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I.  Preliminary researches and the reasons for choosing the subject

In the recent years, I have been done research among the homeless, drug users, persons
involved in party culture and Muslim converters. When asked about the reason of my interest
in these communities and cultures, I usually told they had some common features. However, I
could hardly define what this common thing was. Apart from the similarity of my approaches
to these groups — it is no miracle, regarding that I was led by the same theoretical and
methodological considerations at each research —, I could feel there was something more in
common. The solution was shown by the common elements of life stories: narrations of
forced or deliberate secession from family and friends, followed by the willful affiliation to a
new community — what we could call integration. After deciding to do research at the refugee
camp, | started my fieldwork to find the same narrations: failures in relationships, secession,

then signs and stories of a new integration into another society.

I regarded social capital and ties as essential factors in these researches, but later I realised
that their lack was of at least the same importance for the analysis. Therefore, I focused on the
lack and failures of ties. Lack of ties is a crucial element of secession and desintegration.
Their examination led me to the disfuncitons of integration, failures of ties and the different
interpretations of failures. Furthermore, I recognised that both sense of failure (and success)
and interpretation of ties depended on culture, thus the approach of cultural sciences was
needed.

As various patterns of life stories were identified during my research, pre-steps of a new
integration were recognized, differing significantly from the attributes of the former
integration. Therefore I went on with the interpretation and definition of neo-integration — to
find that there can be differences even in this process. At that phase, lack and failures of ties,
as well as their acceptance or rejection proved to be at least as important as cultural

differences.

The chief questions of my thesis are the following: How is integration weakened and broken
by the different types of the lack and failures of ties, and what is their effect on the formation
of a new integration (neo-integration)? I further intend to describe how the lack or scarcity of
social capital can be interpreted.

In my thesis I applied the theoretical approaches of integration, social capital and network

analysis as ,,positive” approaches of my topic. This helped me to explore the weak points of
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the theoretical studies, where they ignored the ,,negative” aspects mentioned above, as the
lack of ties, scarcity of social capital or dysfunctions of integrations, and neo-integration. I
aim to fill this gap as I presume on the score of my fieldwork, that it is essential for describing

the whole range of the topic.

My thesis is linked to both theoretical and empirical literature on social capital, as the
approaches mentioned above as ,,positive” are resumed in my theoretical platform, and at the
same time my empirical research is an example of diaspora researches. The application of
network analysis is however a new approach to the topic, as well as the examination of the
lack of ties and its effect on social networks (and through them, on neo-integration).

I found that negative approaches — as lack, sense of lack, failure and sense of failure — are at
least of the same importance as ties realised, for the interpretation of integration and social
networks. I further found that not only lack but also the acceptance or rejection of lack have
significant impact on the building of new ties. One of the main features of individuals at my
area is that they had been seceded — deliberately or forced by external conditions — from their
usual environment, being in the phase of building up (conscious or unconscious) a new
network of ties at the time of my research. Due to this feature, I could examine how past ties
and lacks effect neo-integration.

Regarding the relevance of my research topic, I tried to answer a problem emerging often in
social politics: why do (or do not) migrants (especially those Sub-Saharan origin and other
Muslim migrants) integrate and assimilate to the receiving society? As I have mentioned
already, I discuss this problem from a positive and a negative approach, regarding the effects

of both ties and their lack.

1.1. Theoretical synopsis

My thesis is based theoretically on the theoretical approaches of social and group integration
and dezintegration. According to Weber (1987), the concept of integration involves the
concepts social acts and ties. His tipology of acts is a starting point of the researches of
individual motivatons, making an interactionalist approach of acts — i. e. classification and
interpretation of collective and individual (or from a different point of view: deviant) acts —
possible. By the association and separation of the concepts of social and system integration

(life world and system), Habermas (1994) creates a possible framework for the concept of



integration, describing social integration (i. e. protection from dezintegration) as a function of
the political scene, being responsible for social identity.

The problem of group integration reflects to micro-aspects of the possible approaches,
involving both rational and irrational acceptation of collective answers and options to the
existential questions posed by individuals, as well as a contextual interpretation of belonging
to a group.

Due to its ties, the individual (ego) is oriented to multiple directions, which creates a network
of interactions, where individuals stand in both dependant and subordinative relations to each
other. The integration of individuals to a group and the society is based on ties, that is at times
reinforced by institutionalised rites. Bourdieu (1978) regards ties as actual and potential
resources of the improvement and preservation of the status of individuals. Due to this
resource, capitals not possessed by an individual can be accessed, in exchange for
responsibilities taken up voluntarily (Bourdieu, 1998).

Ties can be interpreted by their symmetry and their strength or weakness. While strong ties
play a role in the preservation of states obtained and possessed during the flow of network
resources, weak ties are responsible for obtaining new states (Angelusz — Tardos, 1991;
Granovetter, 1991; Nan Lin, 1991). According to the attributes of my topic, role of weak ties
gains special importance. Affiliation to the diaspora and most of information needed for
migration are held by weak ties. It is more likely that these ties become bridges than strong
ties (Granovetter, 1988. 45), not only in homophil ties between the diasporas, but also towards
members of the receiving society.

Migrants and refugees are segregate as well by their social networks which put boundaries
between natives and outsiders. Its members are prevented from assimilation to the receiving
society by the network (especially by its strong intensity), and in the same time, it can grant
them jobs, home and well-being (see Tilly 2007).

Thus a qualitative interpretation of ties can and must be considered, stating far more than the
existence or non-existence of ties. While analysing a tie, statements concerning its intensity,
mutuality, intimacy and recognition are also important, beyond the binary opposition of
exists/does not exist.

For the approach of the lack and failures of ties, I took the model of normal social network as
a basis. Within this model, I separated three types of ties: that of family, friendship and
school/workplace ties. I defined lack of connections as the lack or scarcity of ties within one

of these categories. I classified the lack of ties as follows:



Tie Weak tie Strong tie

Ceased Ceased weak tie Ceased strong tie

Not formed Not formed weak tie Not formed strong tie

Once existing ties between the ego and its friends or familiars, ending up later on (from our
approach: in the past), are regarded as ceased weak ties. Once existing family ties ended by
conflicts, death, divorce etc. are regarded as ceased strong ties. These are the ties once serving
as agent of socialisation and normative control in a phase of the life of individuals, and their

loss can lead to sense of absence.

Interpretation and empirical analysis of not formed ties is more difficult than those once
existing, as ties appearing in a ,,normal” social network not possessed by the ego are
examined by hypothetical suppositions. Not formed weak ties mean the lack of ties with the
members of friend or peer groups (probably with religious communities, networks of
familiars), which could have increased the chance of integration into the given community by
playing the role of a (real) reference group for the individual. Not formed ties (lack of father
and/or mother, brother and sister, grandfather and grandmother) appears as a missing attribute
in early socialisation, in the evolution of the concept about the world and — what is important
for us — in the first integration.

Lack of ties, if attached to the subjective senses of failure and frustration, can hamper the
creation of new ties. Sense of failure is not completely subjective, as it also depends on

culture and socialisation.

Creation of new ties is affected by the experience of the lack of ties as sense of both acception
or failure, because the ability of building ties is decreased by the sense of failure, that has an
influence on both integration and neo-integration.

Considering the theories on ties and culture, I underline the importance of ties and social
capital, as well as that od their lack in the state and evolution of integration and neo-
integration. Lack of social capital (and generally, lack of ties) can lead to segregation and
marginalisation by decreasing the chance of integration. However, new ties are formed during
neo-integration, enhancing the chance of integration (see Durkheim, 1982, Bourdieu, 1998
and Granovetter, 1991). Neo-integration depends on previous experiences of integration — and
once existing ties are very important at this point — and failures. When interpreting success

and failure, success of individuals is not only dependent to the success in gaining new states,



in language use, in physical rehabilitation, recovering from trauma, as they are interdependent

with the success (failure) of ties.

Theories of migration, and especially those on diasporas, are particularly important in my
approach, as they reflect the most usual way of neo-integration of refugees. Though network
approach and solidarity was foreseen by the network theory of Tilly (2001), in-depth
interpretation, the role of ties and their lack are still missing in diaspora researches.

As I mentioned above, a cultural approach is necessary, and therefore I should declare my
opinion in the debate on culture, subculture versus deviance. I argue for the equal status of
different cultures — or the Other —, but I try to express theories of both culture and diaspora in
the cultural aspects of my theories, due to the peculiar nature of my topic. On order to meet
the aim above, I examined reflexive anthropological approaches, the concept of the post-
colonial Other, the interpretation of intertextuality, approaches appearing after the
hermeneutical turn of anthropology, the praxis of translation and contextual interpretation, the
sense of discursive approach and the concepts of pluralism, hibridity, transnationalism and of
course of diaspora. As I argue in favour of ethnography (as a method of data collection) and
analysis of narratives (as a method of analysis), I should have also interpreted subjectvity
(emerging in the subject and methodology of the research as well as in the person of the
researcher). Fulfillment of the criteria of scientific activity is realised by the deconstruction of
the researcher’s pretext, phenomenological reduction and constant (self-)reflexivity, even if
these kinds of subjectivity are still present in qualitative researches. Furthermore, this is a
moderate advantage of subjective approaches, enabling the access to data and notions of
greater validity. Success is guaranteed if our concepts are valid and inter-subjective, providing
the most coherent picture possible. From the point of view of understanding a text, successful
interpretation (Wilhelm, 2003. 67) means the unfold of meanings.

It can be affirmed that interpreting analysis, revelation of the meaningful structure, intention
of increasing the validity of notions, if accompanied to qualitative methods, should contain
the reflexions of subjectivity, as an approach close to experiences, the subjectivity and
empirical experiences of the researcher (in the form of pretexts and research experiences) are

all factors increasing subjectivity.

After discussing the above mentioned theoretical and practical approaches, we can get back to

the interpretation of diaspora.



Diasporas are social groups at the border of integration and segregation. Although they are
within the texture of society, the source of their identity is different, and their legitimity is
based on a mythised historical event (and place, culture) (see Safran, 1991. 83-84 és Clifford,
2001.).

Regarding also the aspect of ties, the definition of Safran is to be mentioned, which described
two sorts of external ties: firstly, constant ties with the Home, that defines group identity and
solidarity of the members of the diaspora, and at the same time it is not perfectly accepted by
the receiving society. There are two further — not network — aspects at Safran, one of them
being that ethnical community can be found at two places different from the original centre
(Home) in the diaspora, and the second one being that the members of the diaspora are
committed to their fatherland, preserving the memory and myths of it as well as the hope to be
back (Safran, 1991).

Neo-integration of individuals are realised particularly in-group (in their own cultural agent,
being the diaspora), the role of out-group being of less importance, and conditional. This
depends on the existing network, economical and intellectual resources, fragmentation and
last but not least, on the mutual connections of the diaspora as a whole to the receiving
country. Boundaries of the sovereignty of diasporas are marked by the ends of individual
networks. Therefore, some of the diaspores can have strong ties with many other communities
and diaspores, while the ties possessed by other ones are insufficient for the integration of
individuals.

Diaspora can provide ,,the sense of affiliation to somewhere else, an other kind of sense of
time and conception, a different way of modernity” (Clifford, 2000), constantly looking
beyond the reality of the receiving country, trying to reconstruct the essences of the Home
with the expectation of being back is a reality for them or the next generation.

Diaspores exist inside the receiving society, presenting constantly — though not defiantly — the
strange and the exotic. Therefore the challenge of hospitality (Derrida, 2004), outsider
existence and exclusion as spears of interpretation have been drawn by diaspora to my
theoretical approach. Nevertheless, I examined the above aspects from the point of view of
ties and failures.

Among those supposing a cumulative causality (Massey et al, 2001. 28-29 and 38), migrant
networks are the first factors complemented by the factors of household incomes, possessing
(estates) and culture. In my opinion, the above factors should be supplemented with
subjective ratings measuring satisfaction about social status or understanding it as an effect of

inter- and intra-generation mobility. Furthermore, the component of possessing estates should



not be restricted to the dimension of subsistence, but expanded to that of possessing power.
Other possible factors as wars, famines, persecution etc. are also worth being drawn into
casual interpretation.

Diasporas are not identical to refugee communities, as they consist of individuals from the
same national-ethnic communities but with different reasons of migration. Refugees form just
a group within diasporas, but theoretical approaches interpreting diasporas can be used as a
tool of understanding refugee existence. There are some attributes however, characterizing
refugee communities typically.

Refugees are different from the rest of their diaspora by not only their way of arrival, but also
their socio-economical status. Moreover, they tend to have stronger in-group ties than with
non-refugee members of their diaspora. This feature has two reasons: in the one hand, those
possessing higher status hold aloof from those having worse conditions partially or totally,
while on the other hand, common experiences of refugees also function as detaining factors to
building out-group ties. The above reasons are often complemented by the fact that those
being able to leave their homelands legally come from different ethnic/religious/social groups
as refugees from their countries.

Nevertheless, refugee communities do have some ties with the rest of their diaspores. These
ties are more intensive while feasts and national holidays, and patron-client or — less likely —
ascriptive ties are also often formed between them, particularly due to work or
entrepreneurship. Therefore, the differentiation between common days and feasts should be
supplemented with the temporality originated from the functionality of ties (according to
Sinha-Kerkhoff (2006), they are often short). However, in-group ties within ethnical groups
or out-group ones between similar groups — regarding religious, national or regional

proximity — are maintained in such a way to be able to actualise when necessary.

Taking my research area, diasporas and refugees into consideration, aspects of trans-
nationalism and the concept of cultural familiarity supporting identification should be also
regarded.

As integration and networks are essential from the point of view of my thesis, two attributes
of cultural familiarity and trans-nationality should be stressed: although it is in-group cultures
that are enhanced by familiarity and the bias for the own culture, neighbouring culture are in a

constant, reflexive relation at the same time.
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Although ties (also regarded as social capital), integration, cultures and identity seem well-
examined areas considering the theoretical approaches above, I can still recognise an empty
area.

Dysfunctions and failures of integration have not been examined — this being the task of
researchers of deviance and subculture. The process leading from the integration of the
individual to its failure and the acceptation of the deviant or the different has not been
analysed, although this different integration can be as complete and sufficient as the original
one — even if they do not aim at the majority society.

According to network analyzers, explanations for many questions reside — of course — in ties,
social capital and the integrative role of ties. However, lack or failure of ties and their role in
integration and social capital are scarcely discussed. While examining integration, secession
forms the Home and neo-integration, I consider lacks and failures as important as existing ties
have been considered by now. According to the praxis of cultural research, they are to be

analysed with regard to the characteristics of the given cultures.

Thus I accentuate the process from the lack of ties and the failure of integration to neo-
integration, analysing it partly retrospectively, and partly by ’tracking’ during fieldwork. I
demonstrate the process starting at the (first) integration of the individual and leading to neo-
integration through the failure of the original integration, by the interpretation of the role of
lacks and failures of ties in this process. I intended to analyse social networks in their
dynamics, trying to explore the morphology of ego-networks at the different stages of the
process, aiming at the re-interpretation of interpretations by the opposed sides of integration
to society and to cultural community, as well as at the analysis of the roles of lacks and

failures of ties in first and neo-integration'.

' This is not exclusively the second one, as it can be result of a multiple attempt of integration. In this case,
intermediate stages are also to be examined.
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Il. Methodology of the research

11.1. The research area

Prior to the present research, I had explored Muslim communities in Hungary since 2003,
then refugees of the camp of Békéscsaba since 2005, observing the life of refugees leaving the
camp within their diasporas.

Refugees of the camp came from the Balkans, the former Soviet Union, South Asia, the
Middle East, Maghreb Region and Sub-Saharan African countries. Briefly after starting my
fieldwork, those coming from the last four regions turned to be closer to me regarding both
their language and culture. Therefore I chose interviewees from the following countries (in
alphabetical order): Afghanistan, Algeria, Bangladesh, Ivory Coast, Ethiopia, Guinea, Iraq,
Iran, Cameroon, Congo, Liberia, Mali, Nigeria, Pakistan, Palestine Territories, Somalia,
Sudan, Turkey, Uganda, Uzbekistan. In spite of the great cultural, religious and linguistical
disparities within these communities, I managed to build up a way of communication with

them, that made my research possible.

11.2. The methods

11.2.1. Fieldwork

My fieldwork was realised from 2005 to 2008, making interviews and conversations, as well
as observing social networks. It was located at the receiving station of Békéscsaba, the
railway station and many diasporas in Budapest. Besides the role of the researcher, I worked
as a volunteer in the refugee camp, what made my access and free moving possible, and
moreover, enabled to make acquaintance with and at the same time, to provide help to the
refugees. During my fieldwork, I decided to take up the role of participant observer (Babbie,
1996. 308). My role was constantly changing within the one I chose to play. I was sometimes
regarded as partner in religious debates (especially by Muslims) as well as political and social
issues, and at the same time, as voluntary translator in seeking for jobs and in attempts to
obtain refugee status. The above roles seemed to be mixed at cultural questions and conflicts.

Communication at the field was facilitated by my previous fieldwork experience”, knowledge

> My previous knowledge about Islam (see Nagy, 2007, 2008, 2009a) were complemented with studies on
wahabi, sufi and shia schools, while within Christianity, I strove to learn about the specific features of African
Christianity.
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of cultures® and languages®, as well as socio-cultural and political information about the given
countries.

During my research, I focused on male and female roles, concept of friendship, monogamy
and poligamy, role of the head of family and collegial ties, as their cultural interpretation was
necessary.

98 interviews including short and long ones, a numerous of conversations and analyses of 22
homeland and 39 present social network have been realised during my fieldwork. I organised
interviews — both short and complete narrative ones — around three junctions as life story,
refugee existence and ties. In many cases, I should have made more conversations with the
same interviewees so as to feel my interview complete. Due to the special character of my

fieldwork, I had the occasion to find them again and refine their narratives.

[1.2.1.1. Narrative interview, narrative analysis

By narrative life interviews, I intended to examine social and socio-cultural environment, ties
and their cultural meanings, functioning, presence and lack, possible sense of failure due to
the lack of ties, skills of maintaining ties, level of satisfaction, prospects of future and last but
not least, the impressions on social environments. I also aimed at exploring ties and networks,
both present ones and those being able to be examined retrospectively, taking into
consideration that objectivations examined retrospectively are interpreted by interviewees in
view of the present situation.

Interviews were made in an unstructured form, in order to avoid the building of narration and
influencing of the structure of (nearly) natural reminiscence as much as possible. Therefore I
was aware of not only the ways of argumentation and legitimation, but also sequencies,
structuredness’ and sentimentality of the text.

According to the above considerations, I made narrative analysis so as to explore the ways of
argumentation and legitimation, enabling to strain off the features of reminiscence (Péaszka,

2007; Nagy, 2009). During interpretation, I considered that life stories are based on the facts

3 Understanding West African refugees and East Africans in diasporas was facilitated by my knowledge about
Rasta culture. Beyond this, I wanted to learn about Punjabi, Pashtu, Tajik, Malinke, Senoufo, Ibo, Yoruba,
Hausa, Amhara, Tigre, Oromo, Somali, Kurdish, Palestine, Arabic and Sudanese cultures.

* I learned some Urdu, Farsi, Ibo, Amhara, Senoufo, Somalian and a Bamileke dialect, and tried to adjust my
English to the English used in the camp, as well as to use some basic French expressions.

> For the interpretation of structuredness, it is necessary to identify whether the interviewee is a professional, an
occasional or an inexperienced storyteller. Furthermore, it is well-known that in some of Sub-Saharan cultures
only a brief and structured text is given unless there is constant feedback about the attention of the partner. In
case of this feedback, a more vivid, detailed narration is provided.
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of life career (Péaszka, 2007. 190), but these facts appear from the subjective point of view of
the present, so narration of a life story is a process of interpretation interpreting, analysing
casual processes and in the same time, legitimating the present situation.

Regarding methodology, I found the hermeneutical approach — or postmodern sociological /
anthropological approach — adequate, as in spite of its weaknesses at generalisation (and to an

extent, at reliability, too), validity is its strong point.

11.2.2. The flexible survey method

Intending a more valid data collection, I used flexible survey instead of traditional survey
method (Letenyei, 2004. 134). Due to this method, the range and reliability of the collected
data were not modified, but even more validated by different phrasings or languages of my
questions (see Letenyei, 2004. 135). Phrasing of questions on education, time, age, friendship
etc. were problematic, as I needed to re-phrase them according to cultures, languages and
religions.

By using flexible survey method, I could generally enforce demographical data, but the data
and information relevant as proof or disproof to my hypothesis and leading to my conclusions

were obtained mostly by my fieldwork and interviews.

11.2.3. Social network analysis

By social network analysis, I examined integration (past, and present or neo-integration),
existence and lack of ties, as well as failures of ties. During my research, both social networks
of groups and ego-networks of their members were analysed, according to the following
considerations.

I studied the ego-networks of group members, the existence and lack of ties towards the
worlds of family, friends and work. I examined the dynamics of ego-networks or the
morphology of the social network, existence and lack of ties, their intensity and usage at the
first integration, as well as at the second (third etc.) one called neo-integration after the failure
of ties and integration. I took into consideration that my interviewees are in the phase of
rebuilding and widening their ties. Observation of those being in Hungary for several years,
so building their new networks for a longer time is a possible control for this. Moreover, the

fact that I could interview some persons at two different stages of neo-integration (at the
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beginning of their lives in the refugee camp, and then much later, outside the camp) also
served as a controlling factor, supplementing retrospective network analysis.
Interactional and structural features of the ties of individuals were observed by the analysis of

temporary networks at the refugee camp.
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I11. Results of the dissertation

I11.1. The characteristics of neo-integration

During the fieldwork I experienced that the neo-integration means the neo-integration to the
diaspora in the first place, and in the second place it means the neo-integration to the
receiving society. The latter disappears first in consequence of the relationship failures, and
rarely and weakly can be experienced a direct connection between the refugees and the
members of the receiving society. The neo-integration depends on the specific experiences of
the individual. His/her culture, socialization, relations, the lack of relations and its perception,
failures, and the knowledge about the receiving society’s myths are included in these
experiences. Even though they start with an attempt to integrate to the receiving society they
face their own foreignness and being discriminated. In addition, the lack of relations in the
first integration and its failures and the failures during the neo-integration also influence the
formation of the neo-integration.

In connection of the first integration I analyzed the effects of the esthetic-existential crisis,
which can be the cause and also the result of the absence of the relations. At the same time
this can generate new relationships which help the migration and are accepting towards the

individual’s new terms of success and his/her way of life.

The situation of refugees and migrants stands out with the multidimensional interpretation of
the inter- and intra-generational mobility: in the spatial, educational-occupational, income
dimensions in relation to father’s status we can experience a short-term rise or stagnation
(mainly at home) — but there is a decline regarding to the individual’s original status. In the
light of this the narratives of success are less present than the narratives of disappointment,
discontent and failure. The fact that the spatial mobility required a significant (economic)
capital expenditure attracted my attention to the chances of the conversion of capital. My
results show that the rate of return is low during the first years and the latter return is a
relationship-sensitive and long-term process. As time goes on the chance of the conversion
increases theoretically but as a matter of fact they have a lot of obstructive factors: so in case
of the lack of relations or with only diaspora oriented relations the chances of conversion
decrease due to the weakness of neo-integration. The conversion of social capital to economic
capital is based on mutual trust which depends on culture and religion in this social space.

Therefore the conversion between the diaspora is more obvious, but it can bring less
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economic benefit than the out-group conversion. The chance of economic conversion
increases if the individual has heterogeneous/transnational relationships and can react to
ethnical, cultural or religious similarities. The conversion with the receiving society has to
materialize without the latter.

Besides the conversion of capital the power, reputation, the achievement and keeping of status
is relationship-sensitive — in the society and within the diaspora as well. The in-group within
society status achievement is helped by occupation, income, stable lifestyle and accessibility —
in this cultural space the religion is often indispensable part of the stable lifestyle.

I analyzed the achievement and keeping of status regards the affections and relational
deficiencies as well. I concluded that the affections come into existence by the principle of
similarity: in addition to the ethnical, religious and regional similarity the gender is

determinative, too.

Beside the existence of relationships I also analyzed the lack of relations and the effects of the
retrospective researchable lacks of relationships. I classified these into four groups: both the
weak and strong ties were divided into two, on the basis if the relation was established or not.
As a result of the research I concluded that this approach can be expanded taking into
consideration that the individual accepts or refuses the lack of relationship. This forms the
relations to the diaspora and the receiving society in the period of neo-integration. The
openness towards establishing relations shapes positively the emergence of neo-integration,
even then the selection of alters is restricted by the rules originating from tradition, culture or
religion. Because of the relational failures less new relations evolve and the morphology of
the new social network differs form the one described as “normal” which is realized in the
period of the first integration and other aspects of neo-integration (solidarity, communitas,
loyalty) are fragile as well.

Evidently I was continuously separating the attachment and neo-integration to the diaspora
and to the receiving society and the characteristics between the diaspora were drawn into the
analysis as an additional aspect.

I found that if the diaspora is economically strong and/or the ties between the individual and
the members of the diaspora are strong, the attempts to connect to the receiving society, the
initiatives to the integration — and even the demand for recognition — are less intense, weak.
Moreover the out-group relations are not successful because of the low degree of ambition,

willingness.
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But if the diaspora is not strong economically it revaluates the out-group relations even if it is
a coherent community. However the intensity and intimacy of these relations is low: they
mean the sources of the information and getting a job. The relational failures appearing in the
practical experiences can weaken the in-group, similar ethnical-religious relations too.
Therefore the neo-integration to the diaspora can become weak as well.

Testing my hypotheses I found that the relational deficiencies significantly affect the neo-
integration and the cultural characteristics and the cultural differences in the transnational

relations are weakening the neo-integration.

I11.2.  Hypotheses and results

111.2.1. The lack of relations affects the integration negatively.

The evolved relational deficiencies affect the formation of the weak and strong ties in the
period of the first integration. Not many ties are established, and they are less intense and
intimate (compared to the ones between the individuals from same culture). The affect of
values and normative control transmitted by the relations on the individual is weaker, too.
Therefore the integration of the individual can be weaker just like the social embeddedness
(the number of domestic relations, the existence of weak ties, and the intimacy of weak ties).
Often the relations to the reference group — which are few as well - dominate these relations
too (see Figure 1.). These connections can be understood by the help of the other tested
hypotheses.

Figure 1: The integration which is loaded with lacks of ties.
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111.2.2. The different types of lack of ties weaken the integration in different ways.

The four types of relational deficiencies (the weak and strong ties divided by whether they
were ceased or not even existed), especially the subjective evaluation, is the acceptance or
rejection influence the formation of relations. I determined the following subtypes:

1. The rejection of the ceased strong tie which results that the ego is not opened to new
strong ties.

2. The individual accepts the ceasing of the strong tie, therefore the person is open to
new relations. The homogeneity is not a condition to these and culture or tradition
does not determine the selection of the alter.

3. The individual accepts the lack of the never existed relation, thus he/she remains open
to a new relation, but the selection is determined by tradition.

4. The individual refuses the lack of the strong tie, therefore is not open to new strong
relations.

5. The person accepts that the weak tie did not evolve, thus is not open to establish new
weak ties.

6. The person refuses that the weak link is not established, therefore he/she is open to
new relations, and this relation should not be determined by tradition.

7. The individual accepts that a weak link is ceased, remains open to new relations, and
culture does not influence the selection.

8. The individual refuses that a weak link is ceased thus he/she is not open to new
relations.

The openness to relations affects the formation of the-neo-integration in a positive way, even
if the internalized rules from tradition, culture or religion limit the selection of alters to some
extent.

The implicit or explicit refusal of establishing relations can limit the relations with not only
the receiving society but with the diaspora as well, thus the neo-integration is weak, the
solidarity, the normative control and the loyalty will be negligible to both ways according to
the interviews.

As for the social network researchers out the fact that the different types of weak ties support
the individual in diverse ways clearly stands (e.g. Granovetter, 1973 and 1991 or Wellman,
1992), for me it became clear in the same way what kind of influence the lack of weak and

strong ties have on the integration/neo-integration. As mentioned above there are relational
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consequences but it effects the integration as well. The lack of strong ties weakens the
community/national loyalty; therefore the habitus and the collective consciousness do not or
barely reach the ego. The lack of weak ties causes problems not only regarding to the access
to information or the stakes offered by the reference group, but the control of the group, the
goals of the group and the feeling of communitas can be absent too. These partial shortages
can lead to the dysfunctions of the integration — which also can be shown in a relational

approach.

111.2.3.The types of the different lacking relations are influenced by the diverse

socialization schemes and psychological attitudes.

I found that the socialization schemes (socialization in a traditional extended family,
polygamist father figure or the nuclear family, the existence or lack of religious surroundings,
the habitus) determine what kinds of relations the individual has. The more religious and
traditional the nurture of the person is the more he/she protects his/her relations. Besides this
the bigger and more traditional family means more relations and the person tends to establish
strong ties as well.

The socialization determines the relational deficiencies in the integration and neo-integration
in the same way. The keeping of relations is more intense, thus only a few strong tie cease by
the individual’s choice, and the normative control influences the forming (and the lack) of the
weak ties.

In traditional families the strong ties can end in case of death or because of rude violation of
the norms. In a nuclear family it is simpler to break off or neglect the cousinhood. In this type
of family it can occur that the (normally existing) connection is not established, e.g. between
the children of a family which moved to the city and changed their lifestyle and their

grandparents.

I111.2.4.The failures experienced in relations have negative influences on the neo-

integration.

This hypothesis proved to be right only partly, because the time factor needed to take into
consideration. Often the relational failures are not accepted however in some case the sense of

failure can be effaced by the progress of time. Thus I have to offer my opinion the 4™
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hypothesis is not verifiable in this form, just if we break up it more. The rejection of the ties’
failure has a temporality. I interpreted the subjectively negative assessment of the ceased
weak and strong tie as a relational failure; however, it is important to analyze how the
individual processes that failure.

Therefore if the individual accepts step by step the failure the negative effect on the neo-
integration will slowly disappear. If the relational failure is accepted it does not influence
directly the relations with the co-workers. The fact that these relations have a relatively small
number is caused by the refugee legal status and the transnational characteristics of his/her
relations.

If the individual cannot process the relational failure, then the existence of relations, the
morphology of the personal network, the skills needed to establish a relationship and the neo-
integration are all different. The number (relative and absolute number) of the relations is
smaller, some of the morphological elements are missing — namely those types which are
missing from the personal network. In case of the unprocessed failure the relational skills and
the desire to establish a relationship are weakened or missing and the neo-integration has
become fragile. The failures of the transnational relations are influenced by the exclusion and
discrimination. This weakens the neo-integration to the receiving society at the first place and
the relations between the diasporas in the second place but does not influence the in-group
(within the diaspora) relations.

Therefore I have to admit that the hypothesis can be acknowledged only if the acceptance of
the relational failures does not occur — in this case there is a negative influence on the neo-

integration.

111.2.5. The personal network of the neo-integration is not similar to the morphology of the

first personal network.

Analyzing the morphological elements the shrinking of the family and occupational relations
is eye-catching. In the period of the neo-integration the strong ties are barely seen; they are
mainly maintained domestic strong ties, in rare cases established new relations can be seen.
The ethnical/religious homogenous relations are more important than the relations with
friends or people from the same age group, thus the ego is more strongly connected to the
diaspora but these relations are not intimate, either. The personal network of the neo-
integration is not similar to the morphology of the first personal network: beside the two

shrinking morphological elements (family and school/employment) we can experience that

21



they appear in the new relations in only small numbers. On the other hand the friendship
networks (the element called ethnical/religious homogenous element) in some cases mean
more relations in the neo-integration than in the first integration. The ethnical, linguistic and

religious homogenous relations are more valuable in diasporas. (See Figure 2a and 2b.)

Figure 2a: The morphology’s sweeping changes. A Pakistani man’s network from Homeland.
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111.2.6. The childhood socialization also influences the relations (re)formed in adulthood.

The validity of the effect of the above mentioned relations formed by culture, religion and
habitus and the influences that determine the relational failures do not disappear with the
growing spatial distance caused by getting away. The establishment of the relations is
obstructed by culture, habitus and religion. Therefore relatively few weak ties are established
with the opposite gender, with people from other diasporas or with people from other
religious groups during the neo-integration. The majority of the new relations in neo-
integration are religiously and ethnically homogenous — in these relations the cultural
practices can be exercised. Because of the missing cultural experiences the transnational
relations easily break up. In this vulnerable period of their life the refugees often see this as a
failure and they tend to turn back to homogenous relations again.

Among the socialization schemes the traditional-conservative scheme emphasizes the keeping
of relations the most. The individuals who are socialized by this scheme (rural Pakistani and
Somali, some groups of urban Somali, Afghans and Iraqis etc.) have a dense personal network
in the neo-integration because they have a lot of in-group (ethnically homogenous) relations
and they keep the relation with their families. The people socialized in less rigorous schemes
(urban West-Africans, Pakistani and Somali) have a more scarce personal network, because
this scheme lets relational failures influence the individual.

This hypothesis proved to be right: in the periods of neo-integration and the earlier
transitional integration the individual’s culture influences the keeping of relations — in the

establishing, reforming and keeping the relations as well.

Summarizing my research results I can conclude that using the theoretical-terminological
approach of the integration (and neo-integration later) with the analytical approach of the
relations and drawing the elements defined in the terms of integration into the interpretation
we can understand how the relational failures influence the integration and neo-integration.

(See Figure 3 about the process which is going on from integration to neo-integration.)
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Figure 3: From integration to neo-integration
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The interpretation of integration and maintaining of relations needs a cultural approach. In
addition, with the help of habitus culture interpretation we can understand the interaction
between the esthetic-existential crisis and relational failures which results disintegration and
migration. At the destination (in our case Hungary as a mistaken destination) of the migration
the refugees aim the integration, which I call neo-integration, and in the first step it aims at
the receiving society, too. However, the disappointments, the relational failures, the
discrimination and the cultural differences make the neo-integration harder. At the same time
the earlier experienced relational failures play a significant role in the forming of relation if
they are not processed yet. An additional analytical aspect is the ties and relations and the
relational failures which are within the diaspora and religious community or have an out-
group direction and their cultural-hermeneutical interpretation. As a result the majority of the
refugees has a well established connection with their disaspora and their religious community
and their neo-integration is more or less successful, but their relation with the receiving
society is less intense. At the same time the morphological and interactional characteristics of
the neo-integration are different from the domestic one, which is a “prototype”.

The refugees and diasporas live in the receiving society but they are still outsiders. The
relations and relational failures and their cultural determination emphasize this outsider
position, therefore completes the cultural and diaspora-oriented approaches while the

“negative” approach completes the relation-oriented ones.

24



IV. References

Adler, Patricia A. — Adler, P. [2008] Of Rhetoric and Representation: The Four Faces of
Ethnography. The Sociological Quarterly 49. 1-30.

Al-Ali, N. — Black, R. — Koser, K. [2001] Refugees and transnationalism: the experience of
Bosnians and Eritreans in Europe. Journal of Ethnic and Migration Studies 27(4).
615-634.

Angelusz R. — Tardos R. [1988] A magyarorszagi kapcsolathaldézatok néhény sajatossaga.
(Alapadatok és —0Osszefliggések a kulturalis-interakcios rétegzodés vizsgalat elsd
eredményeibdl.) Szocioldgia 2. 185-204.

Angelusz R. — Tardos R. [1991] A ,.gyenge kotések” ereje és gyengesége. In: Utasi A.
(szerk.): Tarsas kapcsolatok. Mithely 1. Budapest: Gondolat Kiado. 40-58.

Aviram, R. B. [2007] Object Relations and Prejudice: From In-group Favoritism to Out-group
Hatred. International Journal of Applied Psychoanalytic Studies 4(1). 4-14.

Babbie, E. [1996] A tarsadalomtudomanyi kutatds gyakorlata. Budapest: Balassi Kiado.

Bhabha, H. K. [1996] A posztkolonialitas és a posztmodern. Helikon 4. 484-511.

Bourdieu, P. [1978] A tarsadalmi egyenlétlenségek ujratermelddése. Budapest: Gondolat
Kiadoé.

Bourdieu, P. [1998] Gazdasagi toke, kulturalis tOke, tarsadalmi tdke. In: Lengyel Gy. —
Szantd Z. (szerk.): Tokefajtak: a tdrsadalmi és kulturdlis eréforrasok szociologidja.
Budapest: Aula Kiadé. 155-176.

Bourdieu, P. [2002] Az életrajzi illuzio. Fiiggelék. In: Bourdieu, P.: A gyakorlati észjaras. A
tarsadalmi cselekvés értelmérdl. Budapes: Napvilag Kiado.

Bourdieu, P. [2009] A gyakorlat elméletének vazlata. In: Bourdieu, P.: A gyakorlat
elméletének vazlata. Harom kabil etnologiai tanulmany. Budapest: Napvilag Kiado.
175-323.

Brandstetter, A. [2006] Anthropological approaches to the study of cultural contact. In
Strecker, I. — Lydall, J. (szerk.): The Perils of Face. Essays on cultural contact,
respect and self-esteem in southern Ethiopia. Berlin: LIT Verlag. 19-35.

Bretell, C. [2003] Anthropology and migration. Essays on transnationalism, ethnicity and
identity. Walnut Creek: AltaMira Press.

Bryman, A. [2004] Kvalitativ és kvantitativ mddszerek Osszekapcsolasa. In: Letenyei L.
(szerk.): Telepiiléskutatas. Szoveggylijtemény. Budapest: L’Harmattan Kiado. 371-
391.

25



Burt, R. S. — Minor, M. J. [1983] Applied Network Analysis. A Methodological Introduction.
Beverly Hills — London — New Delhi: Sage Publications.

Byrne, D. [1999] Social exclusion. Buckingham — Philadelphia: Open University Press.

Clifford, J. [1999] Bevezetés: részleges igazsagok. Helikon LXV (4). 494-513.

Clifford, J. [2000] Diaszpéra. Magyar Lettre Internationale 39. 12-17.
http://www.c3.hu/scripta/lettre/web/index.htm

Clifford, J. [2001] Diaszporak. In: Sik E. (szerk.): A migracio szociologidja. Budapest:
Szocialis és Csaladiigyi Minisztérium. 155-169.

Coleman, J. S. [1994] Tarsadalmi téke. In: Lengyel Gy. — Szant6 Z. (szerk.): A gazdasagi élet
szociologiaja. Budapest: Aula Kiado. 99-127.

Csepeli Gy. [2000] Vonzalmak és kapcsolatok. In: Tibori T. — T. Kiss T. (szerk.): K6zosségi
formaciok. Szoveg- és szemelvénygylijtemény a kozosségelmélet szakirodalmabol.
Budapest: Uj Mandatum Konyvkiado — SZIE JFK — Tarsadalomelméleti,
Ko6zmiivelddési és Felndttoktatasi Intézet.

Csepeli, Gy. [2008] A kudarc hermeneutikdja. Kritika 11.

Cseresnyés F. [2005] Migracio az ezredfordulon. A népességmozgasok tarsadalmi és politikai
kovetkezményei Kozép-Eurdpaban. Budapest—Pécs: Dialog Campus Kiado.

David, G. C. [2007] The Creation of “Arab American”. Political Activism and Ethnic
(Dis)Unity. Critical Sociology 33. 833-862.

Derrida, J. [2004] Az idegen kérdése: az idegentdl jott. In: Biczd G. (szerk.): Az Idegen.
Variaciok Simmeltdl Derridaig. Debrecen: Csokonai Kiad6. 11-29.

Durkheim, E. [1982] Az 6ngyilkossag. Budapest: Kozgazdasagi és Jogi Kiado.

Faust, K. [2007] Very Local Structure in Social Networks. Sociological Methodology 37.
209-256.

Feyerabend, P. [2002] A modszer ellen. Budapest: Atlantisz Konyvkiado.

Frankfurt, H. [1997] Equality and Respect. Social Research 64(1). 3-15.

Frida B. [2003] Textualitas: az értelmezés paradigméja €s az antropoldgia — a vallas
kontextusaban. In: Biczé G. — Kiss N. (szerk.): Antropoldgia €s irodalom. Egy 1j
paradigma tutkeresése. Debrecen: Csokonai Kiadé. 131-152.

Futo, P. — Jandl, M. [2005] 2004 Year Book on Illegal Migration, Human Smuggling and
Trafficking in Central and Eastern Europe. A survey and Analysis of Border
Managment and Border Apprehension Data from 22 States. Vienna: International

Centre for Migration Policy Development.

26



Gadamer, H. G. [1984] "A hermeneutikai tapasztalat elméletének alapvonalai", Igazsag és
modszer, Budapest: Gondolat Kiadd. 191-296.

Geertz, C. [2001] A sokféleség ¢des haszna. In: Geertz, C.: Az értelmezés hatalma.
Antropoldgiai irasok. Budapest: Osiris Kiado. 374-396.

Geertz, C. [2001] Siirti leiras. Ut a kultara értelmezd elméletéhez. In: Geertz, C.: Az
értelmezés hatalma. Antropoldgiai irasok. Budapest: Osiris Kiadd. 194-226.

Geertz, C. [2002] Darabokbol allo vildg. A kultira és a politika térképének megvaltozasa.
Magyar Lettre Internationale 2002. nyar, www.c3.hu/scripta

Ghatak, S. — Sassoon, A. S. (szerk.) [2001] Migration and Mobility. The European Context.
Hampshire — New York: Palgrave Publishers

Godri I. — Toth P. P. [2004] Bevandorlok tarsadalmi helyzete. In: Kolosi T. — Téth . Gy. —
Vukovich Gy. (szerk.): Tarsadalmi Riport 2004. Budapest: TARKI. 425-438.

Godri 1. [2008] Migracio a kapcsolatok haldjaban. A kapcsolati téke és a kapcsolathalok
jelenléte és szerepe az ezredvégi magyarorszagi bevandorlasban. Tézisgytlijtemény.
Budapest: Eotvos Lorand Tudomanyegyetem Tarsadalomtudomanyi Kar
Szociologia Doktori Iskola.

Granovetter, M. [1973] “The Strength of Weak Ties.” American Journal of Sociology 78.
1360-80.

Granovetter, M. [1988] A gyenge kotések ereje. A halozatelmélet feliilvizsgalata.
Szociologiai Figyeld 3. 39-60.

Granovetter, M. [1991] A gyenge kotések ereje. A haldzatelmélet feliilvizsgalata. In:
Angelusz R. — Tardos R. (szerk.): Tarsadalmak rejtett halozata. Budapest: Magyar
Koézvéleménykutato Intézet.

Hall, S. [2003] Cultural Identity and Diaspora. In: Braziel, J. E. — Mannur, A. (szerk.):
Theorizing diaspora. A reader. Wiley-Blackwell.

Hannerz, U. [2004] Gondolatok a globalis vilagrdl. In: N. Kovacs T. (szerk.): A forditas mint
kulturalis praxis. Pécs: Jelenkor. 73-93.

Haraway, D. J. [1991] Situated Knowledges: The Science Question in Feminism and the
Privilege of Partial Perspective. In: Haraway, D. J.: Simians, Cyborgs and Women:
The Reinvention of Nature. New York: Routledge.

Honneth, A. [1997] Harc az elismerésért. In: Honneth, A. (szerk.): Elismerés és megvetés.
Tanulmanyok a kritikai tarsadalomelmélet korébdl. Pécs: Dianoia — Jelenkor Kiado.

97-165.

27



Jiménez, T. R. [2007] Weighing the Costs and Benefits of Mexican Immigration: The
Mexican-American Perspective. Social Science Quarterly 88(3). 599-618.

Jordan, B. [1996] A Theory of Poverty and Social Exclusion. Cornwall: Polity Press.

Kovats A. [2003] Menekiiltek tarsadalmi beilleszkedése Magyarorszagon a Bevandorlasi ¢€s
Allampolgarsagi Hivatal adatai alapjan. Az ENSZ Menekiiltiigyi Fébiztossaga
szdmara késziilt tanulmany. Budapest: MTA Etnikai-nemzeti Kisebbségkutatd
Intézet.
http://www.mtaki.hu/docs/ter _es terep 02/t es t 02 kovats a menekultek.pdf

Kiirtdsi Zs. [2004] A kapcsolathald elemzés modszertani alapja. In: Letenyei L. (szerk.):
Telepiiléskutatas. A telepiilési €s térségi tervezés tarsadalomtudomanyos alapozasa.
Budapest: L’Harmattan Kiado. 663-684.

Kvale, S. [2005] Az interju: bevezetés a kvalitativ kutatds interjutechnikdiba. Budapest:
Joszoveg Miihely.

Lengyel Gy. [1998] Gazdasagi szereplok és magatartasok. Szociologiai Szemle 2. 47-67.

Letenyei, L. [2004]. Teleptiléskutatas. A telepiilési €s térségi tervezés tarsadalomtudomanyos
alapozésa. Budapest: L’Harmattan Kiado.

Lin, N. [1991] Tarsadalmi er6forrasok és tarsadalmi mobilitds. A statuselérés strukturalis
elmélete. In: Angelusz R. — Tardos R. (szerk.): Tarsadalmak rejtett haldzata.
Budapest: Magyar Kozvéleménykutatd Intézet.

Low, Setha M. (szerk.) [1999] Theorizing the city. The new urban anthropology reader. New
Brunswick: Rutgers University Press.

Luhrmann, T. M. [2006] Subjectivity. Anthropological Theory 6(3). 345-361.

Massey, D. S. — Arango, J. — Hugo, G. — Kouaouci, A. — Pellegrino, A. — Taylor, J. E. [2001]
A nemzetkdzi migracid elméletei: attekintés és értékelés. In: Sik E. (szerk.): A
migracio szocioldgidja. Budapest: Szocidlis és Csaladiigyi Minisztérium. 9-40.

Meagher, K. [2005] Social capital or analytical liability? Social networks and African
informal economies. Global Networks 5(3). 217-238.

Merleau-Ponty, M. [2007] A lathato és a lathatatlan. Budapest: L’Harmattan Kiadé — Szegedi
Tudomanyegyetem Filozofia Tanszék

Merton, R. K. [2002] Tarsadalomelmélet €s tarsadalmi struktara. Budapest: Osiris Kiado.

Mohammad, R. [2001] ‘Insiders’ and/or ‘outsiders’: Positionality, theory and praxis. In: Limb
M. — Dwyer, C. (szerk.): Qualitative Methodologies for Geographers: Issues and
Debates. London: Arnold. 101-120.

28



Moksony F. [1994] Durkheim utan: gondolatok a deviancia-kutatas tarsadalomképérdl. In:
Miinnich F. — Moksony F. (szerk.): Devianciak Magyarorszagon. Budapest: Kozélet
Kiado. 140-148.

N. Kovécs T. [1999] Kultara — szoveg — reprezentacio. Helikon 4. 479-494.

N. Kovacs T. [2004] Kultarak, szévegek €s hatarok: a forditas. In: N. Kovacs T. (szerk.): A
forditas mint kulturalis praxis. Pécs: Jelenkor Kiado. 5-21.

Nagy T. [2007] Migrans halozatok, menekiiltek és a Hatarok. In: Timar J. (szerk.):
Hatarkonstrukciok magyar-szerb vizsgalatok tlikrében. Békéscsaba: Magyar
Tudomanyos Akadémia, Regionalis Kutatasok Kozpontja, Alfoldi Tudomanyos
Intézet, Békéscsabai Osztaly. 81-94.

Nagy T. [2008] Relativ egzotikum. In: Fejés Z. - Pusztai B. (szerk.): Az egzotikum. Tabula
Konyvek 9. Budapest — Szeged: Néprajzi Mlzeum - SZTE Kommunikacio- és
Médiatudomanyi Tanszék. 2008. 173-188.

Nagy T. [2009a] Magyar — szomali és szomali — magyar szotar. Kézirat a Menedék Egyesiilet
részeére.

Nagy T. [2009b] Narrativ menekiiltsors. A hatalom és mobilitds kérdései. In: Nagy G. D. —
Szlics N. (szerk.): Céhem vandorkonyvei. Tanulmanyok a 60 éves Paszka Imre
tiszteletére. Szeged: Belvedere Meridionale (megjelenés alatt)

Péaszka 1. [2007] Narrativ torténetformak a megértd szocioldgia nézdpontjabol. Szeged:
Belvedere Meridionale.

Peth6 B. (szerk.) [1997] Poszt-modern. A kilencvenes évek. Vélemény és filozofiai
vizsgéalddasok korszakvaltozasunk iigyében. Budapest: Platon Kiado.

Rabinow, P. [2003] Anthropos Today. Reflections on Modern Equipment. Princeton —
Oxford: Princeton University Press.

Racz J. [1989] Ifjusagi szubkulturak ¢és fiatalkori ,,deviancidk”. Budapest: Magyar
Pszichiatriai Tarsasag.

Ramyji, H. [2008] Exploring commonality and difference in in-depth interviewing: a case-
study of researching British Asian women. The British Journal of Sociology 59(1).
Online.

Reimer, B. — Lyons, T. — Ferguson, N. — Polanco, G. [2008] Social capital as social relations:
the contribution of normative structures. The Sociological Review 56(2). 256-274.

Ritecz Gy. — Sallai J. [2003] A Magyar Koztarsasag allamhataranak biiniigyi foldrajza 2000-
2002 években. IFM Bel- és Igazsagiigyi Csoport.

29



Roébert P. [1986] Szarmazéas ¢és mobilitds. Rétegzddés-modell vizsgalat VII. Budapest:
Tarsadalomtudomanyi Intézet.

Safran, W. [1991] Diasporas in Modern Societies. Myths of Homeland and Return. Diaspora
1(1). 83-99.

San Romén, T. [2004] A megérzEstdl a megerdsitésig: a terepmunka az antropoldgidban. In:
Letenyei L. (szerk.): Telepiiléskutatas. Szoveggytiijtemény. Budapest: L’ Harmattan
Kiado. 359-369.

Sassen, S. [1999] Whose City Is It? Globalization and the Formation of New Claims. In:
Holston J. (szerk.): Cities and Citizenship. Durham, NC: Duke University Press.
177-194.

Schiffauer, W. [2004] Félelem a kiilonbozéségtol. Uj aramlatok a kultar- és
szocialantropolégidban. In: Biczd G. (szerk.): Az Idegen. Variaciok Simmeltdl
Derridaig. Debrecen: Csokonai Kiado. 151-161.

Seidman, I. [2003] Az interji mint kvalitativ kutatdsi modszer. Budapest: Miiszaki
Koényvkiado.

Sharaby, R. [2007] Local Hybridity among Absorbing Institutions. International Migration
45(1). 27-58.

Sik E. — Toth J. (szerk) [1996] Taborlakok, diaszpérak, politikak. Budapest: MTA PTI
Nemzetkdzi Migracié Kutatocsoport.

Sik E. — Toth J. (szerk) [2000] Diskurzusok a vandorlasrol. Budapest: MTA PTI Nemzetkozi
Migracié Kutatocsoport

Sik E. [1992] A tarsadalmi elonydk rekonverzidja a menekiilés soran. Szociologiai Szemle 1.
63-73. www.socio.mta.hu/mszt/19921/sik.htm

Sik E. [2001] Kapcsolatérzékeny utfliiggdség (Magyar korrupcio?) 2000. 7-8. 11-24.
http://www tarki.hu/adatbank-h/kutjel/pdf/a760.pdf

Simmel, G. [2004] Exkurzus az idegenrdl. In: Bicz6 G. (szerk.): Az Idegen. Variaciok
Simmeltdl Derridaig. Debrecen: Csokonai Kiadé. 56-60.

Szant6 Z. — Téth 1. Gy. [1993] Tarsadalmi halézatok elemzése. Gazdasag és tarsadalom. 1993
3. 33-55.

Tilly, Ch. [2001a] Athelyezdott halozatok. In: Sik E. (szerk.): A migracié szociologisja.
Budapest: Szocialis és Csaladiigyi Minisztérium. 89-103.

Tilly, Ch. [2001b] Relational origins of Inequality. Anthropological Theory 1(3). 355-372.

Tilly, Ch. [2007] Trust Networks in Transnational Migration. Sociological Forum 22(1). 3-25.

30



Utasi A. [2002] A tarsadalmi integracié és szolidaritas alapjai: a bizalmas kapcsolatok.
Szazadvég 24(2). www.c3.hu/scripta

Wahlbeck, O. [2002] The concept of diaspora as an analytical tool in the study of refugee
communities. Journal of Ethnic and Migration Studies 28(2). 221- 238.

Weber, M. [1998] A szociologiai ¢és kozgazdasagi tudomanyok ,.Eértékmentességének”
értelme. In: Weber, M. (szerk.): Tanulmanyok. Budapest: Osiris. 71-126.

Wellman, B. [1992] Which types of ties and networks provide what kinds of social support.
Advancies in Group Processes 9. 207-235.
www.lib.jgytf.u-szeged.hu/aetas/

Wiles J. [2008] Sense of home in a transnational social space: New Zealanders in London.
Global Networks 8(1). 116-137.

Wilhelm, G. [2003] Egzotikus szovegek értelmezhetdsége. In: Biczd6 G. — Kiss N. (szerk.):
Antropologia €s irodalom. Egy 10j paradigma tutkeresése. Debrecen: Csokonai Kiado.
53-70.

Yusuf, Ahmed [1998] Soomaaliya: qaran iyo qabiil. Nordstedts Tryckeri: Indiana University.

Zubaida, S. [2005] Europa és a Masikjai (képzeletbeli hatarok). Lettre 52. www.c3.hu/scripta

31



V. Own Publications in the subject

Publications published in Hungarian

Chapters

Az ifjisagi szubkulturdk az ezredfordulon. A rendszervaltds utdni magyar szakirodalom
attekintése. In: Paszka Imre — Sziics Norbert (eds.): Kisebbségszociologia 1990-
2002. Bibliografia és tanulmanygytjtemény. Szeged. 2003. 9-30.

Kapcsolathédlo elemzés egy szegedi hajléktalancsoportban. In: Péaszka I. (ed.): A latdhatar
mogott. Szociologiai tanulmanyok. Szeged: Belvedere Meridionale. 2004. 91-139.

Migrans halézatok, menekiiltek és a Hatarok. In: Timar J. (ed.): Hatarkonstrukciok magyar-
szerb vizsgalatok tlikrében. Békéscsaba: Magyar Tudomanyos Akadémia,
Regionalis Kutatdsok Kozpontja, Alf6ldi Tudomanyos Intézet, Békéscsabai Osztély.
2007. 81-94.

Relativ egzotikum. In: Fej0s Z. - Pusztai B. (eds.): Az egzotikum. Tabula Koényvek 9.
Budapest — Szeged: Néprajzi Mtuzeum - SZTE Kommunikacio- és Médiatudomanyi
Tanszék. 2008. 173-188.

A herbalnovények és varazsnovények hasznalata. In: Demetrovics Zs. (ed.) Az addiktologia
alapjai II. Budapest: ELTE Eotvos Kiado. 2009. 207-225.

Narrativ menekiiltsors. A hatalom €s mobilitas kérdései. In: Nagy G. D. — Szlics N. (eds.):
Céhem vandorkonyvei. Tanulmanyok a 60 éves Paszka Imre tiszteletére. Szeged:
Belvedere Meridionale. (forthcoming)

Journal Articles

Atmenet a szocializmus rejtett hajléktalan vilagabol a kvazi joléti szocidlis véd6haloba. Tér és
Tarsadalom 2009. (forthcoming)

Conference Papers

Kapcsolathdlo elemzés egy szegedi hajléktalancsoportban. Elsé helyezett eldadas a XXVI.
Orszagos Tudomanyos Didkkori Konferencian, Debrecen, 2003. aprilis 15-17.

A kutatoi el6kép dekonstrukcidja ¢és az interpretdcid lehetdségei az antropoldgiai
gyakorlatban. A komplex kultirakutatds dilemmai a mai Magyarorszagon II.
konferencia. Miskolc, 2003. oktober 16-17.

32



Tovabblépések a kapcsolathald elemzésben. Egy nyitott és valtozékony csoport vizsgalata.
Eléadas. Elhangzott a Magyar Sunbelt Konferencian, a magyarorszagi kapcsolathdlo
elemzok konferencidjan. Budapest BKAE, 2004. majus 8.

Kapcsolathdlo elemzése egy szegedi hajléktalan-csoportban. Eldadés. Elhangzott a Magyar
Sunbelt Konferencidn, a magyarorszagi kapcsolathaldé elemzok konferencidjan.
Budapest BKAE, 2004. méjus 8.

Megteres ¢s liminalitds — magyar megterék egy muszlim kozosségben. Eldadas Varadi
Adammal kézosen. Elhangzott: Ritus és tinnep. 7. Szegedi Vallasi Néprajzi konferencia.
Szeged, 2004. oktober 7.

Ahol nincs kapcsolat. A kapcsolati kudarcok hatasa az integritasra. Eldadas a II. Magyar
Kapcsolathalo Elemz6k Konferenciajan, Budapest, 2005. junius 11.

Muszlimok Eurdpdban és Magyarorszagon. Eldadds a Magyar Foldrajztudomanyi Térsasag
Korosvidéki Osztaly tilésén. Békéscsaba, 2006. aprilis 20.

Menekiiltek, kapcsolatok, kapcsolati kudarcok. Eléadas a III. HUNNET — A magyar
kapcsolathalé elemzdék konferencidjan. Budapest, 2006. junius 7.

Relativ egzotikum. Eldadés az Egzotikum — egy “tudomanyos” és “laikus” koncepcid
alakvaltozatai konferencian. Szeged, 2006. szeptember 15-16.

Migrans halozatok, menekiiltek és a Hatarok. Eldadas a Magyar—Szerb Teriiletfejlesztési
Informaciés és Dokumentacidos Kozpont ilinnepi megnyitdjan. Békéscsaba, 2006.
november 30.

A lathatd és a lathatatlan dél-azsiai és afrikai muszlim diaszpordkban. Latas-Tekintet-
Pillantas mithelykonferencia. Pécs, 2008. marcius 28-29.

Publications published in English

Chapters

Being locked out and locked in: The culture of homelessness in Hungary. In: Kiirti, L. —
Skalnik, P. (szerk.): Postsocialist Europe. Anthropological Perspectives from Home.
Oxford: Berghahn Books. 2009. 206-226.

Transition from the hidden homeless world of socialism to the quasi-welfare social safety net.
In: von Mabhs, J. —Mitchell, Don (szerk.): The Americanization of Homelessness?
Neo-Liberal Globalization and the Changing Geography of Poverty. 2009.
(forthcoming)

33



Conference Papers

Conversion and (re)construction of identity — converts in a Hungarian Islam fellowship. Paper
presentation at ‘Question of Identity. Religion — Tradition — Modernity’ conference.
Krakow, 9-11. April 2005

Escape and Intertext — looking for interpretation on the basis of experience from refugees’
culture. Paper presentation, ,,Europe and the world” 9" European Association of
Social Anthropologists Biennial Conference, Bristol (UK), 18-21 September 2006.

34



	I. Preliminary researches and the reasons for choosing the subject 
	I.1. Theoretical synopsis 
	II. Methodology of the research 
	II.1. The research area 
	II.2. The methods 
	II.2.1. Fieldwork 
	II.2.1.1. Narrative interview, narrative analysis 

	II.2.2. The flexible survey method 
	II.2.3. Social network analysis 


	III. Results of the dissertation 
	III.1. The characteristics of neo-integration 
	III.2. Hypotheses and results  
	III.2.1. The lack of relations affects the integration negatively. 
	III.2.2. The different types of lack of ties weaken the integration in different ways. 
	III.2.3. The types of the different lacking relations are influenced by the diverse socialization schemes and psychological attitudes.  
	III.2.4. The failures experienced in relations have negative influences on the neo-integration. 
	III.2.5. The personal network of the neo-integration is not similar to the morphology of the first personal network. 
	III.2.6. The childhood socialization also influences the relations (re)formed in adulthood. 


	IV. References 
	V.  Own Publications in the subject 


