Y HHUX,
MOJKET OBITh, COBCEM JIpyroe omnpezeseHue ceds, Ipyroi OTBET Ha 3TOT BONPOC. MOXKET ObITh,
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OHH YyBCTBYIOT ce0si He KbIprbi3aMu. Ho BCE paBHO MHE Ka)eTcsl, UTO 3TOr0 HE OTHSATH, TaXe
€CJIM ThI )KUBELIb B APYTOil CTpaHe, Thl BCE paBHO KbIPrbI3. Thl, )kuBs TaM B AHrauu 20 Jer,
ThI HE CTaHEIIb aHTJIMYaHKOH, HY YK TOUHO. MOKeT ObITh, TIONaB, CTAHEIIb, HO BHYTPH ThI BCE
PaBHO KbIPTbI3Ka Oyemib. ITO KaKOKH-TO TEHETHYECKUI KO/, KOTOPBIN *HUBET B Hac. Kakyro-
TO YaCTh KYJITYPBI Thl MOXKEIIb B35ITh. DTO ke MPUKOJIbHO, KOT/1a y TeOsl €CTh YacTh KyJIbTYPhbI
CBOEH CTpaHbl U 4acTb KyJbTYphl CTpPaHbl, TJAE Thl KHUBEIIb. JTO e KpyTo. Jlaxke ecinu cTo
KyJIbTyp y TeOst OyayT, HapuMmep, B JIOO0M Cllyyae Thl MOXEIIb WACHTU(PHUIUPOBATEH ceOs
KBIPTBI3KOM.

Yacrs S. [1nansl Ha Oyayinee

He 6put0 Takux Meicneit (octatbest B Poccum), moTomMy 4TO, BO-TIEPBBIX, TaM OYEHBb CIIOKHO
MOJTy4aTh TPAXKIAAHCTBO. [ pakIaHCTBO TaM, KaK ObI, ThI MOXEIIb OCTaThCs, KOHEYHO, HO MHE
Ka)KETCs IJIsl TOTO, 4TOOBI OCTAaBaThCS B KaKOW-TO CTpaHe, OJDKHA OBITh HE TOJIBKO padora,
KaKasi-To Jpyras TyIIeBHAs CBSI3b JIOJDKHA OBITh, B IJIaHE JOJDKEH OBITh YEJIOBEK, KOTOPOTO ThHI
TOOUIIIb, UITH POAUTENH, KOTOPBIE TaM TOKE IMepeeayT Ty/a, 3TO JOKHA ObITh KaKasi-TO CBSI3b.
Ay MeHs He ObIIO 9TOH CBSI3U, ecii Obl y MEHs ObUT OBl TApEHb POCCUSHUH, U OH OBl CKa3al,
naBail MoXKeHUMCS U OyJIeM KHUTh 3[IECh, BO3MOXKHO, sl OBl OCTAIACh, TOTOMY YTO ISl MEHS 3TO
MPUYMHA OCTAThCA B 3TOM cTpaHe. Vnu, TomycTUM, MO POJIUTENH Tepeexanu Obl, WIH TaM Y
MEHSI KakOW-TO OYeHb POAHON uyenoBek OnM3Kuil OblT1 OBl TaM M cKa3zan Obl, BO3bMHU
TPa)XTaHCTBO, OCTAHEMCS, MOXKET, 51 OCTaNach Obl. MHe KaxkeTcsl, 4TOObIl UMEHHO OCTaThCS B
KaKOW-TO CTpaHe, 9TO 3aBUCUT UMEHHO OT TOTO, KTO TaM ecTh. Kak Obl IMEHHO JIMYHO IS
MeHs1. To ecTh, eciu y MeHsI ObLT OBl TFOOUMBII YeNIOBeK, 51 Obl O6e3 mpobiem octanack. OaHON
— H"er. OnmHOW TaM KUTh, KOHEYHO, Oe3 mpobnem, 10 mer Tam »xuBH, paboTaelib,
3apabaTbIBaelib, JOMOH JieTaelb U Tak nanee. Ho ocraBathesi U B TUIaHE KBAPTUPY KYIMHTh,
TPa)XTaHCTBO TMOJYYUTh U YXKE€ 3HATh, YTO THI OYJElIb 371eCh KHUTh JOJITO, OyAelIb POKaTh
peO&nKa u Tak nanee, HeT. Takoil y MeHs He ObU10 MBICHH. S 5ke TOBOPIO, BCE 3aBHCHUT OT CBSI3H,
KOTOPYIO ThI CTPOHIIIb.

Ecnu Ob1 THI roz1 Ha3aj cripocuia, st Obl ckasaia, 4yTo Toibko B Keipreiscrane. Celtyac y MeHs
Takas CUTyalls, 4To sl TIOKa HE MOTY CKasaTh, 4TO 5 TZIe-TO BUXKY cebs. S cebs Buuena B
KsIpreiscrane, HO ceiiuac TOXKe B TAKOM COCTOSIHUH, KOT/1a XOUETCs yeXaTh B IpYI'yIO CTpaHy.
Bcé 3aBucuT 0T BO3MOXKHOCTEH, KOTOpBIE OYAyT. A B 11e510M s ObI X0Tena Obl )KUTHh B APYTOn
CTpaHe, ckopee Bcero. M3-3a mu4HBIX IPUYKH, B NIEPBYIO odepenb. M3-3a JIMYHBIX KaKUX-TO
MOMEHTOB. A Tak... CTpaHa, s Jymalo, OHa He pa3BUTasi, KaKk BCE CTPaHbl, HHPPACTPYKTYPHO,
u Tak ganee. Ho B nenom mMue kom¢poptHO B bumkeke. Mue KoMpOpPTHO B TOM IIJIaHE, YTO
€CITU €CTh paboTa, €CIIU ThI 3apabaThIBacllb ACHBIH, €CIH Y T€0S €CTh II€ KHUTh, 1 CYUTAI0, YTO
Keipreizcran, burikek, oueHb Xxopoliee MecTo Ui TOro, 4ToObl skuTh. Ho Bompoc TOJBKO B
TOM, €CITU ThI XKHBEIIb HOPMAJIBbHO, CpeaHe. A eciM HeT paboThl, He MOKEIIb HATH paboTy, U
3TO Jaxke He KacaeTcs buiikeka, B m000ii cTpaHe, Tebe XoueTcs yexaThb. A Tak, 1 JyMalo, 4To
BCE PaBHO CBOsA KyJbTypa, CBOSl CTpaHa, CBOM JIIOAH, 3TO YUCTO IICUXOJOTMYECKH OYECHb
xopoio. Tel HE 4yBCTBYelIb ceOs OJUHOKOM, Thl HE UyBCTBYELIb ceOs Uy OH. DTO 5 ke
roBOpro, 1 B MoCKBEe BpeMs OT BpEMEHM 4YyBCTBYIO. HecMOTps Ha TO, 4TO HUKTO MHE HE
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TOBOPWJI, YTO $I IpHUE3Kas, BCE paBHO, KOIZA Thl 3aXOJUIIb B METPO WM 3aXOIUIIb B
Tposuieiidyc, Thl YyBCTBYEIIb B3IJISABI M Thl 3HACIIb, YTO THI 3/IeCh Uykas. Jlake eciu Thl
MOJIYYHIIb NACIOPT, ThI Oyaeb uyxas. [laxxe ecnu y Teds OyaeT rpakIaHCTBO, Thl Oy/Ielib
yyxas. HecMOTpst Ha TO, 4TO THI XOPOLIO 3HAEUIb KyJIbTypy Poccuu, Bce paBHO Thl OyJelib
Yy»KaKOM. DTO YyBCTBO OYEHb CHUJIBHO BIIMSAET HA KAYECTBO KU3HU, HA KAYECTBO BOCIIPUATHS,
MHe KaxkeTcsd. JInbo Tebe mOMKHO OBITH aOCOIIOTHO HAIIeBaTh Ha 3TO0. Ho BuOWIIG, 34€Ch
TOeE, 5 K€ TOBOPIO, UTO 3TO BOMPOC omopsl. Eciu y Te6s Oyaer mo0uMBbIil YeIOBEeK PsIoM,
3TO MOXKET OBITh KTO YTOJIHO, TAPEHb, MY’K, MaMa, CECTpa, KaKOW-TO YEIOBEK OMOPHI, C KEM BbI
BMECTE, TO, BO3MOXHO, THI B Uy>K0i cTpaHe 6e3 mpo0i1eM MOKeIlb KaK-TO HAUTH CBOE MECTO.
Ho xoraa TbI o1Ha, MHE Ka)eTCsl, ICUXOJIOTHYECKU 3TO cN0KHO. CII0KHO YyBCTBOBATh ceOs
qy>KOH. A KOrJa Tbl B TBOEH CTpaHe, Jake €CIIM Thl OJHA, Thl HE UyKasl, 3TO BCE paBHO UIPaET
KaKyI0-TO POJIb ONOpHL. UTO ThI Be3zie y ceOs Ha poJuHe y ce0s JoMa. ITo Kak KOraa Tl UAEHIb,
HalpuMep, BCE BpeMsl ’KUBELIb B Uy KOU KBAPTUPE, HY B CMBICIIE Y KOTO-TO KUBEILIb, IOITyCTUM,
Tebe caenanud pPEMOHT JIOMa, M Thl XKHMBEUIb Y TETH WM Y KOTO-TO, a MOTOM pa3, PEMOHT
3aKOHYMJICS, M THI IOMOM MPUXOJUIb, U Thl YyBCTBYEIIb, YTO Thl Y ce0s1 JoMa. DTO COBCEM
apyroe 4yBcTBO. Kak Obl 3T0 BOT Takas aHanorus. Korma Tel B Apyroil ctpaHe, Thl KakK y
COCEJIKM WJIM y TETH KHBElIb. Bce XopoIo, HUKTO Tebe HE TOBOPUT HUYEro, HO BCE PaBHO
4yBCTBO, YTO HE TBOE, €CTh BHYTPHU. A KOTJa Thl IEPEE3KACIIb B CBOKO CTPAaHy, BUAMILL, BOH
IIapK HEYXO0XKEHHBIN, HO CBOM, TPOTYyaphl TAKUE yKaCHBIE, HO MOH.

--- End of the interview ---
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Appendix 25. Transcript Translation 10

Respondent: Participant 10

Interview conducted: 01 October 2023
Time: 1:01:34 min

Language: English (translation)

Part 1. Migration story

It was in 2016, I think. I moved for work, but in my case, I was hired in Kyrgyzstan, in Bishkek.
I went through the interview, but I kind of knew from the start that the project was in Russia,
in Moscow, and they told me, “ Well, pack your things, you’ve got it, you need to go to Moscow
in a week.” At that point, I was just looking for a job and, in principle, I was ready. I wanted
to, I wanted to see another country, another city. So, I didn’t take any time to think about it; I
just started packing my bags and money. And literally, not even a week later, but three or four
days later, I was already in Moscow. That same day, I arrived at the office and started working.
In total, I lived there for six years.

I never really considered moving to Russia, as a student and so on. Then you start looking for
a job, and naturally, you want to go to another country, live in another country, work for a
while, because everyone knows, for example, the economic situation in Kyrgyzstan, and
finding a job in general is generally difficult, and even when you find a job, earning good
money to provide for a family is a very difficult task. So, naturally, I wanted to work in another
country, but never in my life have I had my sights set on Moscow. When I was studying at
university, we had a social psychology class and we covered the topic of migration, how
migrants generally felt, and so on. And I remember that there was a year when ski- heads were
really developing in Moscow, they were beating up foreign students, foreigners in general,
people who work there. There was a lot of news about that. I remember we were discussing
this, and I remember there was news at the time that skinheads had stabbed a student from
South Africa. At the time, it was a very scary thing for me — that there were people who could
react so aggressively to foreigners and could kill or do something, beat them up. I felt a certain
fear at that moment. Of course, I was worried about it. I thought about what I would do if
something happened, but I think I only went there because I had a guaranteed job, everything
was official, and in that sense, it was easier for me. But if I had gone there, like many migrants
from Kyrgyzstan or from Tajikistan, just come and look for work there, then I would not agree,
because with false It’s not even about finding a job, but about the environment and how they
treat migrants. I think that in Russia at that time, migrants were still treated worse than, for
example, in Europe. I don’t know, of course, I haven’t lived in Europe and don’t know how
they treat people there in general. But there was a time in Russia when they were very
aggressive, and all of this was promoted, and they could easily Beating up people in the metro.
Mostly, of course, they beat up men, but still, the views on foreigners, especially from Central
Asia, were negative. That’s why I never considered Moscow, not even once, but it turned out
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that I got an offer, a good one, and there was a guarantee that you’d work somewhere good,
and that’s why I came.

Part 2. Ethnic relations

Kyrgyz ethnic group

Certainly, I interacted with Kyrgyz people at work, so we had Kyrgyz people at work too. Then
I went to various events, since my job sometimes involved sponsoring events, and I attended
events on behalf of the company and interacted with different people. Naturally, it wasn’t every
day or always, but overall, of course, there was contact with other people from Kyrgyzstan,
even from Uzbekistan and Afghanistan.

I was fine with it. Well, okay. But overall, to be honest, I sometimes felt sorry for people,
migrants, especially labour migrants, because in general, working in Russia is hard. It’s very
hard in Moscow; living in Russia is very hard because the pace of life is such that you have to
work constantly. A person doesn’t have time to rest. [Migrants] live in one apartment, several
people in one room. This also hits you hard mentally, because you come home from hard work,
and you don’t have your own space at home. Then there are always difficulties with documents.
It’s difficult with the state in terms of documents. You do it, but the police can still find
something to do with it. That’s why I’ve always felt very sorry for migrants, for labour migrants
in Russia in general. But on the other hand, there are a lot of examples of people (achieving
success). It all depends on perception. That is, for example, you come there to work, and if you
have a positive attitude towards it and just do your job, you go back home or send money to
your parents or your family home, and then you work. I’ve seen a lot of examples of people
buying apartments and staying. It happens to me every once in a while, but in most cases, of
course, these are young people. I’ve always felt sorry for people who came here after school to
study and work. In terms of work, of course, it’s good that they came to work, there is no work
in their home country, they will work anyway, but you want them to study, but instead they
work hard, this is also very bad. Well, these are the feelings that the Kyrgyz evoked, and plus
there were aggressive Kyrgyz guys who did not treat girls who [date] foreigners very well.
They think they have the right to interfere in their lives and ... I don’t know if this is appropriate,
but this generally paints a picture of Kyrgyz guys in other countries, not just in Russia.
Recently, when I was in Turkey, I was on the subway with my boyfriend, and he said to me,
look, these (guys) seem to be from your homeland. And I look, there is a guy standing there,
three Kyrgyz guys, I said, okay, fine. And the guy knows a little Russian, he started talking to
them, like, you are from Bishkek, etc. Well, I’'m like, hello, hello, I'm also from Bishkek. And
one of them started talking aggressively, like, who’s this? You have a brother, and do your
parents know you’re with him? And you realize that these guys, they’re even younger than me,
you can tell they’re in their 20s, but they think they have the right to interfere in other people’s
lives, to tell them, to dictate their rules, like you can’t date foreigners, and that you’re not with
a Kyrgyz. Same thing. In Russia. This hasn’t happened to me, but whenever I was with
colleagues —I had Uzbek, Tajik, and Russian colleagues, and Russian friends — and when I was
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walking with them and going down the metro, I’d see some guy who would look aggressively
in our direction. I didn’t always feel very uncomfortable, because knowing how our guys treat
you, you feel bad. I was literally afraid. To be honest, when I was walking, when I saw some
of our guys, I tried to cross to the other side. You’re in another country, and instead of feeling
some kind of support from your own people, you feel some kind of danger, and that’s why it’s
really bad on this side. To be honest, people who migrate — it’s not so much a reduction or a
belittlement — who haven’t received any kind of education, and therefore they think they can
say something or treat people in a certain way. I didn’t like it in that regard. I didn’t like it; I
didn’t want to interact with any of those guys.

Russian ethnic group

Yes, I had friends. I mean, it wasn’t a particularly close relationship, but I did have friends. Of
course, over six years, you go out, meet new people, take courses, and so on. I had
acquaintances and friends. I had a really good relationship (with Russians) because it’s easier
for us anyway because we know the language, and overall, we kind of grew up in a culture
where it’s half Russian and half Kyrgyz, so we understand each other. Well, somehow there
weren’t any problems, not even in terms of language, but behaviour, because something is
similar, culture, etc. For me, on the contrary, it was easier, for example, to communicate with
them (with Russians) than, for example, with Turks. There I understand that despite the fact
that we are a Turkish-speaking people, there is still something that I don’t like it, or I don’t
understand it at all. And in this regard, we had some kind of (common) identity with Russians.
Well, maybe because we’ve been reading the same books, watching the same cartoons, and the
same films since childhood. You can talk and understand each other, understand some jokes,
like something from “The Diamond Arm.” They’ll say, “You’ll understand by now, right?”
And we have common holidays there, we celebrate New Year’s. It’s also cultural identity, and
you’ll understand the other person perfectly well, but you’ll end up in a different culture, like
Turkish, for example, and you won’t understand some books you’ve never even heard of in
your life, etc. And in this regard, with Russians, well, just comparing them now, I realize how
close we are.

It’s different [attitudes], because people are different, Moscow is big, Russians are also
different, visitors, not visitors, over six years there have been a lot of situations when, for
example, you feel good, positive things, then sometimes, there are negative feelings, you
develop them. But I haven’t encountered any situations when, for example, I was somehow
belittled, but in any case, I felt the looks. It’s natural that I’'m an outsider. I also once said that
you still feel like you’re an outsider. I don’t think that even independence from Russia or some
other country, you will feel it. If you’re not in your own country, you will feel like an outsider
in another country. It seems, I don’t know, you need to live for years to not feel like an outsider.
But overall, I realized that young people treat others very well. Young people who are getting
an education, have received a normal education, upbringing, and so on, they understand
perfectly well and treat you simply as a person, and not as a migrant from Central Asia. That
is, there is no such definition; you communicate on the same wavelength. There were people,
mostly older people, who had already lived in the Soviet Union, where everything was basically
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one country, and in most cases, you felt some kind of hostility from them. I had such a moment
in at first, [ asked some old lady, and she looked at me and didn’t answer. It’s also this attitude
of, “Who are you that I should stoop to your level to answer you?” There have been such
moments, but they’re mostly older people. But people my age, a little older, have never shown
any discrimination. But that’s most likely because I’'m like that; I can answer, I know the
language, and I generally behave normally in public places, so they don’t bother me. But I see
that a lot of migrant workers, even those who don’t know the language or anything, still feel
this discrimination from the locals. You can feel it. They look down on them, as if we live here,
and you came to work for us. That feeling is there. Definitely.

Part 3. Acculturation strategies

Kyrgyz culture

I think so [I kept in touch], because overall, we lived in a Kyrgyz culture. I lived in an apartment
with a 50-year-old roommate, and whether you like it or not, you have to maintain Kyrgyz
culture. I mean, cooking your own food, plov, beshbarmak, and so on — that’s also culture,
what you cook. We spoke Kyrgyz from time to time, well, not always, but Kyrgyz was still
present. And because we were a company where we mostly had Kyrgyz, Uzbeks, and Tajiks
working there, we celebrated certain holidays: Nooruz, Kurman Ait, Orozo Ait — we
celebrated all of that. So, of course, we maintained the culture. I don’t know, it’s not like I went
to embroidery classes there or, I don’t know, komuz, but we certainly supported them in that
everyday sense.

Russian culture

With Russian culture? Well, probably because I had friends, so I interacted with them, went to
the theater, for example. That’s also part of Russian culture, in a way, in the environment, in
any case. There are certain holidays, Maslenitsa, all sorts of street events, you participate too.
So, you don’t paint the eggs yourself, but you still see and participate in these celebrations,
interact with representatives of this culture. That’s the only way. Again, [ didn’t go there or
learn to play the accordion. But, overall, I honestly noticed that I had a lot of content in Russian.
So, in Kyrgyzstan, I had a lot of content in Russian, but in Moscow, my content is related to
Russia, meaning programs and bloggers are all Russian, and life is completely in this Russian
vacuum: some news from St. Petersburg about how they don’t clean up there in winter, but
they do in Moscow, and you discuss it. Or, I don’t know, politics — that is, you know some
politicians or journalists. Russian. Then Podcasts, I know a lot of podcasters from Russia, I've
even seen some of them on the street and gotten to know them. And you’re like... I didn’t have
any content in Kyrgyz at all. I didn’t even have Kyrgyz content, or even Kyrgyz content. I was
subscribed to my friends and some outlets, like Azattyk, for example. and so on, but overall, I
wasn’t there, [ didn’t experience the socio-political life of Kyrgyzstan, I lived more in the socio-
political life of Russia, what Putin and Navalny are doing, I watched some of his programs
from Russia. That too Russian culture.
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Russian traditions

I don’t know, probably not, because we live here anyway, well, with Russians, I don’t know
what I would like to adopt from them. Entrepreneurship, maybe. Well, it seems to me that
Moscow... In Moscow, everything is very fast, and everyone is doing something. Some kind
of pace of life [fast], right? That is, as if you do nothing, you will simply starve. And that’s
why it seemed to me that everyone in Kyrgyzstan is so lazy, lying around, doing nothing,
everything is so slow. But in Moscow, it seemed like life [flows]. But it’s not because they are,
like, Russians. It’s a megacity, a lot of people live there, including our migrants who work day
and night. I think that in Bishkek, too, there are a lot of people who are enterprising and not
lazy. In any case, the pace of life is different, the pace of life is fast. When I came to Bishkek
for the holidays, On vacation, I always felt like everything was so slow here: why is there no
tempo, why do people walk so slowly, speak so slowly, why do they enjoy life? You can’t
enjoy life at all, you have to work. But I understand that this is also wrong, everyone has their
own stage. But as for me, I don’t know, I can’t really think of anything I would like to adopt.

Kyreyz traditions

Well, I don’t know, help, mutual aid, most likely. In Moscow, it seems, everyone is on their
own. Individualism It’s like that. That is, there’s no such thing as someone doing something
for you, spending their time. I thought that wasn’t the case. You have to survive on your own.
If some situation happens, you have to survive. But in Kyrgyzstan, well, in our culture in
general, there are always relatives, there are always friends, there is always someone who can
really help you. That’s our society. There are pros and cons to this. But on the other hand, when
in such a society, when people are so closely connected to each other, if a person gets into some
kind of bad situation, then there will always be help in such a society, that is, no one will leave
you alone with this trouble. Probably, this, that is, some kind of spiritual warmth, probably (is
not there in Moscow). That is, in Moscow it seems that everyone is busy with their own
business, there is no soul. It’s like, yes, that’s the feeling. But we still have it. Maybe it’s just
because the city is big, capitalism, and so on, that is, everyone wants to live and survive. On
the one hand, it’s all individual; you find yourself in a certain community and what kind of
environment you have. Sometimes I think they can even abandon their own parents, or parents,
on the contrary, can abandon their children, and so on. It’s normal, it’s the norm. It’s all too
individual. But I think this is the same in Europe too. But overall, we don’t have that.
Connected, yes, [we], the connections are very strong.

Relations with family

Yes, of course. Well, my mom and sister were here, too, and I was in constant contact with
them. I have friends, of course, mostly in different countries, that is, in Europe and so on. But
I kept in touch with them all. When I visited, I always tried to meet with everyone. In Moscow,
not every day, of course, but I talked, communicated, wrote to each other, that is, there was
never a time when I lost contact with everyone.

Language
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Well, of course, at work, everything is 100% Russian [that is, Russian content]. At home, I
speak Russian and Kyrgyz. That is, Kyrgyz with my mother. Then I spoke Turkish for a long
time because I had a boyfriend, so I spent most of my time in Turkey, and I spoke a lot of
Turkish. Now, my content is mostly English; I just want to somehow get better at English and
try to read and watch everything in English. But in any case, I think Russian is, yes (the main
one). There is also content in Kyrgyz, if we talk about social networks or certain programs,
there is also in Kyrgyz, but it’s really not much. By the way, I try to watch, but I just don’t
really have time for all that. At work, you’re always in Russian. Of course, you can
communicate in Kyrgyz among your colleagues and so on, but everything work-related is in
Russian. So, you spend almost eight hours a day communicating in Russian. At home, you
speak Kyrgyz, Russian, and so on, but mostly Kyrgyz. In terms of content on social media or
what you watch on YouTube and so on, I currently speak both Russian and English. We have
employees who speak Kyrgyz, it turns out. Because we’re an international company, our
official language is Russian, because we have Uzbeks, Kyrgyz, Tajiks, Russians, Chechens,
and Balkars, and Dagestanis, and everyone is united by only one language — Russian. If [ speak
to them in Kyrgyz, they simply won’t understand me, so we speak Russian. But with colleagues
there who understand and know Kyrgyz, we spoke between the words, exchanged to Kyrgyz.
I lived with a neighbour, also a colleague, who knows Kyrgyz, and we spoke Kyrgyz. Because
I have a very good foundation in Kyrgyz — that is, I lived there, everyone in my family spoke
Kyrgyz, plus I studied there in Kyrgyz, went to Olympiads, so I have a good foundation. In this
regard, maybe it means I haven’t forgotten Kyrgyz, despite the fact that I’'ve spoken Russian
most of my life, I can easily switch to Kyrgyz at the same time and understand, write, and read
without any problem. What language do I think in? In both.

Part 4. Ethnic identity

Ethnic identity

By nationality, I'm Kyrgyz. I identify myself as Kyrgyz 100%. Appearance, language, country
of birth. I think this defines who you are, the culture you adhere to, the food you eat, race. Of
course, first and foremost, it’s language and the country where you were born, I think, and
culture. Because Asians in general and Kazakhs (are similar) in appearance, they’re the same.
And, of course, if you look closely, you can easily determine that you’re Kazakh or that you’re
Kyrgyz, Kazakh, or, I don’t know, Chinese or I’'m Korean, but overall, we’re all kind of Asian.
But if you were to define it by other aspects, then it seems to me that the most important ones
are, of course, language, the culture you adhere to, the country where you were born, where
you live, or what country you consider your homeland. I consider Kyrgyzstan my homeland. I
live here, I was born here. Even if I live in another country, I will still identify myself as Kyrgyz.

Elements of identity

I don’t know, I can’t say that I would like to preserve all the traditions, adhere to them, and so
on, because there are traditions that are good, and there are traditions that I don’t understand at
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all. why they even exist. So, for me, it’s probably just language, culture, music, dancing. If
could play instruments, no matter how much I can’t play them, but in any case, when I hear the
sounds of the komuz are a completely different feeling. Especially if you’re not in your own
country, it’s really... From time to time, I put on my headphones and listened to the komuz or
songs in Kyrgyz. It still evokes very warm, pleasant feelings inside, a sense of belonging. Even
though you’re not a fan of Kyrgyz music or Kyrgyz culture, you don’t go to every concert, you
don’t listen every day, but still, when you hear music or some tune on the komuz somewhere,
it immediately takes you back to memories, to some childhood, the mountains, and so on. Here
are the mountains, by the way, the nature. The first time you find yourself in a foreign country,
after a while you start to miss the mountains. It’s not just me. I remember telling everyone that
I miss the mountains and looking for the mountains with my eyes. I’ve heard the same thing
from many people who live abroad. Mountains, I think, are also part of our identity. We grew
up surrounded by mountains, so for us, it’s normal that there are mountains. But when you end
up in a country without mountains, you feel a bit off. It’s not that you feel off, you just feel like
there aren’t any.

The importance of identity

Well, basically, I’'m not the kind of person who starts telling people about Kyrgyzstan and the
whole history when they meet. There are people in my circle who are like, oh, Turkey, it’s the
best country in the world, the best food in the world, they have the best everything. I don’t have
that; I say, for example, Kyrgyzstan. If someone doesn’t know, I start telling them where it is,
what the culture is like, but unless they ask me for details, I don’t have the habit of starting a
story about Kyrgyzstan. But I say, this is Kyrgyzstan, we were in the Soviet Union, we are in
Central Asia, such general points, but All people, in principle, already know this.

The influence of identity

Well, I guess, overall, I don’t think nationality plays any role in how we perceive the world.
That is, you might not be Kyrgyz, you might be anyone, and your perception of the world will
still be peaceful. It depends on the education you receive. How you perceive the world, how
you look at it, all depends on the upbringing you receive and the education you receive. But
how we feel in this world or what place we occupy in this world is still, well, influenced by
your ethnicity. Because, for example, we are closer to Russia because historically it so
happened that we were in the Soviet Union, we know Russian, so we sometimes identify
ourselves as Russian, because even our character is sometimes slightly similar to that of
Russians. But if we hadn’t been part of the Soviet Union, and the Russian Empire hadn’t taken
us over, then perhaps we would have had a completely different perception of the world. We
would be the same Kyrgyz, But I don’t know, maybe if the British had colonized us, then
maybe we would look at the world completely differently and perceive it somehow differently.
It seems to me that it depends on what ethnicity you belong to, and how it developed
historically, the place of your country in this world. Because it changes everything. For
centuries, you live with Russians, among Russians, and so on. Everything works out for you:
our education is exactly the same as in Russia, healthcare, buildings. It all plays a role. I mean,
there are still some factors that influence how you feel as a Kyrgyz woman. in this world. But
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if we put that aside, and now the world is simply changing so much that because of the Internet,
all sorts of Al, your attitude to the world, your perception of yourself It already depends on
how educated you are, how differently you were raised, how well you know how to use certain
things. This already determines your perception of the world. There are some who don’t
identify with any particular ethnicity, yes, they say, “I’m a person of the world, for example,”
and so on, yes. That’s it.

I don’t flaunt it and say I’'m Kyrgyz, I beat my chest, like some people say, saying I’'m proud
of being so Russian. I don’t have any feelings of imperialism. But overall, I think it’s really
cool when you look at the world through eyes that everyone is the same, when there are no
borders, no specific nationalities, when you feel that way. You feel safer in such a world. I
don’t think so, but when you still set some boundaries, when you define yourself as someone,
it means you consider another ethnicity or another nationality to be something else. That’s why
I would like — of course, these are illusions that are impossible, but I would like there to be
no nationality at all, and people would only look at people, to see what kind of person you are.
Definitions of people, for example, good-bad, kind-unkind, beautiful-ugly —everything that
concerns the person specifically, and not so much that you, for example, are Kyrgyz and that’s
why you are like this. I would like there to be no division. Well, that’s just a wish. But since
you were born Kyrgyz, there is already a definition of your ethnicity. Well, I’m not saying that
I’'m ashamed that I'm Kyrgyz. Well, I'm proud that I’'m Kyrgyz. It’s not that I'm proud, but
I’'m glad that I'm Kyrgyz. Well, like... It’s normal, right? I mean, I'm Kyrgyz and it’s not like
I’'m ashamed, or I stand there every day and say, “ Oh my God, it’s good that I'm Kyrgyz.”
It’s not like that, it’s just normal, well. Kyrgyz and Kyrgyz woman. Me, if I were born another
nation, probably wouldn’t have died either.

Migration experience and identity

No, it’s still the same, yes. Yes, it’s still the same, that is, I definitely haven’t become more or
less [Kyrgyz]. Maybe my views have changed, but that doesn’t mean I’ve become Kyrgyz.
That is, it’s just, I don’t know how to explain it in words, that is, you can change your views
on the world, you can develop, you can perceive the world in a completely different way, even
deeper, even wider Look, your horizons change. You lived in one country, in one city, and
looked at things this way, but when you live in a foreign country, your views become a little
broader. But this doesn’t define ethnicity in any way, that you’ve changed your nationality or
become completely different, more Russian, that’s not it. Perhaps you adopt some, not exactly
traits, but some habits, everyday things. countries where you live. Maybe, I don’t know, I
cooked with sunflower oil my whole life, and then I moved to Turkey, and everyone there
cooks with olive oil, because they have olive oil everywhere. You can adopt this and come and
start cooking with olive oil at home, but that doesn’t make you Turkish. That is, you’re still
Kyrgyz, you just adopt certain things, your life changes, but it’s also inside, in your head, that
the definition of yourself as Kyrgyz remains. Even if you go to Africa, you’ll still be Kyrgyz,
an African. You definitely won’t. Olive oil won’t make you a different person at all.

I understand this question because I know many people, girls, who didn’t go to Russia, but, for
example, abroad, well, I mean outside of Europe, and got married, and they live there. My
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situation there is different; for example, I came and went every summer, but I knew that I I’ll
come, but it never occurred to me that I’d stay, or I never had someone close to me, like a
husband, who would say let’s live in Russia. But there are, you know, people who live in
another country—they’ve had children there, found work, and they’re already becoming more
of a resident of that city. That country. They might have a completely different definition of
themselves, a different answer to this question. Maybe they don’t feel like they’re Kyrgyz. But
I still think that you can’t take that away from me; even if you live in another country, you’re
still Kyrgyz. Living in England for 20 years won’t make you English, that’s for sure. Maybe
once you get there, you will, but inside, you’ll still be Kyrgyz. It’s some kind of genetic code
that lives within us. You can take some part of the culture. It’s also cool when you have part of
the culture of your country and part of the culture of the country where you live. That’s
awesome. Even if you have a hundred cultures, for example, you can still identify yourself.

Kyrgyz.

Part S. Future plans

I never had such thoughts (about staying in Russia) because, firstly, it’s very difficult to obtain
citizenship there. You can stay there, of course, but I think that in order to stay in a country,
there has to be more than just work; there has to be some other emotional connection. There
has to be someone you love, or parents who will also move there; there has to be some kind of
connection. But I didn’t have that connection. If I had a Russian boyfriend and he said, “Let’s
get married and live here,” maybe I would stay, because for me, that’s a reason to stay in this
country. Or, let’s say, my parents moved, or I had a very close person there who said, “If we
take citizenship, let’s stay,” maybe I would stay. I think staying in a country depends on who’s
there. It would be personal for me. That is, if I had a loved one, I would have no problem
staying. Alone — no. Living there alone is, of course, no problem; you live there for 10 years,
work, earn money, fly home, and so on. But staying and buying an apartment, getting
citizenship, and knowing you’ll be living here for a long time, having a child, and so on — no.
I never even considered that. As I’m saying, it all depends on the relationship you build.

If you had asked me a year ago, I would have said only in Kyrgyzstan. Now I’'m in such a
situation that I can’t yet say I see myself anywhere. I saw myself in Kyrgyzstan, but now I’'m
also in a state where I want to move to another country. Everything depends on the
opportunities that arise. But overall, I would most likely like to live in another country. For
personal reasons, first and foremost. For some personal reasons. But otherwise... The country,
I think, is not as developed as other countries, in terms of infrastructure, and so on. But overall,
I feel comfortable in Bishkek. I feel comfortable in the sense that if there is a job, if you earn
money, if you have a place to live, I think that Kyrgyzstan, Bishkek, is a very good place to
live. But the question is only if you live a normal, average life. And if there is no work, you
can’t find a job — and this doesn’t even apply to Bishkek, in any country — you want to leave.
But I think that having your own culture, your own country, your own people are a very good
thing, purely psychologically. You don’t feel lonely, you don’t feel like an outsider. I’'m telling
you; I feel that way in Moscow from time to time. Despite the fact that No one told me that
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when [ arrived, it’s the same when you enter the metro or board a trolleybus, you feel people
staring at you and you know you’re a stranger here. Even if you get a passport, you’ll still be a
stranger. Even if you have citizenship, you’ll still be a stranger. Even if you know Russian
culture well, you’ll still be a stranger. This feeling greatly influences the quality of life, the
quality of perception, I think. Or you should absolutely not care about it. But you see, here too,
I’'m saying it’s a question of support. If you have a loved one nearby, it could be anyone: a
boyfriend, a husband, a mother, a sister, someone else. support, with whom you are together,
then perhaps you can somehow get by in a foreign country without any problems Find your
place. But when you’re alone, I think it’s psychologically difficult. It’s hard to feel like a
stranger. But when you’re in your own country, even if you’re alone, you’re not a stranger; it
still plays a kind of support role. That you’re always at home. At home. It’s like when you’re
going, for example, and you’ve been living in someone else’s apartment the whole time, like,
you’re living with someone, let’s say they’re renovating your house, and you’re staying with
your aunt or someone else, and then, suddenly, the renovations are finished and you come
home, and you feel like you’re at home. It’s a completely different feeling. It’s like that
analogy. When you are in another country, you are like your neighbour or you’re living with
your aunt. Everything’s fine, no one tells you anything, but still, the feeling that it’s not yours
is there inside. And when you move to your own country, you see, there’s a park there,
unkempt, but it’s ours, and the sidewalks are so awful, but they’re mine.

--- End of the interview ---
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