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BACKGROUND OF THE ANALYSIS — MARX AFTER THE
MARXISMS

All over the word, the debates in the 90s were
focusing on the thought that through the collapse of the
existing socialism, the loss of popularity of the Western
communist parties, throwing away the intervening state,
the , conflict of distribution” falling into the background
in the countries of the central capitalism and the
disappearance of the working class the game for the
paradigm of Marx was also up. The followers of the
liberal democracies and those who were committed to
the capitalism (just like Francis Fukuyama) proclaimed
proudly that the existing word had no other alternative
left, therefore, the greatest critic,c Karl Marx, could be
regarded as a ,dead dog” from that time. However,
before the end of the first decade of the 2000s all these
seemed to have been changed radically. As a result of the
dangerous discrepancies of the globalisation, the ill
success of the neoliberal and the third road social
democrat policies, then, especially the international credit
crisis, Marx got at the center of attention again. The
Marx-fan intellectuals who were crowded into a political
ghetto and guarding the fire, the new activists grown up
on the ruins of the old movements are trying to realise



the reorganisation and renaissance of the Left that has
been awaited for decades by using this interest and
popularity. The starting point of this book can be a little
bit wet blanket for them.

Becoming uncertain, that has already inspired the
attempts of the 70s too, led to the fact by the end of the
80s that, after the disappearance of the Marxist-Leninist
phrases that became empty, simply no Marx remained
that could replace the Marx-picture that has lost its
worthiness and power—just the many-coloured and
increased mass of thoughts of the ,thousands of
Marxism” (Wallerstein) that was born from the renewing
projects. The same, even deeper crisis of interpretation of
Marx enables the demand for Marx of today too that was
also responsible for the recession of the 90s. The
relationship to Marx was until now determined by the
position of interpretation that we can perhaps call as the
,Marxian interpretation” of Marx. Both the friends and the
enemies of Marx, just one and all, regarded the Marxian
way of interpretation as natural. So much so that, also the
numbers of the post-modern writers determine their own
positions accordingly - as the aggressive anti-Marxism of
our region takes it for granted too that the Marxists and
their master are consubstantial; especially the big
dictators of the existed socialism: Lenin, Stalin, Mao...
The Marxian way of interpretation is essentially built on
three corner points. On the one hand it has taken the
existence and the continuity of the central Marxian
projects for granted; on the other hand it has hold that
Marx was searching for the social subject that was
suitable and defining for their fulfilment; finally, after



this interpretation, Marx supposed to have created the
,unit of practice and theory” through drafting and
distributing the ,scientific” facts that are suitable ,to
catch the mass” and without which the working class
could not fight its own battle of class successfully, realise
its highly important mission and chance. When we are
talking about the fact that the Marx-picture becomes
uncertain we refer to the process during which this point
of view of interpretation cannot be continued and will be
cut up through the internal discrepancies.

Today it is not the question how one can produce
a canonized, unified, final and unrivalled, clear, what is
more, in the political way of meaning also mobilizing
Marx again - because presumably not any more. The
question is whether we can talk about Marx clearly
beyond the Marxian position of interpretation that came
to a dead end for good and all. This book attempts to do
this when re-interpreting Marx from the problems of
ideology taking into consideration the pieces of
experience of the recent intellectual processes. After the
belief of the writer, the ,post-modern” Marx-
reconstruction that puts the question of the ideology in
the centre actually provides a possibility that the many-
colouredness and genuineness of the theories of the philosopher,
that were hidden until now, come out — changing Marx to a
philosopher who inspires and one cannot avoid him even today.

Not only for the reason that the demoralisation of
Marx and the cut up and crisis of the previous Marx-
pictures may have amortized the reconstructions of
Marx’s concept of ideology the least. Still, because,
according to the opinion of the social scientists searching
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for the ideologies, the Marx’s concept of ideology —as far
as the idea history is concerned —belongs to the ideas of
the ,three big classics”, the sensualists: the science of
thinking of Alexis de Tracy and the idol-theory of Bacon
even today, only, if it is possible, making a bigger
impression on the political-social-intellectual life of the
succeeding generation. The non-Marxian Walter
Carlsnaes explicitly puts in his book, The Concept of
Ideology and Political Analysis: , The role of Marx in the
history of the concepts of ideology cannot be
overemphasized enough. Particularly, considering the
fact that in the first part of his life work he was
enthusiastically dealing with the ideas, especially, with
their social functions. We can hardly find any more
exciting question in his works, for the very reason that
there are only few fields in his life work that are more
unexplained than this. He puts the problem of the
ideology into the centre of the intellectual discussion, the
analysis of the political happenings earlier than anyone
else. The power of the thoughts, he drew up, has not
decreased ever since either”.! Moreover, this problem —
in spite of the fact that just all of the texts of Marx are
dealing with it—always got into the centre of the
attention when the entire re-considering of the life work
of the philosopher cannot be kept postponing any longer.
When it became clear for everybody: one cannot
maintain a relation to Marx like before.

1 Carlsnaes, Walter: The concept of ideology and political analysis: a
critical examination of its usage by Marx, Lenin and Mannheim.
London. Greenwood Pr., 1981. 23. p.



THE QUESTION OF IDEOLOGY IN THE RANGE OF IDEAS
OF MARX

When we are trying to retrace the views of Marx in
connection with the ideology we cannot ignore the fact
that thinking about Marx, regarding both the content and
the way, changed in the West in the past some decades
fundamentally. The conflict between the Marxians and
the non-Marxians, that sharpened extremely, has fatally
lost its importance with the recession of the labour
movement and the communist parties, the slow agony of
the Soviet Union and its collapse. The dividing line
between the Marxian and non-Marxian thinkers seems to
lose colour and that was characterised by Steven Lukes in
such a way that the Marx-picture of those who were
thinking for and on Marx must have been inevitably
different.2 However, in our opinion, a deeper and more
significant dimension of the change appears: from the
beginning of the 50s and 60s we can be witness to three waves
of re-interpretation, as a result of which (during the
deterioration of the Marxian way of interpretation) the relation
of interpretation in connection with Marx was re-worded
fundamentally. These periods increased the number of the
possible ways of interpretation of Marx to a great extent,
thanks to the fact that they basically attacked all that
again and again for which the texts and projects of Marx
were earlier taken, that people previously thought about
the way of thinking and methods of the philosopher, or
the way how the succeeding generations updated and

2 Lukes, Steven: Marxism and morality. Oxford; New York. Oxford
University Press, 1988.



validated his thesis and theories. In the first part of this
book we try to introduce how the three big re-wordings
of the relation of interpretation in connection with Marx
affected the reconstruction of the Marxian concepts of
ideology, what the exact natural history of the , vacuum
of interpretation” is that has developed after them and
how they limit the ,solutions” that can be chosen by the
interpreter of today. As a result of the waves of re-
interpreting Marx in the past decades, it became obvious
that, while we have radically multiplied our pieces of
knowledge in connection with what Marx may have said
about the ideology, we only know so much, that one
cannot think about the concepts of ideology of Marx any
more like before.

In connection with the life work of Marx, people
recognised relative early that the ideology, this central
problem of the modern world, did not avoid the interest
of the philosopher either. Because, just all of his followers
and sympathizers were bound to face this circle of
questions in their own situation: the relation of the
movement to the intellectual processes of the society and
the politics turns up in the works of Lukacs, Lenin,
Gramsci, Mannheim or just Mao Ce-Tung at every
moment. ,The Marxists and the Marx-fan intellectual
class of the first part of the century attached a great
importance to the concept of the ideology that [for them]
notes the covering power of the false knowledge
regarding the external, non-affected, non-discovered
reality. ... Already the concept of the ideology
crystallized the scientific certainty that the images and
the ways of speaking have to be read in the manner as



the disguises of the reality that they mark and cover up.
The tension between the reality and its dominant
representation is standing in the middle of the
standpoint” that determines the chances and duties of the
politics.? This attitude performed its effect on a far bigger
medium of course than the world of the Marxist
movements or the communist political parties - it
became unavoidable for the intellectual class and the
whole of the social sciences too.

One could cite many analyses in connection with
the classical Marxian reception of Marx’s concept of
ideology - the presentation of the emphases and the
complex intellectual-political processes would fill up a
separate monograph. However, in our opinion, some
theoretical tendencies can be raised from this reception
that were defining and popular within the intellectual
class of their own age, the organizations of the labour
movement and the interpretations of Marx. The classical
Marxism regarded four, in many respects contradictory,
theoretical directions as deducible from the concepts of
ideology of Marx. 1. The “epistemological” approach
that was drafting the concept of the everyday, the
positivistic scientific “false consciousness” or that one
which is closed into the present. They are all lack of the
superior intellectual means and truth that is the reason
why the Marxists set them against the scientific
objectivism of Marxism in some form or other. 2. The
base/superstructure model that was popularised in the

3 Badiou, Alain: A szazad. Budapest, Typotex Kiadd, 2009. 90.-91. pp.
(Badiou, Alain: The Century. Budapest, Typotex Publishing, 2009.
90.-91. pp.)

10



paraphrase of Marx: “It is the consciousness of men that
determines their being”. 3. The representational or
“critical” viewpoint according to which the world view
of ideology: the systematized conceptual abstract and
complex alter ego of the reality in the name of which
the personalities perform their acts and they interpret
themselves. According to the representational
understanding, the purpose of the groups and
participants in the constancy and operation of the
existing one is to establish the kind of common
interpretation of the reality with the subjugated
majority of the society that assists the process of
producing and selling and excludes the appearance of
the real political-social radicalism. 4. Finally the
descriptive, knowledge-sociological or class-approach
that considered the ideology as a necessary
consciousness and artistic-scientific product that is
arisen from the position, one-sided feeling of the
reality, traditions, experiences-preconceptions, own
needs and culture of the a social group. The
precondition of the revolution is the shaping of the
consciousness of the labour class “in itself” into the one
“for itself” that cannot happen “on its own” in the
capitalism, say the most of the Marxists. The time of the
neo-, post- and postmodern Marxisms could change
everything around Marx for that very reason that these
stable pillars faltered and the meanings of ideology
fragmented and multiplied.

The present book also tries to reconstruct the
thoughts of Karl Marx in connection with the ideology.
On that occasion, it represents the main tendencies that,
as a result of the wave of the neo-, post and postmodern
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Marxist re-interpretation, could be noticed in the past
decades during the reconstruction of the Marx-picture
and the concepts of ideology of Marx. The starting point
of the research is determined by the belief that the notion
of Marx about the ideology got into a special vacuum of
interpretation in the period of the waves of
reconstruction that passed in the past decades. We can
state that the attempts after each other for finding the
new and valid approach to Marx brought the concepts of
ideology of Marx in a special situation. These turning
points of the interpretation not simply “changed” or
extended the previous interpretations by new elements.
Their prominent persons usually thought that the notions
about the ideology, that were previously attributed to
Marx, were responsible for the misunderstanding of
Marx and the failures of the Marxism, so, they needed a
revision that could not be postponed. It means that the
previous “false” approach of the theories of the ideology
has to be changed as soon as possible to be able to solve
the “Marxist” crisis situation that was established.
Therefore, if we want to save Marx - they say - the
previous interpretations have to be refused on the most
important points and new starting points have to be
found; this, also for itself, can lead to the fact that we
become uncertain.

A situation that is full of conflicts, also in double
sense, has developed in connection with the Marx’s
concept of ideology (and of course to some extent also
regarding the whole lifework) by now.

First: we possess the endless number of pieces of
the concepts of Marx in connection with the ideology,
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while people have already questioned, “replaced” just
every single important pieces of the possible
interpretations.

Secondly: during the interpretations, considered
as valid, actual and wusable, those elements became
extremely predominant that play the marginal role in the
texts and range of ideas of Marx or they can be assigned
to the philosopher only on a derived way, when
searching for the “roots or tracks” of the present
viewpoints of the theories of the ideology - while the
interpretations are shelved more and more that were
formed on the basis of the central texts or a great number
of analyses of Marx or the personal reports of Engels
(many times of questionable value of course).

The extremely wide spectrum of the
interpretations, that were composed in the circle of
questions of Marx’s concept of ideology, is enabled by
the fact that this subject lines up sketchy, unsystematic, in
the different periods in many respects different
viewpoints and axioms in the texts of Marx - that is the
reason why it is finally full of contradictions. As Marcello
Musto puts: to tell to truth, Marx has never been uniform,
only the Marxists wanted to let him seen so. ,Marx has
left far more manuscripts than he has published during
his lifetime. Despite of the common approach, his oeuvre
is consisting of broken, sometimes contradictory
elements, and his lifework can be characterised by
....... its incompletion.” Musto finds a spontaneous dread
from all kinds of systematic social doctrines, his works
can be rather characterised by they being curios and
raising every phenomenon and ideas. The records of
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Marx offer the unbelievable storehouse of concepts and
thoughts, ideas and questions.* According to Musto, the
reconstruction of every type of final, closed, uniform
“Marx’s concept”, method, standpoint etc. fakes the
lifework of Marx because it tries to enforce an additional
organizing principle in connection with the, just in its
disorder, deep, colourful and inspirative bequest of
Marx. It is not by chance that the postmodern is so
creative today that is looking for the “living tradition” of
Marx that is investigating in what we are arguing with
him even today, in what respect we mention him
unavoidably, what of our problems and questions lead to
him necessarily, what kind of treasures we can find in his
partial analyses and words - even if the old-fashioned
Marxists criticise the deforming effects of this standpoint
with good reason, for example that it is not acceptable
either to mention Marx as the ancient resource of the
gender researches.

One has to face the fact that the texts of Marx are
broken and full of contradictions that has its explicit
reason: the continuously changing standpoints and
emphases of the lifework of the philosopher. Those
waves that can be hardly reconstructed and are distorted
and evened up by all kinds of interpretations that reflect
back their own retrospective standpoints of the

4 Musto, Marcello: Korunknak cimzett biralat - Karl Marx
ujrafelfedezéséhez. Eszmélet, 76.
(Musto, Marcello: Critique addressed to our time — rediscovery of
Karl Marx. Eszmélet, 76.)
5 MacDonald, Bradley J.: Performing Marx: Contemporary Negotiations
of a Living Tradition. Albany. State University of New York Press,
SUNY Series, 2006.
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“philosopher”, »sociologist”, ,economist”,
,anticapitalist-communist” or that of the ,contemporary
politics” or just the “ideology” on the lifework of Marx.
Especially, in the case of those who are looking for the
connection between the critiques of the existing socialism
and the concepts of Marx. In our opinion, during the
reconstruction of the Marx’s concept of ideology we need
a “multidimensional” interpretation in which the
numbers of the previous interpretations that are often
contradictory to each other. Only the kind of
interpretation seems to be maintained that counts on the
fact that Marx never aimed to form a uniform, systematic
concept of ideology - for all that the circle of questions is
of central importance in his texts. Finally, one has to take
into account that the Marx's concepts of ideology are resulted
from the coexistence of the numerous points of view, their
combination, mutual effect - of which importance and relation
changes from time to time as a result of the current
intellectual-practical challenges. Three of them are worth
emphasizing: the viewpoint of the ,anti-philosophy”, the
,political theory” and the ,, theory of society”.

a.) On the basis of the standpoint of the anti-
philosophy, Marx essentially considers the products of
the speculative philosophy of his age as ideology and he
regards the representatives of the usual philosophy as
ideologists. He attacks the forms of mind that isolate and
separate themselves from the reality. According to
Etienne Balibar, Marx wants the kind of a new mind with
which the reality cannot only be interpreted but one can
also take part in its real change; that is effective, settles
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down from the heaven on the ground; that is the part of
the reality. From this point of view, the concept of
ideology means the critique of the forms of philosophy
till then, an ambition of a non-philosophy that, however,
inherits the achievements of the previous philosophy and
tulfils the hopes of the philosophers.6 Consequently, the
philosopher is the part of the intellectual-practical
processes of the reality, he receives his duties and
compulsions from them, his concepts are built into them,
they are operative within them. All these require new
intellectual roles, new application of mind, the re-
positioning of the status of mind from the philosophy
that always failed earlier when meeting the reality.

b.) The second, the viewpoint of the ,political
theory” also grows up from the critiques of Marx
regarding the intellectual class. He is focusing on the
philosophers (mainly on the field of political economy
and political theory) who accepted (without their
knowledge or knowingly) the main conditions of the
capitalism, the presuppositions and axioms of the ruling
classes during the development of their concepts. In this
respect, the ideology is a knowledge that serves the
maintaining, the operation and survive of the existing
power. Those facts, coherences, practical establishments,
scientific results that can help the political class to have
the capitalism accepted, to overcome its crises and to
form the (life)strategies within the capitalist society for
all participants. This viewpoint derives its ideology-

6 Balibar Etiene: The Philosophy of Marx. London. Verso, 2007.
16



critical character from the fact that it puts the political
existence of the intellectual production in the centre: it
questions the ,results of the science” because of their
positiveness and prepossession towards the class in a
critical and revolutionary period. Its successor is the
,critical concept” that criticizes the products of science
and culture from the standpoint of exceeding the
capitalism, emancipation, the basic problems of the
system that cannot be avoided, from the positions of
people who are oppressed, marginalized, exploited,
made stupid and from that of the revolutionary groups.
The critical concept that, in spite of its all retrospective
distorting effects, can feel well that this viewpoint of
Marx calls upon the rebuilding of knowledge.

c. ) The third viewpoint of the concept of ideology
is that of the “theory of society”. Marx has a critical
relation to the social and historical philosophical works
of his age from the very beginning; his interest rather
turned to the social facts and processes. Just his roots of a
philosopher and his education hinder him to get to the
viewpoint of the “sociologists” in the modern meaning of
the word. Istvan Balogh states it well that this “being in
between” makes Marx to one early representative of the
theory of society. However, the German philosopher is
searching the system of the connections of the society-
community but his assumption is related to the
philosophy: he says that one has to search for the
dynamics and coherences of the phenomenons beyond
them, in the sphere of those that cannot be experienced
directly. He still cannot be called a philosopher because
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he does not trace back the phenomenons to a universal,
transcendent or ontological basis, he does not want to
establish any total systems of thought - he regards the
contradictions, dynamics, coherences, phenomenons as a
product of the society. According to Balogh, the “big
concept”, that is searching the sphere behind the word of
phenomenons, cannot be regarded as macro-sociology
either.” On the one hand, because it basically uses the
elements of the “economics”.8 On the other hand,
because, contrary to the sociology, it does not come to the
hypotheses and coherences with the method of the
sociology - it regards the facts of the word of
phenomenons as the argumentation, test of the concept,
the materials that serve the continuation of their
consideration and deepening. Thirdly, - we can add -
the statements, called “scientific” by him, are built on
theoretical starting points that are in many respects non-
analytical and cannot be operationalized - but they are
rather based on the “anticipation”, “assumption” of the
processes, coherences, inconsistencies, on the “reverse”,
“thinking-ahead”, “exceeding” of the still existing
knowledge. The argumentation of Marx is characterised

7 Balogh Istvan-Karacsony Andras: Német tarsadalomelméletek : témak
és trendek 1950-t61 napjainkig. Budapest : Balassi Kiado, 2000.

(Istvan Balogh-Andras Karacsony: German concepts of society: themes
and trends from 1950 to our days. Budapest: Balassi Publishing, 2000)

8 Balogh Istvan: Politikai tarsadalomelmélet (Vazlat a tarsadalomelméleti
paradigmak torténeti valtozasarol) Politikatudomanyi Szemle XIX.
2010./1. 31-64. pp.

(Istvan Balogh: Political concept of society (Sketch about the historical
change of the paradigms of the concept of society)
Politikatudomanyi Szemle XIX. 2010./1. 31-64. pp.)
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by essayistical, aesthetical, analogical, polemical or just
by metaphorical elements that suit the theory of society.
In our opinion this standpoint of the theory of society has
significant importance for Marx, ie. he looks just
everything through this eyeglass: both the
anthropological analyses and the questions of the
economics, politics, sociology - and especially those of
the ideology.

In this situation, it cannot be questionable: the new
reconstruction of the Marx’s concepts of the ideology has
to be born in the spirit of the intention, so that it can
handle the discrepancies of the interpretation in
connection with the ideology that has developed as a
result of the neo-, post and postmodern change in the
attitude to Marx. To our analyses, in relation to the
previous one, we have chosen a modern starting point
that gives hope for the fulfilment of the target.
According to this: while, the previous interpretations
started from the question: “What did Marx think about
the ideology” (and in this frame it was just impossible
to avoid the pitfall that we were looking for the present
interesting, useful, current concepts - just like it was
also unavoidable to reflect our paradigms of the
“political science” of today on the philosopher living in
the early modern age before the political science) - the
present interpretation starts from raising the problems:
“what was the role of the concepts of ideology, what
were their place, functions in the range of ideas of
Marx?”.

During the reconstruction, we use the method that
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is called contextual by Etienne Balibar. Balibar throws
away both the systematic and the doctrinal viewpoint in
his work with the title of The Philosophy of Marx. He says
that one cannot produce an overall system of philosophy
or a “main concept” either, just like for example the
“concept of the battle of classes in the so-called dialectical
materialism under which one can place the “economics,
the anthropology, the politics and the epistemology too”.
According to Balibar, a reconstruction of the history of
the concept also has to give up the intention to find big
questions that precede everything, personal projects by
Marx in the light of which every single rows of his works
becomes an answer and find their own place clearly.
Whereas, the contextual method “while explaining the
problems of the ideology, tries to understand what
moved Marx to raise it in an other concept, within other
problems.” In our case, in one respect it means that one
has to identify the meeting-points in the lifework where
the questions in connection with the ideology appear
with big importance. In parallel with it, we also need to
identify why Marx pays, in this period, a bigger attention
to the questions of the concept of ideology than usual, to
which challenges and problems he is looking for the
answer through them.

According to the main thesis of the present book,
one can find three this kind of big meeting-points in the
lifework of Marx - their presentation one by one marks
the place of the further chapters.

I. The first one is the so-called period of the early
works between 1841 and 1845 when the question of the
ideology also emerges in several waves after each other.

20



Their common character is that they receive their context
from the interpretations of the political situations first of
all - during the internal discussions of the new-Hegelian
movement that becomes a rather political movement
behind the disguise of philosophy. These political
starting points are mostly constant right from the mid of
the 30s - but their open political raising and re-thinking
is started by the group that becomes radical after 1840.
Marx, himself joins this crystallizing process. The starting
point of our analyses, beyond the identification of the
“big questions under discussion”, is also the fact that in
connection with the early Marx we can talk about the
ideology in double sense. The early Marx only calls the
abstracts of the philosophers, the abstract intellectual
creatures, doctrines as ideology that separate the
philosopher from the real processes and are reduced to
drive a “campaign against the reality”. But, while trying
to get rid of this “false consciousness”, they face a
numerous of processes and problems that we class
among the range of subjects of ideology today. However,
Marx did not call the latter ones so, we can with good
reason regard his ideas for religion, the everyday
consciousness, political concepts, alienation, fetishisms,
spirit of the age, etc. as “concepts of the ideology”. Later,
we represent the concepts of ideology of the early Marx
taking into consideration this duality.

II. The second big meeting-point is the period
between 1845 and 1851 that was represented by the
German Ideology in which the problem of ideology is the
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part of the kind of searching for the role of the
intellectual class. The context of this period is the birth of
the radicalism of the new German emigration and the
meeting of Marx with the ideas of communism and the
organisations of the labour movement that are producing
and representing them as their own ones. Marx see that
the radical intellectual class - from the philosophers and
politicians of the Enlightenment to Feuerbach and the
real socialism - misunderstood the role of the political
ideas and the theoretical concepts in the process of the
social-historical change - if he assigned the duty of
“interpretation”, that establishes the change, to them.
Marx believes that the intellectual class does not have to
give up that its concepts are inspired by the shaping of
the future - if it can join the real intellectual processes of
the social-political practice that forms the future. The
intellectual thoughts have to join the already running process
of change.

III. Finally, the third period is that longer one
between 1851 and 1871 in which the question of the
ideology is always attached to the hopes, expectations
and illusions of the previous period. According to our
statements, in this third period, the special image of the
concepts of ideology is provided by the fact that Marx
faces them: his “radical ideas” in connection with the
problem of the ideology, that provided the basis of his
hopes, started to become groundless in the new situation
of the 50s, after the unsuccessful revolutions. These
hopes already had direct ideology-theoretical grounds
that offered the possibility of the alternative politics and
that of the anti-politics. Marx had to inquire about these
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possibilities in his ideology-theoretical works of the
period, for example in the The Eighteenth Brumaire of Louis
Napoleon and in the Capital.

In each chapter as a constant framework of structure

(1)

€)

we represent at first why and how the
interpreters usually “misunderstood”
the context of the big meeting-point in
connection with the concepts of
ideology until now,

later we explore the real context of the
questions of the ideology what Marx
could have been interesting to in the
specific meeting-point (reading his
texts again from the side of the
ideology), which elements were in the
centre of his range of ideas and what
were his central programmes, the
debates and the fundamental questions
of his intellectual-political medium. In
the course of this, we restore the fact
what kind of problems and challenges
Marx met when turning to the circle of
questions of the ideology.

finally, we represent what kind of

concepts of ideology he worked out as an answer, how
they contributed to his range of ideas in the specific
period and how they resolved the problems and
challenges that meant their grounds - and how they
produced new problems of the concept.
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CONCLUSION: MARX’'S MISTAKES AND THE REVIVAL OF
THE CONCEPT OF IDEOLOGY

After the reconstruction of the Marx’s concept of
ideology, it cannot be a question that the overthrowing of
the capitalism, the Utopia of the equality, the economics,
the community, the description of the capitalism, the
establishment of the scientific social world view of the
proletarians or the elimination of the private ownership
were not standing in the centre of the interest of Marx.
Marx was concerned about the “spirit of the near future”
and the chance of the emancipation of the knowledge in
the revolutionary communist movement of the
proletarians. According to his diagnosis, these
movements can make the best of the communist
capacities that are given objectively because the tearing
of the reality not only enables them to act but they
produce a “theoretical demand” too that can only be met
by the new, own form and content of the individual and
collective knowledge. The big part of the hopes of Marx
for the anti-politics and alternative politics was based on
this prediction too. Marx assumed that the proletarians
establish a knowledge - exposing all foreign effects -
that enables them to act radically without any idealism;
getting rid of the fatal illusions of the previous
revolutions, the wrong ways and the disappointments.
Moreover, he thought that the period of the political
revolutions can come to an end that wanted to realise
their own values and purposes with the assistance of the
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provisions of the “state”: an already existing contra-
society (proto-society) extricates itself from the old world
in the revolution of the society and establishes its own
frames and institutions.

The original hopes of Marx are obviously extreme
and groundless if we look back from the 215t century. The
priority of the existing ideology in the modern Western
societies was unquestionable just all the while, the
always fresh techniques of the political and social
integration nip even the thought of getting rid of it in the
bud. The intellectual class and the world of the politics
have also changed, the joint of the secret societies, the
mass movements, the former publicity of the political
mass media and the theoretical intellectual after Marx
did not produce any universal historically new period.
What is more, the fact, about which Marx thought that it
is settled, has not happened since then either: the
conflicts, that establish the theoretical demands of the
proletarians assumed by Marx, did not drive either to a
revolution or to the establishment of a collective proto-
society. The hopes of the “radical concepts” of Marx
cannot be reacquired either: there is no autonomic
consciousness of the workers or a proletarian-contra
culture that means the basis of a social revolution.
However, the rebellions, demonstrations, revolutions
have been running within the framework of the existing
one (at least, regarding the Western capitalist world) for
long decades, the nationalism, the populism, the
commercialism, the xenophobia, the closed post-fascism,
the social Darwinism and the individualistic liberalism
colonized the political radicalism. The last revolution,
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that could be celebrated as the return of the “radical
concepts of Marx”, the year of 1968, was not fighted by
the workers - they rather betrayed it.

What should we do with Marx and his colourful-
inspirative concepts of ideology in this situation? The
founders of the post-Marxism felt very much right from
the beginning that the modern capitalism surpass the
classical concepts of Marx, moreover, the lifework of
Marx is separated from the way of thinking of his age.
The analysis of the current phenomenons, the
contemporary radical politics cannot be based on Marx
any more. The subjectivisation of Marx is based on the
assumption that one can only find those starting points in
Marx from which we can arrive at the concepts and
politics that are valid under the current conditions but
point beyond Marx and the Marxisms. In the past
decades, this post-Marxian programme was undoubtedly
sustained by the fact that it had to face new
phenomenons just like the globalisation, damage to the
environment, migration, the neo-liberalism, terrorism,
the right-winger radicalism, the boom of the pieces of
information, the practical use of the genetics, the
international credit crisis; and we could get to know the
kind of new policies of emancipation just like the anti-
imperialism, the alterglobalisation movements, the
religious fundamentalism, the new organisations of the
human rights or just the trade union movements in the
defence of the welfare state. However, it is ever more
clear that the representatives of the post-modern
Marxism saw it well that they are not capable for the
political and intellectual organisation of a real historical
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alternative. In the medium and long run, its own radical
alternative will probably rise from the existing one, the
Establishment. =~ So, the duty is to recognise it
intellectually, to establish the future critical mind in
which Marx only receives a very indirect role. At the end
of the first decade of the new thousand years, a kind of
“post-leftist” situation develops. It means that one cannot
maintain the radicalism, revolution, alternative, the
traditional policies of the emancipation and the self-
organisation, the correspondent intellectual narratives
and roles, while we do not know what comes after them.
The function, operation and status of the knowledge, the
mind and the ideology changes in the new world, the
previous Left loses the ground from under its feet for
good and all. One has to give definitive priority to the
concept of ideology in a period when one cannot get rid
of the ideology in the name of the critical mind, the
negatives of the oppression, the exploitation and the
reality any more - because the blessings of the
rationality, freedom, the mobility and the reality assume
the reception and (in spite of all doubts) the protection of
the ideology. They can only exist as a part of the reality of
the ideology that is proved by them. And what could
inspire the mood of the age for “criticising the ideology”
better than Marx who was the first to raise the
conservative nature, role of the ideology in the social-
political integration and sublimation?
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